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WHO IS JESUS CHRIST?

Professor Simon Greenleaf was one of the most eminent lawyers of all time. His “Laws of Evidence” for many years were accepted by all States in the United States as the standard methodology for evaluating cases. He was teaching law at a university in the United States when one of his students asked Professor Greenleaf if he would apply his “Laws of Evidence” to evaluate an historical figure. When Greenleaf agreed to the project he asked the student who was to be the subject of the review. The student replied that the person to be examined would be Jesus Christ. Professor Greenleaf agreed to undertake the examination of Jesus Christ and as a result, when he had finished the review, Simon Greenleaf personally accepted the Lord Jesus Christ as his Saviour.

Professor Greenleaf then sent an open letter to all jurists in the United States saying in part “I personally have investigated one called Jesus Christ. I have found the evidence concerning him to be historically accurate. I have also discovered that Jesus Christ is more than a human being, he is either God or nothing and having examined the evidence it is impossible to conclude other than he is God. Having concluded that he is God I have accepted him as my personal Saviour. I urge all members of the legal profession to use the “Laws of Evidence” to investigate the person of the Lord Jesus Christ and if you find that he is wrong expose him as a faker but if not consider him as your Saviour and Lord”

HOW CAN I BE SAVED?

Salvation is available for all members of the human race.

Salvation is the most important undertaking in all of God's universe. The salvation of sinners is never on the basis of God's merely passing over or closing His eyes to sin. God saves sinners on a completely righteous basis consistent with the divine holiness of His character. This is called grace. It relies on God so man cannot work for salvation, neither can he deserve it.  We need to realise that the creation of this vast unmeasured universe was far less an undertaking than the working out of God's plan to save sinners.

However the acceptance of God's salvation by the sinner is the most simple thing in all of life. One need not be rich, nor wise, nor educated. Age is no barrier nor the colour of one's skin. The reception of the enormous benefits of God's redemption is based upon the simplest of terms so that there is no one in all this wide universe who need be turned away.

How do I become a Christian?

There is but one simple step divided into three parts. First of all I have to recognise that I am a sinner (Romans 3:23; 6:23; Ezekiel 18:4; John 5:24).

Secondly, realising that if I want a relationship with Almighty God who is perfect, and recognising that I am not perfect, I need to look to the Lord Jesus Christ as the only Saviour (I Corinthians 15:3; 1 Peter 2:24; Isaiah 53:6; John 3:16).

Thirdly, by the exercise of my own free will I personally receive the Lord Jesus Christ as my Saviour, believing that He died personally for me and that He is what He claims to be in an individual, personal and living way (John 1:12; 3:36; Acts 16:31; 4:12).

The results of Salvation

The results of this are unbelievably wonderful:

My sins are taken away (John 1:29),

I possess eternal life now (I John 5:11,12),

I become a new creature in Christ (2 Corinthians 5:17),

The Holy Spirit takes up His residence in my life (I Corinthians 6:19),

And I will never perish (John 10:28-30).

This truthfully is life's greatest transaction. This is the goal of all people; this is the ultimate of our existence. We invite and exhort any reader who has not become a Christian by trusting in the Lord Jesus Christ to follow these simple instructions and be born again eternally into God's family (Matthew 11:28; John 1:12; Acts 4:12; 16:31).
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INTRODUCTION
Nahum is a rather neglected book that is relatively rarely read by most Christians, but it is nevertheless part of the inspired word of God, and is therefore worthy of our attention. As Christians we should not restrict our diet of Bible reading to our favourite passages, but achieve a balanced understanding of the whole counsel of God through a study of the entire Bible. Quite apart from that, Nahum has a good deal to teach us, so a study of the book will be well rewarded. Nahum means “comfort (of God)” or “Comforter” and the name is a shortened form of Nehemiah. He prophesied during the 7th century BC, and his book forms a sequel to that of Jonah. 
Nahum’s message concerns the city of Nineveh, and the repentance of this city under Jonah delayed the judgement of God for about a century. God is speaking through Nahum about the destruction of Nineveh, which was the haughty capital of the mighty Assyrian Empire. Sennacherib (704 – 681BC) moved the capital of Assyria to Nineveh to separate himself from Sargon II’s fate. He established the city on a grand scale, and outside his huge new palace with its 9,880 square feet of sculptured walls depicting his victories, he rebuilt the city walls. The ruins of Nineveh lie ½ mile east of the river Tigris.

Nineveh was noted for its cruelty and violence (see Jonah 3:8), and this has been confirmed by ancient records found there. Despite the repentance under Jonah’s ministry, the people of Nineveh had wholly departed from God by the time of Nahum. Assyria became known for its evil and the terror that it spread, and held a pre-eminent place among the evil nations in history. The empire had embarked upon a path of imperial expansion that knew no limitations of human decency and kindness.
It is likely that Nahum’s prophecy can be dated between the destruction of Thebes (this has clearly occurred as seen in chapter 3:8) by Ashurbanipal in 668/7BC and the capture of Nineveh by the Babylonians and their allies in 612BC, which is still future in this book. Thebes was the Greek name for the Egyptian city of No (Hebrew) and was the capital of Egypt at the time. There is wide difference of views regarding the dating of the book within the period outlined above. By the time of Nahum, Israel had lived through almost a century of terror and oppression at the hands of Assyria.
Nahum’s style is that of lyric poetry, and his messages are vivid and forceful. It is considered that as its author he was a poet of considerable ability and originality, although obviously we need to see the hand of God behind the man himself. He introduces himself as Nahum of Elkosh, and outside the book itself nothing is known of him. There are four theories regarding the identification of Elkosh:
1. An unlikely Islamic tradition from the 16th century refers to the supposed grave of Nahum in Alqush near Mosul.

2. Jerome identified it as Elkauze in Galilee.

3. According to others Capernaum really signifies the “Village of Nahum”.

4. Most conservative scholars favour the identification of Elkosh with Elcesei, which according to Pseudepiphanius was a village in Judah in the vicinity of Bet Gabre in the territory of Simeon. The internal evidence in the text suggests that the author lived somewhere in Judah (1:15).

As to the background to the book, the international scene in the first half of the 7th century BC was dominated by Assyria. Ashurbanipal (669-626BC – although the date of his death is debated), the son of Esar-haddon (680-669BC) was an influential figure in international affairs. He conquered Egypt in the first year of his reign (669BC) and repeated it a second time in 663 or 661BC. The latter part of Ashurbanipal’s reign is less well known and his country was surrounded by mighty enemies. These comprised the Scythians in the north, the Medes in the east and the Chaldeans in the South. 
Although we do not know the exact context for the book, one thing is made quite clear by the prophecy itself, namely, that at the time the words were spoken or written, Nineveh was passing through some grave crisis. It is likely that those in Jerusalem had heard news of an impending invasion by Assyria’s enemies, and this may have prompted the occasion of the prophecy. 
Egypt had regained its independence in 645BC, and the time of Assyria’s fall was drawing near. In 612BC the city of Nineveh was conquered and destroyed by the Medes and the Chaldeans, and the Assyrian empire itself fell in 609BC. Nineveh had been founded around 2,000BC and at the time of Nahum’s writing it was at the peak of its wealth, power and fame. Sennacherib’s own building inscriptions gave a detailed description of Nineveh that coincides with the archaeological data. 
We know that during the second half of the 7th century BC Assyria was threatened three times: 
(1) the revolt of Shamash-shumukin of Babylon against his brother, the king of Assyria, 650-648 BC; 
(2) the invasion of Assyria and threatened attack upon Nineveh by some unknown foe, perhaps the Scythians, about 625 BC; 
(3) the final attack, which resulted in the fall and destruction of Nineveh in 607-606 BC.
The first crisis does not offer a suitable reference point for Nahum's prophecy, because at that time the city of Nineveh was not in any danger. Little is known concerning the second crisis, and it is not possible either to prove or to disprove that it gave rise to the book. On the other hand, the years immediately preceding the downfall of Nineveh offer a most suitable occasion. The struggle continued for about 2 years. The united forces of the Chaldaeans and Scythians met determined resistance; at last a breach was made in the northeast corner of the wall, the city was taken, pillaged and burned. Indeed, we have an account from the Babylonian Chronicle of Nabopolassar, a text preserved in the British Museum: “In the month of Abu, the city of Nineveh was finally seized; the armies inflicted a terrible defeat on the city, which was made into a hill of ruins and heaps of debris.”
The city had two settlement mounds, the first of which contained Sennacherib’s palace, covering a hectare of land. The second comprised the “back palace” or imperial armoury. The two mounds were about a kilometre apart and were separated by the River Khosr. The two mounds were united at the city wall, which enclosed an area of more than 700 hectares, making Nineveh the largest city in Middle Eastern history. Its ruins are now incorporated within the suburbs of Mosul, Iraq. The Hebrew name for Nineveh (Nineweh) is a transliteration of the Assyrian Ninua, a name of the goddess Ishtar written ideographically with the cuneiform sign of a fish within an enclosure.
The city was surrounded by a great defensive wall, almost 8 miles in circumference. The wall ranged from 25 – 60 feet in height, and was further protected by a great moat, which was set some distance from the wall itself. A number of heavily fortified gates gave access to the city through the great defensive walls.  Near the enormous royal palace was the ancient temple to the goddess Ishtar, one of the patron deities of the city. Even today, the ruins of the city give the appearance of what was once impregnability.
The book of Nahum has never seriously been questioned as a part of the canon of Scripture. The text generally is well preserved. Some scholars rather unfairly criticise Nahum of being hateful of foreign nations, but it needs to be borne in mind that at this time that consolation was needed for the people of God. Israel had been taken by the Assyrians some years before and the deliverance of Judah out of the bondage of Assyria (1:13) is to be seen as an act of God’s mercy. 
Now we find that Assyria, which had been used by God for the chastisement of Israel, and to some degree Judah, had turned from any allegiance to God and was thus the target for His wrath.
No other prophet described his message as a book (1:1), but then the other prophets tended to go to the recipients of their messages in order to deliver them. By contrast, Nahum did not visit Nineveh, but sent his message in written format. From the stand-point of language and style all students assign to Nahum an exalted place among the prophet-poets of the ancient Hebrews; for all are impressed with the intense force and picturesque nature of his language and style.
The theme of Nahum may be said to be that the Lord, in His sovereign holiness and goodness, will bring judgement of sin upon sinful Nineveh, and spare righteous Judah. The message is not a call to repentance by this time, but an unrelieved warning of judgement. God’s way is that light rejected brings judgement, and this will be fulfilled ultimately at the final judgement of the Great White Throne. The book is addressed to, and is mostly about, the city of Nineveh. However, Nahum also wrote for the benefit of the people of Judah, addressing some questions that they were asking, such as why Nineveh was prospering despite its cruelty, had God abandoned Judah, and where was justice in all of this. 
We find in Nahum the theme that God is not just the God of Israel, but that He is sovereign over the entire world, and therefore God could, and would, judge evil wherever it occurred. Thus the book is not just a disinterested observation on a foreign city, but one that would affect the fortunes of Israel, foretelling relief for them but also showing that God will not tolerate prolonged evil in any nation. Although Assyria had been used as an instrument of God’s judgement in the past, as a nation it had become worse than those nations it judged, and therefore became the object of God’s wrath itself.
Because of Nineveh’s wickedness, we learn something of the anger of God in this book; it is of course a righteous and justified anger, but it is a characteristic of God that is rarely spoken of these days. Too many people do not like to think of God as one who will move in discipline or judgement, but that is the other side of the good news of the gospel, for through God’s great love we can be delivered from His wrath. A balanced understanding of the whole nature God’s character is vital to growing in maturity as a Christian. Consequently it is hard to read Nahum without recognising the solemnity, yet also the great majesty of God.
TOPIC (for background)

JONAH - MOTIVATION

1. SCRIPTURE  2 Kings 14:25; Jonah.

2. BIOGRAPHY

Jonah was a Jewish prophet of the reign of Jeroboam II of Israel in the 8th Century BC. He came from Gath-hepher, a Zebulunite town located in the vicinity of Nazareth. His father's name was Amittai. He predicted the territorial expansion achieved by Jeroboam at the expense of Syria (2 Kings 14:25). His name means "dove", and he was a contemporary of Hosea and Amos. The ministry of Jonah to Assyria probably occurred when the fortunes of that empire were at a low point prior to the ascension of Tiglath-Pileser II in 745 BC. The Ninevites, through the problems that were affecting them, could well have been sympathetic to the prophet's command to repent. This they did in large numbers and rather than the Assyrian Empire being destroyed in 40 days, they survived until 612 BC when they were destroyed by a combination of Chaldeans, Medes and Scythians. The Assyrians were destroyed while they were strong, this being a unique event in the demise of an empire. Jonah remained in Nineveh. Archaeologists have found the remains of his mausoleum, showing that he became a very famous citizen of Nineveh and a much-respected person in Assyria.

3. EVALUATION

a) God instructs Jonah to go to Nineveh (Jonah 1:2).

b) Jonah disobeys and goes towards Tarshish (Jonah 1:3).

c) God sends a great storm (Jonah 1:4). The sailors are terrified but Jonah sleeps.

d) Jonah admits he is the cause of the storm and states he worships the true God (Jonah 1:8-14).

e) Sailors attempt to row the boat but the storm worsens (Jonah 1:13).

f) As soon as Jonah is thrown overboard the storm ceases (Jonah 1:15).

g) This demonstration of God's power impresses the sailors (Jonah 1:16).

h) God provides a fish to save Jonah (Jonah 1:17).

i) He spends three days and nights in the fish (Jonah 1:17).

j) Jonah repents, prays to the Lord and the fish vomits Jonah onto the beach (Jonah 2).

k) Jonah is again told to go to Nineveh (Jonah 3:1,2).

l) Nineveh was a major city at this time (Jonah 3:3).

m) Jonah warns the Assyrians of the coming destruction (Jonah 3:4).

n) The Assyrians repent from the king downwards, and humbled themselves (Jonah 3:5-9).

o) God showed mercy to the Assyrians because of their repentance (Jonah 3:10).

p) Jonah reacts to God's mercy and asks to die (Jonah 4:1-3).

q) God asks Jonah what right he has to be angry (Jonah 4:4).

r) Jonah went and sulked. Comfort was given him even though he didn't deserve it. The gourd dies overnight and Jonah is again angry (Jonah 4:6-9).

4. PRINCIPLES

a) Jonah is seen as a lesson in service and motivation:

i) Disobedient (Jonah 1:1-11).

ii) Afflicted (Jonah 1:12-17).

iii) Praying (Jonah 2:1-9).

iv) Delivered (Jonah 2:10).

v) Recommissioned (Jonah 3:1-3).

vi) Powerful (Jonah 3:4-9).

vii) Perplexed but not forsaken (Jonah 4:1-11).

b) The sailors attempt to row and not cast Jonah overboard can be seen as human good which is not acceptable to God (Isaiah 64:6; Genesis 3:7).

c) Jonah's life still has purpose, God provides deliverance from a hopeless situation. It works together for good (Romans 8:28).

d) His imprisonment in the fish is used later by Jesus Christ in relation to His entombment. Three days and three nights in the tomb proved to the Jews that Jesus had truly died (Matthew 12:39-41, 16:4; Luke 11:29-32).

e) God is everywhere and hears Jonah's prayer (Jonah 2; Psalm 139:8-10).

f) Jonah complied with wrong motivation. He uses the equivalent of the word of God to great effect (Isaiah 55:11) in when you do God's will in His plan for your life amazing things happen. If we are motivated correctly we will receive additional blessing (Matthew 5:9, 6:33).

DIVISION OF NAHUM
The book of Nahum can be divided as follows:

1. God’s awesome character (1:1-8)

2. God speaks judgement against Sennacherib (1:9-15)

3. Nineveh will be besieged (2:1-10)
4. The judgement is coming (2:11-13)

5. God’s wrath is expressed (3:1-7)

6. God’s wrath is executed (3:8-19)
CHAPTER 1

GOD’S AWESOME CHARACTER – NAHUM 1:1-8
Nahum 1:1-8  The burden of Nineveh. The book of the vision of Nahum the Elkoshite. God [is] jealous, and the LORD revengeth; the LORD revengeth, and [is] furious; the LORD will take vengeance on his adversaries, and he reserveth [wrath] for his enemies. The LORD [is] slow to anger, and great in power, and will not at all acquit [the wicked]: the LORD hath his way in the whirlwind and in the storm, and the clouds [are] the dust of his feet. He rebuketh the sea, and maketh it dry, and drieth up all the rivers: Bashan languisheth, and Carmel, and the flower of Lebanon languisheth. The mountains quake at him, and the hills melt, and the earth is burned at his presence, yea, the world, and all that dwell therein. Who can stand before his indignation? and who can abide in the fierceness of his anger? his fury is poured out like fire, and the rocks are thrown down by him. The LORD [is] good, a strong hold in the day of trouble; and he knoweth them that trust in him. But with an overrunning flood he will make an utter end of the place thereof, and darkness shall pursue his enemies. 

KEY WORDS
	Burden
	Massa
	Burden, tribute, utterance, doom

	Nineveh
	Niyneveh
	Nineveh, Capital of Assyria

	Book
	Sepher
	Writing, book, scroll, letter

	Vision
	Chazon
	Sight, dream, oracle, vision

	Nahum
	Nachum
	Nahum, comfortable

	Elkoshite
	Elqoshiy
	Elkoshite, native of Elkosh

	God
	El
	Almighty, God, strength

	Jealous
	Qanno
	Jealous, angry

	Lord
	Yehovah
	Jehovah, Lord, self-existent one

	Revenge, vengeance
	Naqam
	Grudge, avenge, punish

	Furious
	Chemah
	Heat, anger, poison, furious, rage

	Adversary
	Tsar
	Opponent, adversary, tribulation

	Reserve
	Natar
	Guard, cherish (anger), bear grudge

	Enemy
	oyeb
	Enemy, adversary, foe, hating

	Slow
	Arek
	Longsuffering, patient, slow (to anger)

	Anger
	Aph
	Lit: nose, face; anger, wrath

	Great
	Gadol
	Great, mighty, noble, older

	Power
	Koach
	Vigour, might, power, strength

	Acquit
	Naqah
	Be clean, acquit, be guiltless

	Way
	Derek
	Road, course (of life), journey

	Whirlwind
	Suphah
	Hurricane, tempest, whirlwind, Red Sea

	Storm
	Searah
	Hurricane, storm, tempest

	Cloud
	Anan
	Cloud, nimbus or thunder cloud

	Dust
	Abaq
	Dust, powder, light particles

	Feet
	Regel
	Foot, step

	Rebuke
	Gaar
	Rebuke, chide, reprove, corrupt

	Sea
	Yam
	Sea, large river or body of water

	Make dry
	Yabesh
	Dry up, wither, be ashamed

	Dry up
	Charab
	Parch, dry up, destroy, kill

	River
	Nahar
	Stream, river, prosperity

	Bashan
	Bashan
	Bashan, (Region East of Jordan)

	Languish
	Amal
	Languish, droop, be weak

	Carmel
	Karmel
	Carmel, fruitful field

	Flower
	Perach
	Flower, blossom, bud

	Lebanon
	Lebanon
	Lebanon, white mountain (range)

	Mountain
	Har
	Mountain or range of hills

	Quake
	Raash
	Undulate, quake, make tremble, shake

	Hill
	Gibah
	Hill, hillock

	Melt
	Mug
	Melt, soften, consume, dissolve

	Earth
	Erets
	Ground, land, earth, country

	Burn
	Nasa
	Lift, burn, desire, stir up

	Presence
	Paniym
	Face, presence, prospect, mouth

	World
	Tebel
	Earth, globe, world

	Dwell
	Yashab
	Sit, settle, inhabit, dwell

	Stand
	Amad
	Stand, endure, abide, remain

	Indignation
	Zaam
	Fury, indignation, rage, froth (mouth)

	Abide
	Qum
	Rise, remain, abide, succeed

	Fierceness
	Charon
	Burning (anger), fierceness, fury, wrath

	Pour out
	Nathak
	Flow forth, pour out, melt, drop

	Fire
	Esh
	Fire, burning, hot, flaming

	Rocks
	Tsur
	Rock, cliff, boulder, edge

	Throw down
	Nathats
	Tear/throw down, overthrow, destroy

	Good 
	Tob
	Good, kind, loving

	Stronghold
	Maoz
	Fortress, stronghold, rock, defence

	Day
	Yom
	Day, age

	Trouble
	Tsarah
	Tightness, trouble, adversity, distress

	Know
	Yada
	Know, discern, consider, regard

	Trust
	Chasah
	Trust, make refuge, confide in

	Overrunning
	Abar
	Cross over, overrun, escape

	Flood
	Sheteph
	Deluge, flood, overflowing

	Make
	Asah
	Do, make, accomplish, bring forth

	Utter end
	Kalah
	Completion, destruction, riddance, end

	Place
	Maqom
	Spot, locality, place, condition

	Darkness 
	Choshek
	Darkness, obscurity, ignorance

	Pursue
	Radaph
	Run after, hunt, pursue, follow


REFLECTION
Nahum commences his short book by simply announcing that it is the burden for Nineveh. The word for burden, massa, not only signifies a burden, but also a thing lifted up, pronounced, or proclaimed; also a message. It is used by the prophets to signify the revelation which they have received from God to deliver to any particular people: the oracle - the prophecy. Here it signifies the declaration from God relative to the overthrow of Nineveh, and the commission of the prophet to deliver it. Jerome said that “Massa never occurs in the title, except when it is evidently grave and full of weight and labour.” Nahum also refers to his message as a vision; as prophets were of old called seers, (1 Samuel 9:9), so their prophecies were called visions.

Nahum then identified himself as the writer, and his name of Comforter is most appropriate, as he is offering comfort to his people by stating how God will overthrow the Assyrian enemies. He then launches straight into the statement that God is jealous and He takes revenge. This of course underscores the principle set out in Deuteronomy 32:35, that it is God’s prerogative to avenge, and He will repay. It is not for man to take vengeance, for God knows and sees what occurs on this earth, and He will see that justice is eventually brought forth. As Spurgeon said, “God loves His people too well to see them trampled upon and not avenge their wrongs. Assyria had carried away the ten tribes, and now threatened Judah, and therefore God in love to His people interposed.”
God is described as jealous, avenging and filled with wrath (NIV), or furious (KJV). This is an awesome introduction to the book, but it arrests the reader’s attention. God is jealous for His own glory, and is the only one who has the genuine right to overthrow the oppressor. This on its own would cause all humans to be full of fear before God, but it is only one side to His character, as we will see shortly. Too often, Christians have a tendency to focus only on God’s love, which is of course wonderful, deep and surpassing our own concept of love beyond measure. However, it is also vital that we have a complete and well-rounded understanding of God’s character, and without an appreciation of His righteous and holy anger, and His entirely justifiable right to take vengeance, His love is almost reduced to sentimentality and lacks strength. A view of God as a pleasantly loving God is too small; although He is truly loving, to view this as the whole character of God does not fit with the reality of the evil that surrounds us in this world. Human evil invites divine justice.
In His jealousy for His glory, God will not give his glory to another, nor His praise to graven images. Therefore He will punish all idolaters, and particularly the idolatrous Assyrians here; He is jealous for his people, and cannot bear to see them injured and put down beyond the measure that He knows is appropriate for their own good.  In this passage, we have the image of God looking down on Assyria, they having turned away from the repentant attitude that they adopted 100 or so years earlier following the preaching of Jonah. Now God’s anger has been aroused, and it is time for Him to act. It is a dangerous thing to turn back on one’s own repentance; to forsake evil and then return to it.
It is because of God’s holiness and awesomeness that His love shines out brighter and stronger; it is because of His wrath that His love is such a gentle healing balm for us. Sin is such an offence to our Holy God that He has to act in judgement, and heaven would not be the bliss that we are told it will be if sin has not been dealt with in a proper way. God’s love is so deep that He sent His own Son to live amongst us, to be despised and die, but also such was His hatred of sin that this was necessary.
We read also in v2 that God takes vengeance on His adversaries, and maintains His wrath for His enemies. When we also remember God’s unlimited power (His omnipotence), He is clearly not a God to be on the wrong side of! However God’s wrath is not vindictive or the uncontrolled temper of a fallen human being, but is righteous, just and expressed in a holy, controlled manner that no one can argue with. Similarly, God’s vengeance is not bitter and spiteful, but a righteous response to evil that is entirely right and balanced. God is always in control of His emotions and they do not control him – something we do well to learn from. Furthermore His vengeance is not like the thirst for revenge that so often consumes us humans. Rather, it is rooted in justice and what is right, and wrong.
History tells us that there have been many times when God has intervened in a very obvious way to deal with His enemies, and indeed this is the main thrust of Nahum’s writing, that Nineveh’s days are numbered in view of God’s impending judgement. God says three times here that He will take vengeance on Nineveh, which some scholars consider reflects the fact that the Assyrians carried off Israel captive three times. There is also a threefold reference to the Lord in this verse and it shows both the certainty and greatness of the vengeance, and that He who inflicts it, is the All-Holy Trinity, who has a care for the elect.
However, there is an eschatological thrust to this doctrine, for the time is coming when all of God’s enemies will be gathered before Christ’s throne for judgement, and that judgement will be true, just and entirely fair. It will also be awesome in its power and outcome, for none of God’s enemies will be able to stand before Him, and they will be consigned to an eternity of torment in the lake of fire. This of course magnifies the depth of God’s mercy and grace towards those who realise the depth of their plight and come to Him for repentance and forgiveness in Christ while there is yet time.
This leads us on to v3, where we read that God is slow to anger and great in power. He is not in haste to execute it; he takes time for it, and gives men space for repentance. Nineveh had had a proof of this when it repented at the preaching of Jonah, but they had since turned away from Him. 
The fact that God is slow to anger makes His wrath all the more frightening when it does come. God’s longsuffering is often misunderstood, for so often the wicked dream that their crimes are overlooked by God, but this is mere delusion. Too often, older people look back on things they did in their youth that would have displeased God, but pass it off by saying that it was a long time ago. This does not detract from the fact that outside of Christ such sins are still not forgiven.

God is, however, a refuge for those who trust in Him. God does give time for people to repent before His anger reaches the point where He recognises that people are set on a course that will not lead to repentance and judgement is needed. It is in that context of His slowness to anger that we can then assert, as does Nahum that God will not let the guilty go unpunished.

Nahum also records that God will not acquit the wicked. He is able to execute the wrath He threatens, and will by no means clear the guilty, or let them go free and unpunished, though He moves slowly at times because of his mercy. So often we as humans think that the passage of time can diminish our guilt – we may look back on “minor” sins we may have committed when we were younger, and think that they have now passed and no longer matter. God still keeps a record of all sins, unless and until they was washed away by the blood of Christ, and He will execute the threatened judgement that the Bible speaks of, just as surely as He will bring His saved children into the glory of His presence.

The verse also speaks of God moving in the whirlwind and the storm, and so often God moves through natural events. He spoke to Job out of the whirlwind and took Elijah to heaven in one. He descended on Mount Sinai in a storm and tempest; and the clouds are his chariots in which He rides swiftly, and which, for their appearance and number, are like the dust raised by a multitude of horsemen riding full speed. Although He might be in them to punish and destroy, He is in them to direct their course, to determine their operations, and to defend His followers from being injured by their violence. The reference to clouds as the dust of His feet gives a flavour of the military attack that would befall Nineveh, with a mass of soldiers approaching. It also reminds us that even things as large as clouds are but dust before our God, who is omnipresent and omnipotent in all His ways.
Moving on to v4, we see God’s power again in His control over the sea and rivers. In the rebuking of the sea there is an allusion to the drying up of the Red Sea for the Israelites to pass through, but it is generalized here, and extended to every sea and river, which the Almighty can breathe on in His wrath, and cause to dry up. The restlessness of the troubled sea is an image of the wicked and is often a symbol of the mass of (fallen) humanity, over which God is seen to have clear control. So often the powerful and wicked in this world seem to have insurmountable strength and influence, but they are as nothing before God.

There is also the hint that we can see with the benefit of hindsight of the times when Jesus exercised authority over the winds and waves, thus reaffirming His deity. He merely had to say the words and the storms were stilled; indeed He did not even have to speak, but for the sake of those watching He gave the words of command that showed His superiority over nature. To the mind of man whirlwinds and storms seem an uncontrollable release of power, but God is sovereign over these things and overrules what occurs in the storms, as well as determining when and where they strike. 

The same can be said for the storms of life that afflict us all, and which God can use to draw us closer to Him and make us more dependent on Him. He will not let us be tossed around beyond that which is good for us as His children, but when God’s power is released in judgement upon His enemies, then there are good grounds to fear.
Bashan, Carmel, and Lebanon are mentioned as very fruitful districts, abounding in a vigorous growth of vegetation and large forests, the fruit and growth of which God could suddenly cause to fade and wither in His wrath. Bashan was richest in pastures; Carmel, according to its name, in gardens and vineyards; Lebanon, in vines also and fragrant flowers (see Hosea 14:7; Song of Solomon 4:11), but chiefly in the cedar and cypress. These mountains together are emblems of richness, lasting beauty, fruitfulness and flourishing growth, but God can cause all these to fade and wither as He decides.
If the glory of nature perishes before God, how much more the pride of man! We need to ensure that we are not trusting in our own strength, resources and the like, for God can easily cause them, and us, to wither and fade before him. Bashan also was the dwelling-place of the race of giants, and near Libanus was Damascus, yet their inhabitants became as dead men and their power shrank to nothing at the word of God.
God’s power continues to be shown in v5, where this time it is the mountains and hills that are affected. Mountains can seem so huge and immovable, yet when God moves they quake before Him. Inanimate nature is pictured as endowed with the terror, which guilt feels at the presence of God. That which appears to be the strongest and safest on this earth, cannot stand when God decrees otherwise. When God gave the Law to Moses, the mountain shook because of God’s utter holiness; how much more will they be moved when His wrath is aroused.

Some commentators see that mountains figuratively signify kings and princes, and hills large countries; their inhabitants, particularly the kingdoms and nations belonging to the Assyrian empire, would tremble and quake, and their hearts melt with fear, when they heard of the destruction of Nineveh.
As to the burning of the earth, there are several ways in which this could occur, through God’s hand of judgement. One of God’s weapons is to cause drought, when in the hot sun the ground might become parched and burnt. There would be no fruit or harvest for the people in such circumstances. 
We can also be reminded of the destruction of Sodom and Gomorrah (Genesis 19), when the fire and brimstone of God’s judgement fell and the people were destroyed. God is further able to moved with lightning or thunderbolts and bring judgement against His enemies.

In the 1980s York Minster, the second most important church building in England, was badly damaged by fire only days after the new Bishop of Durham was enthroned there. This Bishop declared that he did not believe in the virgin birth of Jesus, nor in His resurrection, which are two fundamental tenets of Christianity. The part of the Minster that was burnt was the area used for the enthronement ceremony. 
The church insurers instructed the foremost forensic scientists in England to investigate the cause of the fire. They established that there were no storms in the vicinity, no electrical faults, no one had been smoking, and all of the usual causes of fire had to be ruled out. The conclusion was that the Minster had been hit by a thunderbolt or something similar, and the irony was that the secular press quickly noted the connection between the Bishop and the fire, whilst the Church of England tried to deny it. Such things do occur when God is on the move, even in modern times!
It is also worth mentioning that God has said that in the last days He will judge the earth with fire. Indeed the eventual destination for God’s enemies will be the lake of fire, and fire is frequently used in Scripture as a means of God executing judgement, so we should not be surprised when God burns the earth in the presence of His enemies.

Verse 6 asks the question of who can stand in the day of God’s wrath and the fierceness of his anger. Although the answer is not specifically given, there is the strong implication that the answer is that no one can stand, for rocks are shattered before Him. No creature, no man or woman, no army, no mighty city or empire can withstand the fire of God’s wrath when He moves in judgement. 
This question appeals to our own consciences, that we cannot stand before Him. The phrase is literally to stand “in the face of”, and even humans who are guilty find it hard to look into the face of another than they have wronged. How much more will that be the case before the presence of Almighty God?  The word rendered “indignation” is reserved almost exclusively to denote the wrath of God. Like metal that is melted by fire, and poured out by the force of it, or like the fire of lightning poured out of the heavens, which is quick, powerful, and penetrating, there is no resisting it.
The verse also speaks of rocks being thrown down, and this brings to mind the eruption of a volcano, with all of its pent up force being released. It is also reminiscent of Jeremiah 23:29, which declares that God’s word is like fire, and like a hammer that breaks a rock in pieces. When God speaks, there is unlimited power released such that we should stand in awe at His greatness. Those who harden themselves are crushed and broken to pieces and all of their attempts they had built for themselves for their defence, crumble to pieces.
Set amidst the awesome power of God when He moves in judgement, we find respite in v7, when we are assured that the Lord is good, a stronghold in days of trouble, and that He knows those who trust in Him. There is a blessed contrast here, in that His judgement does not fall on those who trust in Him. In sending judgement on the wicked, God’s goodness is seen in bright contrast by delivering those who love Him. God is inherently good, and this is seen here in the way that He delivers His people from trouble. As their refuge, they can safely trust Him to deliver them, even if that delivery means taking them safely to be with Him in glory. God’s people are not promised that they will not have persecution, or even martyrdom, but God does prove a refuge at such times for they are eternally secure.
The Bible has a number of examples of God’s goodness in this, such as Rahab who was delivered from harm when Jericho was attacked and supernaturally overthrown (Joshua 6:22-23), and Lot who was rescued from Sodom before God’s judgement fell (Genesis 19:22-23). On such occasions God was moving against His enemies in judgement, and He will act to remove His people before His fury is sent forth. In the midst of judgement the Lord remembers mercy, and He is able to differentiate between His own people and His enemies.
There had been a graphic demonstration of God’s protection of His people against the Assyrians themselves when Sennacherib came against Judah with his great army (2 Kings 19:35-36). God protected His people and put 185,000 of the Assyrian soldiers to death so that the remainder withdrew from attacking Judah. God had moved in response to believing prayer from King Hezekiah.

This concept leads us into v8, where God, through Nahum, draws us back to the theme of judgement again. He speaks against Nineveh, threatening an overwhelming flood of judgement that will bring the city to an end. When a flood breaks its barriers it flows relentlessly, and causes great destruction in its wake. There is, perhaps, a special allusion to the mode of Nineveh's capture by the Medo-Babylonian army; namely, through a flood in the river which broke down part of the wall.

The river wall on the Tigris (the west defence of Nineveh) was 4,530 yards long. On the north, south, and east sides, there were large moats, capable of being easily filled with water from the River Khosr. Traces of dams ("gates," or sluices) for regulating the supply are still visible, so that the whole city could be surrounded with a water barrier. 
Besides, on the east, the weakest side, it was further protected by a lofty double rampart with a moat two hundred feet wide between its two parts, cut in the rocky ground. The moats or canals, flooded by the Ninevites before the siege to repel the foe, were made a dry bed to march into the city, by the foe turning the waters into a different channel, as Cyrus did in the siege of Babylon.
There was an oracle received by the Ninevites from their ancestors that Nineveh could never be taken by any, unless the river on which it stood first became its enemy. It transpired that in the third year of the siege, the river, being swelled with continual rains, overflowed part of the city, and broke down the wall for the space of two and half miles.  Consequently the king concluded the oracle was fulfilled, and gave up all hopes of safety, and through this breach of the wall the enemy entered, and took the city. Such was the “utter end” made of the city, as foretold in v8, that there was later debate by historians and geographers about the location of the city.

The verse concludes that darkness would pursue the enemies of God, and Scripture speaks in many places about the darkness that will be the fate of God’s enemies. Jesus Himself spoke about the outer darkness that would be the destiny of unbelievers, where there would be weeping and gnashing of teeth. Indeed this darkness will be one of the horrors of the torment that awaits the unbeliever.
TOPICS
GOD:  CHARACTER OF GOD

1. Whilst God is three persons all three persons have exactly the same essence or character:

a) SOVEREIGNTY

The Father (Ephesians 1:11, cf. Isaiah 40:8, Matthew 6:10, Hebrews 10:7, 9)

The Son (John 5:21, Revelation 19:16)

The Spirit (1 Corinthians 12:11, cf. Hebrews 2:4)

b) RIGHTEOUSNESS

The Father (John 17:25)

The Son (Luke 1:35, Hebrews 7:26, 2 Corinthians 5:21)

The Spirit: The Holy Spirit

c) JUSTICE

The Father (Job 37:23, cf. 8:3)

The Son (Acts 3:14, John 5:22, Revelation 19:11

The Spirit (Nehemiah 9:20)

d) LOVE

The Father (John 3:16)

The Son (Ephesians 5:25, 1 John 3:16)

The Spirit (John 16:7-11, 1 Corinthians 2:10)

e) ETERNAL LIFE

The Father (John 5:26)

The Son (Micah 5:2, cf. John 1:1-2, 1 John 5:11

The Spirit (Isaiah 48:16)

f) ALL-KNOWING

The Father (Hebrews 4:13, cf. Matthew 11:27, 1 Peter 1:2)

The Son (John 18:4, cf. Matthew 9:4, John 2:25, 1 Corinthians 4:5)

The Spirit (Isaiah 11:2, cf. 1 Corinthians 2:11

g) EVERYWHERE

The Father (2 Chronicles 2:6)

The Son (Matthew 28:20, cf. Ephesians 1:23)

The Spirit (Psalm 139:7)

h) ALL-POWERFUL

The Father (Mark 14:36, cf. 1 Peter 1:5)

The Son (Hebrews 1:3, cf. Matthew 24:30, 2 Corinthians 12:9, Philippians 3:21) 

The Spirit (Romans 15:19)

i) UNCHANGEABLE

The Father (Hebrews 6:17, Psalm 33:11)

The Son (Hebrews 13:8)

The Spirit (John 14:16)

j) TRUTH

The Father (John 7:28, John 17:3)

The Son (1 John 5:20, cf. John 1:14, 14:6, Revelation 19:11)

The Spirit (1 John 5:6, cf. John 14:17, 15:26, 16:13)
JUSTICE

1. God’s character involves perfect justice as an attribute. All he does is just and righteous.  Refer Character of God, Righteousness.

2. We must adjust our lives and attitudes to God’s perfect Justice. We do this at salvation by recognizing our need of a perfect Saviour. We do that when we sin and confess our sins, recognizing that we need the perfect sacrifice for sin, and we do this through Christian growth to spiritual maturity, as we grown more Christ like, so that our lives are characterized by more justice in our dealings. Refer Sin, Salvation, Maturity.

3. God’s grace provides through the Cross what his Righteousness and Justice demands from sinful man. Romans 5:12, 6:23, 1 Corinthians 5:21, 1 Peter 2:24, 1 John 1:9, 2:2.

4. God’s perfect Justice is met by the Cross and he waits for us to appropriate the blessings of salvation through faith in Christ. He waits to bless us without any compromise to his perfect character. Proverbs 1:3, Ecclesiastes 9:13-10:13, Isaiah 30:18.

GOD SPEAKS JUDGEMENT AGAINST SENNACHERIB - NAHUM 1:9-15
Nahum 1:9-15: What do ye imagine against the LORD? he will make an utter end: affliction shall not rise up the second time. For while [they be] folden together [as] thorns, and while they are drunken [as] drunkards, they shall be devoured as stubble fully dry. There is [one] come out of thee, that imagineth evil against the LORD, a wicked counsellor. Thus saith the LORD; Though [they be] quiet, and likewise many, yet thus shall they be cut down, when he shall pass through. Though I have afflicted thee, I will afflict thee no more. For now will I break his yoke from off thee, and will burst thy bonds in sunder. And the LORD hath given a commandment concerning thee, [that] no more of thy name be sown: out of the house of thy gods will I cut off the graven image and the molten image: I will make thy grave; for thou art vile. Behold upon the mountains the feet of him that bringeth good tidings, that publisheth peace! O Judah, keep thy solemn feasts, perform thy vows: for the wicked shall no more pass through thee; he is utterly cut off. 

KEY WORDS
	Imagine
	Chashab
	Weave, fabricate, consider, imagine

	Lord
	Yehovah
	Jehovah, Lord, self-existent one

	Make
	Asah
	Do, make, accomplish, maintain

	Utter end
	Kalah
	Completion, destruction, utter end

	Affliction
	Tsarah
	Trouble, distress, affliction, tribulation

	Rise up
	Qum
	Rise up, rear up, establish

	Second time 
	Paam
	Corner, foot, second time

	Fold together
	Sabak
	Entwine, fold together, wrap

	Thorn
	Siyr
	Thorn, hook, cauldron

	Drunken
	Sobe
	Drink, drunken, wine

	Drunkard
	Saba
	Drunkard, winebibber, become tipsy

	Devour
	Akal
	Eat, devour, consume

	Stubble
	Qash
	Stubble, (dry) straw

	Dry
	Yabesh
	Dry, dried (away)

	Come out
	Yatsa
	Go/bring out, come out, go abroad

	Evil
	Ra
	Bad, evil, harm, misery, mischief

	Wicked
	Beliyaal
	Evil, wicked, ungodly, Belial

	Counsellor
	Yaats
	Advise, consult, counsel(lor), guide

	Say
	Amar
	Say, answer, declare, publish

	Quiet
	Shalem
	Complete, friendly, quiet, peaceable

	Cut down
	Gazaz
	Cut off/down, shear, shave

	Pass through
	Abar
	Bring (over), go, come, pass through

	Afflict
	Anah
	Depress, defile, afflict

	Break
	Shabar
	Burst, break, crush, destroy

	Yoke
	Mot
	Yoke, staff, (bent) pole

	Burst
	Nathaq
	Burst, break (off), pluck, tear

	Bond
	Moser
	Restraint, ban, bond

	Give commandment
	Tsavah
	Constitute, enjoin, command, appoint

	Name
	Shem
	Name, renown, character

	Sow
	Zara
	Sow, plant, bear, yield

	House
	Bayith
	House, family, door, court

	Gods
	Elohiym
	Gods, God, angels

	Cut off
	Karath
	Cut off/down, destroy, perish

	Graven image
	Pesel
	Idol, carved (graven) image

	Molten image
	Massekah
	Molten image, pouring, fusion (metal)

	Grave
	Seber
	Sepulchre, grave, burying place

	Vile
	Qalal
	Vile, curse, despise, make light

	Behold
	Hinneh
	Behold, lo, see

	Mountain
	Har
	Mountain, range of hills

	Foot
	Regel
	Foot, step, leg

	Good tidings
	Basar
	Good tidings, announce, preach

	Publish
	Shama
	Hear, consider, publish, report

	Peace
	Shalom
	Peace, prosperity, welfare

	Judah
	Yehudah
	Judah, celebrated

	Keep
	Chagag
	Observe, celebrate, keep (feast)

	Solemn feast
	Chag
	Festival, feast day, sacrifice

	Vow
	Neder
	Promise, vow


REFLECTION
This section has parallels with Isaiah 36 & 37, which describe the attempt of Sennacherib and the Assyrians to overthrow Jerusalem. However, the opening verse (v9) shows that the attack is against the Lord, rather than just the literal city. Consequently, He would destroy them so that they did not come back to try again a second time. God will move decisively against them, such that He would not need to repeat it. It is a severe thing to be the recipient of God’s judgement, and this highlights even more the wonder and glory of His grace to us in Christ.
Nahum now rebukes the Assyrians with the sin, which would bring God’s anger upon them, and foretells the destruction of Sennacherib. Nineveh had, before this, been the instrument of chastising Israel and Judah. On a number of occasions in Israel’s history, God had used foreign powers as a form of chastisement, but when the victorious foreigners went beyond what was required, or stooped to idolatry, God moved in to judge them. 
Now, the capture of Samaria, which had cast off God, deceived and emboldened it. Its king thought that this was the might of his own arm; and likened the Lord of heaven and earth to the idols of the pagans, and said, “Who are they among all the gods of the countries, that have delivered their country out of mine hand, that the Lord should deliver Jerusalem out of mine hand?” (2 Kings 18:35). He sent “to reproach the living God” (2 Kings 19:16) and “defied the Holy One of Israel” (see 2 Kings 19:15-34). His blasphemy was his destruction. It became a battle, not just against Judah, but against the living God. Men plot in vain against God, for He will not be mocked.
There are some commentators who suggest that the second part of v9, regarding trouble not coming a second time, refers not to the Assyrians, but to Judah. As such it is suggested that the words, “the affliction will not stand up, or not rise up a second time,” cannot refer to the Assyrians, or mean that the infliction of a second judgment upon Nineveh will be unnecessary, because the city will utterly fall to the ground in the first judgment, and completely vanish from the earth.
Those who take this view consider that the question, “What think ye with regard to Jehovah?” can only be addressed to the people of Judah, and must mean, “Do ye think that Jehovah cannot or will not fulfil His threat upon Nineveh?” The prophet addresses these words to the anxious minds, which were afraid of fresh invasions on the part of the Assyrians, to strengthen their confidence.

In v10, the Assyrians are likened to thorns, which are a symbol of the curse from the days of Adam, and are generally fit for little but to be thrown out and burned. Thorns have no useful purpose, and are harmful and unprofitable. The Assyrians are likened to them, as a harmful nuisance that would be thrown out and burned. Being folded together they are entwined such that they are a snare to entangle people, and are not easily loosened. When they are removed, they will be taken en masse to be destroyed. They would be no more able to save themselves than a bundle of thorns destined for the fire. 

In the New Testament, the thorns were the things that choked the growth of the young plants in Jesus’ parable (Matthew 13:1-9; 18-23). They distracted the young believers from a true faith in God by bringing in worries and cares of this life, when our focus should be on God that the eternal kingdom that awaits us. Ultimately, of course, Jesus himself suffered with a crown of thorns on his head, again showing that thorns are a thing of the enemy.
They are then compared to drunken men, who are unable to help themselves. In fact, there is no need to have recourse to a figurative sense, since the Ninevites were actually drunk when they were attacked by their enemy. The king of Assyria being elated with his fortune, and thinking himself secure, feasted his army, and gave them large quantities of wine. While the whole army were indulging themselves, the enemy fell upon them unawares in the night, and made a great slaughter among them. God chooses the last moment of the triumph of the wicked, when he is flushed by his success, and the last of the helplessness of the righteous, when his hope can be in the Lord alone, to exchange their fortunes.
The reference to being like stubble reminds us that this is what is left when the useful part of the crop has been harvested.  Stubble generally is of no use to the farmer, who has to take measures to remove it from his field so that it can be fruitful and useful again. Frequently stubble is burnt, which speaks of the judgement of fire that waits the unbeliever when the Lord of the harvest comes in judgement. What happened to the Assyrians is a picture of this, and it occurred when they were resting secure in their apparent strength, but without any reference to God in their lives.
In v11 it is likely that the “one who comes out of thee” is Sennacherib coming out of Nineveh, as he had his royal seat and palace there; or Rabshakeh that was sent from Nineveh by him with a railing and blaspheming letter to the king of Judah, and the inhabitants of Jerusalem. The tense is present, probably because the certainty of the prophecy was so sure that it was written as if it were actually occurring. The alternative would be that Nahum was writing at the time when it was occurring, although that is unlikely.
The one that “imagineth evil against the Lord” clearly schemed against Judah, but the real target of the attack was God, for His own people were being threatened. The one imagining evil is said to be a wicked counsellor, and those who plot schemes against God and his people will surely attract His judgement. He is literally, "a counsellor of Belial." Belial means "without profit," worthless, and thus bad. This will also apply today, and God is still jealous for Israel, as well as for His church.

In v12 the Assyrians were quiet, or secure, and they felt in control of the situation. They were many, so the size of their army gave them security, but it was based on human resources without reference to God. Nahum explains the divine purpose more fully. Jehovah had spoken; the completeness and strength of her army will be of no help to Nineveh. It is mowed down, because Judah is to be delivered from its oppressor. In all situations we need to see matters through the eye of faith, taking God’s presence and power into consideration. This should not lead to presumption or complacency, but in quiet confidence and faith we are to trust Him.

The threat that the Assyrians would be cut down, is literally to be shorn, as hair shaved by a razor. They would not be able to stand before the power of the living God. As the Assyrians were a razor shaving others, so would they be shaved themselves, suffering retribution in kind. In the height of their pride and power, they would be cut off. It is wonderful how much God says in just a few words. It is here foretold that, with no previous loss, a mighty and numerous army, secure and at ease because of their prosperity, all are at one blow mown down, and like the dry grass before the scythe, are cut off and perish.
Some have made the observation that it was a right in those days of freemen to let the hair grow; and thus to allow the hair grow, or to nourish it, was regarded as commendable, for it was a sign of liberty. It was not expected for him who let his hair grow to do any servile work, and it was usual with conquerors to shave the conquered, and such as were carried captives. Consequently, when the angel of God passed through the camp of the Assyrians, they would be mown down and shorn in judgement.
The verse (12) continues with the promise from God that although He has afflicted them in the past through the Assyrians, He would not let them be hurt by these people again. We know from history that the Jewish people have had further periods of persecution, but the Assyrians were neutralised by God’s intervention and Sennacherib had to return home in defeat because God had fought for his own people. Although Assyria felt invincible, it had not taken account of Israel’s God, and through the defeat of Assyria, Judah would be liberated.
In v13 God promises that He would break the yoke that the Assyrians had put upon them, and break the bondage they were exerting on the Jews. They had been obliged to pay tribute, or send presents to the king of Assyria, from the times of Ahaz. 
They were also in bondage, while shut up and besieged by his army. They would, however, be entirely set free from this bondage because God would intervene on their behalf. This is a picture of what God has done for us in Jesus, for all humans are under the bondage of Satan until set free by the power of Jesus, through His blood shed on the cross.

Note that God, so that His own should not despair, does not put them off altogether to a distant day, but says, “Now.” Historically, the beginning of the fall is the promise of the end. By the destruction of Sennacherib, God declared His displeasure against Assyria; the rest was a matter of time only. 
We need to be aware, however, that the yoke of bondage from Assyria was first of all shaken off in the reign of Hezekiah, through the overthrow of Sennacherib; but it was not yet completely broken, so long as there was a possibility that Assyria might rise again with new power. This in fact it did in the reign of Manasseh, when Assyrian generals invaded Judah and carried off this king to Babylon (2 Chronicles 33:11). It was only broken when the Assyrian power was overthrown through the conquest and destruction of Nineveh. In God’s mind, however, He saw it as complete because His purposes are sure and He knows the end from the beginning.
Moving on to v14, God issues a commandment regarding Sennacherib that no more of his name would be sown, which some suggest means that there would come an end to his line. The perfect tense refers to the divine purpose, which has already been formed, even though its execution is still in the future. God is the giver of life, but He also takes it away when He knows it is right to do so. This was not an immediate end, for we know that he already had children, but the end would come and be absolute. Some suggest that the commandment refers to his fame, or reputation, that it should be one of dishonour rather than glory. Others believe that the word suggests that Sennacherib would have no more children after this point. Another suggestion is that no more of his children would be kings in Nineveh and that his dynasty would become extinct.
There is then a reference to the cutting off of the molten and graven images in the land. The Medes under Cyaxares, the joint destroyers of Nineveh with the Babylonians, hated idolatry, and would take delight in destroying its idols. As the Assyrians had treated the gods of other nations, so their own should be treated. 
The Assyrian palaces partook of a sacred character [Layard], so that "house of thy gods" may refer to the palace. At Khorsabad there is remaining a representation of a man cutting an idol to pieces. There may be a reference to what he called "the house of Nisroch his god", (2Kings 19:37), where he was slain, and some say that after that it ceased to be a place of worship, being polluted with his blood. 
Josephus calls it his own temple, where he usually worshipped, for which he had a peculiar regard, and for his god Nisroch; but who this deity was is not certain. Strangely enough, some of the Jewish writers take it to be a plank of Noah's ark; and another is of opinion that it is Janus represented by Noah's ark, who had two faces, before and behind; a fit emblem of Noah, who saw two worlds, one before, and another after the flood.
It is almost certain that there were other idols besides Nisroch, both graven and molten, in this temple, as is here mentioned; very probably there stood an image of Belus or Pul, the first Assyrian monarch, and who was deified. Perhaps Adrammelech the god of the Sepharvites was another, since one of Sennacherib's sons was given this name, and it was usual with the Assyrians, Chaldeans, and Babylonians, to give the names of their gods to their princes.
The fact that the idols were to be destroyed shows the total supremacy of the true God over these false deities, and their inability to help when God is on the move in judgement. That these objects of worship should be put down shows also the extent of the devastation that was to come upon the city. 
There is a sobering message here, that the graven and molten images, the idols which men adore, the images of their vanity, the created things which they worship instead of the true God, with which they busy themselves in this life, shall be their destruction in the Day of Judgement.

The closing part of v14 warns of a future grave, for you (presumably Sennacherib and the Assyrians) are vile. God hates any form of idolatry, and we are frequently warned against this in the Bible. As it transpired, the house of Sennacherib’s gods was to be his grave, for as he was worshipping there his two sons struck him down and killed him. The reference to being vile can suggest being of lighter weight; rather like Daniel’s warning to Belshazzar that he had been weighed and found wanting (Daniel 5:27).
This passage does show that God’s wrath can be directed at an individual, which is not always a popular message these days, when the love of God is more popularly favoured. God is indeed a God of love, but He is also a God of justice, and cannot tolerate any sin. God singled out Sennacherib for judgement and punishment because his sins had reached up to heaven, and thus God intervened. God is opposed to oppression in all ages, and does not change.
This passage also shows God as a liberator, with the compassion that goes with such a role. On the other hand we see God opposing the oppressor, for God has throughout the ages set the oppressed free. Liberation necessarily involves judgement on the other side of the same coin. One writer (Craigie) has described Nahum’s theology as sturdy, and not for the weak and squeamish, for the anger of a righteous God is revealed against ruthless human beings who think they can act with impunity.
The chapter ends in v15 with the reference to the messengers who brought good news. This verse is probably borrowed from Isaiah 52:7, but applied here to the messengers who brought the good tidings of the destruction of Nineveh. Whether they ran to light beacons to display the good news, or literally ran as messengers we do not know, but the message was proclaimed nevertheless. Judah might then keep her solemn feasts, for the wicked Assyrians would pass through the land no more; being entirely cut off, and the imperial city razed to its foundations. The "mountains" are those round Jerusalem, on which Sennacherib's army had recently encamped, preventing Judah from keeping her feasts.
There is probably a larger meaning in this verse than the simple destruction of Nineveh, and the proclamation that the wicked would no more pass through Judah. We know that before too many years had passed Judah was taken into captivity by the Babylonians. Perhaps there is a glimpse forward here, when the Messiah would deal with all evil, and that the wicked then would indeed pass through no more. The theme of good news is also picked up by Paul in Romans 10:15 in connection with the need to proclaim the good news of the gospel to those who had not heard.

With the attack of the Assyrians dealt with by God, they would again be able to keep their feasts, primarily Passover, Pentecost and Tabernacles, but also the other feasts described in Leviticus 23. When the siege from Sennacherib was dissolved by God, the Jews were again free to keep these feasts without restriction, and it would be a sign of their commitment to God. Presumably Israel had not been allowed to keep their religious feast during the time of their oppression.
They would also be free to perform their vows – presumably when they were besieged many would have taken vows to God, asking that He might deliver them from their enemies. When God acted to free them, He expected the people to fulfil what they had promised. The “wicked” referred to is literally Belial, an echo of v11, and probably refers to Sennacherib. The message looks forward to the gospel, when Jesus would come as the ultimate liberator to set us free from the oppression of sin, and the devil, so that we are free to worship God in Spirit and truth.
There is a lesson for us, that we should walk closely with our God too, that we observe that which is proper for us in our life of faith, and that we keep our promises to Him. Our relationship with Him should not depend on a cry for help in emergencies, but rather that we build a strong and healthy relationship when times are good, so that our roots go down deep to draw on the living water of Christ when times are hard and dry.

TOPIC
IDOLATRY

1. Idolatry is forbidden (Exodus 20:3,4,23; 23:24; Deuteronomy 4:28; 5:7; 6:14; 7:16; 8:19).

2. In the Ten Commandments, the first commandment prohibits mental idolatry; the second commandment prohibits overt idolatry.

3. Idolatry is spiritual adultery, an attack on the believer's love towards God (Jeremiah 3:8-10; Ezekiel 16:23-43; 23:24-30; Revelation 17:1-5).

4. Idolatry of mind precedes idolatry of practice. Mental idolatry occurs before overt idolatry (Judges 2:10-13; Ezekiel 14:7).

5. Idolatry occurs when the creation, rather than the Creator, is worshipped (Romans I:18-25).

6. Demons function through idols and practices of idolatry (Zechariah 10:2).

7. Idolatry is the devil's communion table (1 Corinthians 10:19-21).

8. Idolatry is related to sexual sins under the phallic cult (Ezekiel 22:3-18; 23:37-49). Consequently idolatry has a adverse effect on both soul and body (1 Corinthians 6:9).

9. Idolatry causes the national judgment of destruction and enslavement (Isaiah 2:8; 2:18-20; 21:9; 36:18-20; Jeremiah 2:27:30; 3:6-11; 7:17-20; 17:1-4; Ezekiel 6:4-6).
APOSTASY

1. Apostasy means falling away.

2. Apostasy differs from backsliding. A true Christian can backslide; an apostate is never born again. e.g. Judas Iscariot.

3. The backslidden Christian breaks fellowship, but doesn't lose his salvation. (John 5:24)

4. The apostate is declared in (2 Timothy 4:3-4) and (1 John 2:19)

5. Apostates may do good works calling themselves Christians but they should not be accepted as such. (2 John 9-11, John 10:12-13).

6. There will be a great apostasy prior to the Rapture (2 Thessalonians 2:3)
CHAPTER 2

NINEVEH WILL BE BESIEGED - NAHUM 2:1-10
Nahum 2:1-10: He that dasheth in pieces is come up before thy face: keep the munition, watch the way, make [thy] loins strong, fortify [thy] power mightily. For the LORD hath turned away the excellency of Jacob, as the excellency of Israel: for the emptiers have emptied them out, and marred their vine branches. The shield of his mighty men is made red, the valiant men [are] in scarlet: the chariots [shall be] with flaming torches in the day of his preparation, and the fir trees shall be terribly shaken. The chariots shall rage in the streets, they shall justle one against another in the broad ways: they shall seem like torches, they shall run like the lightnings. He shall recount his worthies: they shall stumble in their walk; they shall make haste to the wall thereof, and the defence shall be prepared. The gates of the rivers shall be opened, and the palace shall be dissolved. And Huzzab shall be led away captive, she shall be brought up, and her maids shall lead [her] as with the voice of doves, tabering upon their breasts. But Nineveh [is] of old like a pool of water: yet they shall flee away. Stand, stand, [shall they cry]; but none shall look back. Take ye the spoil of silver, take the spoil of gold: for [there is] none end of the store [and] glory out of all the pleasant furniture. She is empty, and void, and waste: and the heart melteth, and the knees smite together, and much pain [is] in all loins, and the faces of them all gather blackness.

KEY WORDS
	Dash in pieces
	Puts
	Dash in pieces, break, scatter

	Come up, bring up
	Alah
	Ascend, bring/come up, grow

	Face
	Paniym
	Face, countenance, presence

	Keep
	Natsar
	Guard, keep, preserve

	Munition
	Metsurah
	Mound, fortification, munition

	Watch
	Tsaphah
	Peer, observe, watch, wait for

	Way
	Derek
	Road, course, way, journey

	Loins
	Mothen
	Loins, side

	Strong
	Chazaq
	Be strong, seize, fortify, maintain

	Fortify
	Amats
	Be alert, strong, courageous, fortify

	Power
	Koach
	Power, strength, substance

	Mightily
	Meod
	Vehemently, mightily, diligently

	Lord
	Yehovah
	Jehovah, Lord, eternal One

	Turn away
	Shub
	Turn back/away, retreat, return

	Excellency
	Gaon
	Excellency, majesty, pomp, pride

	Emptier, empty
	Baqaq
	Pour out, empty, make void

	Mar
	Shachath
	Destroy, mar, corrupt, waste

	Vine branches
	Zemorah
	Twig, vine, branch

	Shield
	Magen
	Shield, protector, buckler

	Mighty men
	Gibbor
	Strong/mighty man, champion, giant

	Make red
	Adam
	Flush, shed blood, make red

	Valiant
	Chayil
	Valiant, worthy, army, wealth

	Man
	Iysh
	Man, male

	Scarlet
	Tala
	Crimson, scarlet

	Chariot
	Rekeb
	Vehicle, chariot, wagon

	Flaming
	Esh
	Flaming, fiery, hot, burning, fire

	Torch
	Peladah
	Divide, cleaver, torch

	Preparation
	Kun
	Be erect, set up, preparation, ready

	Fir trees
	Berosh
	Fir/cypress tree, lance

	Terribly shake
	Raal
	Reel, brandish, terribly shake

	Rage
	Halal
	Clear, rave, rage, boast

	Street
	Chuts
	Street, highway, field, abroad

	Jostle
	Shaqaq
	Jostle one another, seek greedily

	Broad way
	Rechob
	Broad place, street, avenue

	Seem
	Mareh
	Appearance, vision, seem, sight

	Torch
	Lappiyd
	Lamp, flame, torch, lightning

	Lightning
	Baraq
	Lightning, bright, flashing (sword)

	Recount
	Zakar
	Mark, remember, recount, mention

	Worthy
	Addiyr
	Wide, large, powerful, worthy, noble

	Stumble
	Kashal
	Totter, waver, falter, stumble

	Walk
	Haliykah
	Walk, procession, march, caravan

	Make haste
	Mahar
	Hurry, make haste, flow

	Wall
	Chomah
	Join, wall, wall of protection

	Defence
	Sakak
	Cover, defence, protect, fence in

	Gate
	Shaar
	Gate, opening, door, port

	River
	Nahar
	Stream, river, flood, prosperity

	Open
	Pathach
	Open, loosen, begin, unstop

	Palace
	Heykal
	Palace, temple, public building

	Dissolve
	Mug
	Melt, soften, dissolve, consume

	Huzzab
	Natsab
	Deputy, officer, pillar

	Lead away captive
	Galah
	Denude, exile, lead into captivity

	Maid
	Amah
	Maidservant, female slave

	Lead
	Nahag
	Lead, drive forth, carry away

	Voice
	Qol
	Voice, sound, noise, lowing, bleating

	Dove
	Yonah
	Dove, pigeon

	Tabor
	Taphaph
	Drum, tabor, play with timbrels

	Breast
	Lebab
	Heart, breast, courage, mind

	Old
	Yom
	Day, age, old

	Pool
	Berekah
	Pool, reservoir

	Water
	Mayim
	Water, juice, spring, urine

	Flee away
	Nus
	Flee (away), flit, vanish, escape

	Stand
	Amad
	Stand, remain, arise, tarry

	Look back
	Panah
	Turn, face, look (back)

	Spoil
	Bazaz
	Spoil, plunder, prey

	Silver
	Keseph
	Silver, money, price

	Gold
	Zahad
	Shimmer, gold, gold coloured

	End
	Qatseh
	Extremity, border, end, frontier

	Store
	Tekunah
	Structure, fashion, store

	Glory
	Kabod
	Weight, splendour, glory, honour

	Pleasant
	Chemdah
	Delight, pleasant, precious, goodly

	Furniture
	Keliy
	Apparatus, utensil, furniture, pot

	Empty
	Buqah
	Hollow, empty

	Void
	Mebuqah
	Emptiness, void

	Waste
	Balaq
	Annihilate, make waste

	Heart
	Leb
	Heart, will, centre of feelings

	Melt
	Masas
	Liquefy, melt, waste, faint

	Knee
	Berek
	Knee

	Smite together
	Piyq
	A tottering, smite together

	Much pain
	Chalchalah
	Writhing, much pain, terror

	Loin
	Mothen
	Loins, side, waist

	Gather
	Qabats
	Grasp, collect, gather, assemble

	Blackness
	Parur
	Illuminated, glow, blackness


REFLECTION
Nahum’s dramatic description of the siege of Nineveh reads as if it almost implies that it had already taken place. However, it is still anticipating the event in reality, but so sure is the word of God concerning Nineveh that the outcome is determined as if it had taken place. God knows the end from the beginning in all circumstances.
This chapter starts with dramatic action and again reveals something of God’s anger. God is thorough in His judgement of Nineveh, and there is mention of an attacker coming up against the city. We know from history that the combined forces of the armies of Cyaxares and Nabopolasser (the father of Nebuchadnezzar) came up against Nineveh and this army is referred to as the attacker here. 
Thus the “He” in v1 represents the combined armies of the Medes and Chaldeans. Assyria had been used by God as a means of discipline for Israel, but now it was her turn for judgement because the people had resisted God.
The one that will dash Nineveh in pieces is compared to the instrument of God who would break her as one might break a potter’s vessel into pieces. Having ended the previous chapter with the peace of Judah, Nahum now turns upon Nineveh and proclaims God’s wrath and judgement against her, and addresses Nineveh rather than Judah from this point. God whom they had defied, saying that Hezekiah could not “turn away the face of one captain of the least of his servants” (Isaiah 36:9), now bids them prepare to meet him whom He would send against them. They are challenged to fortify themselves, but that would be to no avail when face with the wrath of God. Their strong walls, high though they were, unassailable by any then known skill of besiegers, would not be secure.

The loins that Nahum refers to are the seat of a person’s strength, and it is that which they are told to strengthen. The construction is such that their protection needs to be protected, by continued watchfulness, and there is almost a mockery of those who would resist God. They were to watch the way that the enemy troops might approach, and muster up their own armies, yet when God is on the attack the greatest human strength is of little help. The mightiest armies, when God opposes them, will crumble as dust before Him.
The Christian is also instructed to stand firm against the attacks of the devil, as set out in Ephesians 6:12-18, although in that context it is the Christian’s enemy that needs to be resisted, whilst as believers we have God on our side in this battle. There is a similar need for Christians to on their guard, and to be alert and watchful. The overthrow of the enemy of God is not the work of man, but God’s work, but He does frequently involve us as Christians in the fight.
In v2 we find the reason for the attack on Nineveh; the Assyrians had been abusive and cruel to Judah, and also to the northern tribes of Israel, the latter having been taken into exile by the Assyrians. The “emptiers” had emptied the place and had marred the vines. The Assyrians, partly by their taxes and tributes that they demanded, and partly by their spoil and plunder, had stripped Israel and Judah of all, or the greatest part, of their substance, wealth, and treasure. The vines would speak of the fruit and productivity of the land, and the Israelites dream of a peaceful life was that each man would have his own vine and fig tree. 
Thus, the spoiling of the vines would speak of a loss of prosperity for Israel. It is also worth mentioning that Israel and Judah were frequently referred to as a vine in the Old Testament, and so Nahum may have been speaking of the children and posterity of the nation by mentioning the vines. Both the ten and the two tribes had suffered at the hands of the Assyrians. The ten had been carried captive by Shalmanezer, the two had been harassed by Sennacherib. After the captivity of the ten tribes, the name Jacob is used of Judah only.
The “turning away” of Jacob could equally be referred to as God’s recompense, or revenge for Jacob, and God was about to intervene on their behalf against the godless and vast armies of the Assyrians. Their chastisement is the channel of their restoration.
Moving on to v3, the mention of red shields may refer to the war-like preparations made by the people of Nineveh; they had red shields, and scarlet or purple clothing. It is also possible that the red may refer to bloodshed in battle, and thus seen on the shields. The valiant men in this verse may speak of the generals and other officers of the army, for they were clothed in scarlet. This was partly to show their greatness and nobleness, and partly to strike their enemies with terror, and to hide their blood should they be wounded, and so keep up their own spirits, and not encourage their enemies. 
Xenophon mentions that the Medes were fond of this colour. The Lydians and Tyrians extracted the dye from a particular worm. When Psalm 22:6 speaks prophetically about Christ as being a worm, it was the word used for the crimson grub that was crushed to extract the precious red dye out of it. This adds poignancy to Christ’s sufferings on the cross, where it is by His blood that we are saved.
Their chariots were finely decorated, and proceeded with amazing rapidity. These chariots used by them in war, as was common in those times, would have flaming torches in them, either to guide them in the night, or to set fire to houses or tents they should meet with, or to terrify the enemy. There may be a sense of the speed of the chariots implied here, and sometimes they would place scythes into the wheels to add to the havoc they caused, and these would flash like fire in the sun. Certainly the Assyrian chariots gleamed with various shining items that would add to their aggressiveness.
The fir trees mentioned in this verse probably refer to the lances or spears used, as these were often made of fir, and would appear like the shaking of a forest of firs when used by the army together. They may also refer to darts, javelins and the like. Matthew Henry suggests that the trees would shake with the vibration on the earth because of the onslaught of the army.
The theme of chariots is continued in v4, when they are found raging in the streets, with the ensuing confusion that would follow. The emphasis moves in this verse to the defence of the city, which will seem chaotic in view of the strength of the invading army. The broad ways would suggest the large open spaces in Nineveh, and the number of chariots flashing in the sun would seem like torches. If they had lit torches on them this would add to the force of the metaphor here. They are driven with the speed of lightning, as implied here at the end of the verse, although lightning often has the connotation of terror also.
In v5 the subject of the sentence seems to change to the Assyrian, who is attempting to defend the city. The “worthies” probably refers to the generals or commanders of the Assyrian army. The king sends for them, but they stumble in their paths, not through haste only and fear, but from want of inward might and the aid of God. Those whom God leads stumble not (Isaiah 63:13).
The word for defence in this verse also means a covering. The Assyrian monuments leave no doubt that a Jewish writer is largely right, in describing this as a covered shelter, under which an enemy approached the city; “a covering of planks with skins upon them; under it those who fight against the city come to the wall and mine the wall underneath, and it is a shield over them from the stones, which are cast from off the wall.” The monuments, however, exhibit this shelter, as connected not with mining but with a battering ram, mostly with a sharp point, by which they loosened the walls. There are several different kinds of these, either a moveable tower, with a battering-ram, consisting of a light framework, covered with basket-work, or else a framework without any tower, either with an ornamented covering, or simply covered with skins, and moving upon four or six wheels
Another covering was employed to protect single miners who picked out single stones with a pick-axe. The Assyrian sculptures show, in the means employed against or in defence of their engines, how central a part of the siege they formed. 
In v6 the scene moves to the capture of the city, and speaks of the gates of the rivers. Nineveh as a city stood at the junction of the Khosr with the Tigris. The river wall on the Tigris (the west defence of Nineveh) was 4,530 yards long. On the north, south, and east sides, there were large moats, capable of being easily filled with water from the Khosr. However, the waters were capable of being controlled and directed from outside the city. Traces of dams ("gates," or sluices) for regulating the supply are still visible, so that the whole city could be surrounded with a water barrier. Besides, on the east, the weakest side, it was further protected by a lofty double rampart with a moat two hundred feet wide between its two parts, cut in the rocky ground.
The account of the city’s fall is given by Diodorus Siculus, in the following way: “There was a prophecy received from their forefathers that Nineveh should not be taken till the river first became an enemy to the city. It happened in the third year of the siege, that the Euphrates [query, Tigris] being swollen with continued rains, overflowed part of the city, and threw down twenty stadia of the wall. The king then imagining that the oracle was accomplished, and that the river was now manifestly become an enemy to the city, casting aside all hope of safety, and lest he should fall into the hands of the enemy, built a large funeral pyre in the palace, and having collected all his gold and silver and royal vestments, together with his concubines and eunuchs, placed himself with them in a little apartment built in the pyre; burnt them, himself, and the palace together. When the death of the king (Sardanapalus) was announced by certain deserters, the enemy entered in by the breach which the waters had made, and took the city.”
In this way the prophecy of Nahum was literally fulfilled: “the gates of the river were opened, and the palace dissolved,” i.e., burnt. It is also worth noting that the Khosr, in its natural direction, ran through Nineveh where, now as of old, it turns a mill, and must, of necessity, have been fenced by gates, otherwise any invader might enter at will. Similarly, in modern times, Mosul has its “gate of the bridge.” A break in these would obviously let in an enemy.

There are differing views as to the meaning of Huzzab in v7. There are some that say it was the name of the queen of Nineveh, from a Hebrew root implying that she stood by the king. As there is no account of the queen being burnt, but only of the king, the concubines, and the eunuchs, we may, therefore, naturally conclude that the queen escaped, and is represented here as brought up and delivered to the conqueror, with her maids at the same time bewailing her lot. Others say that it refers to Nineveh personified as a queen, as one who had long stood in the most supreme prosperity. Still others suggest that it is not a proper name, but means that it is established. 

As to the leading away captive, the Hebrew requires rather, "she is laid bare"; brought forth from the apartments where Eastern women remained secluded, and is stripped of her ornamental attire. Others suggest that it was the people of Nineveh who were laid bare and suffered shame. If it is the queen being referred to, she would be accompanied by her maids, who would support her in this difficult hour. There were beating their breasts in grief, not unlike others in more joyful times would beat tambourines.

The reference to being brought up would again suggest that the queen was taken out of her place of safety in the palace, although some say that this may refer to the people of Nineveh being brought up out of their condition of safety to captivity in Babylon. The whole empire of Nineveh was overthrown by Nabopalassar.  The maids leading her probably is a natural follow on from this, that they were prepared to stay with and lead the queen, regardless of what might befall her. 
Once more, some see the link here to the towns and villages surrounding Nineveh going into captivity with the city. The people are led out like the queen with her maids, who would look after her every need as gently as doves. The tabouring referred to suggests that they were beating their breasts as one might beat a tambourine.
In v8 we find a reference to a pool of water, and some commentators suggest that this may be a reference here to the overflowing of the river by which the city was primarily destroyed. There would have been panic when the sluice gates for the river were opened when the attack occurred. Others comment that water in Scripture is often taken to refer to the mass of humanity (e.g. Revelation 17:1), and Nineveh would have attracted people from all over the empire, as well as containing its own native inhabitants.
Nahum speaks as if it is the city calling, “Stand, stand”, but the people flee without looking back when the disaster comes. There seems to be a plea that they would be safe if they remained in the city, but it falls on deaf ears as the people run here and there to try and escape. The Geneva Bible notes say: “The Assyrians will flatter themselves and say that Nineveh is so ancient that it can never perish, and is as a fish pool, whose waters cannot be touched by those that walk on the banks. But they will be scattered, and will not look back, even if men call them.”

Moving on to v9, Nahum is speaking, through God’s inspiration, to the Medes and Chaldeans, to seize the spoil of the city, now fallen into their hands.  This suggested that this was by the order and will of God, though they would not have seen it as such, or it could be the words of the generals of the army of the Medes and Babylonians, giving permission to the common soldiers to take part of the plunder, there being enough for them all. Nineveh's riches arose from the annual tribute paid by so many subject states, as well as from its extensive merchandise.
It is remarkable, that while small articles of value (bronze inlaid with gold, gems, seals, and alabaster vases) are found in the ruins of Nineveh, there are no articles of gold and silver. These, as here foretold, were "taken for spoil" before the palaces were set on fire. This was mostly removed to Babylon. Arbaces is said to have carried this and to have removed the residue, to the amount of many talents, to Agbatana, the capital of the Medes. The riches of Nineveh were estimated at an infinitely greater amount than the enormous treasures accumulated in the treasuries of the Persian Empire. This gave them riches that were virtually unparalleled in history.
This store of plunder was almost without limit, and the verse closes with a reference to “glory out of all the pleasant furniture,” (literally as in the margin, “glory out of all vessels of desire”). However large the spoil, it would be but a portion only; yet all their wealth, though more than enough for the enemy and for them, could not save them. There is a general principle here that no amount of material wealth can protect us from the judgement that men will one day face before the Great White Throne of Christ’s judgement. Only faith in the shed blood of Jesus will be sufficient to deliver them in that day.
Verse 10 gives a picture of Nineveh stripped of its wealth and people, and laid waste by its enemies. The judgement that God said would befall it would be comprehensive. The first part of the verse is literally, "emptiness, and emptiedness, and devastation." The accumulation of such words without a verb the first two of the three being derivatives of the same root, and like in sound, and the number of syllables in them increasing in a kind of climax, intensify the gloomy effectiveness of the expression. 
There is a graphic description of the fear felt by the people, with their hearts melting, their knees knocking and pain in their loins, the latter being almost like women in labour. The heart is the seat of courage and resolve in literature, and this melts with fear. The knees knocking would reduce the people to ineffectiveness so that they would struggle to fight back and repel the enemy. The pain in the loins, as with a woman in labour, would be disabling too, so that the people would be bent double and unable to resist the attack. There is clearly panic amongst the people with the onset of the plundering enemies. Their faces are said to be gathering blackness, presumably with gloomy and despondent expressions, and would probably be the result of severe pain and distress. It has also been noted that people who are suffering from famine have an appearance of blackness, so this may suggest that the people were starved during the siege.
TOPIC
CHRISTIAN LIFE:  SOLDIER:  CHRISTIAN SOLDIER IN EPHESIANS 6

1.  General Scripture Ephesians 6:11-17. 

This passage relates to the armour which the Roman soldier wore and analogises its use into the spiritual realm.

2.  USE OF THE ARMOUR Ephesians 6:11 

"Put on the whole armour of God.”  Ephesians 6:11a.  We are instructed to "put on" (ENDUO Gk) - this means "to clothe" - it is a command by God to the Christian soldier.  We are to "clothe ourselves" or to "dress ourselves".  "Whole armour" (PANOPLIA Gk) - the complete armour "of God" (THEOS Gk) true source of the armour is God.

The whole armour of God is given in Ephesians 6:14-17. It comprises:-

a) The Belt of Truth Ephesians 6:14a

b) Breastplate of Righteousness Ephesians 6:14b

c) Boots Ephesians 6:15

d) Shield Ephesians 6:16

e) Helmet of Salvation Ephesians 6:17a

f) Sword of the Spirit Ephesians 6:17b

PRINCIPLES:

i) The Roman soldier wore all his armour for his own safety and protection.

ii) When the Roman soldier was highly disciplined he ruled the world.

iii) When the Roman soldier became degenerate the Empire declined and fell.

iv) The Roman soldier was in the army 7 days a week.

3.  SPIRITUAL ANALOGY

a) As Christian soldiers we wear our armour for our own safety and protection.

b) When we are highly disciplined in the Christian life we are very effective in our warfare.

c) If we become degenerate or apostate our Christian witness and effectiveness declines and we become casualties in the spiritual warfare.

d) The Christian soldier is in the battle 7 days a week. A part time soldier never amounts to an effective soldier.

“That ye may be able to stand against the wiles of the devil."  Ephesians 6:11 b. 

"To stand" (histemi (Gk) - to hold your ground.  We are in a spiritual warfare and the purpose of the armour is to hold our ground against the foe.  "The wiles (methodeia dia Gk) - tactics, cunning or fraud"  "of the devil” (diabolos Gk).

We therefore have the whole armour of God to enable us to stand firm against the devil's tactics.

PRINCIPLE: By learning the tactics likely to be employed by your opponent the Christian soldier is able to go on the offensive using the sword of the Spirit - the Word of God. (Verse l7).

4.  THE ENEMY (Ephesians 6:12)

"For we wrestle not against flesh and blood but against principalities, against powers, against the rulers of the darkness 

of this world against spiritual wickedness in high places. "

"Wrestle" - "the wrestling" (he pale estin Gk) hand to hand combat not wrestling as a sport.  "Not against flesh and blood" 

– Not against other members of the human race, but against:-

a) PRINCIPALITIES (arche Gk) Ruling demons.

b) POWERS (exousia Gk) - Demons with authority, officers in the demon army.

c) RULERS OF THE DARKNESS OF THIS WORLD (kosmokrator Gk) - world rulers, demons close to the seats of government such as the demons of (Daniel 10:13, 20).

d) SPIRITUAL WICKEDNESS IN HIGH PLACES (pneumatikos poneria Gk) - the demon army.

Quite clearly our fight is against a spiritual foe.  From Hebrews 2:7 we know that as human beings we are inferior to angels. Therefore in order to have success against superior forces we must have God's armour.

5.  BE PREPARED (Ephesians 6:13)

"Wherefore take unto you the whole armour of God that ye may be able to withstand in the evil day and having done all, to stand. "

Since the resurrection ascension and session of Jesus Christ the attack of Satan has moved from the line of Christ to the individual believer. Our dependence on the whole armour is imperative yet many believers reject part or all of the armour. There are many casualties as a consequence. We are again exhorted to put on the whole armour of God.

6.  THE BELT OF TRUTH (Ephesians 6:14a, Isaiah 11:5)

"Stand therefore having your loins girt about with truth.”

The Roman belt was a wide girdle of leather worn around the waist from which hung the scabbard for the sword and loops for rations and equipment. The leather belt was supported by a cross shoulder strap studded with metal plates with thick leather strips hanging down to protect the lower body. The belt therefore was the basic armour on which the defence of the soldier was based.

PRINCIPLE: Our basic defence is the truth contained within the Word of God. The sword of the Spirit hangs securely to the believer by means of the promises contained within it. The greater our trust in the truth of God, the greater our protection against the enemy.

7.  THE BREASTPLATE OF RIGHTEOUSNESS (Ephesians 6:14b, Isaiah 59:17)

"And having on the breastplate of righteousness."

The breastplate (thorax Gk) was usually made of leather overlaid with metal strips. Shaped like a sleeveless coat it was in the higher ranks often covered with gold or silver. The belt held the breastplate firmly in place its primary function being to protect every vital area of the soldier’s body.

PRINCIPLE: The righteousness of Christ protects us. We stand in his righteousness alone. He gave us his righteousness at the cross (2 Corinthians 5:21). Our continued protection through his righteousness is through the filling of the Holy Spirit (Ephesians 5:18) (See topic Holy Spirit: Filling of the Spirit).

8.  THE BOOTS (Ephesians 6:15, Isaiah 52:7)

"And your feet shod, with the preparation of the gospel of peace".

The boots (caligae Gk) were made of hobnail studded leather soles 15mm (1/2") thick secured with a leather tie over the instep and round the ankles. Good footwear is essential for the soldier with infantry still being essential even in these days of sophisticated armaments.

PRINCIPLE: In spiritual terms the feet are often analogised to service. The feet take one towards the enemy. The gospel of peace is a direct attack on the enemy. Peace in this context talks of reconciliation between God and man. (Romans 1:1 4-16, 2 Corinthians 5:18-20).

9.  THE SHIELD OF FAITH (Ephesians 6:16; 1 John 5:4)

"Above all taking the shield of faith wherewith ye shall be able to quench all the fiery darts of' the wicked."

The Roman shield (thureos Gk) was shaped like a door being made of glued planks wrapped in canvas or calf skin, the top and bottom edges being protected by iron. The shield was the most active of the defensive armour carried by the Roman soldier. Loss of shield often meant death to the soldier.

PRINCIPLE: The Christian soldier's shield is walking actively in the promises and principles set out in the Word of God. If we do not use our faith we can become spiritual casualties. Using the shield of faith we can claim -the 7,000 promises for the Christian walk including Isaiah 41:10; 1 Corinthians 10:13; 1 John 4:4.

10.  THE HELMET OF SALVATION (Ephesians 6:17a; Isaiah 59:17)

"And take the Helmet of salvation.”

With the exception of the standard bearer who wore a wolf's head, every Roman soldier wore a metal helmet (perik Gk) usually of bronze over an iron skull cap. This protected the most important part of the soldier - his head.

PRINCIPLE: Before a person can be a soldier for Christ, he has to be born again. He has to wear the helmet of salvation. One of the wiles of the devil is to make the believer feel that he has lost his salvation.  If a believer loses his assurance of salvation he takes his helmet of salvation off and is totally vulnerable to the attack of the foe.

11.  THE SWORD OF THE SPIRIT (Ephesians 6:17b)

"And the sword of the Spirit which is the Word of God.

The sword referred to is the machaira or Roman short sword. The sword represents the basic offensive weapon for close combat. It was only effective when out of its sheath.

PRINCIPLE: The sword in its sheath is potentially devastating but it is only effective when it is used to combat and defeat the enemy. We must therefore conquer using principles, promises and doctrines from the Word of God.

THE JUDGEMENT IS COMING - NAHUM 2:11-13
Nahum 2:11-13: Where [is] the dwelling of the lions, and the feedingplace of the young lions, where the lion, [even] the old lion, walked, [and] the lion's whelp, and none made [them] afraid? The lion did tear in pieces enough for his whelps, and strangled for his lionesses, and filled his holes with prey, and his dens with ravin. Behold, I [am] against thee, saith the LORD of hosts, and I will burn her chariots in the smoke, and the sword shall devour thy young lions: and I will cut off thy prey from the earth, and the voice of thy messengers shall no more be heard. 
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REFLECTION
This section starts with reference to lions, and the city that was once as secure as a lion’s den has now been overcome. There is an added irony here, for Nahum is mocking the symbolic lion with which Ishtar, the goddess of Nineveh, was traditionally associated. The image is peculiarly appropriate, as lions of every form, winged, and sometimes with the head of a man, are frequent in the Assyrian sepulchres. God here directs His anger against the city, in a way that is almost symbolic of His punishment of evil powers through the ages and around the world. God as righteous sovereign of this world will have the final say.
It is an awesome thing to have God say about any person or nation, that He is against them, and even when evil is judged there is an awesomeness that mutes a simple celebration of the defeat of the enemy. The fact that a mighty city such as Nineveh can crumble before the word of the Almighty God should be a reminder to all mankind that He is not mocked, and all will one day meet Him face to face. Even the most permanent empires in appearance will tumble before him when He decrees. 

It is also likely that Nahum is comparing the mighty kings of Assyria to lions for their strength, courage, and cruelty, tyranny, and oppression; these would include kings such as Pul, Tiglath-pileser, Shalmaneser, and Sennacherib. Such people melt away when God opposes them, and they are not to be seen now that the judgement is about to fall. The young lions referred to are probably the sons of the kings of Assyria, who were of the same blood, temper, and disposition of their ancestors, and were born, brought up, and educated, in Nineveh the royal city. The feeding place would be where the “lions” took their spoil back to enjoy it, namely the city. There, they would walk freely without fear for they were the victors, but they are not now to be found.
Some say that the old lion mentioned is Nimrod who was the founder of Nineveh, although it may also be typical of the kings of the nation generally. They were similar to the harshness of a lion. Lions are known for the way they tear into their prey and devour it, yet God will intervene to remove them.
Verse 12 gives us a striking picture of the manner in which the Assyrian conquests and depredations were carried on. How many people were spoiled to enrich his whelps - his sons, princes, and nobles! How many women were stripped and slain, whose spoils went to decorate his lionesses - his queen, concubines, and mistresses. 
As the metaphor of the lion continues, the kings of Assyria are compared to lions that hunt for their prey, and, having found it, tear it in pieces, and carry home a sufficient amount for their whelps. Nahum then mentions the lioness that strangled other beasts, as the lion first does, when it seizes a creature, and then tears it in pieces, and brings it to the she lion in the den with its whelps. Just as the lion fills his dens and holes with the prey he has seized, so the kings of Assyria filled their palaces, treasuries, cities, and towns with the wealth and riches they took by force from other nations.
There is a severe announcement in v13, when God declares that He is against Nineveh, and by implication Assyria in general. God would deal with the city as they had done to others. In His longsuffering, God had looked away from the evil in Nineveh, probably partly because of their repentance 100 years or so earlier at the preaching of Jonah. However, He could look away no longer, and the time for judgement was indeed coming. There is a picture here of the gospel era in which we now live, during which God’s longsuffering allows wickedness to continue so that at least some will be saved. This does not in any way affect the eventual inevitability of His judgement, nor the rightness of it when He chooses to intervene.
The Assyrian sculptures attest how greatly their pride and strength lay in their chariots. They exhibit the minute embellishment of the chariots and horses. Almost inconceivably light for speed, they are pictured as whirled onward by the two or, more often, three powerful steeds with eye of fire, the bodies of the slain under their feet. There is an added flavour therefore to God’s announcement that He will burn their chariots, as well as devour their young lions with the sword.
Sennacherib gives a terrifying picture of the fierceness of their onslaught. “The armour, the arms, taken in my attacks, swam in the blood of my enemies as in a river; the war-chariots, which destroy man and beast, had, in their course, crushed the bloody bodies and limbs”. Set against this type of background, God is seen as the ultimate victor who is not mocked, and who will deal with evil. 

The judgement that is here foretold for Nineveh is somewhat reminiscent of Sodom and Gomorrah, where “the smoke of the country went up as the smoke of a furnace” (Genesis 19:28). God says to Nineveh that He will cut off their prey, so whereas they had attacked and taken plunder, God would now do the same to them. 
It is clear that a generation had risen up in Nineveh after the time of Jonah, and these younger people did not know the message that had been preached, nor had they made repentance for sin part of their way of thinking. For us too, there is a need to reach each new generation with the gospel, for God does not have any grandchildren. If the need for repentance and turning to Christ is not taught, it will not be long before a generation is led down the slippery path of sin, with the inevitable judgement from God that will surely follow.
The chapter ends with the comment that the messengers will be heard no more. These would be the messengers who would announce the victories that had been won by the armies of Assyria, with tales of the vast spoil that had been taken. Again the gospel has relevance here, for the message is given by Jesus that we are to set our affection on things above, and lay up treasures in heaven, rather than here on earth. Jesus has, of course, already won the victory over Satan, but the enemy would whisper otherwise, even though he knows his time is short.

CHAPTER 3

GOD’S WRATH IS EXPRESSED - NAHUM 3:1-7
Nahum 3:1-7: Woe to the bloody city! it [is] all full of lies [and] robbery; the prey departeth not; The noise of a whip, and the noise of the rattling of the wheels, and of the pransing horses, and of the jumping chariots. The horseman lifteth up both the bright sword and the glittering spear: and [there is] a multitude of slain, and a great number of carcases; and [there is] none end of [their] corpses; they stumble upon their corpses: Because of the multitude of the whoredoms of the wellfavoured harlot, the mistress of witchcrafts, that selleth nations through her whoredoms, and families through her witchcrafts. Behold, I [am] against thee, saith the LORD of hosts; and I will discover thy skirts upon thy face, and I will shew the nations thy nakedness, and the kingdoms thy shame. And I will cast abominable filth upon thee, and make thee vile, and will set thee as a gazingstock. And it shall come to pass, [that] all they that look upon thee shall flee from thee, and say, Nineveh is laid waste: who will bemoan her? whence shall I seek comforters for thee? 

KEY WORDS
	Woe
	Hoy
	Alas, woe

	Bloody
	Dam
	Blood, bloodshed, bloody

	City
	Iyr
	City, town, court

	Full
	Male
	Full, fullness, multitude

	Lies
	Kachash
	Hypocrisy, leanness, lies, lying

	Robbery
	Pereq
	Rapine, crossway, robbery

	Prey
	Tereph
	Meat, prey, spoil, fragment

	Depart
	Mush
	Withdraw, cease, depart, remove

	Noise
	Qol
	Voice, sound, noise

	Whip
	Shot
	Lash, scourge, whip

	Rattling
	Raash
	Vibration, shaking, rattling, quaking

	Wheel
	Ophan
	Revolve, wheel

	Prance
	Dahar
	Prance, move irregularly

	Horse
	Sus
	Horse, crane (from rapid flight)

	Jump
	Raqad
	Stamp, spring, jump, leap, skip

	Chariot
	Merkabah
	Chariot

	Horseman
	Parash
	Steed, driver, horseman

	Lift up
	Alah
	Ascend, climb, lift up

	Bright
	Lahab
	Gleam, flash, bright, glittering

	Sword
	Chereb
	Knife, sword, dagger, axe

	Glittering
	Baraq
	Lightning, flashing, glittering

	Spear
	Chaniyth
	Lance, javelin, spear

	Multitude
	Rob
	Abundance, multitude, plenty

	Slain
	Chalal
	Pierced, slain, wounded (to death)

	Great number
	Kobed
	Multitude, vehemence, great number

	Carcass
	Peger
	Carcase, corpse, dead body

	Whoredom
	Zanun
	Adultery, whoredom, idolatry

	Harlot
	Zanah
	Whore, harlot, adultery

	Mistress
	Baalah
	Mistress

	Witchcraft
	Kesheph
	Magic, witchcraft, sorcery

	Sell
	Makar
	Sell (inc. to slavery or marriage)

	Nation
	Goy
	Nation, gentile, heathen, people

	Family
	Mishpachah
	Family, class, tribe, kindred

	Behold
	Hinneh
	Behold, lo, see

	Lord
	Yehovah
	Jehovah, Lord, self-existent one

	Host
	Tsaba
	Mass, host, company

	Discover
	Galah
	Reveal, disclose, discover, denude

	Skirt
	Shul
	Skirt, hem, train, bottom edge

	Face
	Paniym
	Face, presence, prospect, sight

	Show, look upon
	Raah
	See, show, appear, consider

	Nakedness
	Maar
	Nakedness, nude place, pudenda

	Kingdom
	Mamlakah
	Dominion, realm, kingdom, reign

	Shame
	Qalon
	Disgrace, dishonour, shame

	Cast
	Shalak
	Throw, cast, pluck

	Abominable filth
	Shiqquts
	Abominable filth, disgusting, filthy

	Vile
	Nabel
	Faint, disgrace, make vile

	Set
	Sum
	Put, place, set, preserve

	Gazingstock
	Roiy
	Sight, vision, gazingstock

	Come to pass
	Hayah
	Exist, be, become, come to pass

	Flee
	Nadad
	Rove, flee, depart, drive away

	Say
	Amar
	Say, answer, declare

	Lay waste
	Shadad
	Ravage, destroy, spoil, lay waste

	Bemoan
	Nud
	Nod, deplore, bemoan, wander

	Seek
	Baqash
	Search out, desire, seek, request

	Comforter
	Nacham
	Sigh, console, pity, comfort


REFLECTION
This chapter is another poem, in which there is mockery and taunt mingled with scenes of conflict. Nahum is describing God’s feelings, and probably his own, as he sets out the coming destruction of Nineveh. 
The slaughter will be such that in v1 he describes the place as “the bloody city”, and there will be so many heaps of corpses that the cavalry coming in will stumble over them. God’s feelings of contempt were such that Nineveh would become the focus of shame and derision among the nations of the world.
In describing the city as one of blood, there is an irony here, for Assyria had shed enormous amounts of innocent blood over the years, and now it would become a place where its own inhabitants would be killed. In the city itself, numerous executions would have taken place, so that it could be correctly described as a bloody city. 
Much of this would have been done to enlarge the influence and reputation of the city, and Assyria as an empire, but its own time of judgement was now coming. So often world empires become “great” by acts of cruelty, but God is not ignorant of this and He will intervene when the time is right.
Nahum moves on to describe Nineveh as a place full of lies, and no doubt the palace was full of lies and flattery that so often accompanies such a regime, with its officials and courtiers jostling for position. In addition to that, Assyria had made promises of assistance and protection to other nations, but these were in vain and thus without substance. Politicians of today do not appear to have learnt the lessons of history and many display the same level of being untrustworthy. Unfortunately, even the church is not exempt from power struggles, deceit and empty promises, and God as ever looks for truth and faithfulness in His people.
The falsehood of lies is also linked with the presence of robbery in the city. This doubtless referred to the typical presence of robbers such as is found in every place where humanity gathers, but also Assyria had robbed and plundered many nations in acquiring its place as a dominant nation. The church is not exempt here either, for there are ministers who would fleece their flocks with a wrong approach to money, as well as robbing them of the true spiritual food to which the people are entitled.
The final phrase of v1 talks about the prey departing not, and Nineveh had preyed upon its neighbours and plundered them. Nineveh had taken spoils from many others, and now would be plundered itself. May God preserve the church from such attitudes so that Christians have pure motives and a gentle spirit, such that the character of Christ and the fruit of the Holy Spirit are manifest.
In v2 we are transported to the noise of battle, with the sound of whips, presumably spurring on the horses to greater speed in the fight. Then we have the rattling of the wheel, presumably chariot wheels carrying the soldiers into the battle. These are pulled by the prancing horses referred to in this verse, which also then mentions the jumping chariots. The picture is one of fast and intense action, with the enemy coming to attack Nineveh. Nahum clearly sees in vision the opposing army, and hears the noise that will ensue when the battle is engaged. There is a stark reality to Nahum’s words, based upon the sure word of God that he had received.

In v3 we are given a further picture of the battle, this time focussing on the weapons being used. The horsemen lift up their swords and spears, flashing in the bright Middle Eastern sun, so that it must have been an awesome sight pictured in the prophet’s mind. This appears to imply horsemen rather than those in the chariots, and suggests a readiness and eagerness to fight. There is a fiery gleam to the warfare here that adds a fearful dimension to the conflict. 
We are reminded of Jesus’ words that those who take up the sword would perish by the sword (Matthew 26:52), and Nineveh is here to receive a taste of its own medicine. The verse continues with several references to corpses, as if to underline the fact that there are many slain in this battle. There would be so many that the horses would stumble on the heaped up bodies of the dead, and the dead would be so many that they are difficult to count.
We cannot pass this verse without being reminded of the two-edged sword that is said to be the word of God. Although a normal sword might be sharp and deadly, God’s word as a sword divides soul and spirit, and penetrates into the innermost parts of a person (Hebrews 4:12). Each person on this planet needs to hear and take seriously the word of God, and respond to its demands. 
There is also the reminder of the time when Jesus will return to earth as Lord of lords and King of kings (Revelation 19:11-16). At this time Jesus’ eyes are like blazing fire, and out of His mouth comes a sharp sword with which He will strike the nations. The day is coming when God’s judgement will fall, and the opportunity to repent and live for Christ will have passed. 

In v4 Nahum addresses the city, Nineveh, which was well built and full of attractive buildings. However, he likens her to a harlot with feminine beauty, but whose beauty is alluring and engaging. There may have been some reference in Nahum’s mind here to Semiramis, the wife of Ninus, from whom it is generally thought Nineveh had its name. She was first a harlot of exceeding beauty, on account of which she was beloved by the king of Assyria 
There is also a possible reference to Sardanapalus who was the last, and at this time the present king of the Assyrians. He was very effeminate, and used to dress himself in women's clothes, imitate a woman's voice, paint his face, and even his whole body. It is also said that by using the enticements and tricks of harlots he made himself even more alluring. To some degree also, all Assyrian women were harlots, as at least once in their lifetime they were required to lie with a stranger in the temple of Venus, whom the Assyrians called Mylitta. 
Spiritually there would have been frequent harlotry, for there was much idolatry. They were worshipping Bel, Nisroch and other deities and this would have been displeasing to God, especially as they had known the truth having repented and turned to God around a century before. As a harlot Nineveh would have attracted God’s justified wrath and judgement. By contrast, the church needs to be pure and true to her Lord, as the espoused bride of Christ.
Nahum then describes Nineveh as one who is mistress of witchcrafts, because she was well-versed in such matters. The Assyrians, as well as the Babylonians, were quite addicted to such things. Sometimes the harlots of the city used bewitching methods to add to their allurement and thus seduce the young men into their clutches. There is also a sense in which the nation as a whole had taken captive some of the nations that were now subject to her by evil means. She had enslaved whole kingdoms, and brought them under her power and dominion to indulge in idolatry and witchcraft.

Israel herself had been led astray spiritually by Assyria (2 Kings 16:10), and this would have angered God even more, for Israel was set apart by God to be a witness for Him to the other nations. In the church too, God requires pure devotion to Him, and over recent decades some parts of the church have flirted with strange practices that have mimicked what is done by practitioners of witchcraft and other occult practices. As Christians we need to strive to remain true to God and His word at all times. 
Moving on to v5, God denounces Nineveh and declares that He is against her. It was an ancient custom to strip prostitutes naked, or throw their clothes over their heads, and expose them to public view, and public execration. This verse alludes to such a custom, which was one of the highest forms of disgrace. The Assyrians had committed shameful deeds, and now God was going to expose them to shame. The harlot would have had long flowing robes to add to her attraction (the word implies the borders of a long flowing dress), but these only veiled her sins and would now be stripped away from her. 

God says that He would show her nakedness to the nations that all might despise and avoid her, and realise the reality of a just God. The concept of this reminds us that God sees the heart, and not just the outside of a person’s life. He knows the sins that we have committed, but He has taken the initiative in sending Jesus to earth so that the problem can be dealt with. No one can hide from God their true motives and inner self, and one day any sins that have not been dealt with at the cross will be exposed before Him.
The exposure of Nineveh as a harlot would continue in v6, where God says that He will cast abominable filth at her. It was the practice that dirt and dung, or any or everything that is abominable and filthy was thrown at harlots publicly disgraced. This is what is alluded to here by Nahum, that this city and its inhabitants should be stripped of everything that was great and glorious in them, and should be reduced to the utmost shame and ignominy. 
God would make Nineveh vile and contemptible, and a place to be looked at in wonder by others, to take warning that a place so powerful and prosperous should fall because of the idolatry and sin that abounded there. The purpose was to be that they were to be made a public example of; the unfortunate thing is that so few people take notice of such things and thus fail to learn from the mistakes of others. Man is very quick to forget sin, but God is not, although of course God does promise to forgive sin when there is true repentance and faith in the work of Christ.
This section closes in v7, where Nahum declares that all who look on Nineveh will flee, presumably in terror in case they should share her fate. The result of God’s judgement will be such that it will be a place that is not fit to be looked upon. Nineveh would be laid waste, walls knocked down, houses plundered and people killed or taken captive. The place that was once so powerful and rich will become desolate. Woe to those who wallow in their pride, for God will always have the last word! 
The question is asked as to who would bemoan her, but there will be none left in the city to do this. Those who are from outside would be delighted at the destruction of their oppressors, and would rejoice at Nineveh’s fall rather than complain. Similarly there would be no comforters around to soften the harshness of the judgement. When God’s final judgement falls, there will be no one to comfort those who have rejected the grace of salvation through Christ. The believers will be rejoicing, absorbed in the wonder and glory of their Saviour, and there will be no sadness or regrets to mar the bliss for those who are saved. Those who will enter torment at that time will not have any comfort to ease the horror of a lost eternity.
TOPICS
DAY OF WRATH

Zephaniah 1:15 “That day is a day of wrath, a day of trouble and distress, a day of wasteness and desolation, a day of darkness and gloominess, a day of clouds and thick darkness”

1.  A day of God’s wrath is described in four word pairs:

a) Trouble and distress in the lives of people.

b) Wasteness and desolation implying destruction of the landscape.

c) Darkness and gloominess as in blindness and hopelessness.

d) Clouds and thick darkness, symbolic of the condition when light is hidden. 

2. Each pair having their spiritual counterparts when people have turned away from God and are reaping the consequences of sinful lives.

3.  It will be the lot of those in a soon coming age upon whom God will send “strong delusion…because they received not the love of the truth, that they might be saved” cf. 2 Thessalonians 2:10,11.

JUDGEMENT:  GREAT WHITE THRONE

1. The judgment of the Great White Throne is the last judgment. (Revelation 20:11, 15)

2. Only the unsaved are judged at the last judgment as there is no judgment for Christians. (Romans 8:1)

3. The last judgment occurs at the end of the Millennium. (Revelation 20:7-15)

4. The unsaved are judged according to their works from the Books of Works (Revelation 20:12)

5. The judgment is to show that the Human works of man cannot satisfy the justice of God. God is totally fair and shows that he is only satisfied by "The Good Work". The death of Christ on the Cross.

6. Having shown the unsaved they have failed to satisfy the holiness of God, the condemned are cast into the Lake of Fire. (Revelation 20:15)
GOD:  DIVINE INSTITUTIONS - NATIONS -NATIONAL DISCIPLINE

1.  Discipline upon the damned. These nations have lived out their purpose in history and must be eliminated. This is shown in the story of Sodom in (Genesis 19). This also shows that God will not punish a nation if He can find a remnant in that nation.

God will never damn a people to extinction in history as long as there is a remnant left. Believers are the salt of the earth and are the insurance policy for the nation in which they reside (Matthew 5:13).  God protects the believer from judgment (Genesis 19:17-23; Romans 8:1). This was done without any external armies by means of a natural catastrophe.

2.  The principle is given in (Acts 17:26) where God has set the geographical and historical boundaries for nations.   God is therefore sovereign in history and geography.  This is done so that they should seek after the Lord (Acts 17:27).  No nation is that apostate that a person does not have a chance to be saved as when a nation becomes apostate it is either destroyed or changed.

3.  Another damned culture is the Amorites of (Genesis 15:16) where Abraham's seed would be in Egypt until such time that the apostasy of the Canaanites had matured.  However when the Israelites came out of Egypt they were used by God to destroy the Amorites (Deuteronomy 7:2).  As they were doing it for God they were not allowed to take booty (Joshua 6:17).  This discipline was by direct military action and not by natural means.  As the discipline continues they are warned about their attitude (Deuteronomy 9:3-6).

4.  The fall of the Chaldean empire under Belshazzer to the Medio - Persians and the Scythians is an example of the destruction of a powerful empire overnight (Daniel 5).  Daniel pointed out the God made Nebuchadnezzar king but when he became proud he was discipline until such time as he acknowledged the source of his prosperity.  No nation can attain power unless God grants them it.  Belshazzer had the testimony of Nebuchadnezzar but chose to ignore it.

5.  Part of our responsibility is to pray for our country and its rulers (1 Timothy 2:1-2).
GOD’S WRATH IS EXECUTED - NAHUM 3:8-19
Nahum 3:8-19: Art thou better than populous No, that was situate among the rivers, [that had] the waters round about it, whose rampart [was] the sea, [and] her wall [was] from the sea? Ethiopia and Egypt [were] her strength, and [it was] infinite; Put and Lubim were thy helpers. Yet [was] she carried away, she went into captivity: her young children also were dashed in pieces at the top of all the streets: and they cast lots for her honourable men, and all her great men were bound in chains. Thou also shalt be drunken: thou shalt be hid, thou also shalt seek strength because of the enemy. All thy strong holds [shall be like] fig trees with the firstripe figs: if they be shaken, they shall even fall into the mouth of the eater. Behold, thy people in the midst of thee [are] women: the gates of thy land shall be set wide open unto thine enemies: the fire shall devour thy bars. Draw thee waters for the siege, fortify thy strong holds: go into clay, and tread the morter, make strong the brickkiln. There shall the fire devour thee; the sword shall cut thee off, it shall eat thee up like the cankerworm: make thyself many as the cankerworm, make thyself many as the locusts. Thou hast multiplied thy merchants above the stars of heaven: the cankerworm spoileth, and flieth away. Thy crowned [are] as the locusts, and thy captains as the great grasshoppers, which camp in the hedges in the cold day, [but] when the sun ariseth they flee away, and their place is not known where they [are]. Thy shepherds slumber, O king of Assyria: thy nobles shall dwell [in the dust]: thy people is scattered upon the mountains, and no man gathereth [them]. [There is] no healing of thy bruise; thy wound is grievous: all that hear the bruit of thee shall clap the hands over thee: for upon whom hath not thy wickedness passed continually? 
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REFLECTION

In this section, Nahum starts by comparing Nineveh with Thebes (No), which had already fallen. He states that just as Thebes had fallen, so too would Nineveh, for it was no better than that Egyptian city. Thebes (also known as No-Amon) had been one of the most splendid of ancient Egyptian cities, and some of its remains are still visible at its site some 300 miles south of modern Cairo. Its ruins have a circumference of 27 miles. Like Nineveh, 
Thebes was built beside a river; on the eastern bank of the Nile at Karnak, and Luxor was one part of the city with great palaces and temples. To the west of the Nile, which was 1500 feet wide at the city, were the great temples of many generations of the pharaohs. Further west lay the Valley of the Kings, where the Royal Tombs of the New Kingdom were carefully guarded. 
Thebes was the capital city of southern Egypt, second only to Memphis in glory and strength. Steep cliffs rose up either side of the river so that its citizens gained a sense of invincibility. Despite that, Thebes had been conquered, and it was the Assyrians who had been the victors. The victory had been gained by Ashurbanipal in 663BC, and he had taken as plunder the massive wealth that had been acquired by Thebes during its own path of expansion. 
Nahum had been shrewd in comparing Nineveh to Thebes, first because even apparently impregnable cities and empires can be overcome. 
At a deeper level we know from history and archaeology that The Assyrians under Ashurbanipal’s rule had been utterly ruthless in the way that they conducted their military campaigns. They were cruel and undermined human dignity, seemingly taking pleasure in the killing. Nahum takes up the theme that such violence cannot go unpunished, and as they had treated others, so they would be treated also.
The city of Thebes was very populous, such that 20,000 chariots would go out from there to war, yet despite that she could not be saved when the time for her judgement came. God is the one who overrules in the rising and falling of empires and nations. The reference to the plural “rivers” indicates the Nile itself, which passed through the city, but also there were canals and similar waterways that ran around it. It may be that the wall being from the sea is referring to that fact that the Nile was prone to flooding at certain times of the year, so that Thebes would have been defended by water that seems like a sea.
Nahum moves on in v8 to describe some of the assistance that Thebes, (or No) received when she was at the height of her power. Thebes had allies in Egypt and Ethiopia, such that it was described as infinite – there was no apparent end to the resources that Thebes had. One (non-Biblical) author suggests that the forces from Egypt amounted to 7 million, which seems an incredible number if true given the population of the world at that time. Certainly 2 Chronicles 12:3 describes the armies as extremely extensive; such was the power of No.

Thebes also had the benefit of assistance from Put and Lubim. Both Cush (Ethiopia) and Put were sons of Ham (one of Noah’s sons), and probably from the west of Lower Egypt. The soldiers of Put were known as good archers, and the root of their name comes from a word for a bow. The Lubim are probably known elsewhere as Libou, who appear on monuments as a people conquered by Menephthes and Rameses III. They were still united with Egypt and the Ethiopians in the times of Antiochus Epiphanes (Daniel 11:43). It is likely that these people were the Libyans, but opinion is divided over this. The Lubim were probably at first wandering tribes, who afterwards were settled under Carthage in the region of Cyrene, under the name Libyans.
Despite all of these alliances and the significant help that Thebes enjoyed, it was still overcome by the Assyrians. This underscores that apparently invincible empires are subject to God’s overruling hand, and He had decreed through Nahum that Nineveh would now suffer the same fate as Thebes. It is brought out in v10 that Thebes had been taken into captivity, and this would occur to Nineveh also when the time of judgement came. 
The verse says that the children were dashed in pieces at the top of all the streets. It seems that they were thrown against the walls of the houses, or upon the stones and pavements of the streets, and such cruelties were often used by conquerors upon innocent children at the sacking of cities. We then read that they cast lots for honourable men, and this was not uncommon amongst the soldiers who cast lots for their captives, regardless of their status before capture. The “great men” of Thebes had been led away in chains, despite the immense power of the Empire, so Nineveh had no grounds to feel complacent that such things could not happen there too. 
In v11 there is the prophetic word that Nineveh would be drunk, probably with the cup of God’s wrath, just as Thebes had been. Just as strong drink deprives a person of control and reason, and ability to help himself, so Nineveh would lose control of its activities and suffer God’s discipline. Scripture generally reveals that there is often a cycle to God’s discipline, and if a nation that has been used to discipline another goes beyond God’s purpose to the point of undue cruelty and inhumanity, then that nation too will suffer at God’s hands. Nineveh had the added factor that it had repented a century before and had known God’s truth, but had now turned its back on Him. There is a sense in which the drunken aspect of this prophecy was fulfilled (see Nahum 1:10) in that the city was at ease and drinking when disaster struck.
Nahum goes on to say that Nineveh would be hidden, almost as if it had never existed, such would be the degree of destruction. It is true that archaeological finds have shown where the ruins lay, but they were hidden from sight. The Hebrew expression to be hidden frequently referred to being reduced to nothing. They would also seek help when the enemy struck, but to no avail. It was then too late to cry for, of indeed to find mercy.
Moving on to v12, we see that Nineveh in all its fortified strength would become like figs being harvested from a tree. The fig tree would be shaken and the figs would drop to the ground, and in a similar way the fortifications of the city would tumble when the enemy came to bring about the destruction of the city. The analogy here is that the first ripe figs are desirable to eat, and the harvester is eager to taste the fruit. So the city of Nineveh would be desirable to the Babylonians and Medes, and as it were they would only have to give the tree (or in this case the city) a gentle shake and the fruit would fall into their mouths to enjoy. For the approaching enemy, Nineveh would be easy pickings, despite its apparent strength. When the attack came, all the fortresses of Nineveh were abandoned; and the king, in despair, burnt himself and household in his own palace.
There is a glimpse here to the end times, where the Apostle John foretells destruction with a similar metaphor of figs from a fig tree, in Revelation 6:13. At that time God will need no human instrument, but will deal with the stronghold of the pride of man as part of His judgement, not long before the return of Christ to earth in glory.
Verse 13 describes the men of Nineveh as women. This is not to demean females as such, but they are not normally likened to fierce warriors, and in a similar way the soldiers of Nineveh would not be able to put up a good fight when the battle came. Bear in mind that the monuments of Nineveh present their warriors as fearless and fierce men, who were not daunted by any danger, and who had great strength. They are the ones who will melt away and will not be able to put up a good fight when the end comes.
This too is a sign of the coming Day of Judgement when Christ returns, and Luke 21:26 describes it thus: “Men's hearts failing them for fear, and for looking after those things which are coming on the earth: for the powers of heaven shall be shaken.” There is something awesome about times when God moves in judgement. From a spiritual perspective, where sin reigns, there is no strength left, no manliness or nobleness of soul, no power to resist.
The gates of the land (note – not the gates of the cities), would be any of the routes around, and these would be laid open to the enemy. In ancient times, there are many accounts of times when a mere handful of soldiers have held a small pass, and in so doing have prevented an enemy from gaining access to other parts of the land. This would not be the case when the enemy came against Nineveh, when the land would be laid open for the opposing troops. 
The reference to bars probably refers to the gates of the city, which in ancient times were more normally made of wood. Although there is reference in Scripture to iron or brass gates, it is suggested that this might mark the exception rather than the rule. It was not unusual for an attacking army to break down the gates of a city, or to burn them with fire. In the hot climate wood becomes so dry by exposure to the sun, that the most solid doors may readily be ignited and consumed. It is even remarked in one instance that the Assyrians “have not set fire to the gates of this city, as appeared to be their usual practice in attacking a fortified place.” This custom of theirs would be turned upon themselves as their own gates would be set on fire and destroyed. 
When the excavations of Nineveh took place, it was found that there were many examples of well preserved charcoal, so it is clear that parts of the city were burnt during the attack. The lining of the chambers there also bears certain marks of the action of fire. All these things can be explained only by supposing the fall of a burning roof, such that it must have been a violent and prolonged fire. Some found on the engraved flag-stones scoria and half-melted nails, so that there is no doubt that these appearances had been produced by the action of intense and long-sustained beat.
Once again there is the foretaste of the end time judgement of God, where we know from Scripture that there will be fire, and especially for unbelievers who will be consigned to the lake of fire for eternity. Even the works of believers will be tested by fire (1 Corinthians 3:12-15), although this will not apply to the believers themselves for their sins have been dealt with by Jesus. 

In v14 Nahum urges the people of Nineveh to prepare for a siege, and he starts by instructing them to bring water into the city. In times of siege access to a good water supply is crucial, and the implication from this verse is that they were to fill every cistern and container that they had to enable them to survive for longer. In large measure this is probably a figure of speech to underscore the horror of what was to come, for Nahum has made it clear during much of his book that the eventual outcome is certain, and that it would not be in Nineveh’s favour. 
There is a certain irony in the encouragement here for the people to defend themselves, for it is as if God is saying that they could try as hard as they might to build up their defences, but it would not do them any good. Nevertheless, they were to toil to provide a defence, and the city endured a 2 year siege when it came. The Tigris ran close to the city, so they were to try and draw water from that in preparation.
Nahum then tells them to make bricks to prepare for the siege, to add to their fortification. They were to go into the clay and tread the mortar. This refers to the manner of forming bricks in the ancient world in those countries; they dug up the clay, kneaded it properly by treading, mixed it with straw or coarse grass, moulded the bricks, and dried them in the sun. They were compact and very hard, but wholly soluble in water. 
There were however others without straw, which seem to have been burnt in a kiln as ours are. An adequate supply of bricks would provide the means to repair any breaches in the fortifications that might be made by the enemy. For this they would need a good strong brick kiln, which is brought out in the latter part of this verse.

Ironically, in v15 it is made clear that in the place where they were to make themselves safe, fire would destroy them. Man’s efforts at his own salvation are of no avail when God has decreed otherwise, and spiritually this emphasises the importance of coming to Christ for salvation. In the case of Nineveh, all of their toil and effort to prepare for the siege did nothing to affect the outcome, which was destruction. 
Similarly, man’s attempts at good works done in a feeble attempt to please, or appease God, achieve nothing in view of the helpless state that we are in outside of Christ. Truly indeed, our righteous acts are as filthy rags (Isaiah 64:6) in God’s sight unless they are done from a perspective of faith and a cleansed position through the blood of Jesus.
Nahum warns that the fire would consume them, and that the sword would cut them off. God’s judgement falls surely, and sometimes swiftly, and He knows all situations and people. 
The brick building and fortifications remind us of the Tower of Babel, where the people built a tower to confound the purposes of God, only to find that He knew of the matter all along, and was easily able to frustrate their godless work. When a nation or an individual becomes full of pride and self-sufficiency, God’s judgement looms.
The people of Nineveh would be consumed and destroyed as easily as a locust comes to devour a green shoot of a plant, and when a plague of locusts descends on a place there is not much left afterwards. The multitudes, successive swarms, and devastation occasioned by locusts, is one of the most expressive similes that could be used to point out the successive armies and all-destroying influences of the enemies of Nineveh. 
They were encouraged to make themselves like the cankerworm, or locust, and be as plenteous as them, but they would still not prevail. Large armies in Scripture are sometimes likened to grasshoppers or locusts in view of their numbers, but it is nevertheless God who decrees the outcome. Even though the people of the city might be numerous, they would not prevail.
This is reminiscent of the story of the man in the gospels (Luke 12:19-20) who built larger barns for his produce, only to find that his soul was required of Him that night by God. So many people build for the short period that they spend on this earth, but Jesus exhorts us to lay up treasure in heaven, for that will abide for eternity, and will be for the glory of God Himself. Our priorities need to be God-centred.
Turning to v16, Nahum makes reference to the number of merchants in the city, and Nineveh was known for its multitude of merchants and traders. The commerce of Nineveh was carried back to ancient times, since its rivers bound together the mountains of Armenia with the Persian Gulf, and marked out the line, by which the early members of humanity could trade with each other. The city was on the main trade route passing through the area, and was likely one of the reasons that it had long flourished. It is likely that the verse implies the glory of the city trade, as well as the number of the merchants. It might be hoped that some of the foreign merchants might help Nineveh financially in a time of need, but this would again be of little help.
The reference to the cankerworm in this verse is perhaps less clear, but there maybe reference to the merchants fleeing away at the onset of trouble. There is the implication that the worm “puts off” its outer clothing, as a caterpillar becomes a butterfly and then flies away. Alternatively, some think that the locusts here are putting off the envelope in which their wings were folded, and they then fly away. The merchants will flee at the onset of trouble with all their finery, so that Nineveh will lose their support. There is perhaps a glimpse of the final days before the return of Jesus, when in Revelation 18 the merchants bemoan the fact that their business interests are being ruined as part of the judgement of God.

In v17 Nahum mentions the “crowned” and says that they are like locusts. The king and certain of his nobles would wear a crown or similar, and would be referred to as the crowned ones. They are said to be like locusts, presumably because there were so many of them. It has been observed that the headdress of the Assyrian Vizier has the ornament which throughout the whole series of sculptures is the distinctive mark of royal or quasi-royal authority. All high officers of state, ‘the crowned captains,’ were adorned with diadems, closely resembling the lower band of the royal mitre, separated from the cap itself. Such was that of the vizier, which was broader in front than behind, and was adorned with rosettes and compartments, and terminated in two ribbons with embroidered and fringed ends, which hung down his back.
However, there may be more to this than meets the eye, for in the year 1542  locusts came out of Turkish Satmatia into Austria, Silesia, Lusatia, and Misnia, and these locusts had on their heads little crowns. In the year 1572 a strong wind brought large numbers of locusts out of Turkey into Poland, and they did great damage, and were of a golden colour. It seems that some locusts can appear to be “crowned” which adds force to the parallel Nahum makes with Nineveh’s leaders and royalty.
The captains are presumably military leaders, and are described as grasshoppers, camping in hedges in the cold, but coming out and fleeing when the heat of the sun comes.  In other words, the locusts are said to lie in shelter about the hedges of fertile spots when the weather is cold or during the night; but as soon as the sun shines out and is hot, they come out to find food, or take to their wings. Cold deprives the locust of the power of flight, so they rest in cold weather and at night, but when warmed by the sun soon "flee away." So shall the Assyrian multitudes suddenly disappear, not leaving a trace behind once the heat of battle should begin. The reference to “great grasshoppers” is literally, “the locust of locusts”, which mean the largest of the locusts.

Moving on to v18, Nahum says that the King of Assyria’s shepherds slumber. This is probably referring to those counsellors around the king who take care of him and advise him, as the verse is addressed to the king rather than the people. These people are foreseen as dead, dwelling in the dust. The fact that Nahum speaks of the future in the past tense would imply the certainty of the prediction. The verse suggests that because there men are now dead, the people themselves become shepherd-less. 
There are some who suggest that the shepherds are the rulers and tributary princes, who, according to Herodotus, deserted Nineveh in the day of her distress, and did not come forward to give help, as if they were asleep. It is suggested that the word for slumber can often be regarded as the sleep of death, so that may be the better interpretation. Either way, Nineveh became a place without shepherds, and the people became scattered in the mountains as the prophecy foretold. The mountains are mentioned with evident reference to the fact that Nineveh is shut in towards the north by impassable mountains. There was no one left to gather them together afterwards.
The book closes in v19 with a description of the wound suffered by the city, which is suffering from a terminal diagnosis. The fact that there was no healing indicates that the city would not be rebuilt, so its destiny was to be destroyed. It is a lesson for all, for such will be the end of those who reject the salvation offered by Jesus, just as the people of Nineveh had turned their back on the preaching of Jonah a century before. When God decides that judgement is due, there is no salvation left, for we only have this life in which to choose to follow Jesus.
The consequence of what was to occur to Nineveh was such that all who heard about its fall would clap their hands and rejoice. This is a far cry from coming to lend a hand in their time of need, so the nations around were clearly not sad to lose the cruel tyrants of Assyria. These people had experienced the cruelty of Nineveh and its regime, so they were glad to see its fall. 
The last part of this verse suggests that the cruelty had gone on for some time, but God’s discipline came in His good time. Delay on God’s part does not mean that retribution does not come, when He knows it is right. Although the judgement is pronounced and enacted upon Nineveh, there is a warning for all nations that they deal fairly and justly with their fellow man. Ultimately justice will come, and the balancing scales of justice cannot be dressed up in pleasant words. 
In many ways, Nineveh represents the world and its systems, for there was immense power, wealth, trade, and also cruelty and oppression. Satan had ruled there long enough and God intervened to overturn the empire. Satan may still seem to hold sway over much of this earth, but God will come in judgement to establish His kingdom, which will be one of justice, righteous and peace. Nahum teaches us that God is not mocked, but that He retains His sovereignty over the affairs and events of this earth, and we do well to follow Him humbly and willingly now, while the day of grace remains for us.
The book of Nahum has application for us today, with both an individual and a national relevance. Nationally, we should become concerned when a nation becomes proud and self-centred. When sin and immorality are permitted, and even encouraged, God will take note and in due time will act. 

Individually, we should take note of God’s wrath and should not presume upon His love. God’s anger is often released in defence of those who He loves, which is quite proper. We cannot preach the love of God without also preaching the wrath of God, because His anger is a manifestation of His love. Spurgeon once said, “He who does not believe that God will punish sin will not believe that He will pardon it through the blood of Jesus.” No one who turns to God in repentant faith will ever experience His wrath, for His wrath is only exercised against those who reject His love. Surely this should motivate us in our preaching and witnessing to a lost world.
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