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Hosea 4:6, My people are destroyed for lack of knowledge: because thou hast rejected knowledge, I will also reject thee, that thou shalt be no priest to me: seeing thou hast forgotten the law of thy God, I will also forget thy children.

The fundamental principle that underlies any Bible study is the foundation doctrines and the believer's philosophy in life as to how the doctrine is practiced. This is what makes each believer's function unique in the body of Christ. 

My objective in using this particular Bible Survey is its practical and systematic approach. This survey was given to me in a fellow minister’s library after his “home going.” I believe this material to be beneficial to other believers in their quest to learn God’s word. After contacting the publisher, I found this material (published early 1900’s) was no longer available and that it could be used in bible study groups. It is not intended for sale or public distribution in any form.

It is my desire that these lessons bring each student of the word into a more intimate relationship with Jesus Christ, as you grow in the grace and knowledge of His Word, and that this material will continue to be used by God to encourage others to study the written Word, with renewed enthusiasm and diligence, through which alone we can come to know the Living Word, the Lord Jesus Christ. 

The more we grow in the grace and knowledge of God, the less impressed we will be with ourselves and the more impressed we will become with the Lord Jesus Christ, "In whom are hid all the treasures of wisdom and knowledge." Col. 2:3

Financial Policy

Jesus Christ prepared to send the disciples for the first time throughout Israel with His message. He included in their instructions this admonition…. "Freely you received, freely give"…. (Matt. 10:8). This five word summary of grace explains the financial policy regarding “Spiritual Resources Group”

IT IS ILLEGAL TO SELL “SPIRITUAL RESOURCES GROUP” MATERIAL IN ANY FORM.


[image: image3.png]


™
Spiritual Resources Group™
PO Box 69 ( Maysville, GA 30558
706.652.2593 Phone 

This material IS NOT for sale, however, any assistance with materials, printing cost, etc., is acceptable. Moore Notes Publications is a private grace ministry and IS NOT Registered as a tax-deductible Non-Profit organization. For additional copies contact the publisher.

The material in this publication MAY NOT be copied or reproduced in any part or form without express written permission from this publisher.

Introduction to the Old Testament

Module 1 
Lesson 1 

There are three ways to secure Bible information. In the first place we may read and study about the Bible. It is quite possible by reading sermons and studying commentaries to learn a great deal about the Bible without ever seeing the text itself. This is secondhand information, and its trustworthiness will depend largely on the character of those who furnish it. Study about the Bible gives rise to a great variety of opinions, but seldom any settled convictions. It is the study of other men's interpretations and opinions about the Bible that has occasioned so many of the isms of the day. The fact that there are some 2000+ denominations in the United States is evidence that the text of the Bible has not been the main source of information for a large portion of our Protestant constituency. “To err is human,” and if we are to depend upon fallible men for our instruction and interpretation of Scripture, we are quite likely to go astray.
The second way to get knowledge of the contents of God's Word is to read the Bible. The great fundamental of Protestantism is that every individual may have the opportunity to read and interpret Scripture for himself. Our Puritan forefathers established the great American public school system, not that the rising generation might be proficient in reading, writing and arithmetic, but that they might acquire the necessary rudiments of education to enable them to read the Scriptures. But it is possible to read the Bible without getting any satisfactory and complete conception of its contents. This is particularly true if the reading is disconnected and limited to select portions of Scripture. Even when the Bible is read from cover to cover we may fail to master it because we have not sensed its central thought and purpose or secured a clear understanding of the divine program.

The third and best way to know the Word of God is, to study the Bible. It is only the Bible student who may hope to master the Bible. The principal characteristic of a Bible student is that he is a personal investigator of the truth of God's Word. He is not content to get his information from others, nor is he satisfied merely to read without understanding what he reads. He seeks for an explanation of difficult passages and apparent contradictions, in short, the solution of every biblical problem; and as far as possible he seeks that solution from the Word of God itself.

The Bible is the only commentary that is absolutely dependable. By comparing scripture with scripture we may become sure of the meaning of a particular passage, and only by this means really can have that absolute authority for the general teaching of Scripture on questions of faith and practice. A Scripture truth is really a consistent explanation of all that the Bible teaches in reference to the question examined. Our authority in all matters pertaining to faith and practice is not the teaching of isolated verses here and there, but the illumination and corroboration of the united testimony of all Scripture.

To study the Bible then, a complete and comprehensive survey of all Scripture is absolutely necessary. Even in such a brief course as is specified for the elementary training of teachers, nothing less than this could be regarded as an adequate preparation for the teaching ministry. Surely the teacher is not competent to give instruction upon any part until they have mastered it as a whole. When once they realize the marvelous unity of the sixty-six books of the Bible and have grasped the central teaching that binds the Bible together they will be able to teach any designated lesson with far more confidence and understanding.

All Bible students will be impressed with the fact that the Bible is a literary unit. It tells the human story. It tells that story without unnecessary details or omitted essentials. It starts at the beginning and concludes at the end. It is the story of man's perfect creation, of his fall into sin, of his redemp​tion from the consequences of that disaster, and of his complete restoration to fellowship with his Creator and Redeemer. It is a story of matchless majesty and might, perfect wisdom and justice, marvelous love and grace.

But the Bible is more than a story. It deals with trustworthy facts. And it is more than history, for it reveals and relates facts in the spiritual and eternal realm as well as in the material and temporal. Still it is a thrilling, fascinating story in that it meets all the technical demands of a story. It has unity of time–the period from the loss to the restoration of Paradise. It has unity of place–the earth, a most insignificant atom in the immensity of crea​tion, is the stage upon which the actors of the universe present themselves. It has unity of theme–man's redemption. Good story technique demands that there be no digressions but a holding to the central theme from beginning to end. The Bible meets this requirement. Every book, every chapter, and every verse contribute to the progress of the narrative. There is no superfluous material.

Fully 75 per-cent of the Bible is taken up with the Old Testament. This has two great divisions, but the first is altogether out of proportion to the second. The first eleven chapters of Genesis, which covers a period of about two thousand years, deal with God's relation to the human race as a whole. The other thirty‑nine chapters and the remaining thirty‑eight books deal with the children of Israel, and likewise cover a period of approximately two thousand years. Let us put it down this way:

1. The Human Race
2,000 years 
Genesis 1‑11

2. The Chosen Race
2,000 years 
Genesis 12‑Malachi 4

The Old Testament then, is almost entirely devoted to God's dealings with the chosen race, or the children of Israel. The nation of Israel was chosen for three purposes:

1. As a repository of God's Word.

2. As a channel for the introduction of the world's Redeemer.

3. As a witness to the world.

Our study of the life and development of the chosen people will show us how the first two purposes were realized, and how completely the nation failed in the third.

There are four well-recognized divisions of the thirty‑nine books dealing with the chosen race. The equal proportion of these four divisions can best be seen from the number of chapters given to each, as well as the grouping in the Jewish canon. The Jews divided the Old Testament into only twenty-two books. This smaller total was the result of certain combinations. I and II Samuel were recognized as one book. This was also true of I and II Kings, I and II Chronicles, and Ezra and Nehemiah. Ruth was coupled with Judges, and Lamentations with Jeremiah, while the twelve Minor Prophets were contained in one book, which in actual length about equaled the longest major prophet. The comparatively equal portions of the Old Testament given over to law, history, poetry and prophecy, may be seen from the following table of books and chapters:



Old Testament
Jewish Canon
Chapters
Law–Genesis to Deuteronomy
5

5

187

History–Joshua to Esther

12
7
249

Poetry–Job to Song of Solomon
5
5
243

Prophecy–Isaiah to Malachi

17
5
250



39
22
929

The first five hundred years of history of the chosen race deal with its formation, or the narrative of the chosen family–the patriarchs, Abraham, Isaac, Jacob and Joseph. During this period their contact with God was the covenant that He established with Abraham and ratified with Isaac and Jacob. As yet there was no church or temple for a meeting place between God and man, but the chosen family built an altar and worshiped God in terms of the covenant that He had made with them.

During the second period of five hundred years the family grows into a great nation approximating two million people. It is without a king because God is its ruler, and for this reason government is called a theocracy. The family altar now gives way to a central meeting place for the nation. This was the Tabernacle, which God directed the children of Israel to build and transport from place to place in the wilderness.

The failure of Israel's leaders to preserve peace and promote prosperity led the people at the beginning of the third period of five hundred years to ask for a king, so that the theocracy now gives way to the kingdom. A more permanent and magnificent structure takes the place of the Tabernacle, and the first Temple is built in great splendor at Jerusalem.

But Israel's failures led to the division and then to the fall of the kingdom, and finally the destruction of the first Temple. During the last five hundred years the remnant of Israel returned from exile as a subjugate people, and their land was governed as a province, first by Persia, then by Greece, and finally by Rome. The second Temple, which was built shortly after the return from Babylon, was far less majestic than the first, but it served as the religious center of the people. Let us write it out this way:


Political
Period
Religious
1. Family
500 years
Altar

2. Theocracy
500 years
Tabernacle

3. Kingdom
500 years
First Temple

4. Province
500 years
Second Temple

After ascertaining the grand divisions of the Old Testament we are ready to examine the content of each of the thirty‑nine chapters or books. In some instances, like Genesis and Numbers, the original name suggests the subject matter, but more frequently the book is known from its author, and for that reason it would be well for us to state briefly the content of each book.

1. Law
Genesis–Book of Beginnings
Exodus–Deliverance of Israel
Leviticus–Manual of the Priests
Numbers–Wanderings of Israel
Deuteronomy–Review of the Law

2. History
Joshua–Settlement of Israel
Judges–Anarchy of Israel
Ruth–Gentile Ancestry of David
I Samuel–Beginning of the Kingdom 
II Samuel–Righteous Reign of David
I Kings–Height and Division of the Kingdom 
II Kings–Decline and Fall of the Kingdom
I and II Chronicles–Sacred History of the Kingdom 
Ezra–Religious Restoration of Judah 
Nehemiah–Political Restoration of Judah 
Esther–Occasion of the Feast of Purim

3. Poetry 
Job–Afflictions of a Righteous Man 
Psalms–Songs for the Redeemed 
Proverbs–Poems on Practical Piety 
Ecclesiastes–Poems on Vanities 
Song of Solomon–Fidelity in Song 

4. Prophecy 
Isaiah–The Great Messianic Prophet 
Jeremiah–The Great Prophet of Judgment 
Lamentations–A Poem of Penitence 
Ezekiel–The Great Prophet of Restoration 
Daniel–The Great Prophet of World Empires 
Hosea–The Prophet of Divine Love 
Joel–The Prophet of Pentecost 
Amos–The Pastoral Prophet 
Obadiah–Prophecy against Edom 
Jonah–The Prophet of Mercy to the Gentiles 
Micah–The Prophet of Universal Peace 
Nahum–Prophecy against Nineveh 
Habakkuk–Prophecy against Babylon 
Zephaniah–The Prophet of Desolation 
Haggai–The Prophet of the Second Temple 
Zechariah–The Prophet of the Messianic Kingdom 
Malachi–The Herald of the Messiah

The Pentateuch, as well as the historical books, traces the progress and development of the chosen people. Both the poetical and prophetical books chronologically parallel the historical books. Not all of prophecy is to be found in the fourth division of the Old Testament, as there is scarcely a book that does not contain a prophetic chapter, even many of the Psalms describe events of the future.

The one great outstanding theme of Old Testament prophecy is the coming of the Messiah and His kingdom of righteousness and peace. The great purpose of the Old Testament–the entire Bible for that matter–is to teach the plan of redemption. The British navy is said to have a red thread in all its rope. In like manner there is a red thread running from the first to the last word of the Bible. It has one message from beginning to end: “Jesus Christ, who is the faithful witness, and the first begotten of the dead, and the prince of the kings of the earth. Unto him that loved us, and washed us from our sins in his own blood, and hath made us kings and priests unto God and his Father” (Rev. 1:5, 6). In fact, only in so far as Christ is the sum and substance, center and circumference, foundation and fundamental of all Scripture, can we think clearly and intelligently through the Bible. The books of the Bible are like so many parts of a puzzle. When each is in its right place we may see Jesus Christ, the Messiah, clearly pictured. The Old Testament looks forward to the glad day when Jesus would come as Saviour; the New Testament celebrates His birth and describes His sacrifice, and points forward to His second coming as Sovereign.

Introduction to the Old Testament 
Challenge

Module 1 
Lesson 1
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. a) What are the three ways of securing Bible information? 
b) Which way is best?

2. What is the principal characteristic of a Bible student?

3. Why is the Bible the only commentary that is absolutely dependable?

4. Why is knowledge of the whole subject essential to intelligent presentation of a part?

5. a) Show that the Bible is a literary unit.
b) Show how the Bible meets the technical demands of a story.

6. What are the two grand divisions of the Old Testament?

7. For what three purposes was the nation of Israel chosen?

8. Show how the portion of the Old Testament dealing with the chosen race can be divided into four comparatively equal parts.

9. What combinations in the Jewish canon reduce it from thirty‑nine to twenty-two books?

10. What were the respective political and religious contacts in each of the five hundred year periods?

11. Give the content of each of the legal and historical books.

12. a) What is the theme of the Old Testament? 
 b) What is its purpose?

Genesis

Module 1 
Lesson 2 

Content–Book of Beginnings

Extent–2400 years (?)

Author–Moses

Divisions

I. Beginnings of the World, 1:1‑2:6 

II. Beginnings of Man, 2:7‑11:32 

III. Beginnings of Israel, 12‑50

Outline

1. Creation, 1,2

2. Fall, 3, 4

3. Ten Patriarchs, 5

4. Deluge, 6‑9

5. Nations, 10, 11

6. Abraham, 12:1‑25:10

a. Call, 12

b. Lot, 13, 14

c. Promise, 15‑17

d. Sodom, 18, 19

e. Heritage, 20:1‑25:10

7. Isaac, 25:11‑27:46

a. Promise, 26

b. Birthright, 27

8. Jacob, 28‑36

a. Flight, 28‑30

b. Return, 31‑36

9. Joseph, 37‑50

a. Prophet, 37

b. Prisoner, 39, 40

c. Prime Minister, 41

d. Reconciliation, 42‑45

e. Reunion, 46‑50

Selected Reading–Genesis 1‑4, 6‑9, 12, 15, 18, 22, 26, 28, 31, 32, 35, 37, 41, 45, 46:1‑7; 49, 50.

Genesis is the foundation of the biblical system. Without it the rest of the Bible would be incomprehensible. A plan of redemption for a lost world would have no significance apart from the account of the fall in Eden. What happened to the first Adam explains what happened to the second Adam.

The first promises of the Messiah, who was to regain the Paradise that Adam lost, are in Genesis. In this book we are told not only of the Seed of the woman that should bruise the serpent's head, but of the race (Semitic), the nation (Israel), and the tribe (Judah) from whence the Redeemer would come.

The word Greek ‘Genesis’ means beginning, so that the first book of the Bible is very properly a book of beginnings. Nothing is completed in Genesis, but here we have the beginning of everything except God, who is eternal. The opening chapter of Genesis is not the only creation account in the Bible. The same truth is reiterated again and again in the Scriptures (Exodus 20:11; Neh. 9:6; Job 12:9; 26:7; 38:4‑7; Ps. 24:2; 33:6; 95:5; 102:25; 104:5; Isa. 40:28; 45:12; 48:13; Acts 4:24; 7:50; 14:15; Heb. 11:3).

The opening statement in ten words refutes,

Atheism–that there is no God. 

Polytheism–that there are many gods. 

Agnosticism–that God is unknowable. 

Pantheism–that all is God. 

Materialism–that matter is the only substance.

No date is given for the creation of the earth. Time has to do with man not with the history of creation. The date in the margin of your Bible is reckoned from Adam not creation. We have astronomical evidence today, however, to show that an almost inconceivable period has elapsed since the original creation of the earth. Between the first and second verses of Genesis there is an enormous span, and the length of that span remains unknown, there is hypothesis of billions, millions and even thousands of years but we really don’t know. We do know that the beginning of the human race and the preparation of the earth to support it, however, are events, which prob​ably took place about six thousand years ago.

We have reason to believe that the original creation was a perfect one (Deut. 32:4; I Cor. 14:33), but that some great catastrophe was the occasion of the chaotic condition stated in the second verse. This we would infer from the active form of the verb “to be” in the Hebrew, “And the earth became an empty waste,” as well as such references as Isaiah 45:18, R.V.; 24:1; Jeremiah 4:23‑26, where we are expressly told that God did not create the earth a chaotic mass. From other portions of Scripture we are led to infer that the earth was originally created for the dominion of Lucifer, brightest and best of the angelic band, and when he fell by transgression his dominion became a desolation. The use of the Hebrew word asah, translated “made,” also suggests the recon​struction of the earth to make it a fit habitation for man. The fact that after man was created he was commanded, “Be fruitful, and multiply, and replenish the earth,” gives added weight to this inference. In this reconstruction process that the first chapter describes, there is simply explained for us the origin of all life–plant, animal and human. Instead of contradicting true science, this bridges the three great gaps, which science and evolution cannot connect, the origin of vegetation, the origin of animal life, and the origin of man.

Genesis records not only the beginning of life, but also the beginning of sin, with its accompanying evils and death. It is affirmed by Christ and Paul (John 8:44; Rom. 5:12) and corroborated by the traditions of every nation. The first action of the story reveals its three principal characters, God, Satan, and man, and these characters are to appear again and again as the story unfolds. With the fall there is recorded the first promise of a Redeemer (Gen. 3:15), and this promise is historically the foundation of all other promises of Christ in type and prophecy, of which the Old Testament abounds.

The fourth chapter describes the institution of sacrifices and the beginning of the altar. The acceptance of Abel's offering foreshadows the truths after​ward wrought out in full detail, especially in the Epistle to the Hebrews. The divine appointment of sacrifices is clearly shown in God's specific commands to Abraham (Gen. 15:9; 22:2). The history of Cain and his descendants described in the latter portion of the chapter, throws light on the origin of arts and crafts by man's natural endeavor.

The ten patriarchs which bridge a period of nearly two thousand years, have their longevity corroborated not only by the traditions of many nations, but by Josephus, the Jewish historian.

The next great fact in Genesis is the Deluge. Every nation has records or traditions about this great catastrophe, and these all agree in the main points with the Bible statement. No fact in the world's history is better substantiated, and nowhere do men show their ignorance or folly more than when they attempt to forget it, for they cannot consistently deny it. Scripture speaks of it else​where (Isa. 54:9; Heb. 11:7; I Pet. 3:20; II Pet. 2:5), and most important of all is the testimony of Jesus Christ (Luke 17:27). Besides, the evidences of this great cataclysm have been written in the constellations of the heavens, as well as upon the rocks of the earth, which are tombstones on which the buried dead have written their epitaphs. The reading of these epitaphs is the business of geologists, and the record only too plainly tells of the universal sepulcher of the human race. In the record of the Flood the word “covenant” first appears (6:18) to explain why Noah and his household were spared. The lesson the world was to learn was not only God's abhorrence of sin, but also His protection of the righteous. (Heb. 11:7; II Pet. 2:5).

Noah now becomes the father of all living and the beginning of the races as well as nations are traced in the eleventh chapter. As the population of the earth multiplied, instead of scattering to various regions where the people might get the benefit of God's soil, blessed by sunshine and showers, they persisted in living in populous centers. And with increased congestion there was also increased wickedness. The Tower of Babel was man's bold defiance of God. The confusion of tongues that followed, not only put an end to the building operations, but also scattered the population over the face of the earth.

The dispersion of the world’s population is the last chapter on the human race that the Bible records. From this time on we will follow the fortunes of the chosen people, Israel, and strangely enough there are no contemporary accounts of the exploits of the chosen people in the annals of other races. Only the great events recorded as world history are paralleled by the myths of other nations. This constitutes one of the best proofs that the common myths of the nations are all based upon the actual facts of human history contained in the first eleven chapters of the Bible.

A study of statistics indicates that the world's population doubles every 168.5 years, and that this ratio of increase to the family of Noah would approxi​mately provide the present population. To calculate from Adam's time would make our numbers much larger than they actually are. Here is evidence for the age of man, which most evolutionists in their preposterous speculations have entirely overlooked.

While the first period of Genesis is one of events, the latter portion is essentially one of characters. God now takes an individual and makes him the center of all His purposes. It is the family history of this great character that we study in the remaining chapters of the book.

Abram, who was chosen of God to be the father of a nation, was called out from an idolatrous community (Josh. 24:2) on the lower Euphrates. With implicit faith (Heb. 11:8) he journeyed into a new country, which he should later receive as an inheritance. He received the promise of this inheritance in a covenant reiterated on eight different occasions. This covenant Paul tells us is the basis of the gospel (Rom. 4; Gal. 3). Through Abraham's seed, first Israel and later Christ, all the nations of the earth were to be blessed.

The chief characteristic of Abraham was his faith, which was tested first in his call (12:1‑6), then in the long delayed birth of the heir of the promise (18:9‑15), and finally, when the heir was grown to manhood, in the inexplic​able command to sacrifice him (22:1‑14). But Abraham was not permitted to sacrifice Isaac, although thousands of years later on the same mountain God was not to spare His only beloved Son, “the heir of all things.”

Isaac did not possess the strong personality of his more illustrious father, and from a worldly standpoint would not have been chosen as the leader of a great nation. But this peaceful and submissive character was a type of Christ in His humiliation to the Father's will, His death and resurrection (Heb. 11:17-​19). God appears to Isaac twice (26:2‑5, 24) to confirm His promise to Abraham.

Isaac's twin sons, Esau and Jacob, are types of the child of nature and the child of grace. Esau was mastered by his appetite (Heb. 12:16), but Jacob conquered himself by divine help, as shown at Bethel, Padan‑aram, and at the brook Jabbok, and is thus prepared for his career as the inheritor of the promise. God appears to him five times (28:11‑19; 31:11‑13; 32:24‑32; 35:1‑15; 46:1‑4). In his last utterances Jacob gave a prophetic statement of the future history of his children, the most significant of which was the Shiloh prophecy, distinguishing Judah as the tribe of the Messiah and making a specific declaration regarding Shiloh (49:9,10).

With the exception of chapter 36, which is devoted to the children of Esau, all the rest of Genesis is occupied with the family of Jacob, of which there is given to Joseph by far the largest place. His is one of the most dramatic narratives in the Bible. He was the preserver of his people and in many other respects was a type of Christ. Some comparisons may be noted:

Joseph

Christ
Genesis 37:3
Loved of the father
John 3:35

Genesis 37:4
Hated of brethren without cause
John 15:25

Genesis 37:20
“Let us kill him”
John 5:16

Genesis 37:23
Stripped of garments
Matthew 27:28

Genesis 37:28
Sold for silver
Matthew 26:15

Genesis 42:21
Anguish of his soul
Hebrews 5‑7

Genesis 40:21, 22
Two criminal companions-
Luke 23:33



-one saved & one lost

Genesis 40:15 
Innocent suffering
Luke 23:47

Genesis 41:40 
Second place in kingdom 
John 5:22,23

Genesis 41:45 
Gentile bride 
Acts 15:14

It is important to note that when Joseph and his brethren came down into Egypt they found Hyksos, or shepherd‑kings, were temporarily in power, and while these nomads were on the throne they were kindly disposed to those of their own occupation. This usurping government not only welcomed the Israelites, but providentially provided for their residence in the land of Goshen. For what was intended as a barrier between the Israelites and the Egyptians, became a safeguard against the idolatry of the land.

It is well to observe that God selects from His chosen people men who are to become world‑wide leaders. Thus Joseph was a prime minister of Egypt, Moses a courtier in the same nation, which at that time was a world power. It was when Babylon had conquered the world that Daniel became its Prime minister and later, after the conquest by Medo‑Persia, the first president of that world empire. However, a century later, Mordecai became prime minister of Persia, and after a shorter interval we find Nehemiah occupying a position of trust under the king of Persia. Although prime minister of Egypt, Joseph, like Daniel (Dan. 9:2), had faith in God's promise to Israel, and was careful to instruct his brethren not to place his remains in an Egyptian mausoleum but carry them back with them to Canaan. That unburied coffin of this royal Israel​ite was a connecting link between Egypt and the land of promise (50:24‑26; Exod. 13:19; Josh. 24:32; Heb. 11:22).

Genesis
Challenge

Module 1 
Lesson 2
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. What are the three divisions of Genesis?

2. Why is Genesis the foundation of the biblical system?

3. Give two reasons for believing that the original creation was perfect one.

4. Name five great facts and four great characters in the book of Genesis.

5. What passage records the first promise of a Redeemer?

6. What was the great lesson taught by the Deluge?

7. Show how mythology confirms the first eleven chapters of Genesis.

8. State three ways in which Abraham's faith was tested.

9. In what respects was Isaac a type of Christ?

10. a) How many times did God appear to Jacob? 
b) Give a brief description of three of them.

11. In what respects was Joseph a type of Christ?

12. Name some of the Israelites who have been world‑wide leaders.

Exodus 

Module 1 
Lesson 3

Content (Deliverance of Israel (12:51)

Extent(144 years

Author(Moses (17:14; 24:4)

Divisions

I. Bondage in Egypt, 1-13

II. Journey to Sinai, 14‑19

III. Giving of the Law, 20‑24

IV. Institution of the Tabernacle, 25‑40 

Outline

1. Preparation for Deliverance, 1‑13

a. Bondage

b. Moses, 2‑4 

 (1) Birth, 2

 (2) Call, 3, 4

c. Plagues, 5‑11

d. Passover, 12, 13 

2. Deliverance and March to Sinai, 14,19

a. Red Sea, 14, 15

 (1) Egyptians Destroyed, 14

 (2) Song of Victory, 15

b. Wilderness, 16‑18

 (1) Manna, 16

 (2) Water, 17

 (3) Judges, 18

c. Sinai, 19

3. Law, 20‑24

4. Tabernacle Instruction, 25‑27, 30, 31

5. Priesthood, 28, 29

6. Idolatry, 32, 33

7. Covenant, 34

8. Tabernacle Construction, 35‑40

Selected Reading(Exodus 1‑4, 12, 15, 17, 19, 20, 24, 32‑34, 40

At the close of Genesis we find the chosen family in Egypt and Joseph occupying a place of great power. Then follows an interval in which no events are recorded. The first scene in Exodus discloses the fact that the chosen family has grown to a great nation. Prophecy had decreed (Gen. 15:13-16) that not only would the chosen people live in a land that was not theirs, but also from the birth of Isaac until their deliverance a period of 430 years would elapse. From the giving of the promise to Abraham to the descent of Jacob into Egypt was 215 years, leaving a similar period from that time to the exodus. The prophecy in Genesis also predicted that the nation the children of Israel should serve would be judged, which later was accomplished in the ten plagues, while the predicted favor they would find with the Egyptians was also fulfilled in the great substance with which they came out of Egypt (Exod. 12:35, 36). 

While the close of Genesis finds a family in favor in the Egyptian court, the book of Exodus opens with the nation in bondage to a hostile sovereign. Although they had multiplied most rapidly, there seemed scarce a chance for these Hebrew tribes to gain their freedom. They were outnumbered, unarmed, and wholly inexperienced in warfare. More than that, they were without leaders, and their labor was profitable to their taskmasters. Apart from faith in God they had no reason to hope for escape. 

The great character of Exodus is Moses, and considering the fact that he dominates all of the books of the Pentateuch except Genesis, he must be regarded as one of the great characters of the Old Testament. The first forty years of his life he is represented to us as a scholar. Born in troublesome times, concealed by his parents, but providentially discovered and adopted by Pharaoh's daughter, he was given the very best education of the day. He became learned in all the wisdom of the Egyptians, who were one of the most cultured people of that age (Acts 7:22), and throughout his entire career he illustrated the practical value of education. But his scholarly attainments did not wean him away from loyalty to his own God and people. For them he gave up the privileges of the palace and accepted exile from Egypt (Heb. 11:24-26). 

The second forty years of his life Moses was a shepherd. While he had gained a sympathetic understanding of his people's wrongs and a thorough knowledge of the Egyptian rulers, still he needed to know the God of the Hebrews as his personal God. In mastering this most important lesson he spent another forty years, this time in the very wilderness in which his last forty years would be spent in guiding, governing, and interceding for a nation. 

At the close of this second period came the divine call to be a savior of his people. He hesitated before he accepted this call of God, and offered five excuses. Meanwhile God had been creating in the hearts of His people a desire for freedom. To this end He employed the oppression, and later demonstrated His power in the plagues. The effect of the plagues was to confirm Moses in his assurance that he was called of God for a great purpose, convince the chosen people that their God was mightier than the gods of Egypt, and reveal to the Egyptians the futility of fighting against God. 

The institution of the Passover, which commemorates the preservation of the eldest son of God's people from the angel of death, was to prefigure redemption by the death of Christ, later memorialized in the sacrament of the Lord's Supper. Christ as Redeemer was typified in the lamb without spot or blemish, of whom not a bone was to be broken, but whose precious blood was to be sprinkled for the remission of sin and deliverance from spiritual death. We cannot attach too great importance to the Passover feast, marking as it does the greatest crisis of the Hebrew nation, and typifying the greatest fact in the history of the world. 

There are seven great Passover feasts recorded in the Old and New Testaments, in Egypt (Exod. 12:1-28), at Sinai (Num. 9:1-14), before the military campaigns (Josh. 5:10), under Hezekiah (II Chron. 30:15-27), under Josiah (II Chron. 35:16-19), at the return from exile (Ezra 6:19), and the last supper (Matt. 26:17-19, 20). 

The crossing of the Red Sea and the march to Sinai tell especially of God's providential care for His people. They were protected from the hosts of Egypt, and led by the pillar of cloud and fire. God's preservation was manifest in the miraculous manna, the flock of quails, and in the water that sprang from the rock. The manna and the smitten rock are both types of our Lord. 

Following the destruction of the Egyptians in the sea, the children of Israel sang a song describing the providence of God in their behalf. It is the first of many songs in the Bible. 

Sinai, where they sojourned for a year and one month, was the scene of events recorded from Exodus 20 to Numbers 10. These fifty-eight chapters narrate events of the most momentous year in the history of Israel, for during the period were revealed the righteous character and holy requirements of God. The Ten Commandments, which were first spoken by the voice of God and afterward written on tables of stone by the finger of God, were to constitute the sum and substance of all subsequent legislation. The Ten Commandments embody the constitution of the nation, and the book of the covenant, which follows (21:1-24:8), adds the by-laws, setting forth the ordinances by which the people were to be regulated in their relations to each other and to strangers. It includes the laws regarding labor, the Sabbatical year, the feasts of ingathering, and other feasts. 

The perversity of human nature is shown in that no sooner had the law been proclaimed than it was violated. In the absence of Moses the whole nation fell into idolatry. And in this connection nothing stands out in the noble character of Moses more than the sincerity and magnanimity of his great intercessory prayer (Exod. 32:32). Other great examples are Abraham (Gen. 18:22-32), Samuel (I Sam. 7:5), David (I Chron. 21:17), Hezekiah (II Chron. 30:18, 19); Daniel (Dan. 9:3). 

The institution of the priest-hood followed the proclamation of the law. Prior to this the head of the family acted as priest, as was the case the night the Passover was instituted; but in the setting apart of the tribe of Levi and the family of Aaron, we have the divinely appointed program that was to look forward to Christ, the great High Priest of the new covenant. 

When we view the institution of the priesthood in the light of all Scripture we discover at least four distinct periods: 

1. Age of the Patriarchs(Family Priesthood 

2. Age of Israel(Stated Priesthood 

3. Age of the Church(Church Priesthood 

4. Age of the Millennium(Universal Priesthood 

The latter portion of Exodus is largely devoted to the instructions for building the Tabernacle and its furniture. These were given to Moses on Mount Sinai, and the closing chapters find the directions carried out and the Tabernacle built. It was called the Tabernacle (Exod. 25:9) because there God dwelt in the midst of His people; the tent of meeting (Exod. 29:42, 43) because there God met with His people, and the tabernacle of testimony (Exod. 25:21) because there the tables of the law were kept. 

During the wanderings of the people through the wilderness and throughout the different stages of their conquest of the land, the Tabernacle accompanied them, and when the inhabitants of Canaan were finally subdued it was permanently located at Shiloh (Josh. 18:1). Here we find it 450 years later (I Sam. 1:3), but its days were now drawing to a close. The Ark of the Covenant was removed when the Israelites went to battle against the Philistines (I Sam. 4), and was never again returned to the Tabernacle. Less than ninety years later, when Solomon built the Temple, this tent of meeting between God and His people, which had stood for nearly five hundred years, disappeared altogether.

Exodus is the only book in the Pentateuch that does not have a prophetic chapter (Gen. 49; Lev. 26; Num. 24; Deut. 28).

Lesson 3 includes the book of Leviticus

Leviticus

Content(A Manual of the Priests 

Author(Moses (Rom. 10:5) 

Outline 

1. Offerings, 1-5 

a. Burnt, 1

b. Meal, 2

c. Peace, 3

d. Sin, 4

2. Directions for Offerings, 6, 7

3. Consecration, 8, 9

4. Nadab and Abihu, 10

5. Purity, 11-15

6. Day of Atonement, 16, 17

7. Relationships of the Redeemed, 18-22

8. Feast, 23-25

9. Prophecy, 26

10. Vows and Tithes, 27

Selected Reading(Leviticus 1-5, 16, 17, 23, 26

This has been designated as the priests' handbook since it contains the order of service for the ministry of the priesthood. As God's people increased in numbers they needed stated forms of public worship. 

Blackwood says, “External requirements for this worship were four: a place where God made Himself known, a people whom He claimed as His own, a priesthood through whom He received the offering of His people, and a carefully regulated system of worship. Underlying these four requirements, as the rock bottom of the book of Leviticus, was the holiness of God.” 

The theme of Leviticus is holiness, a term occurring eighty-seven times. The key verse is 19:2: “Ye shall be holy: for I the Lord your God am holy.” When this word “holy” refers to God it means that He is superior to all other beings. When it refers to man it means that he is separated unto God. When it refers to things it means that they are set apart for the service of God. 

To this end were provided the five elementary offerings, which formed the greater part of the ritual of the Tabernacle. The sin offering occupied first place, as the first great necessity was atonement for sin; a distinct witness to the fact that deadly sin existed in man, but that God had provided an atonement by the vicarious suffering of an appointed victim. This was followed by the burnt offering, which implied dedication to God and His service. The meal and peace offerings follow, signifying thanksgiving and enjoyment and communion with God. 

The chief purpose of these sacrifices was to show God's forgiveness of sin, and so the animals offered in sacrifice were to be without blemish and in every other respect of the best type, otherwise they could not have typified the perfect Sacrifice. Their importance lay in what they symbolized, that is, the person and work of the Lord Jesus Christ, since the one great aim of the Levitical institutions was to exhibit Christ to the eye and understanding, and to manifest Him as the promised Seed and Saviour. 

The priests offered up the sacrifices. We have already observed the institution of this order in Exodus. They had to he holy men, consecrated to God's service. They were robed in white, and the high priest wore a breastplate of twelve precious stones, corresponding to the twelve tribes of Israel. Aaron and his sons were solemnly consecrated as the first high priests. But this sacred occasion was desecrated almost immediately by the presumptuous act of Nadab and Abihu in offering up strange fire. 

Aside from the sacrifices and offerings, there were laws for, the personal conduct, regulating food and cleanliness in the interest of the health and morals of the people, that they might be a peculiar nation. Israel is told which animals could be used for food and which were to be rejected. The nation must be pure; the priests must live holy lives. There is a deep spiritual significance to these distinctions and prohibitions. 

The sixteenth chapter deals with the Day of Atonement, the only time during the year when the high priest entered the Holy of Holies. The service of the high priest here is typical of the work of Christ, who once for all offered Himself as a sacrifice for the sins of His people. In Leviticus the person and work of the Messiah are fully set forth, typified by the priestly office and the laws concerning sacrifice. 

Laws for the feasts of Israel are also set forth and directions are given for the observance of the Sabbath, the Passover, Pentecost, the Feast of Trumpets, Day of Atonement, Feast of Tabernacles, Sabbatic year, and the year of Jubilee. 

The closing chapters of Leviticus deal with the consequences of obedience and disobedience to these laws, and the binding nature of vows and tithes. In these laws of blessings and cursings (chap. 26) there is a brief prophecy of Israel's downfall and exile and the desolation of the land, which was not permitted to enjoy her Sabbaths. This prophetic utterance of Israel's future history is a fitting climax to the book, and as the final chapter is in the nature of an appendix, the last verse appropriately concludes the contents: “These are the statutes and judgments and laws, which the Lord made between him and the children of Israel in Mount Sinai by the hand of Moses.” 

The epistle to the Hebrews is the inspired commentary on the book of Leviticus. In this New Testament interpretation of the Old Testament system we have clearly revealed to us the deeper meaning of these institutions. We cannot read this epistle without realizing that the priesthood and sacrifices had their fulfillment in the Lamb of God. The outstanding truth of Leviticus, as pointed out in Hebrews, is, “Without the shedding of blood there is no remission.” 

Exodus & Leviticus 
Challenge

Module 1 
Lesson 3
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. What evidence do we have that Moses wrote Exodus? 

2. State three ways in which the prophecy of Gen. 15:13-16 was fulfilled in Exodus. 

3. In what respects was Moses a scholar, a shepherd, and a saviour? 

4. How does the Passover prefigure the sacrament of the Lord's Supper? 

5. a) What are the three divisions of the tabernacle? 
b) Name the articles of furniture in each. 

6. Give a brief account of its history. 

7. What were the four distinct periods of the priesthood? 

8. What is the key verse of Leviticus? Its best commentary? 

9. a) What was the chief purpose of the sacrifices? 
b) What did they symbolize? 

10. What was the Day of Atonement? 

11. What prophetic utterances are found in Leviticus? 

12. What verse in chapter 26 gives a summary of the book? 

Numbers

Module 1 
Lesson 4

Content(Wanderings of Israel (14:33) 

Extent(40 years (32:13; Exodus 16:35) 

Author(Moses 

Divisions 

I. Legislation at Sinai, 1-10 

II. Wanderings about Kadesh, 11-21 

III. Preparations at Moab, 22-36 

Outline 

1. Numbering (603,550), 1, 2

2. Levites (30 to 50 years, 8,580), 3, 4 

3. Early Laws, 5-10 

a. Purity, 5

b. Nazarite, 6

c. Offering, 7

d. Levites, 8

e. Passover, 9

f. Signals, 10

4. Elders, 11

5. Miriam, 12

6. Spies, 13

7. Rebellion, 14, 16

a. Korah's Destruction, 16

8. Later Laws, 15, 17-19

9. Water from Rock, 20

a. Death of Aaron

10. Serpents, 21

11. Balaam, 22-25

12. Numbering, (601,730), 26

13. Joshua, 27

14. Last Laws, 28-31

15. Reuben and Gad, 32

16. Itinerary, 33

17. Cities of Refuge, 35

18. Inheritance, 34, 36

Selected Reading(Numbers 1, 2, 10-12, 14, 16, 20, 21, 23, 24, 35 

The book of Numbers deals with the experiences of the children of Israel during the forty years they were in the wilderness, while being disciplined (made ready) for entering the promised land (Deut. 8:2, 3). Its literature is of two types. The narrative is a continuation of Exodus, while the legislation resembles that of Leviticus. The historical portions can be divided into three parts: first, the events of the last few days before the children of Israel departed from Mount Sinai; second, the experiences (mostly at Kadesh) of thirty-eight years wandering in the wilderness of Paran; third, the events of a few months in the plains of Moab, just across from the promised land. 

It is called the book of numberings because of the census that were taken, first of the multitude that came out of Egypt, and second of their children as they were on the verge of entering the promised land. The Levites were not numbered among the tribes, since they were not to receive a portion of the land. Of those over twenty who came out of Egypt only Joshua and Caleb were recorded in the second numbering, Moses belonging to the tribe of Levi. 

The purpose of the numbering was that the Israelites might be mobilized as an orderly host. Each tribe and family had its assigned place, with a special task for which it was responsible. Such a multitude needed to be organized both when in camp and when on the march. For encampment the twelve tribes were grouped in four grand divisions on each side of the Tabernacle, always in the same relative position. On the march six preceded the Tabernacle and six followed, so that the Tabernacle as the visible sign of God's presence, was ever in the midst. 

Numbers is also a book of murmurings. The people chosen of God in Genesis, redeemed in Exodus, instructed in Leviticus, and now organized in the opening of the book of Numbers, appear to be all ready to enter the promised land. But such was not the case. Instead of a prevailing faith in their Great Benefactor, the spirit of rebellion pervaded the people, justifying God's divine complaint, “Forty years long was I grieved with this generation” (Ps. 95:10). 

Seven distinct occasions of murmurings are recorded as taking place during the wilderness journey: 

1. Complaint about the way (11:1-3). 
2. Complaint about the food (11:4-6). 

3. Complaint about the giants (13:31-14:2). 

4. Complaint about the leaders (16:3). 

5. Complaint about divine judgments (16:41). 

6. Complaint about the desert (20:2-5). 

7. Complaint about the manna (21:5). 

The climax came at Kadesh-barnea. Up to this point they were in the way of God's purpose for them, in spite of prevailing discontent and frequent failure, but now by a desperate act of unbelief they turn back the tide of their progress for a whole generation and temporarily suspend the purpose of God for them. The majority report of the spies appreciated the enemy and depreciated God, and the people, unwilling to look with Caleb and Joshua at their difficulties through God, took active steps to return to Egypt (14:1-4). This definite act of rebellion, like the construction of the golden calf (Exodus 32), is the occasion of a great intercessory prayer of Moses on behalf of Israel (14:11-20). 

But Numbers is also fittingly termed the book of wanderings, which were the result of their murmurings. While God is moved by Moses' intercession not to disinherit Israel, He does not permit them to escape punishment for their persistent unbelief. Judgment is decreed (14:21-24), and for thirty-eight years the unbelievers wandered in the desert until their carcasses fell in the wilderness, a mournful fate, to be held up frequently as an example in subsequent scripture (Ps. 106:24-26; 1 Cor. 10:5; Heb. 3:16-19; Jude 5). The only record we have of this period is a bare list of the places at which they stopped (chap. 33), showing that the time spent outside the circle of God's will finds no place in the inspired Word. 

Despite the bitter disappointment and punishment of their parents, the new generation revealed their sinful nature by further murmurings, which were punished this time with fiery serpents (21:6). Their frank confession of sin, with the intercession of Moses, led to God's gracious provision of the brazen serpent, raised aloft for the eye of faith, which foreshadowed the elevation of the only Redeemer of God's elect upon the cross of Calvary (21:9; John 3:14). 

Finally, Numbers must be recognized as the book of training The covenant had been made, the law proclaimed, the Tabernacle set up, and the priests consecrated to their office, so it now remained for the nation to be trained in the laws and ceremonies of their religion and life. This training was particularly necessary owing to the fact that a new generation was to be reared for the national responsibilities in the conquest and settlement of Canaan. Moses is divinely commanded to instruct the people that the laws are to be maintained when they are settled in Canaan (15:1-31). They would be living under a theocratic government, and therefore must maintain its institutions. In addition to the legislation of Exodus and Leviticus the new generation were to have further instruction concerning the continual burnt offering, the offering on the Sabbath, Feast of the Tabernacle, Passover, and special laws concerning vows (chaps. 28-30). 

More than one-third of the book(the last fifteen chapters(have to do with events of the year they were encamped on the plains of Moab, upon the threshold of the promised land. It was a year fully as momentous to the children as the similar period of sojourn at Sinai had been to the fathers. The law was rehearsed again (Deuteronomy), and plans for the conquest and settlement of Canaan disclosed. They were divinely commanded to drive out the inhabitants of the land and destroy all marks of idolatry (33:51-56). Failure to do this, they were warned, would threaten their own national existence, a situation only too truly recorded in the book of Judges. 

Reuben and Gad were permitted to settle on the east side of the Jordan, upon the condition that their men of war assist their brethren in the conquest of Canaan (chap. 32). Forty-two cities with suburbs were appointed for the Levites, including six cities of refuge (chap. 35). The latter were havens of escape for those who accidentally occasioned death, and were typical of Christ, to whom the sinner may flee for refuge when pursued by the avenging law which decrees death for his sins (Rom. 6:23). 

Perhaps the most interesting chapters of the latter portion of Numbers are those, which contain the far-reaching prophecies of Balaam (chapters 23, 24).  They are worthy of careful study. Although a Midianite and sent expressly by the king of Moab to curse the Israelites (chap. 22), Balaam was used of God to foretell not only the triumph of the chosen nation, but to reveal some of the outstanding characteristics of their future history. He first declares the immutability of God (23:19), and then proceeds to point out the great heights to which Israel will ascend, its survival of all contemporary nations, and its ultimate bringing in of the Messiah (24:17). His prediction that “the (Jewish) people shall dwell alone, and shall not be reckoned among the nations” (23:9) was wonderfully fulfilled with the scattering of the Jews and the loss of their Nation for some 2000 years. This was changed in 1948 when Israel was again recognized as a Nation by the world. The Jewish people again have a Nation.

Lesson 4 includes the book of Deuteronomy

Deuteronomy

Content(A Review of the Law (1:3) 

Extent(One month 

Author(Moses (31:24; Luke 20:28) 

Outline 

1. Review of the Journeys, 1-4 

2. Reminders of the Covenant, 5-11 

3. Rules of Conduct for Canaan, 12-26 

4. Rewards and Punishments, 27-30 

5. Moses' Farewell Instruction and Blessing, 31-34 

a. Charge to Joshua, 31 

b. Memorial Song, 32 

c. Benediction, 33

d. Death and Burial, 34 

Selected Reading(Deuteronomy 1-5, 7, 10, 18, 28, 31, 32, 34 

The book of Deuteronomy deserves to be better known. As literature it ranks with Genesis, Psalms and Isaiah as the major four of the Old Testament. The style is as eloquent as any of the Major or Minor Prophets, and indeed it is a book of a prophet (18:15) whose matchless oratory is here recorded. 

Deuteronomy means the “second law,” and is so called because it contains a repetition or review of many of the laws formerly delivered, with certain conditions (see 29:1). But it is more than a dull, tiresome repetition of legislation. It is Moses' valedictory, and in his last speech and dying words he manifests a love and tenderness that were characteristic of his great devotion to his people. Nowhere in the first four books of Moses do we read of the love of God, but in this book divine love is grandly displayed and graciously declared (4:37; 7:7, 8; 10:15). First Moses reviews the journeys and calls attention to God's faithfulness and His providential provision and protection in every step of the journey. 

He reviews the period from the exodus to the sending of the spies, the period of their fathers' unhappy journeying. He dwells particularly upon the great tragedy at Kadesh, which had such a significant bearing upon their career (1:19-46). Then he takes up their own experiences, especially from the conflict of Edom to the conquest of Og. He emphasizes the goodness of God during these years, and pleads with the people to render Him their loyalty and obedience. 

The larger portion of the book is given to a review of the laws. This rehearsal of the legal code was extremely necessary. These laws were of the greatest importance, and God had explicitly directed that they should be repeated again and again. The Israel Moses was addressing were not the people that had witnessed those miraculous scenes in the giving of the law(the thunder and lightning of Sinai(and it was necessary that they be made to realize the supreme significance of these events in their national career. 

The second address embraces (1) the moral law and idolatry (4:44-11:32); (2) laws related to life in Canaan (chaps. 12, 13); (3) Israel a separated people (14:1-21); (4) Sabbatical year (14:22-16:17); (5) judicial, political, civil measures (16:18-25:19); (6) nature of covenant (chap. 26). 

The third address of Moses renewed the covenant, in which God pledges Himself to provide for and prosper the nation if it will be faithful to Him. When Israel came into possession of the land the law was to be proclaimed on Mount Gerizim and Mount Ebal(blessings pronounced from one, contingent upon obedience, and cursing from the other in consequence of disobedience. These directions were later carried out by Joshua (Josh. 3:30-35). 

The most remarkable portion of this address is the twenty-eighth chapter, perhaps the most solemn in the Old Testament. Here is prewritten the sad and tragic history of the Jewish nation. How literally have been fulfilled the sufferings and tribulations of the Jews which Moses here so clearly outlines!

The fourth address was delivered on the celebration of Moses' one hundred and twentieth birthday, and is largely devoted to the appointment and installation of his successor Joshua. In this connection he teaches them a national anthem (chap. 32). People will sometimes forget sermons, but they will remember songs, and so Moses composes a farewell song upon the theme of God's faithfulness. After the miraculous deliverance from Egypt, Moses sang his first song, and now forty years later, after their deliverance from the wilderness, Moses sings his last song. Both events are immortalized by song in the Psalms (78). 

The last address is a benediction (chap. 33). Moses loved his people. He had brought them out of Egypt and through the wilderness. He interceded for them when God threatened to destroy them. He declared he would rather God would blot out his name than reject this chosen race (Exodus 32:32). And now for his farewell act he lifts his hands and pronounces a blessing upon one tribe after another as they pass before him. 

The book closes with this solemn scene of Moses blessing the people ere he ascends the mountain from which he is never to return. Moses was not then to enter the land because of his sin, but later, in greater triumph, to be transfigured in glory with Elijah and Christ (Matt. 17:1-4). The greatest eulogy upon Moses is the tenth verse of the thirty-fourth chapter. 

In this book of reviews and reminders it is not surprising frequently to find the word “remember,” which may be said to be the key note of Deuteronomy. Moses uses this reminder no less than eight times: 

(1) The memorable day at Sinai (4:9, 10). 

(2) The covenant (4:23). 

(3) The past slavery 5:15). 

(4) God's judgment upon Egypt (7:18, 19). 

(5) Providential care (8:2-6). 

(6) The sin of rebellion (9:7). 

(7) The plague of leprosy (24:8, 9). 

(8) The call of the chosen people (32:7-9). 

Moses is a type of Christ and so indicated in 13:18. It is noticeable that most of our Lord's quotations were taken from Deuteronomy, notably the three replies to Satan at the time of His temptation in the wilderness. 

Moses as representing the law could not bring Israel into their inheritance. For one single act of disobedience (Deut. 32:51, 52) he was disqualified to act as Israel's representative, and so it was left for Joshua, against whom no accusation of failure could be laid to lead the chosen people. Man being a sinner cannot give perfect obedience to the law, but Christ, who “was in all points tempted like as we are, yet without sin.” must bear him across the Jordan of death (death to self) into the heavenly inheritance that remaineth for the people of God (faith rest). 

Numbers & Deuteronomy
Challenge

Module 1 
Lesson 4
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. Suggest four titles for the book of Numbers. 

2. What was the purpose of the numbering of Israel? 

3. Give seven distinct occasions of murmurings. 

4. Why was a period of training necessary for Israel? 

5. Around what three places did the events of Numbers transpire? 

6. What predictions are recorded regarding Christ and the Jewish nation? 

7. State two reasons why Deuteronomy deserves to be better known. 

8. Give the outline of this book. 

9. What was Moses' purpose in reviewing the journeys? 

10. Why was it necessary for him to review the laws? 

11. What is the remarkable content of chapter 28? 

12. What chapter was written for a national anthem? 

Joshua

Module 1 
Lesson 5

Content(Settlement of Israel (23:4) 

Extent(25 years 

Author(Joshua (24:26) 

Divisions 

I. Conquest of Canaan, 1-12 

II. Settlement of Canaan, 13-22 

III. Farewell of Joshua, 23, 24 
Outline 

1. Command to Joshua, 1

2. Spying the Land, 2

3. Crossing the Jordan, 3, 4 

4. Ceremony of Conquest, 5 

5. First Campaign, 6-8

a. Conquest of Jericho, 6 

b. Conquest of Ai, 7, 8 

(1) Sin of Achan, 7 

(2) Stratagem and Victory, 8 

6. Second Campaign, 9, 10 

a. Treachery of the Gibeonites, 9

b. Battle of Gibeon, 10

7. Third Campaign, 11

8. Summary of Conquests, 12

9. Division of the Land, 13-22

a. First Division (five tribes), 13-17

(1) Two and One-half Tribes, 13

(2) Caleb, 14 

(3) Judah, 15

(4) Ephraim, 16

(5) Manasseh, 17

b. Second Division, 18-21

(1) Benjamin, 13 

(2) Six Tribes, 19 

(3) Cities of Refuge, 20

(4) Levites, 21

10. Altar of Witness, 22 

11. Valedictory of Joshua, 23 

12. Death of Joshua, 24 

Selected Reading(Joshua 1, 4, 6, 8, 10-14, 18, 20, 21, 23, 24 

In the first five books of the Bible we have traced the beginning of the chosen people in the families of Abraham, Isaac and Jacob; the marvelous growth into a great nation during the period of bondage in Egypt; the call and preparation of Moses as their leader and deliverer; the forty years of training in the wilderness, and finally their appearance at the portals of the promised land. The book of Joshua is the first of the twelve historical books, which with the exception of Esther, record the annals of the nation in the land of their inheritance. Joshua gives the opening chapter of this historical sketch, and has to do with the conquest and settlement of Canaan. 

Well might the Pentateuch be called the books of Moses, not only because of his authorship, but also as statesman, lawgiver and nation-builder he is the most outstanding character. The same is true of the book of Joshua, which takes its name from the successor of Moses. Unlike his predecessor he was not reared in a palace (Heb. 11:24-26), but in the brickfields and iron furnaces of Egypt. However, he became a trusted and courageous counselor during the wilderness wanderings, and even before the death of Moses, was recognized as a military leader. He was selected to direct the forces of Israel in their first skirmish with the Amalekites (Exodus 17:9), and forty years later he again became commander-in-chief of the campaigns that conquered all the hostile nations east of the Jordan. But it was his heroic courage and notable faith in returning with Caleb the minority report of the spies that most distinguished him and probably led to his selection as the successor of Moses.

The first of the historical books tells of the realization of hope and anticipation of a long expectant people. Its key note may he said to be possession, and the key verse, “Be strong and of a good courage: for unto this people shalt thou divide for an inheritance the land, which I sware unto their fathers to give them” (1:6). The chapters are about equally divided between the conquest and the settlement of Canaan. 

The fact that Rabab was alive when the book was composed (6:25) indicates that it was written close to the time the events it records transpired, and as it is distinctly declared that Joshua wrote the record of his farewell oration (24:26), we may safely conclude that he set down the events in the other chapters. The author frequently repeats statements of the Pentateuch and also notes the changes that had occurred since the latter was written. Observe the following comparisons: 

Numbers 34:13,14(Joshua 14:1-4 

Numbers 32:37(Joshua 13:17 

Numbers 32:29(Joshua 22:9 

Numbers 35(Joshua 21 

The Canaanites who possessed the land were the descendant’s of Canaan, the son of Ham. They spoke a Semitic language, and were called Phoenicians by the Greeks. Although they included seven distinct nations (Amorites, Hittites, Girgashites, Canaanites, Perizzites, Hivites, Jebusites( in a more restricted sense the word is applied to the tribe, which “dwelt by the sea and by the coast of Jordan” (Num. 13:29). 

The Canaanites were notorious idolaters, worshiping the sun god, Baal. This is the real explanation why Israel was commissioned by God to execute a long delayed judgment upon them. Such destruction of life is horrible to us, unless we remember that God had prohibited Abraham's children entering into their inheritance until He could give these pagan people four hundred years of mercy. Moreover, they had been warned by the destruction Sodom and Gomorrah, and by God’s judgment upon Egypt. The extermination of the two kings of the Amorites on the other side of Jordan should also have been a last warning to these wicked nations. Had they all like Rahab confessed their faith in the God of Israel (2:9-11), they too might have been spared. There was no room in Canaan for both the worship of God and Baal. The one must sooner or later exterminate the other, and the sad tragedy of the book lies in the fact that God’s people failed utterly to drive out these Baal worshipers, so that subsequent history reveals, except for a few brief periods, a conflict of allegiance to other gods, with the final triumph of Baal and the dispersion of God's people. Even God's chosen nation was given as a spoil to other nations when it finally forsook His law and leadership. In the execution of the Canaanites the Israelites were to behold the spectacle of their own fate when they failed to remain loyal to the God of their fathers. 

Before the military campaigns were undertaken, very careful preparations were made. The chosen nation was unfit for hostilities. They were inexperienced and practically without horses and arms. But they had been taught obedience and the importance of concentrated attack and simultaneous effort(important principles of military efficiency. How many churches fail today, not from want of equipment, but through inability to assemble and concentrate their forces for a simultaneous invasion of the field. Joshua was assured of obedience and loyalty on the part of every man at the outset (1:16-18), and this was an essential prerequisite to success. 

The sending of the spies to reconnoiter Jericho was to reveal the terror that already laid hold of the Canaanites (2:9-11), while the miraculous passing of the Jordan was to confirm God's presence and power in their midst (3:9-11). The stone memorials set up in the midst of Jordan and at Gilgal signified the faithfulness of God in fulfilling His promise (4:4-7). As the Passover was instituted for a memorial for their separation from Egypt, it is again celebrated after the Jordan is divided and they have escaped from the period of wandering into their own land (5:10). The cessation of manna was another token that God now recognized their possession of the land and that their conquest of the inhabitants was an assured fact (5:11, 12). 

There were three campaigns, covering a period of seven years, in which Israel conquered seven nations and thirty-one kings, the names of which are recorded in the twelfth chapter. Instead of striking from the south, as might have been expected, it was a strategic move to cross Jordan and capture Jericho, thus driving a wedge into the center of their enemies and not permitting the nations in the north and the south to unite their forces. It must be observed how little actual fighting was required. The sudden and simultaneous movements of Israel brought consternation and confusion into the ranks of their enemies and caused them to be easily conquered. The capture of Jericho is immortalized in the eleventh chapter of Hebrews because it required more faith than courage silently to compass the city thirteen times. 

The second step in the first campaign was the attack on Ai. But here they were decidedly repulsed and to some it looked as though God had abandoned them. Joshua took the matter to God in prayer, and learned that the defeat had been caused by sin. God had not failed His people, but His people had failed Him. Joshua's prayer was like that of Moses upon a similar occasion (Exodus 32:11-14), and God revealed to him the disobedience of Achan. It was just as necessary that Israel learn the lesson of obedience, as the lesson of faith, and the defeat at Ai was to prove as instructive as the triumph at Jericho. Joshua now led his troops out against Ai, and by means of an ambush drew the warriors out of the town, setting it on fire and vanquishing its army. After this victory Joshua once more built an altar unto the Lord at Shechem and again rehearsed the law in the hearing of the people. 

The second campaign drew Joshua's army to the south. Five kings in the hill country, warned by the fate of Jericho and Ai, and alarmed at the deflection of Gibeon, which made a secret treaty with Israel, now formed a league to resist the invading host. To punish Gibeon they threw their forces upon that city, but Joshua by swift marches through the mountain passes, came suddenly upon the enemy at Beth-horon. In the intense battle that followed, God again interposed, not only in prolonging the daylight, but also by a terrific hailstorm, which slew more Canaanites than the swords of Israel. The miracle of the sun standing still, which has been assailed by critics, was really very simple. The earth simply ceased to rotate upon its axis for a full day. If men cannot now detect the motion of the earth without looking at the sun, it is not to be supposed that the earth at rest would be noticeable. 

Having conquered all of central and southern Canaan, Joshua now turns his attention to the north. Here there was a federation of all the remaining nations. At the assembling of the largest armies Israel had yet encountered, there was a total of 300,000 infantry, 10,000 cavalry, and 20,000 war chariots. Near Lake Merom Joshua came upon the allied army with a sudden attack, and added the last triumph of his military career. The victorious army was directed to destroy the horses, since Israel was to be neither a traveling nor a trading, but an agricultural nation (Ps. 20:7:9). No other collusion was formed against Israel after this engagement, and they were left the undisputed conquerors of Canaan. But in their failure to obey God and utterly drive out the inhabitants, groups here and there were to be strengthened in later years and prove “snares and traps unto them” (23:13). 

The second portion of the book is given over to the distribution and settlement of the land. Two and a half tribes had already been allotted territory east of the Jordan. The settlement of the western side may be classified geographically into the northern, central, and southern groups; an alignment that was destined to be an important part in the later disruptions of the nation into the northern and southern kingdoms (I Kings 12). 

The first division had to do with the country of the Philistines on the southwest and the Geshurites bordering on it. A second division took in the land of the Canaanites and the Sidonians in what is known as upper Galilee. A third apportionment related to the land of the Gibeonites on the Mediterranean north of Sidon. 

The distribution was by lot (Num. 33:54), a plan that prevented any partiality on the part of the leaders and acknowledged God's right in the disposal of His property. The control of God in the whole matter is seen in that each tribe received the possession predicted by Jacob and Moses (Gen. 49; Deut. 33). The manliness and sterling character of both Joshua and Caleb were manifest in the distribution of the land. Joshua unselfishly reserved no portion for himself, and refused to show any favoritism to his own tribe and people. Although Caleb was now an old man, instead of accepting a reward for his years of faithful service, he asks rather for the privilege of conquering the most difficult hill country about Hebron. In this connection mention is made of his valiant son-in-law, Othniel, who was to he the first successor of Joshua in the time of the judges (14:6-15; 15:15-17). 

The Tabernacle was set up at Shiloh, and at this place the Israelites assembled to participate in the sacrificial ceremonies as appointed by the law. After David conquered Mount Zion and made Jerusalem the capital of the nation, it became the religious center.

Chapters 15-19, with their long list of tribal border towns, are not intended for devotional reading, but are of great value to students of Bible geography and archaeology, enabling them to locate cities. Chapters 20, 21 give the six cities of refuge and the forty-eight assigned to the Levites. The tribe that was set aside for the priesthood surrendered its right to one-twelfth of the land, receiving in compensation these forty-eight cities. These municipalities were scattered among the different tribes as centers of instruction. About three hundred acres were attached for garden plots. This, however, was not sufficient for the maintenance of the ministry, and further support was supplied by exacting one-tenth of the produce of the land allotted to the other tribes. 

Misunderstanding about the purpose of the two and a half tribes in building a great altar on the East bank of the Jordan came dangerously near to civil strife, but the statesmanship of Joshua was able to reconcile all concerned. 

Finding the time of his departure near at hand, Joshua gathers together the leaders of the various tribes and exhorts them to “cleave unto the Lord” (23:8). He traces God's gracious dealing with His chosen people from the beginning, and points out that “not one good thing hath failed of all the good things which the Lord your God spake concerning you.” Then he dramatically pleads with them to decide whether they will choose God as their leader, or the false gods Abraham forsook in the land of Ur, or the gods of the Canaanites whom they had just conquered (24:14, 15). When they declared for the Lord God of Israel, he warns them of the difficulty they would experience in faithfully serving a holy God, and finally binds them in solemn covenant to serve Jehovah after his death (24:25-27). 

Joshua is one of the few Bible characters of whom there is recorded no faults or failures. He was not as accomplished or as versatile as Moses, but the real secret of his success was his faith. He believed in God and believed in his followers. He expected great things from them, and he attempted great things with them. The name Joshua(“Jehovah saves”(is the Old Testament equivalent to the word Jesus, of whom he is a type. 

Joshua
Challenge

Module 1 
Lesson 5
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. What are the divisions of Joshua? 

2. Give the key word and the key verse of Joshua. 

3. What previous training had Joshua for his task? 

4. a) Why were the Israelites justified in exterminating the Canaanites? 
b) State two considerations God had given the Canaanites before allowing Israel to destroy them. 

5. What preparations were made for the military campaigns? 

6. What were the events in the first campaign? 

7. What were the events of the second and third campaigns? 

8. What splendid spirit was manifest by Joshua and Caleb in the distribution of the land? 

9. What were the first and later capitals of the nation? 

10. In the distribution, what four provisions were made for the Levites? 

11. What final appeal did Joshua dramatically make to the people? 

12. Compare Joshua with Moses. 

Judges

Module 1 
Lesson 6

Content(Anarchy of Israel (17:6; 18:1; 19:1; 21:25) 

Extent(300 years (?) 

Author(Samuel (?) 

Divisions 

I. Occasion of judges, 1:1-3:4 

II. The Twelve Judges, 3:5-16:31 

III. Chronicle of Crime, 17-21 

Outline 

1. Introduction, 1:1-3:6 

2. Othniel (Mesopotamia), 3:7-11 

3. Ehud (Moab), 3-12-30 

4. Shamgar (Philistia), 3:31 

5. Deborah (Canaan), 4,5 

a. Barak, Jael, Sisera, 4 

b. Song of Deborah, 5 

6. Gideon (Midian), 6-8 

a. Faith Strengthened, 6 

b. Victory of the 300, 7 

c. The Uncrowned King, 8 

7. Abimelech, the Apostate Judge, 9 

8. Tola and Jair, 10 

9. Jephthah (Ammon), 10:1-12:7 

a. Rash Vow, 11 

b. “Shibboleth,” 12:1-7 

10. Ibzan, Elon and Abdon, 12:8-15 

11. Samson (Philistia), 13-16 

a. Birth, 13 

b. Contests of Strength, 14, 15 

c. Betrayal and Death, 16 

12. Idolatry of Dan, 17, 18 

13. Tragedy of Benjamin, 19-21 

Selected Reading(Judges 1-7, 11-16

Joshua was a book of victory. Judges is a book of defeat. While Joshua records the conquest of seven nations in seven years, Judges speaks of seven apostasies, seven oppressions, and seven deliverances. 

It was faith and obedience that overthrew the walls of Jericho and conquered seven nations in seven years. It was unbelief and disobedience that for more than three hundred years was to make Israel the slaves of those nations that they should have utterly destroyed. They first permitted to remain in their midst the conquered inhabitants of the land, and then became insensible to these sources of evil and misery, until the intensity of their oppression led them to cry out to God for deliverance. In the book of Joshua Israel possess their inheritance, but in Judges they despise it. Despite their disloyalty and disobedience, however, the faithfulness of God is manifested again and again in coming to their rescue.

The story of the book is a constantly repeated cycle of sin, servitude, supplication, and salvation. This is outlined in an opening chapter (2:11-19), and should be read first not only as an outline, but as the key to the entire period of the judges, which extended from the death of Joshua to the beginning of the kingdom. 

The sin of Israel lay primarily in their failure to drive out the pagan inhabitants of their inheritance (1:27-33; 2:1-3), and secondarily in intermarrying and worshiping with these idolatrous nations (3:5-7). The servitude of Israel lay in their subjection to and oppression by the very nations they had previously conquered (2:14, 15). The supplication of Israel was on their remembrance of and return to the God of their fathers (3:9, 15; 4:3; 6:7; 10:10). The salvation of Israel was effected by means of leaders whom God raised up to meet the emergency. While they were called judges, they were in reality dictators, who not only gathered and directed military forces, but also governed the nation as God’s vicegerents.

The last verse of the book is its key. This is repeated four times and seems to be a sort of apology for the shameful things the writer is obliged to record. There was no king or constituted government in Israel, and with the disregard of the covenant and the disobedience of the commandments of the theocracy, a condition of anarchy prevailed. Every man was a law unto himself and did as he pleased, which soon brought him into violent conflict with the will and wishes of others, and a reign of disorder followed. The repetition of this key verse is intended to remind us that the best laws will not administer themselves, and that therefore civil rulers have been appointed of God as a “terror to evil doers.” It is also intended to remind rulers that they govern for God and are the administrators not of their own will but of His. 

The judges that God raised up because “his heart was grieved for the misery of Israel,” were not men of exceptional attainments as Moses and Joshua, but, on the other hand, each seems to have been distinguished by some weakness or disability. Moreover, there was no line of succession or continuous period of rule on the part of these men who were raised up to meet an emergency, all of which manifests and magnifies God's intervention in behalf of His people and His use of the weak things to confound the mighty (I Cor. 1:27). Twelve judges are mentioned in this book, to which should be added Eli and Samuel, who appear in I Samuel. Of the twelve, six are merely named, so that the content of Judges is largely given over to the achievements of Othniel, Ehud, Deborah, Gideon, Jephthah and Samson. 

Othniel was the son-in-law of Caleb, who was called out with the courageous and orderly forces of Judah to unite the northern tribes in their uprising against the Mesopotamians, by whom they had been held in bondage eight years. The signal victory that Othniel won over the invaders was to inspire confidence in his leadership, so that he governed Israel for forty years, (3:7-11). 

Ehud was a left-handed Benjamite who was raised up to deliver the tribes of Benjamin and Judah from the Moabite oppression. Following an alliance with the Ammonites and the Amalekites, King Eglon, of Moab, seized Jericho, and from that strategic point reduced the two tribes to subjection. After eighteen years the courageous and carefully planned assassination of the tyrant by Ehud was the signal for an uprising of the Israelites and the rallying of their forces at the fords of the Jordan for the utter riot of the Moabites. A period of peace for eighty years followed this victory (3:12-30). 

Deborah, Barak and Jael all had a part in delivering the northern tribes from Jabin, king of Canaan, who for twenty years “mightily oppressed the children of Israel.” Jabin had a powerful army under Sisera, which was augmented by 900 chariots of iron (4:1-3). Deborah's appearance upon the scene is remarkable. She sits as a judge under a palm tree and summons Barak to call the children of Naphtali and Zebulun to arms (4:4-6). Here the woman inspires the man, for while Barak goes forth to battle, Deborah buckles his armor on; and another woman, Jael, strikes the decisive blow in assassinating Sisera. Chapter four tells the story in prose and chapter five in poetry. The war song of Deborah is a combination of patriotic fervor and religious faith. Over against the sacrificial spirit of those who responded to the call of Deborah and Barak stands the cowardice and shame of those who held back from the conflict (5:23). This is one of the great songs of the Bible and the circumstances that produced it were similar to those that occasioned the song of Moses following the passage of the Red Sea (Exodus 15). With the breaking of the yoke of the Canaanites, there followed a period of forty years of peace.

Gideon was probably the best of the judges. He was called to repel the Midianites, who congregated upon the eastern boundaries of Israel like a swarm of grasshoppers. So great were their armies and so successful their raids that the Israelites were compelled to hide in the caves of the mountains. At first the young farmer was to question his call to such a stupendous undertaking, but when once assured of the divine commission, he shows his sincerity by destroying the altar of Baal on his father's farm (6:25-32). At his call an army of 32,000 men from Manasseh, Asher, Zebulun and Naphtali assemble and occupy the slopes of Gilboa. And now that the victory may be entirely the Lord's, that number by various expedients is reduced to a pitiful three hundred, and into their hands is placed no more formidable weapons than a trumpet, a torch, and a pitcher (7:1-18). Never before or since, not even in the days of Leonidas and his Spartan band, were greater prodigies done by three hundred men (7:19-25). The “day of Midian” was not forgotten by Israel. It is referred to in Psalm 83:9, 10; Isaiah 9:4, and 10:26. Gideon is included among the heroes of faith in Hebrews 11. 

So great was Gideon's success that a movement was started to make him king, but the immortal utterance of this noble character was, “I will not rule over you; neither shall my son rule over you: God shall rule over you”(8:23). But after his death his son Abimelech, on the strength of his father's popularity, usurped the role of king, slew all his father's sons, and succeeded in ruling a portion of Israel for three years. Then he died, like King Saul, as wretchedly as he had lived (chap. 9). 

Jephthah was a Gileadite. His fame as a warrior attracted the attention of the Israelites, who appealed to him to lead them against the Ammonites that were overrunning Benjamin and Ephraim. In a pitched battle not far from the scene of Moses' victory over Sihon, he completely defeated them (11:1-33). He is famous chiefly because of his rash vow in offering as a sacrifice whatever came out of the doors of his home to greet him upon his return. This happened to be none else than his dearly beloved daughter. The stoicism of the father, who refused to revoke his oath, and the resignation of the daughter, were worthy of a nobler cause (11:34-40). 

Samson was a child of faith (chap. 13). Before his birth he was dedicated by his parents to be a Nazarite. Physically an outstanding athlete whose feats of strength have never been surpassed, he failed miserably because of moral weakness. However, he was called of God to deliver Israel from the tyranny of the Philistines. Following their defeat by Shamgar (3:31) they became more aggressive and held the Israelites under their dominion for forty years. They deprived the people of all weapons and would not permit them to use a forge for sharpening farming implements. Throughout the judgeship of Samson, Eli and Samuel they held Israel more or less in subjection. Even when King Saul marched against them with the united armies of the nation they were not entirely conquered, and it was not until the reign of David that the Philistine yoke was completely broken.

The exploits of Samson (chaps. 14-16) were all personal. Without armies or retinue he injected fear in Philistia and inspired courage in Israel by his great feats of physical strength. Had he possessed the statesmanship of Samuel or the spiritual life of David, the Philistines might have been successfully conquered. But being unable to conquer himself God could not permit him to conquer others (Prov. 16:32). Samson, like Jephthah, is honored for his faith in God (Heb. 11:32), and there is no stronger manifestation of it than in his dying prayer (16:28). In his tragic death in which he slew more of his country's enemies than during his entire life, Samson is a type of Christ, whose death was to prove more beneficial to His people than His life. 

The last chapters of Judges, which have to do with domestic shame and civil war, are even more horrible than the descriptions of the conflicts with other nations. It is evident that these supplementary narratives (chaps. 17-21) are intended to show the manner in which idolatry and anarchy were introduced, and how soon the fervent promises of loyalty in Joshua’s day were to be followed by coldness, deadness, apostasy, idolatry, anarchy, and the most polluting immorality. A lawless state of society is as incompatible with prosperity as with morality, and these frightful narratives, while awakening thoughts of horror, should equally stimulate emotions of joy and expressions of thanksgiving for the civilizing power of Christianity and the efficient protection of well ordered government. 

Lesson 6 includes the book of Ruth

Ruth

Content(Gentile Ancestry of David 

Extent(8 years 

Author(Samuel (?) (4:22) 

Outline 

1. Naomi's Affliction, 1:1-13 

2. Ruth's Choice, 1:14-22 

3. Ruth's Industry and Humility, 2 

4. Ruth and Boaz, 3 

5. Marriage and Descendants, 4 

Selected Reading(Ruth 1-4

The book of Ruth, like the last chapters of Judges, is an appendix to the history of the judges. In the Jewish canon it appears as a part of the preceding book, and the events that it narrates not only took place “in the days when the judges ruled,” but as Nahshon, the grandfather of Boaz, was contemporary with Moses, the date must have been in the earlier rather than the latter period of the judges.

The author is unknown, but Ruth has been ascribed with much probability to Samuel, and it appears to have been written sometime after the events recorded took place, since it refers to one of its incidents as being an old custom (4:7). While it introduces us to a melancholy picture of life(a woman bereft of the husband of her youth and her two manly sons, with two unprovided daughters-in-law(it shows the marvelous providence of God, the propriety of constant dependence thereon, and the happy result of a life of patience, humility, and industry. 

As the last verse is the key to Judges, the last word may be said to offer the explanation of Ruth. As the promise of the Redeemer was the silver lining of the cloud that darkened the Garden of Eden, so Ruth brings the promise of a coming king, David, whose righteous reign would bring strength and stability to a nation that had fallen into anarchy. In the days when Israel was suffering because of the bondage and oppression of the Philistines, it reveals the ancestry of that eminent warrior, statesman and poet who was to completely conquer that cruel and troublesome enemy. Ruth also proclaims the advent of a greater son of David, who not only should redeem His people Israel, but would be the Saviour of the Gentiles as well, as it was from the family of David that Christ was to be born. The fact that Ruth is especially mentioned in the genealogy of Matthew, which omits the names of some of the kings of Israel, gives significance to her being the ancestress of our Lord. Ruth was a Moabitess and this Gentile ancestress was not flattering to David, hence its record is one of the evidences of the truthfulness of the narrative. 

While the Church is not mentioned in the Old Testament, Ruth is one of its best types. Boaz, the Israelite, was a type of Christ, while Ruth, his Gentile bride, represents the Church that Christ was to take out from among the Gentiles (Acts 15:14). The Church is frequently described in the New Testament as the bride of Christ (II Cor. 11:2; Rev. 19:7; 21:2; 22:17). Thus Ruth is an important link not only between the period of the theocracy and the kingdom, but also between the Old and New Testament dispensations. 

Judges & Ruth
Challenge

Module 1 
Lesson 6
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. How does the number seven sum up events in both Joshua and Judges? 

2. a) What is the key verse of Judges? 
b) Give two reasons why it is repeated. 

3. From 2:11-19 list the four steps that were the occasion for the call of each judge. 

4. How many judges were there, and what was the length of their government? 

5. Name the six judges of whom most is recorded. 

6. Why was Gideon probably the best of the judges? 

7. In what respects was Samson a type of Christ? 

8. Why were the civil conflicts more disastrous than the foreign oppression? 

9. How is the book of Ruth related to Judges? 

10. a) Why is the last word the key to the book? 
 b) What far distant event does Ruth proclaim?

11. What is one of the best evidences of the truth of the narrative? 

12. In what respect is Ruth a type of the Church? 

I Samuel

Module 1 
Lesson 7 

Content(Beginning of the Kingdom 

Extent(125 years 

Author(Samuel (?) (I Chron. 29:29) 

Divisions 

I. The Last Judge, 1-7 

II. Rise of the Kingdom, 8-12 

III. The First King, 13-31 

Outline 

1. Birth and Call of Samuel, 1-3 

2. Loss of the Ark, 4-7 

a. Capture, 4 

b. Plagues, 

c. Return, 6 

d. Mizpah, 7 

3. Rise of Saul, 8-12 

a. Request for a King, 8 

b. Saul Anointed, 9-11 

c. Samuel's Resignation, 12 

4. Rejection of Saul, 13-15 

a. Assumption of Priest's Office, 13 

b. Jonathan Cursed, 14 

c. Amalekites Spared, 15 

5. Rise of David, 16, 17 

a. Anointed, 16 

b. Goliath, 17 

6. Persecution of David, 18-27, 29, 30 

a. Jonathan, 13-20 

b. Fugitive, 21-26 

c. Exile, 27, 29, 30 

7. Close of Saul's Life, 28, 31 

a. Witch of Endor, 28 

b. Defeat and Suicide, 31 

Selected Reading(I Samuel 1-10, 12, 13, 15-17, 19, 20, 24, 26, 31 

The books of Samuel were originally one. It was not until the Septuagint, or Greek translation, was prepared (260 BC) that there was the division into two books. Long after that date they continued to form only one book in Hebrew manuscripts, and as late as the first printed edition of the Hebrew Bible, in 1488, they appeared as one continuous history. As Samuel is not mentioned in the second book, and under no circumstances could have written its contents, his close association must be explained as a recognition of his introducing and anointing the illustrious king whose righteous reign it narrates and completes. 

The two books center around three great Old Testament characters, Samuel, Saul and David. Samuel enters upon the stage in the initial chapter of the first book, Saul in the ninth chapter, and David in the sixteenth. Samuel passes from the scene in the twenty-fifth chapter, and Saul in the thirty-first chapter of this book, while David continues to occupy the center of activities to the end of the second book. 

The common belief is that the first twenty-four chapters were written by Samuel, and the rest by the prophets Nathan and Gad (I Chron. 29:29), although there is no statement in this book, or in any other passage of Scripture, or in Josephus a single sentence that would throw light upon the authorship of either book. 

The period of the Judges extends over into the opening chapters of I Samuel. Eli, the thirteenth judge, was also a priest, who appears to have gained the confidence of Israel through his wisdom and piety rather than by any military exploits. But his weak character as an executive and particularly as a parent was the occasion for the existing conditions that led to the preparation and call of Samuel. 

Samuel is one of the outstanding characters in Jewish history. He was the connecting link between two great epochs and two forms of government. He was the last of the judges and also the founder of the monarchy. He was also the first of a great line of prophets whose writings embody the leading events in the history of the Jewish nation, past, present and future (Acts 3:24). 

Samuel was a child of faith and of prayer. His father was a Levite (I Chron. 6:27, 28), and even before his birth he was dedicated by his mother to the service of God. Her prayer of thanksgiving (I Sam. 2:1-10) is similar to the Magnificent of Mary (Luke 1:46-55). The theme in both is one and the same(Christ, His glory as King and Priest, and God's action in government in raising up the meek and casting down the proud. 

While still a child God revealed to Samuel the judgment that was to fall upon the house of Eli as well as upon the nation itself, and this announcement was fulfilled shortly after, when the army of Israel was overwhelmed by the Philistines, the Ark of the Covenant captured, and the sons of Eli killed. The entire narrative of three chapters (4-6), it will be observed, centers around the Ark of the Covenant, for it was the news of its capture that occasioned Eli's death, and its sojourn among the Philistines was a cause of terror and plague, while its final return to Israel was not without tragic circumstances. 

After the defeat of Israel twenty years of Philistine oppression followed (7:2), during which Samuel was growing into manhood and preparing in God's school for his life work. This period may be compared to the silent years of Jesus at Nazareth (Luke 2:51, 52). The cry of Israel once more for deliverance from the oppressor was to bring Samuel to the front, and a complete victory was won over the Philistines as a result of his notable intercession and the wide spread revival of religion. After this signal triumph Samuel was accepted as the nation's leader, and for a long period he exercised authority as a judge. Unlike his predecessors, he did not conduct his court in one place or over a portion of the tribes, but established a circuit court that he might judge the entire nation.

While Samuel served as a judge, he also officiated as a Priest and a prophet. As a Levite it was natural that he should exercise the functions of a priest, as is specifically declared in Psalm 99:6. Possibly he performed this office best as an intercessor. He was constantly interceding for his people (7:5-3; 8:6; 12:23; 15:11), and in this respect he was a type of the great High Priest who “ever liveth to make intercession” (Heb. 7:25). In Jeremiah 15:1 he and Moses are recognized as Israel's greatest intercessors. 

As the first of the prophets, Samuel inaugurated the system of institutions for religious training. There young men were instructed under his immediate supervision (9:19; 10:5, 10; 19:20; II Kings 2-3-5; 4:38; 6:1). They studied the law and its interpretation, made copies of it, became teachers and preachers who denounced national, family and personal sins. They even became proficient in the use of musical instruments (10:5). The prophets of this early day were forthtellers, or evangelists, and it was not until the declining days of the kingdom that the foretellers, or prognosticators, appeared upon the scene. As a prophet Samuel was also a type of Christ. 

But Samuel, like the Earl of Warwick in England, is best known as kingmaker, for he founded the monarchy and anointed the first two kings. Under the theocracy God was the Governor, and those who from time to time arose to deliver the nation from servitude were appointed directly by God for this purpose. However, the people, failing to drive out the nations as God commanded, soon desired to have a king like those pagan people (Num. 33:51-55; Hos. 13:9-11). And now in Samuel's old age, with misgivings for the future and anticipation of further servitude and oppression, they petition him to “make us a king like the nations round about” (8:5, 19, 20). 

Long before this, however, the prospect of a sovereign over Israel had formed a place in the thoughts of the people. Moses had specifically predicted that these very words would be on the lips of a dissatisfied people (Deut. 17:14, 15). That their action was not according to the will of God appears plain, and yet He complies with their request, as Moses indicated He would. It is interesting to note that what was on the part of Israel a departure from God's choice for them, became the fulfillment of prophecy and the ground of all God's future dealing with Israel and the Gentiles (Jer. 30:9, 21). In fact, we must keep in mind that the Abrahamic covenant was conditioned upon a kingdom, which agreement was established still further in Jacob's blessing (Gen. 49:10). Here a visible king is predicted to come to a universal kingdom through the line of Judah, a prophecy which had its fulfillment in part at the advent of Christ and which will be altogether fulfilled at His second coming. 

Samuel practically disappears from public view after the coronation of the first king, but he was every-where regarded as a great man in Israel. To him had been committed almost the hardest task ever given to man, Moses perhaps excepted, but he safely and successfully brought his people out from a condition of chaos and anarchy to an independent nation with a well established government. And in it all he “wore the white flower of a blameless life,” for at the close of his ministry he was able to challenge the people to make a single accusation against his justice and integrity (12:3-5). His last appeal to the nation for loyalty to God contains the same pathos as that of Moses and Joshua. 

Saul, the first king of Israel, was a remarkable man in many ways. He was endowed with physical qualities, which naturally fitted him to be the necessary military leader that the nation coveted. Moreover, he was industrious and humble (9:21; 10:22), and in this respect was like Gideon, the most popular of the judges. In his early reign Saul owed his success largely to the wise counsels of Samuel, but as he grew older he changed from year to year and always for the worse. His first mistake (chap. 13) was in exhibiting his impatience in not waiting for the arrival of Samuel, and like Aaron, he took the responsibilities for religious leadership into his own hands. 

Saul's second great mistake was like Jephthah's. In the flush of his victory over the Philistines at Michmash, his impetuosity led him to make a rash vow, which nearly cost him the life of his valiant son (chap. 14). The fact that the army interceded for Jonathan and his life was spared, did not render the king less guilty than the judge. 

Saul's third failure was similar to that of Achan (Josh. 7). He disobeyed God's command and spared the plunder of the Amalekites (15:9). God had issued a decree, but Saul modified and revised it. He challenged the supremacy of God and acted according to his own stubborn self-will. It is well to know the far-reaching effect of this disobedience. His failure to “destroy utterly” the Agagites was in later years to threaten the very existence of Israel. It was Haman, the Agagite, who under King Ahasuerus of Persia became a powerful prince and as such sought to revenge the injury to his family by plotting the extermination of the Jewish nation (Esther 3-1). 

These blunders culminated in Saul's insane jealousy of David from the hour that the latter conquered Goliath and become the popular hero of the nation. From that time Saul's downward course is rapid, for in his senseless pursuit of David he commits one crime after another, the greatest tragedy being the slaughter of Ahimelech and the eighty-four priests who had been kind to David, the high priest protesting in death that David was the loyal servant of the king (22:14). 

Saul's last fatal error lay in consulting the witch of Endor in defiance of the law of God (Lev. 20:27; Deut. 18:10-12), and in reversal of his previous act in driving every wizard out of the land. We are expressly told (I Chron. 10:13, 14) that this culminating transgression was the occasion of his death. 

It is well to notice the successive steps of condemnation that were declared for Saul's guilt. In the early stages we have the decrees, “The kingdom shall not continue” (13 -14); later, “The Lord hath rejected thee from being king” (15:26), but the final solemn declaration is, “The Lord is departed from thee” (28:16). 

David is unquestionably the most prominent and most colorful figure in the Old Testament. This many-sided man, who was a rich combination of shepherd, soldier, statesman, and sweet singer of Israel fills more pages of Old Testament history, poetry and prophecy, than any other character. First Samuel gives us the period of his preparation to be Israel's most righteous king. From the hour he was anointed by Samuel the Lord was with him, but like Joseph, he had to pass through the school of trial and hardship before he entered into his kingdom. 

The young, shepherd’s victory over Goliath (chap. 17) was a triumph of courage, resourcefulness, independence and, above all, a sublime faith in God. Saul was nearer the physical equal of Goliath than David and his cowardly refusal to meet the giant naturally lessened the popularity of the king to the advantage of the courageous youth, and started an endless chain of wrongs against David. 

But in all these difficulties with the king, David was blameless (18:14). He honored Saul to the very last, and was loyal even after the king's jealous rage had caused him to become an outlaw. Gathering around him a faithful band of men, David took refuge among the hills and caves. Saul made repeated assaults upon his life (18:25; 19:10; 20:30, 31; 22:6-3; 23:7, 22, 23, 25; 24:2; 26:2), but though “he sought him every day, God delivered him not into his hand” (23:14). In sharp contrast we must observe that David twice spared the king's life (chaps. 24 and 26) when by yielding to the entreaties of his comrades David might quickly have dispatched his merciless enemy and put an end to his own precarious existence. But, being the noble man that he was, he refused to put forth his hand against the Lord's anointed (26:11). 

Nothing is more striking in Scripture than the strong friendship between David and Jonathan. The latter was a hero himself (14:12-15), and the heir to his father’s throne. But even the knowledge that David had been anointed to be his father’s successor could not stir him to jealousy or lessen his love and devotion. Jonathan is one of the few young men in the Bible whose noble traits are so strongly accentuated. He stands in a class with Joseph and Daniel. And David's love for Jonathan was shown not only in the eulogy at the time of his death, but in repeated kindness to Jonathan's children (II Sam. 9). 

God not only saved David from the murderous and relentless pursuit of Saul, but from committing blunders that would have brought him into disfavor with the people. When Nabal, a wealthy land owner, insolently refused to provide supplies for David's band of outlaws, the diplomatic action of Abigail, Nabal's wife, alone averted bloodshed (chap. 25). On another occasion, where David and his men took refuge among the Philistines, he was providentially prevented from accompanying their army in their attack upon his own people (chap. 27). 

But it was in this rough school of training that David was taught some of the greatest lessons that God has for His children. He was taught patience, to wait upon the Lord and not force the issue. He composed many of the Psalms at this time and more than anything else show his perfect resignation to God's will. Perhaps the Thirty-seventh, the “Fret Not” Psalm, discloses more than any other the inward feelings of this “man after God's own heart.” 

1 Samuel 
Challenge

Module 1 
Lesson 7
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. What are the three great divisions and who are the three great characters of I Samuel? 

2. Who were its probable authors? 

3. In what respect do the events of chapters 4-6 center around the Ark of the Covenant? 

4. In what respect was Samuel a priest? 

5. What was the school of the prophets? 

6. Distinguish between forth-tellers and foretellers. 

7. Why is Samuel called a kingmaker? 

8. What can we say about the high character of Samuel? 

9. In what respects did Saul give promise of being an ideal king? 

10. What were the five mistakes that led to his downfall? 

11. Why is David the most prominent figure in the Old Testament? 

12. How is David's character magnified in his treatment of Saul? 

II Samuel

Module 1 
Lesson 8

Content(Righteous Reign of David 

Extent(40 years 

Author-(I Chron. 27:24; 29:29) 

Divisions 

I. David's Reign over Hebron, 1-4 

II. David's Reign over Israel, 5-24 

Outline 

1. Civil War, 1-4 

a. David's Elegy over Saul, 1 

b. Abner and Ish-bosheth, 2-4 

2. United Kingdoms, 5 

3. National Worship, 6, 7 

a. Ark Restored, 6 

b. Temple Forbidden, 7 

4. National Extension, 8-10 

a. Foreign Policy, 8-10 

b. Home Policy, 9 

5. David's Sin and Repentance, 11, 12 

6. Absalom's Rebellion, 13-19 

a. Flight of David, 15, 16 

b. Ahithophel's Counsel, 17 

c. Absalom's Death, 18 

d. David's Grief, 19 

7. David's Last Days, 20-24 

a. Revolt of Sheba, 20 

b. Retribution and war, 21 

c. Song of Thanksgiving, 22 

d. Thirty-seven Mighty Men, 23 

e. People Numbered, 24 

Selected Reading(II Samuel 1, 4-9, 12, 15-20, 23, 24 

First Samuel introduces David, describing his call and anointing and the subsequent preparation for leadership as courtier, warrior and persecuted exile. Second Samuel, which is sometimes called the Second Book of Kings, follows closely the defeat and death of Saul, and deals exclusively with the forty-year reign of Israel's greatest king.

A born leader of men, after his long period of discipline and training, David comes to the throne, and by his military achievements and statesmanship wins the hearts of the people. While in his period of training we read that “David behaved himself wisely in all his ways” (I Sam. 18:14), and now that he assumes the responsibilities of government it is said, “Whatsoever the king did pleased all the people” (II Sam. 3:36). His magnanimous character is well shown in his eulogy for Saul and Jonathan (1:17-27). After all Saul's injustice to him there is no note of triumph over or bitterness against the late king, while for Jonathan, his heart is poured out in tender feeling and noble praise. His punishment of the Amalekite who confessed to the dispatch of Saul (1:13-16), as well as the murderers of his weak rival, Ish-bosheth (4:3-12), showed that, unlike the rulers of his day, he took no pleasure in the death of his enemies, but loved justice and hated treachery. 

David was not to be acknowledged king by all the tribes of Israel at the outset because Saul's famous general, Abner, had a large following, and for seven years he supported Ish-bosheth as the ruler of the northern tribes. But this weak puppet who had been crowned by the military forces, showed increasingly his incapacity to rule, and when Abner finally deserted to David and Ish-bosheth was assassinated, the northern tribes came voluntarily, and requested the king of Judah become ruler of all Israel.

David's popularity was largely due to his success in warfare. The first campaign of the united forces was the conquest of Jerusalem. The selection of Jerusalem as a fortified capital, around which the life of the people might center, was one of the masterstrokes of a far-seeing statesman. So strong did the Jebusites regard it that they claimed that even the blind and the lame could defend it (5:6), but David succeeded by bravery and strategy in conquering this Gibraltar of Palestine. While later the city capitulated before Shishak, king of Egypt (II Chron. 12:9), and Joash, king of Israel (II Kings 14-13), yet its natural strength was able to withstand the great Nebuchadnezzar three years (II Kings 25), and still later to be the great military problem that confronted Titus and his victorious Roman legions. 

The conquest of Jerusalem was the first of a long list of military achievements. The eighth chapter gives a summary account of the campaign in which Israel sought to protect its own boundaries by bringing the surrounding nations into subjection. There is no evidence that David started any of these wars, but he rather put an end to the long period of oppression and slavery to which large portions of the nation had been subject. The Philistines, who had long held Israel in subjection, naturally challenged the new power, growing dangerously strong so near to them (5:17, 18), and, having received God's approval, David entered into a campaign, which was forever to end the domination of that troublesome enemy. 

Next he addressed himself to his oppressive neighbors on the north and east, and in one battle after another he successfully conquered the Moabites, Ammonites and Edomites. The Syrians, the most formidable power in the north, came to the aid of the smaller nations, only to meet with defeat and the loss of their capital, Damascus. The strategy and generalship that David displayed in these campaigns entitle him to rank as, the greatest military leader of the Bible. We have no record of a single defeat on the battlefield. His success was due in part to the able officers he chose to direct the army. A list of these “mighty men” is given in the twenty-third chapter. 

While the kingdom was greatly extended by these conquests, it must be remembered that this was not a war of aggression, since Israel for the first time was gaining control of the vast territory God had promised to Abraham for his inheritance (Gen. 15:18-21). The divine approval for these wars is shown repeatedly (5:25; 8:6, 14; 10:12). 

Not only did David lead his people in warfare, but also in worship. As soon as he established his capital and safeguarded the nation against the assaults of the Philistines, he proclaimed a religious holiday and gathered the chosen men of Israel to remove the Ark of the Covenant into Jerusalem, and there established a center of worship (chap. 6). The ark was placed in a tent, but David had a vision of constructing for it a magnificent temple patterned after the Tabernacle, where the whole nation would congregate to observe the annual feasts of the Mosaic covenant. However, God sent the prophet Nathan to make the first prophetic utterance since Samuel's day, in which David was forbidden to carry out his project because he was a man of war (I Chron. 22:7, 8). God was to honor David, however, for his thoughtful consideration of the worship of the nation.

While David's son, Solomon was to have the glory of building and dedicating the most costly and magnificent work of architecture of ancient times, there was reserved for David an even greater honor. He is told of another house, which unlike Solomon's Temple, would endure forever. This “house” was not a material building, but a dynasty, a kingdom, which would be set up, not by Solomon, but by Christ, the Son of David. This Davidic covenant (chap. 7) is one of the Alpine heights of revelation. Note how this covenant is reiterated in Psalm 89:34, 35, 37; 132:11; Isaiah 9:7; Jeremiah 23:3-6; 33:14-16, 25, 26; Ezekiel 37:21-25; Luke 1:32, 33. In Luke 3:31 we observe that this promise was not perpetuated through Solomon, but through Nathan, a namesake of the prophet. In response to God's gracious and glorious covenant, David utters a beautiful prayer of adoration and thanks-giving, in which he humbly accepts the promised mercies of God and implores divine grace for his people in the days to come (7:18-29). 

There are seven chapters in I Chronicles (22-28) that describe the extensive preparation for the later construction of the Temple. Here also we learn how national worship was organized by dividing the priests into twenty-four courses, assigning the larger part of the Levites (24,000) to the service of the Temple, and setting aside 4,000 to be skillfully trained singers. 

As the first ten chapters of II Samuel narrates, David's fame, the last fourteen chapters speak as frankly and as faithfully of his shame. No human biographer would ever devote so much attention to the failures of a great character. In this particular the Bible proves its divine origin in that it uncovers rather than conceals sin, and gives all the harrowing details of its terrible consequences. The eleventh chapter is a vivid picture of the evil possibilities in every human heart and of the need of the warning, “let him that thinketh he standeth take heed lest he fall” (I Cor. 10:6-12). Nathan’s parable (12:1-4), one of the most beautiful and at the same time heart searching in all Scripture, stirs the king's sense of righteousness, but the prophet's personal application was necessary to open his eyes to his awful deed. Let it be said to his credit that David's reaction to Nathan's accusation was not one of anger or subterfuge, but an open confession of his guilt (12:13). Note that despite David's terrible sin, he is called, because of his wholesouled repentance, a man after God's own heart. 

No one should read these dark chapters of David's life without including the Fifty-first Psalm. Nowhere as here are the deep grief and contrition of a human heart so fully revealed or so frankly presented. It is indeed, as Dr. Scroggie says, a Psalm of sobs. While David is repeatedly held up to later kings as an ideal (II Chron. 28:1; 29:2; 34:2), yet the divine record is careful not to excuse him for his sin (I Kings 15-3-5). 

David's repentance was to bring forgiveness and restore unto him the joy of God's fellowship, yet he was not to be exempt from the far-reaching consequences of his sin. For the remaining twenty years of his life he was to experience trouble and trial in his own family just as the prophet Nathan had predicted. His grown sons began to sin as their father had sinned, by disloyalty, incest, and murder. His eldest son, Ammon, foully wronged his own half-sister, Tamar. After “two full years,” the king failing to execute justice in the matter, her brother Absalom revenged the crime by murdering Ammon. This deed was not due to righteous indignation altogether, but offered a pretense for Absalom to get rid of a brother that stood between him and the throne. Had he been willing to wait his time he would have been the natural successor of David, but being endowed with natural qualities that would attract a following, he took advantage of estrangement from the court to start an insurrection. 

While the military and religious leaders remained loyal to the king, the mass of the people was seduced by Absalom's charms and gave such large support to the rebellion that David was obliged to flee from his capital. Ahithophel, the king’s counselor was won over to Absalom (15:12), but Hushai's advice had greater weight and enabled the royal fugitive to put the Jordan between himself and the army of the insurrection. To add to the king's trouble, Zeba seized the opportunity to confiscate the possessions bestowed upon the lame Mephiboseth (16:1-4), while foul-mouthed Shimei curses and throws stones at him (16:5-8). But even though his fortunes were now at the lowest ebb, David lets Shimei curse, and humbly trusts his cause to God (15:25, 26). Absalom is the very heart of rebellion, and the true character of his father is shown not only in the instructions that he gave for the preservation of his son's life (18:5), but in the lamentation that he uttered when he heard of Absalom's death (18:33). This pathetic outcry is one of the most touching not only in the Bible but in all literature. 

After Absalom's rebellion, David was to be distressed by another usurper, Sheba, who endeavored to lead the ten tribes in revolt (chap. 20). Finally, just before David's death, his son, Adonijah, aided by the general Joab and the high priest Abiathar, attempted to seize the throne (I Kings 1). But before these plans could be carried out David was informed in regard to them. At once he had Solomon anointed king, and in his dying hour charged him to punish Joab, not only for his part in the insurrection, but for the murder of Abner and Amasa (I Kings 2:5, 6). This long-delayed justice on David's part was probably due to the high esteem in which this notable warrior was held because of his valuable services to the nation. 

Before the king's death he was to experience one more sorrow(this time as the sad consequence of his error in numbering the people. Whereas Satan used the “lust of the flesh” in his earlier temptation, he here uses the “pride of life” (I Chron. 21:1-3; 1 John 2:16). When the people were numbered as they left Egypt and again at the close of the wandering, it was by divine appointment. But in this case it was human pride in a well-organized and undefeated military organization, rather than a humble recognition of the God of battles to whom Israel owed its success. That this sin was most serious in God's sight is seen from the manner in which it was reproved and the heavy penalty imposed. But how different is David's spirit (24:17) in this calamity than that of Saul under similar circumstances (I Sam. 15:15), and how he nobly responded to Araunah’s kindly generosity in purchasing the altar as well as the oxen for the sacrifice offered to stay the plague (24:21-25). It is interesting to note that Araunah's threshing floor subsequently became the site of Solomon's Temple (I Chron. 21:28-22:5). 

David's troubled yet triumphant life was to find immortal expression in fully half of the Psalms. Many, as has already been indicated, were written when David was persecuted by Saul (Ps. 7, 11, 34, 52, 54), but Psalms 3 and 4 must be read in connection with David's flight from Jerusalem (15:13-16), the latter psalm voicing thanksgiving for the deliverance he had requested in the former. Also Psalm 7 fits into the events recorded in II Samuel 16:5-13; Psalm 9 with II Samuel 17:14, and Psalm 41 with II Samuel 17-29. Psalms 30 and 60 are jubilees of conquest and the kingdom, while Psalms 51 and 32 are confession and penitence for sin. His song of thanksgiving in chapter 22 paralleled by Psalm 18, works a triumphant conclusion to an eventful life. 

David must be recognized as a character of extraordinary versatility and complexity. As a military genius he was unexcelled, as a wise and judicious statesman he was unrivaled, as a poet and sweet singer he was unsurpassed. And yet none of his natural endowments are to rated above his rich spiritual traits which characterized him as “the man after God's own heart.” A study of his writings, which so clearly manifest the large place God took in David's thought and affections, will explain why his life was so pleasing to God. Were his history taken from Scripture, such a gap would be made as nothing could fill. Aside from the chapters devoted to him in I and II Samuel and I Kings, many other portions of the Old Testament are said to be David's “lengthened shadow,” and no Old Testament character is mentioned more frequently in the New Testament. 

II Samuel 
Challenge

Module 1 
Lesson 8
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. What are the seven points of the outline of II Samuel? 

2. How did David's action subsequent to the death of Saul indicate that he was well worthy of rule? 

3. Give evidence to indicate that David was the greatest military leader of the Bible. 

4. How did the capture of Mount Zion unify Israel? 

5. How did David further national worship? 

6. Why was he not permitted to build a temple? 

7. What was God's covenant with David? 

8. Give four other Scripture references that refer to the Davidic covenant. 

9. Why should we read Psalm 51 in connection with the account of David's terrible sin? 

10. What life-long punishment followed David's sin? 

11. What was David's mistake in numbering the people? 

12. Why was David called a man after God's own heart? 

I Kings

Module 1 
Lesson 9

Content(Height and Division of the Kingdom

Extent(120 years 

Author(Jeremiah (cf. II Kings 25; Jer. 39, 52) 

Divisions((I and II Kings) 

I. The Reign of Solomon, I Kings 1-11 

II. The Divided Kingdom, I Kings 12-II Kings 17 

III. The Kingdom of Judah, II Kings 18-25 

Outline 

1. Solomon, 1-11 

a. David's Last Charge, 1, 2 

b. Wisdom, 3 

c. Home Policy-Absolutism, 4 

d. Religious Policy-Magnificence, 5-8 

e. Foreign Policy-Diplomacy, 9-11 

2. Revolt of the Ten Tribes, 12 

3. The Early Kings, 13-16 

(Judah, 5; Israel, 8) 

Judah
 Israel
Rehoboam, 17 yr 
 Jeroboam, 22 yr
Asa, 41 yr 
 Baasha, 24 yr Jehoshaphat, 25 yr.
 Omri, 12 yr

4. Elijah, 17-19 

a. Drought, 17 

b. Battle of the Gods, 18 

c. Despondency, 19 

5. Ahab, 20-22 

a. Assyrian Campaign, 20 

b. Naboth's Vineyard, 21 

c. Tragic Death, 22 

Selected Reading(I Kings 2, 3, 5, 8-12, 17-19, 21, 22 

Even closer associated than I and II Samuel are I and II Kings, since they not only narrate the height and division of the kingdom, but also its decline and fall. Moreover, unlike I and II Samuel, these later books have a common author. Jewish tradition states that Jeremiah composed them both, and the language and style seem to confirm this tradition. 

The opening pages of I Kings complete the reign of David. The life of this great character was like a long midsummer day, its sunrise extending back into the midst of I Samuel, and its sunset carried into I Kings. His selection of Solomon as his successor was a wise choice. The gifts of heredity and environment, which were bestowed upon this youth of twenty, provided the most brilliant prospect for his reign. 

Perhaps it is more difficult to arrive at a true estimate of Solomon than of the two kings who preceded him. While Saul was clearly bad, and David unquestionably good, Solomon was a strange mixture of both. In estimating him we must remember his privileges and opportunities. He did not inherit a wrecked kingdom and demolished army, but well established government and a strong national militia. 

Solomon's record has its bright features as is seen in his early humility, his wise choice of the gift of good judgment, his building of the Temple, and his wonderful prayer at its dedication (3:7, 9; 8:22-53). As a youth he seriously desired to keep the charge committed to him and to obey the Lord in all things in preference to wealth and honor. He wisely prayed for an understanding heart, and God showed His pleasure at this humble prayer by not only giving him wisdom, but wealth and glory and power in addition. He was a man of extraordinary ability, a botanist, a zoologist, architect, poet, and moral philosopher, and yet a man who strangely lacked strength of character. The law had declared that Israel's future kings not multiply wealth, horses or wives (Deut. 17:14-20), but Solomon did all three. Great man though he was, he was led into sin by outlandish women (Neh. 13:26) after the Lord had appeared to him twice. Violating the Mosaic law of intermarriage with foreign nations (Deut. 7:3, 4), he numbered heathen idolaters among his many wives, which led to the introduction of false gods and false worship, for which the judgment of God was pronounced against him (I Kings 11:1, 2, 11). 

The book of Ecclesiastes, written in his old age, may be said to be an autobiography of his life. If any man could ever have been satisfied by getting all his heart's desire, that man was Solomon, and yet he here declares as he reviews his past life, that everything under the sun is vanity and vexation of spirit. 

Solomon's national policy may be summed up in one word, absolutism. Like Louis XIV of France, he was to build a magnificent and luxuriant court, and reign more and more like an ancient despot; but such magnificence was purchased at the expense of grievous taxes, against which his subjects were to rebel under Rehoboam, as the French rebelled against the Bourbon rule in the French revolution. 

The foreign policy of Solomon was one of diplomacy. While Saul and David were men of war, he was a man of peace. He made alliances with the surrounding nations, through which commerce and trade were furthered, and his ships brought to his court the wealth of the world. 

The religious policy of Solomon was the construction of the Temple. In building this magnificent edifice he used the materials collected by his father, and in addition contracted with Hiram, king of Tyre, to provide cedar and fir, as well as skilled workmen to prepare the timber and the stone (I Kings 5). 

Solomon's address and prayer at the dedication of the Temple (chap. 8) are worthy of study as models of style, and also because of their prophetic character. In these Solomon anticipated the judgments of famine, pestilence and locusts that were to fall upon the backslidden nation. He also refers to the enemy that would besiege and capture the stronghold of Jerusalem and carry away its people into exile. Still further, he looks into the future and sees the exiles in Babylon praying toward their native land and confessing their national sins. 

It is quite clear that both David and Solomon are very prominent types of Christ as king, the former as a warrior, the latter as a statesman. They prefigure the millennial period when Christ shall be King over all the earth. The peaceful reign of Solomon will be re-enacted in that time when the world shall learn war no more. The wisdom and knowledge of Solomon's kingdom foreshadowed that day when the earth shall be filled with the knowledge of the Lord as the waters cover the sea (Isa. 11:9), and “they shall all know from the least of them unto the greatest of them, saith the Lord” (Jer. 31:34). The kings of the earth heard of Solomon's fame and visited him (I Kings 4:31, 34), so also in the millennial kingdom “the kings of Tarshish and shall bring presents: the kings of Sheba and Seba shall offer gifts” (Psa. 72:10). Likewise we read that “Judah and Israel dwelt safely, every man under his vine and under his fig tree, from Dan even to Beer-sheba, all the days of Solomon” (I Kings 4:25), and in the days of the millennium these conditions shall again prevail, for “they shall sit every man under his vine and under his fig tree; and none shall make them afraid” (Mic. 4:4). Dr. Scroggie has pointed out that the 120 years of history of the united kingdom is a miniature picture of all history, in which Saul’s reign represents Jewish history; David’s reign, Church history, and Solomon’s reign, millennial history.

 Solomon's later years, like David's, saw their troubles. His magnificence, like his father’s military success, overwhelmed him. Even his marvelous wisdom could not save him from the abominable idolatry, which he not only permitted, but also actually promoted (11:7, 8). But unlike David, we do not read in his case of penitence, confession and pardon. Not only did he lose certain dependencies, as Edom and Syria, but also he alienated Jeroboam, an influential leader in Ephraim, whom the prophet Ahijah predicted would become king of the northern tribes (11:26-31). But it was his own son, Rehoboam, who, upon his father's death, was to precipitate the crisis that was to disrupt the kingdom. 

The disruption was the culmination of tendencies that had long been at work. The intertribal jealousies, which existed, especially between Judah and the northern tribes, way back in the days, of the judges and in the early period of the kingdom, had tended to weaken the nation. Only the magnetic personality and military success of David and the diplomacy and dazzling splendor of Solomon, had prevented internal dissentions. The building operations and magnificent court of Solomon had burdened with heavy taxes other portions of the nation to enrich Judah and Jerusalem, so that in fulfillment of prophecy (I Sam. 3:10-18) the king had become an oriental despot, who left behind him an impoverished treasury, a discontented people, and a tottering government. 

Rehoboam's folly in deciding to continue the oppressive taxation of his father (12:12-15) occasioned the rebellion of the northern tribes under Jeroboam and the formation of another nation, which resumed its ancestral name, Israel. As the seceded tribes had twice as much territory and three times as large a population, and was situated more advantageously for trade with other people, they rather than Judah would appear to have every promise of permanence. But the southern kingdom with its natural fortifications was less exposed to hostile invasion, while it also possessed a certain prestige in retaining the royal line of kings, the capital, and above all the Temple and the religious worship. It may be said that the decision of the Levites to cast their lot with Judah and continue the ministry of the Mosaic Law, was eventually to determine the issue.

The division, decline and destruction of the kingdom may be said to be recorded in Kings and subsequent book of the Old Testament from three distinct points of view: 

Political Aspect(I and II Kings 

Priestly Aspect(I and II Chronicles 

Prophetic Aspect(Major and Minor Prophets 

Only when the Bible student familiarizes himself with all of this information is he in position to understand the full significance and consequence of Israel's failure to perpetuate its government and preserve its Temple. 

In tracing the history of the two kingdoms it is well to notice that there are four well-defined periods in which their relations are first, hostile; second, friendly; third, independent, while the fourth period concerns itself with the annals of the surviving kingdom of Judah. Those periods may be designated as follows: 

Period of Conflict(I Kings 12:1-16:28 (Jeroboam to Omri) 

Period of Conciliation(I Kings 16:29-II Kings 8 (Omri to Jehu) 

Period of Independence(II Kings 9-17 (Jehu to Captivity of Israel) 

Period of Survival(II Kings 13-25 (Hezekiah to Captivity of Judah) 

The student is urged to make from the text a list of the kings of Israel and Judah and the length of the reign of each. He will observe that the northern kingdom had nineteen kings and nine dynasties, while the southern kingdom, though it lasted longer, had twenty kings and one dynasty. Jeroboam, the first king of the northern tribes, framed the constitution of the new kingdom, in which he instituted first a new object of worship(the two calves of gold instead of God, and new centers of worship(Bethel and Dan instead of Jerusalem. As all of the Levites had adhered to Reboboam, it was necessary for him also to institute a new order of priests, “from the lowest of the people.” 

The purpose of these new institutions was to provide a counter attraction to the great festive gatherings in Jerusalem, which might have been a formidable temptation to the alienated Israelites. This action of Jeroboam made his name a synonym for all that was evil, and a sufficient condemnation of any of his successors was the statement, twenty-one times recorded, “He walked in all the way of Jeroboam, the son of Nebat, and in his sin wherewith he made Israel to sin.” Of his successors on the throne, one was slain in battle, one committed suicide, and six were assassinated, and the history of the nine godless dynasties may be recorded in three words, idolatry, immorality, and bloodshed. 

Omri was the first king of Israel to realize that more could be accomplished by conciliation than conflict with Judah. His most signal achievement was fixing, the capital in Samaria, an account of which is recorded on the Moabite Stone, which was discovered in 1868. Bible students best know Omri as the father of Ahab; perhaps the most notoriously wicked of all the kings of Israel. His marriage with the heathen princess Jezebel introduced into Israel all the corrupt practices of pagan worship. Much space is accorded to his reign because of the frequent conflicts into which he was brought with the prophet Elijah. 

Turning now to the history of Judah we find that King Rehoboam was as unwise a ruler as he was a statesman in negotiating with the northern tribes. He encouraged idolatry, and foolishly endeavored to win back his rebellious subjects through military effort. His son Abijah was also a sorry failure, but his grandson Asa stands out as one of the good kings of Judah. In Asa's long reign of forty-one years he put down the idolatry which his father practiced, strengthened the fortifications of the nation, and gained a signal victory over the Ethiopian army. Jehoshaphat, his son, was also recognized as a good king, but he made an unfortunate mistake in permitting his son to marry Athaliah, the daughter of Jezebel. While this act of conciliation was to put an end to the period of conflict between the two kingdoms, it was to corrupt the royal house of Judah for four generations. 

With wicked rulers on the throne of Israel, and wicked, vacillating kings reigning in Judah, we now find that God sets kings aside and makes prophets instead the channel of His revelation and government. A large portion of the latter part of I Kings is given over to the achievements of Elijah (chaps. 17-22). He was the man of the hour whom God raised up to rebuke king and people. 

Elijah prayed (James 5:17) and a drought of three years and six months prevailed, which fell upon the nation as a judgment for their waywardness. During this time the prophet is miraculously provided with food and preserved from the hands of a vindictive monarch (chap. 17). At Mount Carmel was staged the battle of the gods, in which Elijah came off victorious, and single handed slew all the prophets of Baal (chap. 18). In the period of despondency that followed his flight, the Lord assigned him three specific duties, anointing Jehu king of Israel, crowning Hazael king of Syria, and preparing Elisha to be his successor (chap. 19). Only the last obligation is recorded in this book, but in II Kings we have the account of Elisha's completing the assigned tasks (II Kings 8:7-15; 9:1-6). 

The last chapters narrate the conflicts between the Israelites and the Assyrians. As long as Ahab followed the counsel of the prophets of God he was successful, but when he permitted the majority report of the four hundred false prophets to outweigh the unpopular prediction of Micaiah, the army met with disaster. Although King Ahab disguised himself as a common soldier, a chance arrow slew him, and his bloody chariot was licked by the dogs in Naboth's vineyard, thereby fulfilling the prophecy of Elijah (21:19). Thus the book of I Kings like, I Samuel ends in tragedy. 

I Kings
Challenge

Module 1 
Lesson 9
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. Give the three divisions of I and II Kings. 

2. Why is the life of David like a long midsummer day? 

3. Compare the character of Solomon with that of Saul and David. 

4. What was the national policy of Solomon? His religious policy? 

5. What prophetic utterances did Solomon make in his notable prayer? 

6. In what respects are David and Solomon types of Christ? 

7. Explain the weakness of Solomon's kingdom in its last days. 

8. What was the cause of the disruption of the kingdom? 

9. What three aspects of the division, decline and destruction of the kingdom are given in the Old Testament? 

10. What are the four periods of the relations between the northern and southern kingdoms? 

11. Explain the purpose for the ministry of Elijah. 

12. What were the three specific duties that God assigned Elijah at Mount Horeb? 

II Kings

Module 1 
Lesson 10

Content(Decline and Fall of the Kingdom

Extent(300 years 

Author(Jeremiah

Outline

1. Elijah, 1, 2 

2. Elisha, 3-8 

a. Moab Conquered, 3 

b. Shunammite Son Restored. 4 

c. Naaman Cleansed, 5 

d. Ben-hadad Confused, 6, 7 

e. Hazael Enthroned, 8 

3. Kings of Israel (11), 9-15 

a. Dynasty of Jehu (102 yr), 9:1-15:12 Jehu, Jehoahaz, Joash, Jeroboam II 

b. Shallum, Menahem, Pekah, Hoshea. 15:13-31 

4. Captivity of Israel, 16, 17 

a. Assyrian Tribute, 16 

b. Assyrian Exile, 17 

5. Kings of Judah (15)(133 Years Extension, 18-23 

a. Hezekiah (29 years), 18-20 

(1) Revival of Religion, 18 

(2) Defeat of Assyria, 19 

b. Manasseh (55 years)(Exile Predicted, 21 

c. Josiah (31 years), 22, 23 

(1) Bible Reading Instituted, 22 

(2) Idolatry Destroyed, 23 

6. Captivity of Judah, 24, 25 

a. Jehoiakim(the First Exile, 24 

b. Zedekiah-Jerusalem Destroyed, 25 

Selected Reading(II Kings 2, 4-6, 9, 11, 13, 17-19, 22, 23, 25 

As the opening chapters of I Kings complete the life of David, so Elijah’s mission is concluded at the beginning of II Kings. Attention has already been called to the appointment of a successor (I Kings 19:19-21), but ten years of training in the company of Elijah was to follow before Elisha was prepared to assume the prophet’s place. The consummation of Elijah’s mission and the assumption of his ministry by Elisha is one of the greatest events in (Old Testament) History.

Both of these great Bible characters appear to have been at Gilgal directing the school of the prophets when Elijah's translation was revealed to them. Gilgal, Bethel and Jericho (2:1-5) were doubtless where schools of the prophets had been established as far back as the days of Samuel (I Sam. 7:15-17), but it appears that none of these students except Elisha had sufficient faith to believe the awesome event that was about to transpire (2:16-18). 

Elisha requests as a parting gift a double portion of his master’s spirit, and as they talk together, suddenly a chariot with horses of fire separates them, and Elijah is gloriously carried up to heaven in a whirl wind. This is the second instance of this kind. Enoch was translated as a representative of the human race (Gen. 5:24), and now Elijah, the representative of the Jewish race. The next such instance will be at the end of the Christian dispensation when the Church will be caught up to be with the Lord (I Thess. 4:16, 17). It is interesting to note that after a lapse of nearly nine hundred years this translated Elijah appears with Moses on Mount Hermon at the transfiguration of our Lord (Matt. 17:1-3). 

Elisha's parting request was granted, and when Elijah's mantle fell upon him he becomes the predominate figure in II Kings. The work of this prophet, as well as Elijah, is important because he was the outstanding exponent of the worship of Jehovah during a period of gross infidelity. Both the kingdoms of Israel and Judah were unfaithful to God, and these men of mighty miracles were raised up for this particular period of well nigh universal apostasy. We have seen that the dynasty of Omri was to precipitate Israel into new depths of idolatry, and that its policy of conciliation and alliance was not only to introduce the most degrading pagan practices, but by intermarriage contaminate the royal house of Judah, so that the rulers of both kingdoms were persistent in their opposition to the worship of Jehovah. Similar miracles, or special manifestations of God's power, characterized the periods of Pharaoh's oppression in Egypt, and the religious despotism that prevailed during the Babylonian exile. It will be observed that the special credential of the forth-telling prophet was miracles and that of the foretelling prophet the prediction of coming events. 

No less than twelve of Elisha's miracles are recorded, many in connection with the wars that Israel and Judah waged with foreign nations. During the reign of Jehoram, Israel, Judah and Edom combined in a conflict with Moab. Elisha miraculously procured water, and Moab was defeated (chap. 3). Later, when Israel was at war with Syria, the army of the latter was smitten by blindness at the word of the prophet. When Ben-hadad besieged Samaria and famine threatened the city; unlooked for relief was predicted within twenty-four hours and in fulfillment the Syrians were seized with a panic and fled from the city leaving all their supplies to the starving garrison.

As long as Elisha lived his counsel was a blessing to the kings of Israel, after his death God was no longer consulted by this apostate nation. It will be remembered God committed into Elijah's hands the execution of judgment upon the dynasty of Omri from whose vengeance he was a fugitive (I Kings 18, 19). This was to be done by Elisha through the anointing of Hazael, an ambitious courtier of Ben-hadad, as king of Syria, and the proclamation of Jehu, a popular general in the army, as king of Israel. Hazael would execute judgment upon the idolatrous nation by oppressing it and cutting short its boundaries (8:12; 10:32), while Jehu would slay the rulers of both Israel and Judah (chap. 9). 

The ascension of Jehu to the throne marks the end of the period of conciliation between the two kingdoms and the beginning of one hundred years of independence, which was to terminate in the captivity of Israel. Jehu adopted a policy of ruthless extermination of Baalism, and in his reign of twenty-eight years he purged the land from its traitors (chap. 10), but he was so occupied with correcting internal disorder that his kingdom dwindled because of the inroads of Hazael, king of Syria. Moreover, he incurred the condemnation of the prophets because he was not loyal to Jehovah (10:29). Had he not put politics before the God of Israel, he might have been regarded as the one exception to the long line of wicked kings of Israel. 

While Jehu slew Ahaziah, king of Judah, he failed to execute his notoriously wicked mother, Athaliah, and upon the king's death she attempted to murder the entire royal family and seize the throne herself. But an infant prince escaped, so that the Davidic succession to the throne was only to be temporarily broken, for when little Jehoash (Joash) was seven years of age the loyal followers of Jehovah headed by Jehoiada, the high priest, wrested the scepter from Athaliah, and slew the insurgent queen (chap. 11). Thus began in Judah another long auspicious rule, which in its work of reformation was to be likened to the good reigns of Asa and Jehoshaphat. After the death of Jehoiada, the king weakened somewhat in his work of reform and also showed a lack of faith in God by purchasing immunity from Hazael when he threatened Jerusalem (12:18). 

Jehoash was succeeded by Amaziah, whose reign marked a war between Israel and Judah, in which a portion of the wall around Jerusalem was broken down and the Temple treasures carried to Samaria (14:8-14). Amaziah gave way to Uzziah (Azariah), under whom the kingdom of Judah enjoyed exceptional prosperity, but also unprecedented worldliness (15:1-7). 

Meanwhile, in the north, the great grandson of Jehu, Jeroboam II, came to the throne, and proved to be the strongest of the kings of Israel. During a period of unrivaled prosperity and military success, he was able to reclaim much of the territory that Hazael had taken from Israel. Jonah, the first of the writing prophets, had previously predicted this restoration (14:25). Both Amos and Hosea delivered their messages to Israel during this period, which was as wicked as it was prosperous. 

Only one other king of the Jehu dynasty (Zachariah) ruled Israel, and he did as wickedly as his predecessors (15:8, 9). The prophecy that Jehu's family should occupy the throne unto the fourth generation (10:30) was fulfilled, but the assassination of Zachariah was followed by one conspiracy after another and a succession of weak, wicked kings, who were not successfully to rally the forces of the nation whose internal corruption made it an easy prey to foreign powers. 

The kings of Assyria at first were content to exact a heavy tribute, but finally they completed the subjugation of Israel by invasion and conquest. In 722 the capital, Samaria, capitulated and 27,290 of the leading citizens were exiled. It is well to note that while comparatively little is said about the details of the disaster, the inspired writer is careful to reiterate the underlying causes for its occurrence (17:7-23).

The policy of the Assyrians was to destroy the national patriotism of all subjected people by not only removing the most prominent and prosperous families to distant lands, but by re-inhabiting the subdued territory with the captives of other conquests. Out of this shifting of population came the Samaritans, who were a mixed race, and as such despised the Jews (John 4:9). Unlike the children of Judah, no remnant of Israel maintained its purity in exile, nor were any destined to return and join the southern tribes in rebuilding the Temple. There are many prophecies, however, like Ezekiel 37, which tell of a future day in which these more assimilated and more scattered tribes of Israel will unite with the children of Judah to proclaim Christ as their Messiah and King. 

The fourth period of the history of the divided kingdoms is concerned exclusively with the annals of Judah. The southern kingdom was to continue for nearly a century and a half after the fall of Israel. We have already referred to three good kings of Judah, Asa, Jehoshaphat, and Joash. Two more were to reign in this last period. 

Hezekiah is more highly commended than any other king of Judah, for “there was none like him among all the kings of Judah, nor any that were before him.” While his father’s rule was far from praiseworthy, his mother, Abi, was the daughter of Zechariah, a godly statesmen (II Chron. 26:55), his wife, Hephzibah, tradition claims to be the daughter of Isaiah (21:1; Isa. 62:4). 

Hezekiah's great work, a larger account of which is found in II Chronicles, may be included under four great projects: (1) The purification of the Temple; (2) the restoration of worship; (3) the observance of the Passover; (4) the reformation of the people. In his campaign of idol destruction he included the brazen serpent (18:4) which Moses had made and which the people come to worship instead of the Crucified One to whom it pointed.

There is no better index to the character of Hezekiah than his two recorded prayers. His simplicity and trust are disclosed when he spreads before the Lord the insolent letter that had been sent him by Sennacherib (19:14-19). And there is scarcely a chapter more pathetic than that in which the king, stricken down with sickness and having received the announcement of its fatal character, turns his face to the wall and prays with bitter tears (20:1-3). In the first instance Hezekiah’s intercession was to repel the powerful and presumptuous Assyrian army that had conquered the northern kingdom, and in the last instance his pathetic plea was to add fifteen years to his life. In this connection note that the nineteenth chapter is identical with Isaiah 37, suggesting that the writer of Kings drew his information largely from the writings of Isaiah. Hezekiah was a statesman, warrior, poet, antiquarian, engineer, as well as a religious reformer, and his excellent reign fills no less than eleven chapters of the Old Testament.

Judah's last revival of religion was to take place during the reign of the good king Josiah. While still a young man he undertook the repair of the Temple, and in the debris the book of the law (which was probably the book of Deuteronomy) was unearthed. The discovery led to a national proclamation of the contents of the book, which made a deep impression on the king and people, and resulted in a great reformation. Josiah cleansed the Temple, putting down the priests of Baal, and even unearthed and burnt the bones of the idolators of Bethel, as had been predicted three hundred years before (I Kings 13:1-3; II Kings 23:15, 16). Not content with negative reforms, Josiah re-instituted the observance of the Passover, which had long been neglected, and it is recorded that the celebration was the most memorable in its history (23:22). The one blot on his character was his foolish and fatal interference in the war between, the Egyptian and Assyrian armies, for which he paid the penalty of his life. 

After Josiah's good reign the kingdom rapidly deteriorated and its last rulers were as weak and wicked as those of Israel. First came Jehoahaz, who reigned but three months and then gave way to his brother Jehoiakim, who was the puppet of the king of Egypt. Meanwhile Babylon was increasing in power, and when she conquered Egypt as well as Assyria, Judah came (606 B.C.) under her sovereignty (24:7). Jehoiachin, who succeeded Jehoiakim, rebelled against domination of the Chaldeans and with some of the leading families was carried into exile. Zedekiah, a third son of Josiah, was now placed upon the throne, but he likewise rebelled against Babylon, and Nebuchadnezzar came up a second time against Jerusalem, and after a prolonged siege, completely despoiled the Temple and destroyed the city (25:8-10). 

Politically the kingdom ceased to exist when she became a dependency of Babylon (606 B. C.), but the religious unity of the nation was maintained until the Temple was destroyed (586 B.C.) After the destruction of Jerusalem history of the remnant is briefly continued up until their flight into Egypt (25:24-26) and the fortunes of the exiles in Babylon to the elevation of King Jehoiachin, thirty-seven years after he was taken captive (25:27-30). Jeremiah gives the details of the former event, while Ezekiel and Daniel relate the experiences of the captives in Babylon. 

The study of II Kings is not complete without including the parallel and supplementary information provided by II Chronicles and the Major and Minor Prophets. We have already mentioned Jonah, Hosea and Amos as ministering in the declining days of Israel. An even greater number of these faithful servants were sent to warn Judah. From the reign of Amaziah to Hezekiah, about 150 years, five prophets, including Isaiah, appeared, largely to impress the lesson of Israel's sad fate through infidelity and idolatry. Then an interval of sixty years elapsed before God again communicated with His people. But before the final dispersion the voices of warning were again heard in the land, and God's patience and grace are manifested in the closing days of the kingdom in the final appeals of Zephaniah, Nahum, Habakkuk, Jeremiah and Ezekiel. 

It is interesting to note that the monuments of archaeology have confirmed the historical accuracy of II Kings. An Assyrio-Babylonian inscription mentions the names of six kings of Israel and four of Judah, and the siege of Lachish by Sennacherib (II Kings 18:14) is shown on the thirteen slabs of bas-relief. The black obelisk set up by Shalmaneser II tells of the tribute Jehu, king of Israel, paid him, while the records of Tiglath-pileser no less than five Hebrew kings are mentioned.
II Kings
Challenge

Module 1 
Lesson 10
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. Name the six points in the outline of II Kings. 

2. Give the closing events in Elijah's life. 

3. Why was Elisha commissioned to perform so many miracles? 

4. Who were the Samaritans? 

5. What evidence do we have to indicate that the lost tribes of Israel will be restored? 

6. How long did the southern kingdom continue after the fall of Israel? 

7. Name the good kings of Judah. 

8. In what respects were Hezekiah's prayers an index to his character? 

9. What chapters in II Kings and Isaiah are identical? 

10. Describe the reforms of Josiah. 

11. a) What prophets wrote concerning Israel? 
 b) Concerning Judah? 

12. Show how archaeology confirms the accuracy of II Kings. 

I & II Chronicles

Module 1 
Lesson 11 

Content(Sacred History of the Kingdom 

Extent(460 years 

Author(Ezra (?) (Cf. II Chron. 36:22, 23; Ezra 1:1, 2) 

Comparisons
Samuel-Kings
Chronicles 

1. Extent
102 Chapters
65 Chapters 

2. Period
585 Years
460 Years 

3. Contents
History
Religious Record 


a. Religious
Prophets
Priests 


b. Political
Judah-Israel 
Judah


c. Personal
Prominent Kings 
Good Kings

Outline 

1. Genealogies, I Chron. 1-10 

a. Adam to Saul, 1-9 

b. Saul, 10 

2. Reign of David, 11-29 

a. Military Affairs, 11, 12, 14, 18-20 

b. Religious Affairs, 13, 15-17, 22-29 

c. Domestic Affairs, 21 

3. Reign of Solomon, 11 Chron. 1-9 

a. Temple, 2-7 

b. Kingdom, 1, 8, 9 

4. Kingdom of Judah, 10-36 

a. Rehoboam, 10-13 

b. Asa, 14-16 

c. Jehoshaphat, 17-20 

d. Joash, 22-24 

e. Amaziah, Uzziah, Jothan, Ahaz, 25-28 

f. Hezekiah, 29-32 

g. Josiah, 34, 35 

h. Captivity and Restoration, 36 

Selected Reading(I Chronicles 11,13,15,17,18,22,25,28; II Chron. 2, 7, 10, 14, 17, 19, 29-31, 34, 35 

It has already been pointed out that the period of the kingdom is covered by three different accounts: the political in Samuel and Kings, the Priestly in Chronicles, and the prophetic in the Major and Minor Prophets. But while I Chronicles parallels II Samuel, and II Chronicles parallels I and II Kings, it is only portions of I Kings that find a parallel in the writings of the prophets. 

That I and II Chronicles were written long after the books of both the Kings and the prophets is clear from internal evidence. The history they record is brought down to the end of the exile, since they mention the restoration by Cyrus. In point of language they harmonize with the books written after the exile. It is also to be noted that the book of Ezra is a continuation of II Chronicles, which is one of the strongest arguments for assigning the authorship to this leader of the second returning expedition from Babylon to Jerusalem. The fact that the entire narrative is seen through the eyes of a priest also gives credence to its being written by this Levite. 

The chief design of these books is to give correct genealogies. These genealogies were of great use in assigning to their respective tribes and families the Jews who returned from Babylon. Without these registers the re-allotment of Palestine to the returning captives would have been impossible. To us these genealogies are of special value to prove that the Messiah is the promised son of David, Judah, Abraham, and Adam. More than that, many of these names have a deep spiritual significance, which a knowledge of the language reveals. Hebrew parents were accustomed to associate the names of their children with some unusual experience that had come into their lives. 

The genealogies were also necessary for the resumption and maintenance of the Temple service. This required the residence of priests and Levites in Jerusalem in their courses. They must have access to the Levitical genealogies in order to determine whether they should serve in the capacity of porters, singers or priests, since these offices were held by families who passed the position on from father to son. 

Throughout Chronicles matters relating to public worship are given special attention. As an example of the religious emphasis, much is recorded about sacred music. The Hebrews gave large place to music in their worship, and their organization as here set forth was something like that of the modern church, with orchestras of trained musicians and choirs of trained singers, in certain cases larger than we have today. These bodies had skilled leaders, who were likewise their instructors, so that the music might be rendered in a manner acceptable to God. In practically every revival of religion in Old Testament times there was a renewal of interest in sacred music, which goes far to explain why so many chapters are given to the royal reformers and so little attention to the other kings. 

The narrative in I Chronicles begins with the death of Saul (chap. 10), and all the remaining portion of the book is devoted to the reign of David. It differs from the account of II Samuel in that the writer dwells chiefly on its prosperous side, with little reference to the persecution and opposition of the house of Saul. David's anointing at Hebron (11:1-3) reveals nothing of the rival kingdom of Israel and his seven years reign in Hebron. Again in the list of warriors (11:10-47) there is an omission of Joab's treachery and barbarous conduct in the cases of Abner, Uriah and Absalom. Much attention is given to the removal of the ark to Jerusalem (chaps. 13-16). None of the details of that festival, such as the order and service of the priest, and the national hymns written to commemorate the occasion, are found in II Samuel. Four chapters (23-26) are given over to the organization for worship, the first dealing with the Levites, their number, classification for service; the second does the same for the priests; the third refers to the singers, while the last speaks of the porters, treasurer and other business officers. 

As the preparation for the Temple and its service is the emphatic note in I Chronicles, so the building and dedication of the Temple is the most important message of II Chronicles. As with David, little is said about Solomon's shortcomings and failures, but the account of the division of the kingdom and its subsequent decline follows closely the account in Kings. 

It is to be observed that the narrative centers about the reigns of the kings of Judah(especially the good kings(because of the Messianic promise and in dealing with the various rulers of Judah, the emphasis is largely upon their abiding religious significance. The reason is that the Levites, who were the local pastors, cast in their lot with Judah and flocked to Jerusalem when the ten tribes revolted and instituted their own religious worship. Moreover, no good king ever sat on the throne of Israel, and those in Judah, who are especially commended, such as Asa, Jehoshaphat, Joash, Hezekiah and Josiah, in their religious reforms, recognized the place of the Levites.

The final chapter contains the proclamation of Cyrus, king of Persia, permitting the captives to return to Jerusalem to rebuild the Temple, so that from beginning to end the writer never gets out of sight of the towers and pinnacles of the Temple.

Certain apparent discrepancies appear between Chronicles and I and II Samuel and I and II Kings, which may be accounted for by the fact that the former omits what the latter gives in sufficient detail, and vice versa, and that the former was written so much later than the latter that the names of certain localities may have undergone a change. In the Hebrew canon, Chronicles appears last, which would suggest that these books were compiled after all the prophecies, with the possible exception of Malachi.

But these apparent discrepancies are more than offset by the evidences of harmony to be found on every page. Chronicles must be recognized as a supplementary treatment of the broad facts recorded in the other historical books, just as the fourth Gospel stands out in similar contrast with the three Synoptic Gospels. As pure history Chronicles is less valuable than Samuel or Kings, but as a religious interpretation of Hebrew history, these writings are worthy of their place.

Lesson 11 includes the book of Esther

Esther

Content(Occasion of the Feast of Purim 

Extent(12 years 

Author(Mordecai (?) 

Outline 

1. Vashti Deposed, 1 

2. Esther Crowned, 2 

3. Rise of Haman, 3 

a. Hatred of the Jews, 3:1-6 

b. Plans for Destruction, 3:7.15 

4. Intercession of Esther, 4-8 

a. Mordecai and Esther, 4-8 

b. First Petition, 5 

c. Mordecai Honored, 6 

d. Second Petition, 7 

e. Third Petition, 8 

5. Jews Vindicated, 9, 10 

a. Enemies Destroyed, 9:1-16 

b. Feast of Purim 9:17-32 

c. Mordecai Prime Minister, 10

Selected Reading(Esther 2-4, 6-10 

While Ezra and Nehemiah follow Chronicles in order, it is chronologically correct that the book of Esther be considered first. Between the time when the Temple was finished (516 B.C.) and the return of the second expedition from Babylon, about sixty years were to elapse. This interval takes place between the sixth and seventh chapters of Ezra. While stirring events were taking place among the nations, it is only the book of Esther that gives us any information about the welfare of God's people during this period, and that Jewish picture is not staged at Jerusalem(the scene of the narrative of Ezra and Nehemiah(but at the capital of Persia. Ezekiel, Daniel and Esther are all captivity chronicles, but while the two former were written during the prescribed period of exile, the events in Esther took place after the first expedition of the returning Jews was established in Jerusalem. 
The underlying purpose of this book was to explain the origin of the Feast of Purim, which is still observed among Jewish people as a national holiday. This perennial feast is one of the best proofs of the truthfulness of the events recorded, and also provides unimpeachable evidence that the Bible is the Word of God. While singularly enough the word “God” is not found on its pages, no book gives a greater demonstration of His providential care for His people. With the exception of the Japanese, no people today are celebrating a national holiday, the occasion of which can be traced to such a remote date. This is all the more remarkable when we remember that the Jewish people have persisted as a nation without temple, king, or country (until 1948), and observe their ancient feasts despite every inducement to amalgamate with the nations.

The authorship of this book is unknown, though variously ascribed to Ezra, Nehemiah, or Mordecai, with the preponderance of opinion in favor of the latter, who became prime minister of Persia. It bears evidence of being written by one who had access to the records of the Persian court a fact which does not militate against its inspiration and authority, since the compiler may have had as much divine guidance in the selection of the materials from that source as if they had been secured elsewhere. 

All are familiar with the fascinating story of this book; of how Queen Vashti was deposed and the beautiful young Jewess was selected in her place; of how Mordecai, Esther's relative and guardian, won the king's favor by revealing a plot against his life; of how Haman in the meantime also gained the king's favor, and upon his advancement to power plotted to destroy all the Jews in the Persian empire, and was only prevented from doing so by the courageous appeal of Esther for her people; of how the tables were turned, the Jews were delivered, and their enemies slaughtered. 

But why did Haman seek to destroy the Jews, not only in Shushan but also throughout the empire, when it was only Mordecai that had offended him (3:4-9)? And why did the Jews, when given the opportunity to arm, avenge themselves of those “that hated them” (9:5)? 

For the explanation we must go back to I Samuel where it was pointed out that the far-reaching effect of Saul's disobedience was to threaten the very existence of Israel. God's command to “destroy utterly” the Amalekites was not cruel, as subsequent history proved. The Amalekites were the bitter enemies of Israel (I Sam. 15:2, 3), but as long as the latter was in power no opportunity was afforded for taking vengeance for innumerable defeats. The royal family of Agag, whom Samuel slew (I Sam. 15:33), never forgot the insult and injury, and we can understand how Haman, direct descendant (3:1), when he was advanced to power, seized the first opportunity to take revenge not merely upon Mordecai, but the ancient enemy of the family.

While the book is named after Esther, it must not be overlooked that Mordecai was the “power behind the throne” and really the principal character, since the book concludes with a high estimate of his character and his remarkable advancement and capable service as prime minister of Persia at the time of its greatest domain. 

Ahasuerus, the reigning king, is generally recognized as Xerxes the Great, who was noted for mobilizing the largest army of ancient times (one million) for his disastrous invasion of Greece. The fact that he ruled over 127 provinces (1:1) would suggest an even larger empire than that of Darius (Dan. 6:1). To reign as queen with so powerful a king, or to be the prime minister of such a worldwide kingdom, was to attain as high a place as the world could well afford. Mordecai's rise to be prime minister of the Persian world power is only another illustration of how God had selected men from His chosen nation, Israel, to occupy strategic positions in world affairs. Joseph was exalted in Egypt when that nation had reached the pinnacle of its power, while Daniel as third in the kingdom when Babylon was at the height of its glory and dominion. A careful study of history will disclose the fact that this selection of the Jew for the management of Gentile interests was not limited to Bible times, but has been true to a large extent ever since, yes even in today’s world. 

I, II Chronicles & Esther
Challenge

Module 1 
Lesson 11
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. What evidence do we have that I and II Chronicles were written by Ezra? 

2. Compare Samuel and Kings with Chronicles in extent, period and content. 

3. Give the main points of the outline of I and II Chronicles. 

4. Give three purposes of the genealogies. 

5. Why does Chronicles deal so largely with the good kings and their reforms? 

6. How do you reconcile the apparent discrepancies between Kings and Chronicles? 

7. What is the underlying purpose of the book of Esther? 

8. Discuss the question of the authorship of Esther. 

9. Give the five points of the outline. 

10. How do you explain Haman's bitter enmity of the Jewish people? 

11. Who is the outstanding character in the book of Esther? 

12. What reason do we have to believe that Ahasuerus was one of the greatest kings of ancient times? 

Ezra

Module 1 
Lesson 12

Content(Religious Restoration of Judah 

Extent(93 years 

Author(Ezra 

Outline 

1. Cyrus, 1 

2. Zerubbabel, 2-6 

a. Company (42, 360), 2 

b. Temple, 3-6 

(1) Foundations, 3 

(2) Opposition, 4, 5 

(3) Completion, 6 

3. Ezra, 7-10 

a. Company (1,754), 7, 8 

b. Prayer, 9 

c. Reforms, 10 

Selected Reading(Ezra 1, 3, 5-7, 9, 10 

While Esther is a post-exilic chapter in Jewish history of events that took place at Shushan, the capital of Persia, Ezra and Nehemiah give us a glimpse of the exiles returned to Jerusalem, restoring the Temple and its worship, rebuilding the walls, and re-enacting legislation. The two books cover a period of about one hundred years. Ezra takes up the history of the chosen people at the fall of Babylon and the liberation from captivity (536 B.C.), while the record of Nehemiah brings the events down to 432 B.C. The two books constitute a whole and are so regarded in the Jewish canon, Ezra giving us the account of the restoration from the standpoint of the priest, and Nehemiah presenting the political aspect, a parallel account we have already observed in the books of Chronicles and Kings. 

As there were several deportations to Babylon, there were likewise several expeditions that returned to Jerusalem. The first, under Zerubbabel, took place about 537 B.C.; the second, under Ezra, about 458 B.C.; the third, under Nehemiah, about 445 B.C., and the fourth is sometimes reckoned about 434 B.C. (Neh. 13:6). The book of Ezra deals with the first and second of these expeditions, while the book of Nehemiah has to do with the third and fourth, and especially the period in which these two post-exilic leaders rendered dual service for the restored remnant of Israel. 

It will be noted that the last two verses of II Chronicles and the opening verses of Ezra are identical. But the latter book may be said to begin with the ninth chapter of Daniel, where the prophet understood by books (Jer. 29:10) the completion of the period of the exile, and offered his great intercessory prayer (Dan. 9:3-19) for the rebuilding of Jerusalem and the restoration of his people. Jeremiah definitely fixed this period of exile for seventy years (Jer. 25:11; 29:10), and it is interesting to note that this has both a political and a religious aspect. From the largest deportation under Nebuchadnezzar (606 B.C.), from which date Judah ceased to exist as an independent kingdom, to the decree of Cyrus to return (536 B.C.) is seventy years. In like manner, from the destruction of the Temple (586 B.C.), the year that marked the end of national worship, to the dedication of the second Temple (516 B.C.) is also seventy years. 

The fall of Babylon, which is prophetically declared in Jeremiah (chaps. 50, 51) and graphically described in Daniel (chap. 6), signaled the Persian supremacy, and their King Cyrus issued a proclamation acknowledging the God of the Jews and giving consent to their return. He even went so far as to provide them with money and materials for rebuilding Jerusalem and the Temple, and restoring the sacred vessels, which Nebuchadnezzar had carried away (Ezra 1:2-11). In all of this Cyrus was fulfilling the predictions of Isaiah (44:28; 45:1), who recorded his name two hundred years before he was born. 

Taking advantage of this proclamation Zerubbabel, a representative of the royal family and an ancestor of the Messiah (Matt. 1:12), headed up an expedition of about fifty thousand of the most earnest and devout of the exiles who were anxious to build up their city and re-establish their institutions. As the great majority of them belonged to the tribe of Judah, from this time on the Israelites are known as Jews. There was a divine purpose in not inclining the hearts of all of the chosen race to return to Jerusalem at this time. It left scattered throughout the empire tens of thousands of God's people to spread the knowledge of the true God, which was in reality the beginning of the missionary era of the Jewish people and an important factor in preparing the world for Christ. 

Upon the arrival of the first expedition at Jerusalem they set up the altar of sacrifices and observed the Feast of Tabernacles (3:4), and with appropriate ceremonies, laid the foundations of the Temple (3:8-13). They were not permitted to proceed with the work, however, because of difficulties arising with the Samaritans. The Samaritans were a mixed race, largely predominated by an Assyrian colony established by Shalmaneser in Samaria. They asked for permission to assist in the work, but their proposal was rejected, whereupon they retaliated by opposing the work, even carrying the matter to the Persian court, where they were successful in getting a decree to stop the work (4:23). 

It was at this point that the prophets, Haggai and Zechariah, urged the people to continue their building and requested the Persian authorities to search in the royal archives for the decree of Cyrus (chap. 5). When the decree was finally found, King Darius, who was then on the throne, ordered not only that the work in Jerusalem proceed, but also that it be assisted by a contribution from the royal treasury (6:7, 8). So at last, after discouraging delays, about twenty-two years after the decree of Cyrus, the Temple was completed and appropriately dedicated (6:16). 

Between the sixth and seventh chapters of Ezra there is a period of about sixty years, during which nothing is recorded of the remnant at Jerusalem, although in this interval, we have already observed, the events recorded in the book of Esther took place. Perhaps it was God's signal preservation of His people from the murderous designs of Haman that again stirred up their hearts to think of the homeland and prepare another expedition to return. In this they were highly favored by the special protection and provision of the king (7:11-26). Ezra, their leader, was a scribe who was well qualified to conduct the expedition and, upon his arrival, to carry on a campaign for the establishment of the laws and institutions of Moses. 

During this second period (chaps. 7-10), which was one of reform rather than rebuilding, Ezra began by dealing with the mixed marriages of the Jews. He assembled the people, and in one of the most remarkable prayers in Scripture, confessed their sins (9:5-15). The people were so deeply moved by this intercession in their behalf that they brought forward all cases of violation of their law and arranged for the annulment of these unlawful marriages. The book closes with a list of those who entered into this holy compact to be separated from their strange wives. 

The character and mission of Ezra are well summed up in a single verse: “For Ezra had prepared his heart to seek the law of the Lord, and to do it, and to teach in Israel statutes and judgments” (7:10). He was the first of that great company of Bible teachers who in the New Testament were called scribes. As Moses prepared the first book of the Old Testament canon, Ezra wrote and gathered the last. His greatest achievement, however, is dated after the arrival of Nehemiah, whose gifts and government enabled Ezra to accomplish what would have been impossible alone.

Lesson 12 includes the book of Nehemiah

Nehemiah

Content(Political Restoration of Judah 

Extent(40 years 

Author(Nehemiah 

Outline 

1. Prayer, 1 

2. Work upon the Walls, 2-6 

a. Preparation, 2, 3 

b. Hindrances, 4-6 

3. Work upon Legislation, 7-13 

a. Registers, 79 11, 12 

b. Law Revival, 8 

c. Confession and Covenant. 9. 10 

d. Separation and Sabbath, 13 

Selected Reading(Nehemiah 1, 2, 4-6, 8, 9, 13

We have seen in the book of Ezra how the returning exiles rebuilt the Temple and established its services, and revived their civic legislation. But the city was unprotected and its population constantly subjected to the raids of outlaws. It was evident that the government would not be safe or the people prosperous until the walls of Jerusalem were rebuilt. 

Like Mordecai under King Ahasuerus, Nehemiah had been exalted to one of the most commanding positions in the royal court of Persia. But his concern and prayer for the unprotected condition of the city of his fathers won from the king permission to lead back to Jerusalem a third group of captives, about fourteen years after the expedition of Ezra, and ninety-four years after the return of Zerubbabel's party. The king also appointed him governor, giving him letters of introduction to the provincial rulers and authorizing others to supply him with necessary materials (2:5-8). 

When Nehemiah arrived at the city he spent three days looking over the ruins of its fortifications, then he called the elders and priests, pointed out the shameful condition of things, and appealed to their patriotism to help him restore the walls (2:17, 18). He communicated his enthusiasm to the local authorities, and so thoroughly did he imbue his countrymen with his patriotic zeal, faith and prayerfulness, that within the remarkably short space of fifty-two days the colossal task was complete. He displayed exceptional executive ability in assigning “to every man his work,” and he was so successful in inspiring co-operation, that “the people had a mind to work.” 

Meanwhile the Samaritans, who had annoyed Zerubbabel and delayed the completion of the Temple, did everything in their power to defeat the undertaking of Nehemiah. First, they tried compromise, then, ridicule and finally, assassination of this determined, courageous patriot. So serious was the situation that it became necessary to arm the workers and to take every precaution against a sudden attack (4:13-21). But the splendid organization and vigilance of Nehemiah prevented the opposition from successfully interfering or delaying the project. 

While Nehemiah was erecting a wall about Jerusalem to protect the people from their enemies without, he discovered that they needed to be rescued from their enemies within. The poor people were under the tyranny of “loan sharks” and suffering from those who were holding their houses and lands (5:1-12). In his rebuke for their heartlessness and his legislation for better banking laws, he showed that he was as eminent a statesman as he was an organizer and administrator. In all manifestation of greed, he set a good example of unselfishness by serving without compensation and bearing, the expenses of his own establishment (5:14-19). 

After the wall was completed Nehemiah joins with Ezra in stimulating and deepening the religious life of the people. A great public assembly was convened at which Ezra, assisted by priests and Levites, publicly read the law, taking time to explain it (8:8). At first the people wept because of their sins but Nehemiah, who always took the lead when practical action was required, told them to trust in the Lord and rejoice. So the people celebrated the Feast of Tabernacles, which was primarily a festival of joy (8:9-18). Later in the month they assembled once more and united with the Levites in a prayer of confession and a renewal of their covenant of loyalty to God. This prayer of the priest (chap. 9) is a model for the adoration of God, the recapitulation of the names of those who signed it, followed (chap. 10). One man in every ten was called upon to volunteer his residence in Jerusalem to insure a proper guard for the capital (chap. 11). After the Sabbath the feast, and the services in the Temple were all re-instituted, Nehemiah went back to Shushan.

After a brief period he returns (13:6, 7), to discover that priests and people alike had departed from the covenant that they had so solemnly entered into, by making unholy alliances, violating the Sabbath, and resorting to mixed marriages. With prompt, firm and fearless hand Nehemiah set about rectifying these abuses, and in this difficult and delicate task he was supported by Malachi, in whose prophecy there is direct reference to all of these evils. Thus we find the last historian and the last prophet of the Old Testament in close association with each other. 

Nehemiah, like Joshua, was a man of great faith and courage, but was even more notable as a man of prayer. Again and again he cries out to God in the midst of his problems and troubles with full confidence that his petitions will be granted. The fact that the book is written as an autobiography gives us more of the personal side of this remarkable character than is true of most of the Bible writers. Only the writings of Moses, David and Jeremiah can compare with Nehemiah in this particular.

Ezra & Nehemiah
Challenge

Module 1 
Lesson 12
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. How many years do the books of Ezra and Nehemiah cover? 

2. In what respects do these two books differ? 

3. Show how the seventy-year period of exile has both a political and religious aspect. 

4. What was accomplished by Zerubbabel's expedition? 

5. Show that Ezra's ministry was one of reform rather than rebuilding. 

6. What exalted position was held by Nehemiah in the Persian court? 

7. In what dangerous situation was Jerusalem at this time? 

8. Describe Nehemiah's ability as an executive and organizer. 

9. What actions show his statesmanship and self-sacrificing character? 

10. What reforms did he enact with the co-operation of Ezra? 

11. What reforms did he enact in conjunction with Malachi? 

12. Sum up the life and character of Nehemiah. 

Congratulations, You are now ready to proceed to Module 2
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