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Hosea 4:6, My people are destroyed for lack of knowledge: because thou hast rejected knowledge, I will also reject thee, that thou shalt be no priest to me: seeing thou hast forgotten the law of thy God, I will also forget thy children.

The fundamental principle that underlies any Bible study is the foundation doctrines and the believer's philosophy in life as to how the doctrine is practiced. This is what makes each believer's function unique in the body of Christ. 

My objective in using this particular Bible Survey is its practical and systematic approach. This survey was given to me in a fellow minister’s library after his “home going.” I believe this material to be beneficial to other believers in their quest to learn God’s word. After contacting the publisher, I found this material (published early 1900’s) was no longer available and that it could be used in bible study groups. It is not intended for sale or public distribution in any form.

It is my desire that these lessons bring each student of the word into a more intimate relationship with Jesus Christ, as you grow in the grace and knowledge of His Word, and that this material will continue to be used by God to encourage others to study the written Word, with renewed enthusiasm and diligence, through which alone we can come to know the Living Word, the Lord Jesus Christ. 

The more we grow in the grace and knowledge of God, the less impressed we will be with ourselves and the more impressed we will become with the Lord Jesus Christ, "In whom are hid all the treasures of wisdom and knowledge." Col. 2:3
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Jesus Christ prepared to send the disciples for the first time throughout Israel with His message. He included in their instructions this admonition…. "Freely you received, freely give"…. (Matt. 10:8). This five word summary of grace explains the financial policy regarding “Spiritual Resources Group”
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The Synoptic Gospels

Module 3 
Lesson 1

In our previous study we have seen that the Old Testament, with the exception of the first eleven chapters, is devoted to God's dealings with the chosen race, or the children of Israel. We have learned that the nation of Israel was chosen as a repository of God's Word, and that from the time the law was given from Sinai's summit there was regard for its preservation, if not always obedience to its requirements. The law constituted all of Israel's national legislation, and the history of the prosperity and adversity of this people was written in accordance with their observance or violation and neglect of this law. Rulers were designated as righteous insofar as they enforced the law, while the prophets were particularly raised up to revive and restore it.

We have also learned that Israel was chosen as a channel for the introduction of the world's Redeemer, and we have traced the promises of the Messiah, beginning with the first announcement (Gen. 3:15), then the revelation of the race (Gen. 11:10), the nation (Gen. 28:14), the tribe (Gen. 49:10), the family (II Sam. 7:16), the Place (Mic. 5:2), and the time (Dan. 9:25). Since Christ was to be born in Bethlehem, it was essential that a remnant of the family of David should return from the Babylonian captivity and that the civil and ceremonial law be re‑established. All of this we observed in the books of Ezra and Nehemiah; and the book of Malachi, the last voice of the Old Testament, proclaimed the coming of John the Baptist, the herald of the Messiah.

But while Israel preserved the revelation of God (Rom. 3:1, 2) and prepared for the promised Messiah, they utterly failed to carry out God's purpose for them to be a witness to the world. The disobedient prophet, Jonah, was a type of the nation that first resisted and then most reluctantly responded to, God's call to convey His grace and mercy to another people.

The New Testament, therefore, reveals not only how, “when the fullness time was come, God sent forth his Son, made of a woman, made under the law,” but also that, being rejected by the nation to which He was sent (John 1:11), the kingdom of Israel was set aside for the time being and the Church established for the purpose of witnessing to all nations (Acts 1:6‑8). This important fact needs to be understood before there can be clear comprehension of the perfect relationship of the New Testament to the Old. It must be reiterated that the Old Testament promised an earthly kingdom to Israel, to be set up when the Messiah should come, and for which the faithful Jews were ever looking. Jesus was the Messiah, though they knew Him not, and He came to set up His kingdom. Nothing is plainer than that He came into this world as the King of the Jews. It was a king of whom the angel spoke (Luke 1:32), a king whom the wise men sought (Matt. 2:1), a king who was rejected and crucified, (John 19:19‑22). Moreover, from the beginning of His public ministry down to a certain point Christ offered Himself to His nation as King. When He was finally rejected, however, He changed the character of His teachings and began to speak of the Church instead of the kingdom, and to reveal plans for the formation of a new body of people altogether.

Although the kingdom is held in abeyance, this does not mean that the Church is now substituted for the kingdom promised in the Old Testament. The two are entirely different and must not be confused. The kingdom is to be set up, the Church is built; the kingdom has heirs, the Church has servants; the kingdom is to be extended, the Church is edified; the kingdom is to be universal and future, the Church is being selected during the present age; the kingdom is to be reigned over by Christ, the Church shall reign with Christ.

After the present period of the Church, whose commission is to witness to the nations (Matt. 28:19; Acts 1:8), the New Testament clearly teaches that the kingdom shall be revived (Acts 15:14‑16). The Gospels, especially Matthew, have much to say about the kingdom, and when we reach Revelation it seems to be dealing with that theme almost entirely. But throughout the epistles, especially those by Paul, the Church is given the larger place. The reason for this will appear as the study of the New Testament develops.

The word “gospel” is from the Anglo‑Saxon “god” (good) and “spell” (story), and means “good tidings.” It is the good tidings of Jesus Christ, the Son of God (Mark 1:1). While there is only one gospel, there are four Gospel writers. According to Griffith Thomas:


“There are four records with one purpose, and four pictures of the one Person with four methods of recording impressions of that Person. Matthew may be said to demonstrate, Mark to depict, Luke to declare, John to describe. Matthew is concerned with the coming of a promised Saviour, Mark with the life of a powerful Saviour Luke with the grace of a perfect Saviour, John with the possession of a personal Saviour. It is probable that no single Gospel could have set forth the fullness and glory of our Lord's person and work.”

Each of the Gospel writers presents a different aspect of the Messiah. One writes of His kingship; another of His ministry; a third, His humanity; a fourth, His deity. In this they complete the picture, using a fourfold characterization of Old Testament prophets:

Matthew(Christ the King(“Behold, the King” (Zech. 9:9)

Mark(Christ the Servant(“Behold my Servant” (Isa. 42:1)

Luke(Christ the Man(“Behold the man” (Zech. 6:12)

John(Christ the Son of Cod(“Behold your God” (Isa. 40:9)

There are also four passages in the Old Testament which speak of the coming Messiah as “the Branch” in such a way as to suggest the fourfold aspect of the Gospel writers:

Matthew(“A King shall reign and prosper” (Jer. 23:5) 

Mark(“My servant the Branch” (Zech. 3:8)

Luke(“The man whose name is The BRANCH” (Zech. 6:12)

John(“The Branch of the Lord” (Isa. 4:2)

Matthew, Mark, and Luke are a record of the same or parallel accounts of the life and work of Christ and for this reason are known, as the Synoptic Gospels. With the exception of the events of the last week, John writes little that is found in the other Gospels. While the Synoptic writers emphasize the works of Christ, it is left for the writer of the fourth Gospel to stress the words of Christ. Although the first three record some discourses, yet their specialties are the miracles and movements of our Lord. John mentions only eight of the thirty‑six miracles recorded, but six of these are not found elsewhere and four are used as the subjects of discourses.

The Synoptic writers concern themselves with our Lord's Galilean ministry and record little of His presence in Jerusalem, except during the last week. On the other hand, our Lord's journeys to Jerusalem to the feasts, and His messages there, are the main themes of John. There are only two places in the composite narrative in which the four writers unite. All record the miraculous feeding of the five thousand, and the experiences of the last week. This would indicate that they were agreed that Christ's crucifixion and resurrection were the most significant and important events of His ministry. 

Selected Readings(Luke 1, 2: Mark 1‑3; Matthew 13; Mark 5. 6; Matthew 16, 17; Luke 10‑17; Mark 


10‑12; Matthew 24, 25; Luke 22‑24

Matthew

Content(Christ the King

Written To(The Jews

Date(About AD 60

Author(Matthew

Outline

I. Preparation, 1:1‑4:11

1. Genealogy and Birth, 1, 2

2. Baptism, 3

3. Temptation, 4:1‑11

II. Preaching, 4:12‑16:20

1. Disciples Chosen, 4:17‑25

2. Sermon on the Mount, 5‑7

3. Miracles of Healing, 8, 9

4. Disciples Commissioned, 10

5. Warning and Rebukes, 11, 12

6. Kingdom Parables, 13

7. Feeding of 5,000, 14

8. Discourse on Traditions, 15:1‑20

9. Feeding of 4,000, 15:29‑39

III. Passion, 16:21‑28:20

1. Predictions, 16:21; 17:22; 20:17‑19; 26:1, 2

2. Transfiguration, 17

3. Teachings, 18‑20

4. Triumphal Entry, 21

5. Enemies Exposed, 22, 23

6. Second Coming Described, 24, 25

7. Last Night, 26

8: Crucifixion, 27

9. Resurrection, 28

Matthew the writer of the first Gospel, is one of the least known of the twelve, being mentioned only eight times, in three of which he is called Levi. He was a Jew, well versed in the history, doctrine, poetry, and prophecy of his people. His home was in Capernaum and his work that of a publican, the most dishonorable of occupations among the Jews. These unscrupulous tax‑gatherers were mentioned in the same breath with the most degraded of sinners, and were almost excommunicated from all respectable society. Yet this man was not only called to be one of Christ's disciples, but was also used of God to write one of the most remarkable books ever penned. As a publican he was accustomed to keeping accounts; therefore he writes from a businessman's point of view, and also as an eye‑witness. He presents his material in a simple, orderly way, his language being plain and direct.

As has already been noted, the purpose of the first Gospel is to stress the kingship of Jesus. And because it had been predicted that He should be the King of the Jews and sit on David's throne (Isa. 9:7; Jer. 33:17; Luke 1:32), Matthew opened his narrative with a genealogy to prove that Jesus Christ as the son of David was heir to the throne of Israel, and as the son of Abraham was the child of promise in whom all the families of the earth were to be blessed. Of the 118 times the word “kingdom” appears in the four Gospels, 50 times it is found in Matthew. That this Gospel was primarily written for the Jews is attested by the fact that there are about sixty references to Jewish prophecies and about forty quotations from the Old Testament. The characteristic expression, “That it might be fulfilled which was spoken of the Lord by prophets, saying,” would indicate that Matthew's supreme aim was to convince the Jews that Christ was the fulfillment of prophecy.

Matthew's Gospel covers what we might call the transitional period, during which our Lord presented Himself to the Jews as their King, and was rejected. This period of transition from the kingdom to the Church is clearly seen in chapter 12, following His official rejection by the Jews. Before this we hear His proclamation, as well as that of John the Baptist and the disciples, “Repent ye; for the kingdom of heaven is at hand” (3:2; 4:17; 10:7). Now, however, He describes the kingdom in parables (chap. 13), and refers to its coming as sometime in the remote future (25:14, 19). Christ foresees His rejection and with it the postponement of the kingdom. He also sees the Church come forward and occupy the stage during the period between His resurrection and His return. In fact, it is in connection with the first prediction of His rejection, crucifixion, and resurrection, that we find the first mention of the Church in the New Testament (16:15‑21). And in that moment of disappointment and discouragement three of the disciples were privileged to accompany Him to the mountain of transfiguration and to look down the vista of time to “see the Son of man coming in his kingdom” (16:28; 17:1, 2; II Pet. 1:16‑18).

Mark

Content(Christ the Servant

Written To(The Romans

Date(About AD 62

Author(Mark with Peter

Outline

I. Preparation, 1:1‑13

1. John the Baptist, 1:1‑8

2. Baptism, 1:9‑11

3. Temptation, 1:12, 13

II. Preaching, 1:14‑8:30

1. Disciples Chosen, 1:16‑20

2. Miracles of Healing, 1:21‑3:12

3. Kingdom Parables, 4

4. Demoniac and Damsel, 5

5. Disciples Commissioned, 6:7‑13

6. John the Baptist, 6:14‑30

7. Feeding of 5,000, 6:31‑46

8. Discourse on Traditions, 7

9. Feeding of 4,000, 8:1‑21

III. Passion, 8:31‑16:20

1. Predictions, 8:31; 9:31; 10:32

2. Transfiguration, 9:1‑10

3. Teachings, 9:35‑10:45

4. Triumphal Entry, 11

5. Enemies Exposed, 12

6. Second Coming Described, 13

7. Last Night, 14

8. Crucifixion, 15

9. Resurrection, 16

John Mark was not one of the twelve disciples, but was probably converted by Peter, for the latter speaks of him as “Marcus, my son.” He is not mentioned in the Gospels, but he is referred to eight times in the Acts and epistles. He was a member of Paul's first missionary party, and was in Rome during Paul's first imprisonment (Col. 4:10; Phile. 24). Later he was with Peter at Babylon (I Pet. 5:13). In his last imprisonment Paul wrote Timothy to bring Mark again to Rome, “for he is useful to me for ministering” (II Tim. 4:11). He spent his last years in Alexander, Egypt, where he founded a church and served as its bishop until he met a martyr's death.

John was his Jewish name and Mark his Roman, and the latter gradually superseded the former, just as Peter took the place of Simon. Mark is called Peter's interpreter, and probably wrote what was dictated or preached by the apostle. Irenaeus, the church father, had this to say about Mark:

“Matthew also published a Gospel among the Hebrews in their own dialect while Peter and Paul were preaching at Rome and laying the foundations of the Church. After their departure Mark, the disciple and interpreter of Peter, delivered to us the things that had been preached by Peter.”

While Mark's Gospel bears a strong resemblance to that of Matthew, the specific manner in which he used his material in harmony with his design, is most apparent. This Gospel was written in Rome and to the Romans, as is evidenced by the frequent use of Latin terms, like “legion” and “centurion.” The Roman instead of the Jewish division of the night is given, and for these men of action there is written a book of deeds rather than discourses. There is no genealogy, for the Romans did not look for a Messiah, nor were they interested in Jewish law, which is not once mentioned. Mark omitted Old Testament prophecies, of which the Romans knew little, and found it necessary to explain that the Jordan is a “river” (1:5), that the Pharisees “used to fast” (2:18), that the Mount of Olives is over against the Temple (13:3), and many other details which the Jews would have understood without explanation.

Peter was a man of action, and Rome was a nation of deeds: hence the entire book reflects Peter's impulsive and energetic nature, and the Roman craving for action. The word “straightway,” used nineteen times, and the word “immediately,” seventeen times, suggests action, so pleasing to the Romans.

Mark pictures Jesus Christ as the Servant of the Lord, and, as befits the story of a servant, he records service rather than speech. He has room for twenty miracles and refers to many more, but only mentions four parables since the latter were used by Christ largely to rebuke the Jews and would have been meaningless to the Romans. He removes the offense of the cross from the Roman mind by showing it as the culmination of Christ's suffering for humanity. He points out that the Roman centurion in charge of the crucifixion testified of Jesus Christ, “Truly this man was the Son of God.”

Luke

Content(Christ the Man 

Written To‑(The Greeks 

Date(About AD 63 

Author(Luke with Paul 

Outline

I. Preparation, 1:1‑4:13

1. John the Baptist, 1

2. Birth and Infancy, 2

3. Baptism and Genealogy, 3

4. Temptation, 4:1‑13

II. Preaching, 4:14‑18:30

1. Disciples Chosen, 5:1‑11

2. Miracles of Healing, 5:12‑6:11

3. Sermon on Mount, 6:20‑49

4. Miracles and Parables, 7:1‑8:18

5. Demoniac and Damsel, 8:26‑56

6. Disciples Commissioned, 9:1‑10

7. Feeding of 5,000, 9:11‑17

8. Samaritan Ministry, 9:51‑18:30

III. Passion, 18:31‑24:53

1. Predictions, 9:22, 44; 18:31

2. Transfiguration, 9:28‑36

3. Publicans and Pounds, 19:1‑28

4. Triumphal Entry, 19:29‑48

5. Enemies Exposed, 20

6. Second Coming Described, 21

7. Last Night, 22

8. Crucifixion, 23

9. Resurrection, 24

Luke is mentioned only three times in the New Testament, but the “we” verses in which he identifies himself as one of Paul's company, bring him into a large part of the book of Acts. Although not one of the original twelve, he was largely influenced by the instruction concerning the life and death of Christ that he constantly heard from the lips of the great apostle to the Gentiles. As Mark was the close companion of Peter, so Luke was the intimate companion of Paul (Col. 4:14), and his Gospel might be called the Gospel according to Paul. He attended the missionary apostle seventeen years after his coming into Macedonia, remaining with him until his death (II Tim. 4:11). Luke was a native of Antioch, and a Greek, and therefore it is fitting that he should prepare his message for his own people, the leading representatives of the Gentile world.

Luke addressed his epistle to Theophilus, a fellow countryman of high rank and refinement, who had come under his influence and, having been converted to the Christian faith, wanted to know more about its history and doctrine. This purpose Luke set forth in his introductory statement, “That thou mightest know the certainty of those things, wherein thou wast instructed” (Luke 1:4).

Luke made his appeal not only to the culture, but also to the ideals of the Greeks. They conceived of a man who would be perfect having in him all the qualities of manhood and womanhood in perfect fullness and harmony. Luke therefore sets forth Christ as the perfect Man, “with all the strength of manhood and all the gentleness of womanhood; with supreme knowledge, unfathomable love, commanding will power, conscientious faithfulness, and faithful sacrifice, even unto death.” He emphasizes Christ's humanity, presenting Him as the Son of man (Luke 19:10).

The Gospel according to Luke is the longest and most comprehensive of the four. The writer presents many things not mentioned by Matthew and Mark. He is much more careful about the chronological accuracy of his narrative, and gives attention to details, especially concerning various ailments which his medical knowledge would suggest. In his genealogy of Christ Luke does not stop at David or Abraham, as did Matthew, but goes back to the first man, who was the father of Jews and Gentiles alike. While Matthew records the genealogy of Christ through the royal and legal line (Joseph), Luke presents the natural and literal line through Mary, the virgin mother. It is interesting to note that both of the genealogies are arranged in series of sevens. If the missing name of the Holy Spirit be supplied between Joseph and Jesus then there are six sevens, or forty‑two names presented in Matthew, and eleven sevens, or seventy‑seven names presented in Luke, which begin and end with deity, though presenting the human genealogy of Christ. Luke is remarkably precise in stating the time and place of the birth of Jesus (2:1‑20).

The third Gospel alone records the Samaritan, or Gentile, ministry of our Lord (9:51‑18:30), and in this connection introduces many parables not mentioned by the other writers. These are(the Great Supper (14:16‑24); the Lost Sheep (15:3‑7); the Lost Coin (15:8‑10); the Lost Son (15:11‑32); the Rich Man and Lazarus (16:19‑31), and the Pharisee and the Publican (18:9‑14). Luke's parables begin with the words, “A certain man,” in contrast with similar parables in Matthew's Gospel which are introduced by the words, “The kingdom of heaven.”

There are also several miracles peculiar to Luke's Gospel, such as the miraculous draught of fishes (5:4‑11), the raising of the widow's son (7:11‑15), and the healing of the ten lepers (17:11‑19). This Gospel emphasizes the human sympathy of Christ, as manifested in His weeping over Jerusalem, healing the ear of Malchus, and having compassion on the dying thief.

Luke's Gospel is one of prayer. No other writer gives as much attention to the devotional life of our Lord or mentions as much of His instruction on prayer. Luke alone calls attention to the fact that our Lord prayed at His baptism, when He chose the twelve disciples, at His transfiguration, for His murderers, and with His last breath. The prayer‑parables of the Friend at Midnight (11:5‑10) and the Unjust Judge (18:1‑8) are also peculiar to this Gospel. Still another characteristic of this Gospel is the place given to music. Five great songs of the Church, which it has been singing ever since, are recorded in the first two chapters.

Matthew, Mark, & Luke
Challenge

Module 3
Lesson 1
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. What is the difference between the kingdom and the Church?

2. In what portions of the New Testament is the Church given the larger place?

3. What is the meaning of the word “Gospel”?

4. What different aspect of Christ does each of the four gospel writers give?

5. a) What do we mean by Synoptic Gospels?
b) What portion of our Lord's ministry do they record?

6. What are the peculiarities of Matthew's Gospel?

7. In what sense does it cover the transition period?

8. Why does Matthew give so many quotations from the Old Testament?

9. Discuss the authorship of Mark. 

10. State five evidences showing that Mark wrote to the Romans. 

11. In what respects is Luke different from the other Gospels? 

12. Why does Luke give so much attention to our Lord's Gentile ministry?

The Fourth Gospel

Module 3 
Lesson 2

Content(Christ the Son of God 

Written To(The Church 

Date(About AD 97

Author(John

Outline

I. Preparation, 1:1‑34

1. Testimony of Author, 1:1‑14

2. Testimony of John Baptist, 1:15‑28

3. Baptism, 1:29‑34

II. Preaching, 1:35‑11:57

1. Disciples Chosen, 1:35‑51

2. First Miracle and Passover, 2

3. Discourse on New Birth, 3

4. Discourse on Living Water, 4

5. Discourse on Authority, 5

6. Feeding of 5,000, 6

7. Temple Controversies, 7, 8

8. Healing of Blind Man, 9

9. Discourse on Good Shepherd, 10

10. Raising of Lazarus, 11

III. Passion, 12‑21

1. Predictions, 12:1‑8, 20‑36

2. Triumphal Entry, 12:12‑16

3. Washing Disciples' Feet, 13

4. Last Discourse, 14‑16

5. Intercessory Prayer, 17

6. Arrest and Trial, 18

7. Crucifixion, 19

8. Resurrection, 20

9. Restoration of Peter, 21

Selected Reading(John 1‑21

The first three Gospels were all written about thirty years after the ascension, and another thirty years elapsed before the appearance of the fourth Gospel. It differs in so many respects from the Synoptic accounts that it is worthy of special consideration. We have seen that Matthew, Mark, and Luke were written respectively to Jews, Romans, and Greeks, and from among these people those who accepted the testimony of the apostles concerning Jesus Christ constituted the Christian Church. It was to this group the last Gospel was addressed. After the writing of the Synoptics many questions had arisen in the Church, which this later treatise was designed to meet. These touched on the person and work of Jesus as the Messiah, His nature, and the significance of His death; therefore in answering them the writer reveals the profoundest truth found in the Gospels.

And who was this writer? From the last half of the second to the beginning of the nineteenth century the book was unquestionably attributed to John the apostle, but for the last one hundred years destructive critics have vigorously attacked the authorship. It is admittedly “the question of questions” in biblical science. If the apostolic authorship and historicity of the fourth Gospel, with its teachings on the new birth, the Spirit filled life, the Bread from heaven and the Light of the world, the conflict of faith and unbelief regarding the miraculous, the deity of Christ, and the like, can be set aside, and the writing made to be the production of some unknown religious genius of the second century, a great advantage has been gained by the modernist who denies these things. Since the question of authorship is largely a theological one, it is difficult for those who do not accept the deity of Christ's person and the possibility of miracles to understand how this book could have been written by one who was a constant companion of the Lord and knew the facts. Hence the conclusion, and the frantic efforts at proof, that John did not write it. But the opponents of the Johannine authorship, while bold and persistent in their assaults, have woefully lacked trustworthy evidence to back their contentions. On the other hand, the unanimous testimony of the Church, especially the Church fathers, who were hundreds of years nearer to the problem than modern critics, cannot be easily set aside, and in addition there is an abundance of internal evidence that, to any but an unbeliever in the Word of God, may be said to be conclusive.

John is one of the best-known disciples. While Matthew is mentioned only eight times in the New Testament; Mark, eight, and Luke but three, John appears thirty‑five times. He was of the same family as Christ, his mother being a sister of Mary, the mother of Jesus. He was a brother of James, and a cousin of Jesus and His two brothers, Jude and James. He was one of the first four called, being at that time a disciple of John the Baptist. While designated the beloved disciple (13:23; 19:26; 20:2; 21:7) because of his affectionate nature, he was by no means effeminate, and although overshadowed by the extraordinary leadership of Peter, yet he possessed marked executive ability. He was a man of courage, energy, and enthusiasm (Mark 3:17). His fiery zeal was manifest when he wished to destroy the Samaritans by fire (Luke 9:54), and forbade those who were not following Jesus to cast out demons in Christ’s name (Mark 9:38). He was one of the three disciples who was especially privileged to be present at the raising of Jairus' daughter, the transfiguration on Mount Hermon, and the agony in Gethsemane. His large acquaintance made it possible for him to gain admission to the trial proceedings of our Lord (18:16), and he was also probably the only disciple at the crucifixion (19:26). Outrunning Peter, he was the first disciple to reach the empty tomb after the resurrection, and the first to recognize the risen Lord in Galilee (John 21:7).

From his intimate knowledge of the life and words of Christ, with the mature thought and spiritual insight which comes with increasing age, the apostle John, under the inspiration of the Holy Spirit, was well equipped to write this spiritual biography of our Lord. Doubtless he had the narratives of the early writers before him, and he observed that, save for the events of the last week, they were devoted almost exclusively to the Galilean ministry, which was so much more harmonious and happy than the Jerusalem controversies. For this reason he supplemented the record of the early and later Judean ministries by stressing their deep spiritual messages, and included the sublime farewell address to the disciples and the intercessory prayer, which the Synoptic writers omitted.

Aside from the fourth Gospel, John was the author of three epistles and the book of Revelation, which makes him, after Paul, the leading writer of the New Testament. He took active part in the founding of the Church, and was the close associate of Peter in its early ministry. He was present at the council of Jerusalem, but later was arrested and banished to the Isle of Patmos, where he wrote the book of Revelation. On his release he became bishop of Ephesus, where he wrote his Gospel and the three epistles. He was the only one of the twelve disciples that did not suffer martyrdom.

The great purpose of this intimate companion of our Lord in preparing another Gospel years after the Synoptics had been written, is clearly stated in what might be called the key verse:



“These are written, that ye might believe that Jesus is the Christ, the Son of God; and that believing ye might have life through his name” (20:31).

His great premise is that the deity of Christ is an absolute essential to salvation. He sets forth his proposition strongly in the Prologue (1:1‑18). He does not trace the genealogy of Jesus, like Matthew, to Abraham or, like Luke, to Adam, but back to the beginning when “the Word was with God, and the Word was God.” From this as a starting point the writer moves on to prove the deity of Christ, covering the same ground as the narrative of the Synoptics, but with selected scenes to prove his purpose. While he does not record the account of the transfiguration, which is well covered by the other writers, yet in the very opening chapter he refers to it: “We beheld his glory the glory of the only begotten of the Father” (v. 14), and the subsequent chapters are a development of this theme His glory in service, in suffering, and in resurrection triumph.

In the second chapter alone three proofs of the deity of Christ are presented. His divine power is attested by the first of many miracles, which He was to perform (vv. 1‑11); His divine authority is manifest in the driving out of the moneychangers from the Temple (vv. 13‑17); His divine knowledge is evidenced by the first prediction of His resurrection (vv. 19‑22).

To carry out the purpose of the fourth Gospel only the greatest of the miracles are recorded and these because they were performed to prove the deity of Christ. One of these, feeding the five thousand, is recorded in each of the four Gospels, and another, Jesus walking on the sea, is mentioned in three; but all the others are peculiar to this Gospel. They are called “signs” rather than miracles, which suggests the end the writer had in view. All of them plainly attest their supernatural character. The water is changed into wine without a spoken word; the nobleman's son is healed at a distance; the infirm man had been afflicted thirty‑eight years; the sightless man was born blind; Lazarus had been dead four days. A greater number participated in the marvelous provision of the loaves and fishes than probably witnessed all the other miracles combined, and such an impression was created that there was a popular movement to take Christ by force and make Him King.

Not only do the miracles recorded witness to the deity of Christ, but the discourses as well. In fact, this Gospel consists largely of discourses not found elsewhere, arranged in dialogue form. The discourse with Nicodemus (chap. 3) sets forth Christ as the only begotten Son of God, lifted up on the cross that men might be saved from sin. The discourse with the woman of Samaria (chap. 4) presents Christ as the Living Water. The healing of the impotent man led to our Lord's first controversial conversation with the Jews, who disputed His claim to be equal with God (chap. 5). The feeding of the five thousand was the point of contact for introducing the discourse on the Bread of Life, and the second controversial conversation with the Jews (chap. 6). The Feast of Tabernacles was the occasion for the third encounter with the Jews. His proclamation on the last day of the feast that He was the Water of Life (chap. 7), followed shortly after by another public assertion that He was the Light of the World, provoked this third controversial conversation with the Jews (chap. 8). The healing of the man born blind brought about another spirited debate; this time, however, between the young man, his parents, and the “blind” Pharisees (chap. 9). The discourse on the Good Shepherd resulted in the fourth controversial conversation with the Jews and another effort on their part to take His life (chap. 10). The raising of such a prominent man as Lazarus, together with Martha's confession that He was “the Son of God” (11:27), not only presented the Jews with one more incontrovertible proof of the deity of Christ, but also prepared the dubious disciples for His own resurrection. This notable miracle might be said to have forced the issue not only in bringing to a decision many who saw it (11:45), but also in precipitating the final action of the Jews in plotting His death (11:53).

That the atonement was the great purpose of Christ's coming into the world is proved by the fact that John, having related incidents and conversations others omitted, joins with Matthew, Mark, and Luke in making much of our Lord's last week at Jerusalem. In fact, most of the narrative of the fourth Gospel clusters, around the religious feasts at Jerusalem, which Christ punctiliously attended and observed. While the other writers describe only the last visit to Jerusalem, John records five:

First Passover (2:13‑4:3)
Second Passover (5:1‑47)

Feast of Tabernacles (7:2‑10:21)

Feast of Dedication (10:22‑40)

Last Passover (12:1‑20:31)

It will be seen from the above that more attention is given in this Gospel to the final visit to Jerusalem than all the others put together, and that nearly one‑half is devoted to the last days of Christ's earthly life.

John omits the parables of the last week which the others record, and also fails to mention any of the Olivet address (Matt. 24, 25; Mark 13; Luke 21) in which our Lord pulled aside the curtain that the disciples might see the impending destruction of Jerusalem and view still farther down the vista of time His second coming in judgment. This omission is explained by the fact that at the time of writing Titus had already sacked the sacred city and sold and scattered its citizens, and it was not necessary to refer to what was history. Furthermore, John wrote to the Church, which was not primarily concerned about the return of the King and the restoration of the kingdom. Instead he writes of the Rapture of the Church, when the Bridegroom shall come to claim His bride:

“I go to prepare a place for you. And if I go to prepare a place for you, I will come again, and receive you unto myself; that where I am, there ye may be also” (14:2, 3).

Moreover, the outpouring of the Holy Spirit was to be the special dispensation of the Church, and therefore the apostle tells how, in this farewell address to His disciples, Christ cheered their saddened hearts by announcing the coming of the Comforter who would not only abide with them forever and guide them into all the truth, but also “reprove the world of sin, and of righteousness, and of judgment.”

There is nothing of more practical value in this sublime valedictory than what it teaches about prayer (14:13, 14; 15:16; 16:23‑27). To ask the Father in Christ's name is in advance of asking for His sake. To ask in His name is as though He Himself asked, with all the assurance of an answer, which such a fact implies. And this most intimate, spiritual talk (chaps. 14‑16) with which Christ concluded His ministry with His disciples, is crowned by an intercessory prayer (chap. 17). In this, the only long prayer of our Lord that has been recorded is included intercession for His work and glory (vv. 1‑5); for the disciples (vv. 6‑19), and for all believers (vv. 20‑22).

It is fitting that after the stormy and cruel controversies that constantly confronted our Lord in Jerusalem, John should give a post‑resurrection narrative on the peaceful shores of the Sea of Galilee. This last chapter not only records the miraculous draught of fishes, the sixth sign he alone presents in demonstration of the divinity of the incarnate Word, but also reveals the restoration and recommission of Peter, whom the other writers had left in a dejected and disconsolate state.

The Fourth Gospel
Challenge

Module 3
Lesson 2
Answer challenge questions on a separate sheet of paper and return to your instructor.
1. What is the great purpose of the fourth Gospel?

2. Why is its authorship and historicity important?

3. Give a brief sketch of its author.

4. In what respects was he well prepared to write a spiritual biography of our Lord?

5. What three proofs of the deity of Christ are presented in the second chapter?

6. Why does John record only the greatest of Christ's miracles?

7. Show how the following miracles give evidence of their supernatural character.
a) The water changed into wine.
b) The nobleman's son.
c) The sightless man.

8. Show how two discourses in this Gospel witness to the deity of Christ.

9. How were these discourses associated with the Jewish feasts at Jerusalem?

10. What portion of the fourth Gospel is devoted to the events of the last week?

11. Why does John omit the Olivet address found in the three Synoptic Gospels?

12. What does Christ's valedictory teach about prayer?

Acts

Module 3 
Lesson 3

Content(History of the Early Church

Date(About AD 63

Author(Luke 

Outline

I. Church of Jerusalem 1-7

1. Prayer and Pentecost 1, 2

2. First Miracle, 3

3. Growth and Persecution, 4, 5

4. Deacons Appointed, 6

5. Discourse of Stephen, 7
II. Church of Palestine, 8‑12 

1. Philip in Samaria, 8

2. Saul Converted, 9

3. Peter and the Gentiles, 10, 11

4. Peter Delivered, 12

III. Church of the Gentiles, 13‑28

1. First Missionary Journey, 13, 14 

Antioch, Cyprus, Paphos, Perga, Iconium. Lystra, Derbe, Antioch

2. Council at Jerusalem, 15:1‑29

3. Second Missionary Journey, 15:30-18:22

Antioch (Asia), Troas, Philippi, Thessalonica, Berea, Athens, Corinth, Ephesus, Antioch

4. Third Missionary Journey, 18:23‑21:17

Antioch, Galatia, Phrygia, Ephesus, Macedonia, Greece, Miletus, Jerusalem

5. Paul's Last Days, 21:18‑28:31

a. Arrest and Trial, 21‑26

b. Shipwreck, 27

c. Ministry at Rome, 28

Selected Reading(Acts 1‑3, 6‑9, 13‑21, 27, 28

The book of Acts is an important link in the chain of New Testament books. It is the link of continuity, binding into a unit the historic records of the life of our Lord and the didactic and devotional writings of the apostolic period. Having written the Gospel that his friend, the most excellent Theophilus, might know the certainty “of all that Jesus began both to do and teach, until the day in which he was taken up,” Luke now continues where he left off. Acts is the continuation of the gospel story. It shows how Christ was still at work, through the Holy Spirit, establishing, edifying, and extending the Church.

But the book of Acts is also an explanation. In the epistles frequent references are made to the Church that have no full and final explanation in the Gospels. Moreover, a man who is never mentioned in the Gospels wrote thirteen of the epistles, which follow. In order to understand clearly the continuity of the story commenced in the Gospels, we need this important connecting link. The purpose of this sequel to the Gospels is to show that our Lord's program did not terminate with His death, resurrection, and ascension, but was carried on and completed through the agency of His disciples. The evangelists recorded His promises concerning the establishment of the Church (Matt. 16:15‑20), the gift of the Holy Spirit (John 14:16, 17), and the preaching of the gospel to the Gentiles (Luke 24:46, 47); Acts reports the accomplishment of these promises. The great missionary activities of the Church recorded in this book, complete the threefold program for which God originally called out the Hebrew nation.

The distinction between the kingdom and the Church is revealed in the first chapter. When on the eve of His ascension the disciples asked the pertinent question, “Lord, wilt thou at this time restore again the kingdom to Israel?” (1:6), the King of the Jews had an excellent opportunity to enlighten them if the Old Testament program of an earthly kingdom was to be set aside on account of His rejection and crucifixion. But in His reply there is no denial of the anticipated kingdom, no explanation of a change in His plans. Instead, He only defers the kingdom period until the Church shall have had its day. It is not with the kingdom but the Church, that the book of Acts and the epistles that follow are primarily concerned.

The distinction is even more clearly revealed in the fifteenth chapter. In the midst of the great missionary effort of the Church an important council was held in Jerusalem, in order to silence the contention of the Jewish members of the Church that the Gentile Christians should observe the ceremonial laws. The decision of this council was important not only because it liberated the Gentile constituency from the bondage of the ceremonial law of the Jews, but because it stipulated the missionary aim of the Church for the present day and recognized a future return of the King of the Jews to restore the kingdom to Israel (15:16).

While this book is called the Acts of the Apostles, the twenty‑eight chapters by no means record all the activities of the apostles. There is no record of Paul's sojourn in Arabia, which he mentions in the Epistle to the Galatians (1:17), nor an account of the presence of the evangelists ever being in Babylon, of which Peter speaks in one of his epistles (I Pet. 1:1; 5:13). No mention is made of the organization of the church at Rome, although the Epistle to the Romans clearly indicates that it was in existence before Paul reached the metropolis. Much of the detailed information regarding Paul's privations and persecutions are not recorded in Acts, but in second Corinthians.

In the first chapter of Acts we have listed the names of the apostles who were present at the prayer meeting that ushered in the Church. Some of them are not mentioned again, while others receive scant notice. Matthias, who was chosen to take the place of Judas, is not referred to again and two of the deacons, who were chosen later, receive far more attention than some of the twelve apostles. It is evident, then, that this book does not contain the acts of all the apostles. The two chief characters are Peter and Paul, the former being the leader of the Church in Jerusalem and Samaria, and the latter the great Missionary to the Roman Empire.

One cannot help note these discriminations, especially the substitution of Paul as God's choice for the apostles' selection of Matthias, despite the fact that Matthias was seemingly better qualified for the task (1:21, 22), without recognizing that this book is in reality the Acts of the Holy Spirit. Luke made seventy‑one references to the Holy Spirit in the twenty‑eight chapters, and it was unquestionably his purpose to record the wonderful outpouring of the Holy Spirit on the Day of Pentecost, that the Church for all time might learn the lesson that without the Spirit of God all other qualifications are impotent. Every chapter contains either a prayer or reference to a prayer meeting, and every engagement of the apostles ended in either a riot or a revival. And so Luke proceeds to furnish a few specimens of apostolic preaching (there are four sermons by Peter, four by Paul, one by Stephen, and one by Philip), to record some of the principal miracles by which the gospel testimony was confirmed (there are twenty altogether), and finally the circumstances, which led to the admission of the Gentile world into the Christian Church.

The supernatural character of the book and the marvelous work, which it describes, are set forth in the sixteenth chapter. Here Luke records that the Holy Spirit twice forbade the missionaries to preach in Asia and at the same time supernaturally directed to the great continent of Europe as their future field of activity (16:6‑10). Confident that the Lord had called them to Europe, four men, Paul, Silas, Timothy, Luke, might have been seen at the dock of Troas arranging for passage to Macedonia. “The winds waft them over the waters that five hundred years before had borne on their bosom the magnificent armada of Xerxes. These four humble men in the Trojan ship are to accomplish what the millions of Xerxes failed to accomplish (to conquer not only Greece, but also all Europe.”

Since the book of Acts is concerning the origin of the Church and that body was to find its greatest growth among the Gentiles, it is fitting that a Greek, the only Gentile among the thirty‑six writers of the Bible, should have penned its pages. Moreover, he was personally acquainted with many of the facts and personages of the history he records as shown in the remarkable vividness and accuracy of his description, especially when the scenes lay in Greek lands or seas. He shows his admiration and devotion to Paul, as well as his first hand knowledge of the events he describes, by using the term “we.” A study of those portions of the narrative related in the first person suggests that Luke joined Paul at Troas (16:10), but remained behind at Philippi (17:1), where he was found after a lapse of seven years (20:5). He again joined the company and shared Paul's tragic experience in Jerusalem and Rome.

The key verse of Acts is the program of the Church, which our Lord briefly stated as His farewell message:



“But ye shall receive power after that the Holy Ghost is come upon you: and ye shall be witnesses unto me both in Jerusalem, and in all Judea, and in Samaria, and unto the uttermost part of the earth” (1:8).

The apostles were to tarry in Jerusalem until Pentecost and then, endued with the power of the Holy Spirit, they were to witness abroad in concentric circles until the ends of the earth had been reached. This program was carried out within the thirty years covered by the book of Acts. The first seven chapters describe the events connected with the founding of the Church at Jerusalem; in the next four chapters the evangelists are found in Judea and Samaria. The extension of the Church into Asia Minor is next recorded (chaps. 13‑15); then follows the call to Europe and the planting of churches in Greece and Macedonia. In the last chapters (21‑28) we see the gospel carried to Rome, the very center of the civilized world.

 The Day of Pentecost was the birthday of the Church. This feast, which occurred fifty days after the Passover, commemorated the wheat harvest (Lev. 23:16), and was the occasion of a large gathering in Jerusalem. Sixteen nationalities are recorded as being present (2:9‑11), and all heard the apostles speak in their own tongue (language), which foreshadowed even then that distant day when this same message of the apostles would be printed in no less than 936 languages and dialects.

It is well to note the characteristics of the first members of the Church. Without exception they were sincere, steadiest, sociable, sympathetic, and systematic (2:41‑47), which accounts undoubtedly for the marked success of the early Church. Their voluntarily giving up their business and their property that they might have time and the apostles means for world‑wide missionary effort, was not communism in any sense of the word. The early Church was prompted by sacrificial rather than selfish motives. But the communist ask “How much can I get?” not, “How much can I give?”

In connection with the founding of the Church the apostles were in con​stant conflict with the Jewish authorities. The first controversy grew out of the miracle of the lame man at the Beautiful Gate of the Temple, which led to the arrest of Peter and John (chaps. 3, 4). Their second conflict grew out of their persistence in preaching the Word despite threatenings and prohibitions. This led to a second imprisonment and a miraculous deliverance (chap. 5). The third conflict was provoked by the masterly sermon of Steven, which occupies the longest chapter in the book (chap. 7). Stephen's vehement denunciation of Jewish unbelief so angered the officials that, under the leadership of a brilliant young scholar, Saul of Tarsus, ​Stephen was stoned, and a wide‑spread persecution was begun. This led to the scattering of the Church members in every direction, and marked the beginning of the outward movement to evangelize the world.

The next four chapters (8‑12) are devoted to the Palestine ministry. Philip, one of the six deacons chosen with Stephen (6:5), begins his Samaritan ministry. In this connection Philip is brought into contact with a prominent official of Ethiopia, and as a result of his conversion the gospel is carried into Africa (chap. 8). In the meantime Peter is preaching and performing miracles in Lydda and Joppa. In the latter place he has a special vision of the claims of the Gentiles on the gospel, which leads to his special ministry to Cornelius, a Roman centurion, who may have been responsible for the founding of the church at Rome (chap. 10).

But God had greater plans than this for the Gentiles. Saul, “yet breathing out threatening and slaughter against the disciples of the Lord,” carried his vigorous persecution into cities beyond Jerusalem; but is suddenly and miraculously halted, blinded, and converted (9:1‑9). His conversion was one of the greatest events in the history of the Christian Church. After this he is no longer Saul the Pharisee, but Paul the Christian, and perhaps the most conscientious, consecrated, and influential missionary in all history. He was God's chosen vessel to carry the gospel to the Gentiles. The rest of the book of Acts is largely devoted to Paul's three missionary journeys.

Antioch and not Jerusalem was the center of the Gentile ministry. Starting from this city on his first missionary journey, Paul labored in Salamis and Paphos, on the island of Cyprus, Perga in Pamphylia, Antioch in Pisidia, Iconium, Lystra and Derbe of Lycaonia (chaps. 13, 14). Success attended his ministry everywhere, but in like manner persecutions followed him also. The unbelieving Jews stirred up the people, part of whom supported the Jews, while others supported the apostles. As a result it was not possible for the apostle to remain long in any one city.

Starting out from Antioch on the second missionary journey. Paul spent some time in Syria, Cilicia and Galatia before the call to cross the Hellespont and labor in Greece and Macedonia (16:1‑10). The first important city he entered in Macedonia was Philippi, where he suffered imprisonment and. was miraculously released (16:11‑40). Thessalonica was the next city visited, where bitter persecution hastened him on to Berea, to which place antagonistic Jews followed, so that it became necessary for him to go to Athens (17:1‑15). Here he delivered to the most scholarly minds of the day a masterful address, as a result of which some mocked, but others expressed a desire to hear him again (17:16‑3‑1). Corinth was the next city visited, and in this great commercial center the apostle was privileged to labor eighteen months (18:1‑18). Leaving Corinth he made a brief stay at Ephesus and from there went to Jerusalem to attend one of the festivals (18:19‑21).

The third missionary journey also started from Antioch, but was terminated in Jerusalem by Paul's arrest and imprisonment. From Antioch the apostle went to Ephesus where a great furor arose owing to the fact that the business of the shrine makers fell off when the converts of Paul's preaching deserted Diana for Christ (chap. 19). From Ephesus Paul departed into Macedonia and Greece, visiting the churches he had founded on his second tour (20:1‑5). On his return he stopped at Miletus, where he sent for the elders of the church at Ephesus and gave them an affectionate farewell address (20:17‑38). From Miletus Paul proceeded to Caesarea, where the evangelist Philip tried to dissuade him from going to Jerusalem on account of the hostile attitude of the Jews (21:1‑14). But undisturbed by these warnings he went to Jerusalem, where his life was threatened and he was saved only by the interference of Roman soldiers (21:18-40).

From then on Paul was a prisoner of Rome, and so bitter was the enmity of the Jews and so determined their efforts to destroy him, that for his personal safety he was conducted by armed forces to Caesarea. There he was kept in bonds for two years, during which time he was permitted to make defense, first before Felix (chap. 24), then before Festus (chap. 25), and finally before Agrippa (chap. 26). These judicial addresses of a prisoner before the bar are without parallel, and would have won for Paul his liberty had he not, as a Roman citizen, to protect himself against the Jews, appealed to the supreme court of Caesar at Rome (25:12; 26:32). Nothing remained therefore, but to send the prisoner to Rome.

The record of his voyage and its disastrous shipwreck (chap. 27) is of great interest because of the particulars given, which is fully supported by modern investigation. While the vessel was lost, all on board were saved, which information had been previously given by God to Paul (27:22-24). They were cast on the island of Melita where they remained for three months before a passing vessel enabled them to complete their journey to Rome. For two years Paul was held a prisoner, although not so closely confined as to prevent his doing some preaching and considerable writing, for it was at this time that he penned his epistles to the Ephesians, the Philippians, the Colossians, and Philemon.

Acts
Challenge

Module 3
Lesson 3
Answer challenge questions on a separate sheet of paper and return to your instructor.
1. What is the relation of the book of Acts to the Gospels?

2. What was the reason for the important council held in Jerusalem mentioned in Acts 15?

3. Name a few activities of the apostles mentioned in the epistles, which are not recorded in Acts.

4. In what respects do the acts of the Holy Spirit dominate this book?

5. How is the supernatural character of the book revealed in chapter 16?

6. Show how Acts 1:8 is the key verse to the book.

7. What interesting fact is taught by the “we” verses?

8. What were the characteristics of the first members of the Church?

9. How did the early controversies react favorably to the growth of the Church?

10. What were the principal places visited on Paul's first missionary Journey?

11. What were the principal places visited on Paul's second missionary journey?

12. How did the third missionary journey terminate?

Romans

Module 3 
Lesson 4

Content(Justification by Faith

Date(AD 59, written from Corinth

Author(Paul

Outline

I. Introduction, 1:1‑17

1. Salutation, 1:1‑7

2. Personal Interest, 1:8‑13

3. Purpose, 1:14‑17

II. Sin's Condemnation, 1:18‑3:20

1. Gentiles, 1:18‑32

2. Jews, 2:1‑3:20

III. Christ's Salvation, 3:21‑8:39

1. Abraham, 4

2. Justification, 5

3. Sanctification, 6, 7

4. Adoption, 8

IV. Israel's Program, 9‑11

1. Election, 9

2. Rejection, 10

3. Restoration, 11

V. Consecration, 12:1‑15:13

1. Personal Purity, 12

2. Social Submission, 13

3. Brotherly Charity, 14:1‑15:13

VI. Conclusion, 15:14‑16:2?

1. Personal Plans, 15:14‑33

2. Greetings, 16:1‑24

3. Doxology, 16:25‑27

Selected Reading(Romans 1‑8, 12‑16

There is essential harmony between the Gospels, Acts, and epistles. The latter only develop and mature the truths that are revealed in the historical books. While the discourses in Acts are addressed mostly to non‑Christians, the epistles are written to believers. The purpose of the former is primarily to evangelize, but of the latter to edify. The book of Acts answers the question, how is Christ to be preached to the unsaved? But the epistles are written to meet the problems of the Church, such as gathering Christians into worshipping assemblies, instructing them in truth, guarding them from error, and correcting disorderly conduct.

It is also significant that the epistles, with the exception of Jude, are all penned by the leading characters in the book of Acts. Paul, to whom the largest place is given in the narrative, is responsible for thirteen of the epistles; Peter, whose activities fill the early chapters of Acts, prepared two letters; John, who was the constant companion of Peter in the early days of the Church, wrote three. Even James, who became the recognized leader of the Jerusalem congregation after the departure of Peter and John, made his contribution.

As the apostles corroborated one another's instruction in the book of Acts, so likewise the doctrines they set forth in the epistles are a unit. The great themes of Paul are likewise those of Peter, John, and James. To advocate a Pauline theology as distinct from that of Peter, John, or James, would be contrary to the facts, as well as destructive to the unity that prevails in the New Testament. Peter in his second letter commends Paul's epistles as authoritative as well as scholarly (II Pet. 3:15, 16), and Paul in turn accepts Luke's Gospel as the authenticated Word, quoting it side by side with the Pentateuch (I Tim. 5:18; Deut. 25:4; Luke 10:7). The distinctive mark of Paul's epistles is faith; of Peter's, hope; of John's, love; of James', action; of Jude's, vigilance.

The Pauline epistles must be studied in connection with the missionary journeys of the apostle fully to be understood and appreciated. No pastor was ever more solicitous for the care of his churches than Paul. To a remarkable degree he succeeded in maintaining a close connection with all the churches he founded. Though they were widely scattered, he managed frequently to revisit them and to keep in constant touch by letter. Thirteen of these have come down to us. Of these eight were written to particular churches and a circular letter to the churches of Galatia, three were written to pastors of churches, and one to a Christian friend. Most of them were dictated to an amanuensis and authenticated by Paul's signature (II Thess. 3:17). None were written during the first missionary journey, the first two being prepared toward the close of the second journey. During his third journey four letters were written, and four more during Paul's first imprisonment in Rome. By this time most of the churches had secured settled pastors, so that the remaining communications were directed to them‑two following Paul's acquittal and one during his last imprisonment. These thirteen epistles may be divided into four groups:

1. The prophetic epistles(I and II Thessalonians.

2. The corrective and controversial epistles(I and II Corinthians, Galatians, Romans.

3. The prison epistles(Philippians, Colossians, Ephesians, Philemon.

4. The pastoral epistles(I and II Timothy, Titus.

These letters are not arranged in chronological order, but rather for the progressive development of doctrine. Thus Romans, the theme of which is justification by faith, logically comes first, while I and II Thessalonians, which deal with the second coming of Christ, appear last among the church epistles, although prepared first by the apostle.

As might be expected in a letter, the human side of the writer is exhibited far more than would have been true in an impersonal discourse, yet there is an orderly arrangement to all of these communications. They open with a salutation or greeting, which is followed by thanksgiving for the conversion and conduct of those addressed. Then the main part of the epistle is introduced, which concerns itself with some doctrine or exhibition of a great Christian truth. Closely following this is a practical application of the teaching. The epistle concludes with personal regards and individual messages, and an autograph of the apostle to authenticate the document.

All but two of Paul's epistles to the churches were written after he had founded or visited them. The church at Rome, however, was a marked exception. Its origin is involved in obscurity. But while it is evident that no apostle had as yet visited the city, it is probable that the missionary effort of the “strangers of Rome” at Pentecost (Acts 2:10), or the household of the energetic Cornelius, the Roman captain (Acts 10:1), may explain its organization and remarkable growth, for at this time it had become so well known that it had a world‑wide reputation (1:8).

The membership of the church at Rome was largely augmented from the Jewish colony, which the Roman general Pompey, established in the imperial city after he captured Jerusalem (63 BC). The Christian company was composed of both Jews and Gentiles, as Paul addressed both classes, but it is probable that the Gentiles predominated (11:13). The names recorded in the sixteenth chapter are an index to the constituency of the membership. Some of these were slaves(Onesimus was probably converted in this church(while other names suggest persons of culture. It is noticeable that there are Jewish, Roman, and Greek names mentioned in this group. Evidently Paul was personally acquainted with many of these members, and his primary purpose in corresponding was to pave the way for an intended visit (1:73; 15:23). The apostle was ambitious to proclaim the gospel in the very capital of the Roman Empire (1:15). Wherever he went there was constant reference to the great center and source of law and government, which made him long to culminate his missionary efforts in the metropolis (Acts 19:21).

The communication to the Romans is more formal than any other of Paul's epistles, and there is a noticeable absence of that intimate and paternal relationship which characterizes his letters to the churches he founded. It is more of a written discourse on a familiar theme, or, to be accurate, the reproduction of a teaching situation in which he had participated again and again. Paul was more of a teacher than a preacher, and it is characteristic of him, as in this epistle, to imagine himself face to face with an opponent, and discuss and answer arguments that would naturally arise in the prevailing interlocutory method of presenting the gospel. We may well believe that he had gone over the ground covered by this epistle in many teaching situations.

The theme of Romans is justification by faith (1:16, 17), the great doctrine first stated by Habakkuk (Hab. 2:4), and here developed in six words: condemnation, justification, sanctification, adoption, restoration, and consecration. This presentation is not a tract to be put into the hands of a sinner in order that believing what it says he may be saved. It is rather a treatise for Christian men that enables them to understand the plan of their salvation. The central teaching is, first, the awful helplessness of the sinful race, and, second, the absolute perfection of divine salvation.

There is no book in the New Testament or in the Bible for that matter, which looks so fearlessly into the abysmal depth of the degradation resulting from human sin. This is the substance of the first chapters (1:18‑3:20). The Gentiles, who have had the light of creation, are first indicted, of ungodliness and unrighteousness. Paul charges them with disregarding the admonition of their own conscience, rejecting the Creator and adopting creatures as their gods. This is the answer to the question, How will the heathen, who have not heard the gospel, be judged? (chap. 1). Next he arraigns the Jews who have had the light of revelation, but who have lent a ready ear to the condemnation of the Gentiles (chap. 2); and then he brings both Jews and Gentiles under one common indictment (3:1‑20). To read the third chapter of this book without the subsequent contents would lead one to acknowledge it to be the most pessimistic page of literature on which the eyes ever rested. To read what immediately follows, of the grand display of God's grace and mercy, transports one to the very heights of optimism.

The second message (3:21‑8:13) is that of the absolute perfection of divine salvation provided in Christ the Son of God. Paul introduces Christ on the first page of his letter (1:3), but now he declares His righteousness and His justification of the sinner (3:26). At this point there are certain objections introduced, apparently from members of the group Paul is instructing. A Jewish representative pleads Abraham's justification by works, and Paul replies by showing that justification is apart from the deed of the law (4:5), and uses the case of Abraham, who “staggered not at the promise of God,” to prove his point. While thus obviating objections the apostle casts much additional light on his subject, and describes the blessed effects connected with the study of justification. And lest the free grace exercised in the justification of the sinner might be supposed to set aside the necessity of obedience to God, the apostle now shows that God's sanctification does not permit the justified to return to sin (chaps. 6, 7). With regeneration comes a constant struggle between the old and the new natures but in the midst of the conflict we have the assurance of victory, since “we are more than conquerors through him that loved us.” Thus, while not separated from the presence of sin, we are saved from the power as well as the penalty of sin.

God's perfect plan of salvation provides not only justification, but sanctification and glorification. These are sublimely set forth in the eighth chapter, which is recognized as one of the grandest of the Bible. It not only lifts the sinner to a place of adoption in the family of heaven, but it declares that all creation manifests an interest in the spiritual triumphs of this earth and anxiously awaits the day when its curse shall be removed and the sons of God shall be revealed.

The epistle might well be concluded with the grand climax of this eighth chapter, but the apostle feels constrained in writing to a church predominately Gentile, to explain why Israel was rejected and the circumstances that made the Gentiles the recipients of these great-unmerited favors (chaps. 9‑11). After pointing out that the Jews must suffer for their rejection of Christ, he predicts a time of restoration and blessing for his beloved nation (11:25‑27).

The last chapters (12:1-15:13) are devoted to personal consecration and a practical application of the doctrines of the epistle. “He that is righteous by faith shall live,” but in so doing he must present his body a living sacrifice to Christ who has given so much to him (12:1). In his relation to the Church he must regard himself as a member of a body whose several gifts are intended not for his own benefit, but for the advantage of the whole (chap. 12). In his relation to authorities he must humbly submit to the powers that be, pay his taxes, and love his fellow citizens (chap. 13). In his relation to weak believers he should sacrifice his own pleasure for the sake of the undiscerning (14:1‑15:7).

Finally, Paul mentions his own position as a minister of Christ to the Gentiles, but at this time about to minister in temporal things to the Jews (15:15‑27). He reveals his great dependence upon the churches to support him in prayer by requesting the believers at Rome whom he had never seen, to intercede with God on his behalf (15:30‑32).


Lesson 4 includes the book of Galatians

Galatians

Content(The Law and the Gospel 

Date(About AD 57, probably written from Corinth 

Author(Paul

Outline

I. Introduction, 1:1‑10

II. Personal Authority, 1:11‑2:21

1. Call, 1:11‑24

2. Endorsement, 2:1‑10

3. Controversy, 2:11‑21

III. Gospel Authority, 3, 4

1. Justification by Faith, 3:1‑14

2. Purpose of Law, 3:15‑29

3: Servants and Heirs, 4

IV. Practical Application, 5:1‑6:10

1. Law and Liberty, 5

2. Personal Responsibility, 6:1‑10

V. Conclusion, 6:11‑18

Selected Reading(Galatians 1‑6

Galatians should be studied in connection with Romans since its theme is the same. It was written first, however, and we find its subject expanded and more fully explained in the Epistle to the Romans. But, while in Romans the emphasis seems to rest on the fact that “the man justified shall live by faith,” in Galatians the fact is stressed that he lives by faith and not by works. In a word, this book is the great Magna Charta of Christian liberty. Paul herein issues a proclamation of emancipation by the gospel to those in bondage to Jewish legalism.

It is impossible to read this letter without being impressed by the severity of its note. It is evident that the writer was dealing with matters that were of vital importance. Ordinarily in writing Paul dictated his epistles to an amanuensis, but in this instance he wrote the entire communication with his own hand. The customary word of salutation with which other letters are begun, is omitted, and there is not a single word of commendation or of reference to the readers' standing in Christ. The tone of Galatians is one of extreme coldness. The reserve with which the apostle speaks is unexampled, and the reason seems to be that the sad state of these churches had come about not so much from ignorance as from unfaithfulness. He speaks of them merely as “the churches of Galatia.” as though putting them by themselves. He quarantines them, so to speak, as infectious and dangerous.

The occasion, which called forth this tense, indignant letter was the somewhat sudden lapse of the Galatian churches into doctrinal error of the most serious kind. After but a few words of introduction the apostle writes, “I marvel that ye are so soon removed from him that called you into the grace of Christ unto another gospel” (1:6). The Galatians were Asiatic Gauls or Celts, and their national characteristic, Paul, like Caesar, had discovered, was inconsistency. When he first preached in their midst he was enthusiastically received and was successful in establishing not one but many churches among this semi-barbarous people. But now “how quickly are they removing to a different gospel.” Eagerly as they had embraced the gospel, as quickly were they abandoning it for something immeasurably inferior.

The trouble in Galatia was legalism. Their defection was the work of false teachers who sought to combine Christianity with Judaism. They were rightly named Judaizers, for their chief aim was to make Gentile converts practically Jews. It was a subtle, deadly form of error, which Paul branded as another kind of gospel very different from that which he had preached to them, and he anathematized it in the strongest terms (1:6‑10).

The epistle falls into three parts(personal, doctrinal, and practical. The false teachers had destroyed so much of Paul's work that he felt it necessary to defend his apostleship by showing that it had been received directly from Christ and had been recognized by the apostles as a special commission to the Gentiles (Acts 15:22‑29). This establishing of his authority occupies the first two chapters. Because Paul's authority was so frequently called into question, it might be well here to state the qualifications of an apostle. He must have(
1. Witnessed the presence of Christ (I Cor. 9:1).

2. Witnessed the resurrection of Christ (Acts 1:22; 1 Cor. 15:15).

3. Received his commission from Christ (Gal. 1:1).

4. Enjoyed a special inspiration (John 14:26; Gal. 1:15, 16).

5. Wrought miracles (II Cor. 12:12).

6. Founded churches (I Cor. 3:10, 11; Eph. 2:20).

7. Exercised supreme authority (John 20:22, 23; I Cor. 5:4, 5).

In the third and fourth chapters of Galatians Paul assumes the offensive and boldly proclaims the doctrines of grace and liberty as contrasted with the restrictions and bondage of the Mosaic law. This he does with arguments from Jewish history(experiences of Abraham(the teaching of the Old Testament Scriptures, and the work of Christ. The work of Christ, he explains, did away with all of these things, which only foreshadowed Him. The law, which the Jewish teachers so loudly emphasized, Paul declares was temporary and was never intended to be permanent. It was the schoolmaster to assist in bringing men to Christ that they might be justified by faith. But with faith there should come manhood, so that the regenerated are no longer under a schoolmaster. The Emancipation Proclamation for every Christian is, “Christ hath redeemed us from the curse of the law, being made a curse for us” (3:13).

The last two chapters are an exhortation to make practical use of the liberty proclaimed. With consummate skill the apostle applies the doctrine set forth to legalists in general and to the Galatian legalists in particular. He warns them of the fearful risk they run and of the certain ruin they invite if they put themselves under law to obtain life (5:2‑11). At the same time, their liberty is not license, and the law of love is the love of law. Love is the spirit of the law (5:13‑15). He then contrasts the works of the flesh and the fruit of the Spirit (5:16‑26). If a man puts himself under law to obtain deliverance from sin, he will experience the awful warfare of the flesh, but if he is led by the Spirit he is no longer under law. Heirs of God then will be charitable and helpful (6:1), and will manifest the characteristics of those who are born and taught by the Holy Spirit. They will not glory in the law, or in their morality, but only in the Cross-of the Lord Jesus Christ, by which they have been redeemed and justified from the stern penalty of the law.

Romans & Galatians
Challenge

Module 3
Lesson 4
Answer challenge questions on a separate sheet of paper and return to your instructor.
1. Show the harmony between the Gospels, Acts, and epistles. 

2. Show the harmony between the different writers of the epistles. 

3. Why did Paul write so many epistles? 

4. Group the Pauline epistles. 

5. What is the general plan of Paul's epistles? 

6. Describe the character of the church at Rome. 

7. In what respects is Romans the reproduction of a teaching situation? 

8. Give the complete outline of this book. 

9. Why should Galatians be studied in connection with Romans? 

10. Why did Paul insist on writing this epistle with his own hand? 

11. Who were the Galatians? 

12. What were the seven qualifications of an apostle?

I Corinthians

Module 3 
Lesson 5

Content(Christian Conduct Indicated

Date(AD 57, written from Ephesus

Author(Paul

Outline

I. Introduction, 1:1-9

1. Salutation, 1:1‑3

2. Thanksgiving, 1:4‑9

II. Divisions Deplored, 1:10‑4:21

1. Natural Wisdom, 1:10‑31

2. Spiritual Wisdom, 2

3. Causes and Cures, 3, 4

III. Discipline Directed, 5, 6

1. Immorality, 5

2. Lawsuits, 6

IV. Difficulties Discussed, 7‑11

1. Marriage, 7

2. Idol Offerings, 8‑10

3. Public Worship, 11

V. Spiritual Gifts, 12‑14

1. Source, 12:1‑6

2. Nature, 12:7‑11

3. Equality, 12:12‑31

4. Manifested in Love, 13

5. Choice, 14:1‑25

6. Employment, 14:26‑40

VI. The Resurrection, 15

1. Fact and Application, 15:1‑22

2. Order and Nature, 15:23‑57

3. Exhortation, 15:58

VII: Conclusion, 16

1. Collection, 16:1‑4

2. Personalities, 16:5‑18

3. Salutations and Benediction, 16:19‑24

Selected Reading(I Corinthians 1‑4, 8‑11, 15, 16

Corinth was the largest and most renowned city of Greece. It was famous for the magnificence of its buildings, the extent of its com​merce, the learning and ingenuity of its inhabitants. Its arts and sciences were carried to such perfection that Cicero called the city the light of Greece. It boasted of its scholarship and pagan philosophy, and regarded the other nationalities within its borders as barbarous. Its commerce, greatly enlarged by the many vessels between the Orient and Rome that took advantage of the shorter and safer route through the Corinthian canal, had much to do with its wealth and prosperity. Its trade advantages attracted men from Europe and Asia, so that its population was a mixed one, and was as noted for profligacy and licentiousness as for luxury and learning. Vices of the East and West met for human degradation. Religion itself was turned into prostitution. In fact, the Corinthians carried vice of every kind to such a pitch that their city, was more debauched than any of the other municipalities of Greece.

Paul first visited Corinth on his second missionary journey. It was one of the three cities in which he had an extended ministry. He later spent three years at Ephesus and two years at Rome. This first visit to Corinth lasted eighteen months. On reaching the city he associated himself with Aquila and Priscilla, two noble Hebrews, whom the decree of the Emperor Claudius had, with other Jews, exiled from Rome but a short time before. They were of the same craft, tent‑makers, so that a business as well as a national and religious tie united them.

According to his custom in visiting a strange city, the apostle first preached in the synagogue, but with the greater portion of the Jews opposing and blaspheming, he announced his intention of going to the Gentiles (Acts 18:6). Knowing of the great learning as well as the licentiousness of the Grecian citizens, however, he was in great fear when he first preached to them (2:3), but took fresh courage after the Lord had appeared to him in a vision and informed him that “he had much people in that city” (Acts 18:9, 10). After this his success was remarkable. Stephanas and his household became early and efficient helpers (16:15). The conversion of Crispus, the chief ruler of the synagogue, and his house (Acts 18:8), as also that of Gaius (Rom. 16:23), marked an era in the founding of the church. During the latter part of Paul's sojourn an uprising of the Jews took place, and he was arrested and taken before Gallio, the brother of the philosopher Seneca (Acts 18:12, 13). But the efforts to crush the work turned out disastrously, and when Paul finally departed the church was in peace.

The Corinthians secured Apollos for their Pastor (3:6; Acts 18:24; 19:1), who by his eloquence attracted such a large following that the church became divided in its allegiance to Paul and to Apollos. There were also two other factions, one professing loyalty to Peter and one to Christ. In addition to this party strife it appears that there were other disorders in the congregation, such as immorality, immodesty in dress, lawsuits, sacrilege of the Lord's Supper, denial of the resurrection. The story of this sad state of affairs was brought to Paul at Ephesus by members of the household of Chloe (1:11) and a deputation of three members of the congregation‑Stephanas, Fortunatus, and Achaicus (16:17).

It seems that when Paul had first heard rumors of these conditions he wrote a letter, which is now lost (5:9). In reply to this earlier letter Paul’s advice was asked on a number of important questions, such as marriage and divorce, food connected with heathen sacrifices, and spiritual gifts. To answer these questions, as well as to correct the faults of the church of which he had learned from other sources, Paul writes this letter that we know as the First Epistle to the Corinthians.

This epistle and the one that follows differ materially from Romans and Galatians. Romans contains an exhaustive exposition of the fundamental doctrines of Christianity, and Galatians deals with serious doctrinal error( the effort to graft Christianity on to the stock of Judaism. I and II Corinthians, on the other hand, are corrective epistles on Christian conduct, written to meet and check certain grave exigencies that had arisen in the church.

In the first four chapters of the first epistle, Paul rebukes the prevailing party spirit. Rival factions, on account of the supposed eminence of the person who had taught them, had attached themselves to that teacher as though he rather than Christ were the author of their faith (1:11, 12). Paul shows God's contempt for human wisdom, and teaches that these groups derived no advantage from the dignity of the preachers who baptized them, as these ministers were only instruments through whom God exercised His power.

The next chapter (5) reveals a scandal which the church had failed to report or rebuke. The sin here mentioned was most gross and shameful yet one of the guilty parties was permitted to retain his standing among the church members, when a moral sense of this evil, as well as their responsibility in the matter, should have led them to humble themselves before God. Asserting his apostolic authority, Paul deals with this case as it deserved; and also reproves the church members for going to law before a civil court to settle their differences (chap. 6).

In chapter seven the apostle answers the first question that had been propounded to him. The Corinthians wished to know whether marriage was obligatory or expedient, and whether divorce was permissible. His answer was explicit and final. He teaches monogamy, and that in view of the prevailing immoralities in Corinth, Christian men and women should marry (7:2). There is no ground here in the apostle's argument for the Roman Catholic doctrine of celibacy, but rather a justification of those Christians who chose to remain unmarried because their extraordinary duties did not permit them to assume the responsibility of a home.

In the next three chapters (8‑10) Paul replies to the second question on which they had sought advice, and expounds the nature, extent, and responsibility of Christian liberty. Chapter eleven has to do with the conduct of church members in public worship, notably woman's place in the assemblies of Christians, and the correct observance of the Lord's Supper. Paul does not forbid woman's active labors in the church, but he guards against ill consequences that would follow the abuse of Christian liberty. Neither does the apostle condemn the love‑feast that the Corinthians had confused with the Lord's Supper, but separates and sanctifies the latter by requiring searching self‑examination of all who expect to participate in it.

Another matter that had perplexed this church was the question of spiritual gifts, and with this he deals in the three subsequent chapters (12:14). Nine gifts are mentioned but particular attention is given to the gifts of prophecy and tongues. In this connection the apostle writes the well-known thirteenth chapter, which is unexcelled in literature and shows that love is the controlling principle in the exercise of all spiritual gifts.

Perhaps the chief interest of the epistle centers in the apostle's masterly defense of the doctrine of the resurrection of the body (chap. 15). It appears that some Christians in the apostolic age questioned this doctrine, although accepting the resurrection of Christ. Moreover, the pagan Greeks believed in the immortality of the soul, but ridiculed the resurrection of the body (Acts 17:32). Paul's argument in support of this fundamental hope rests on the undisputed fact of Christ's resurrection( the most conclusive argument ever framed on the subject. He writes with intensity and impassionate language, and at times seems to be indignant or sarcastic, but always eloquent and earnest. He argues that if the resurrection is given up the gospel is stripped all its power, faith is emptied of all its worth, and hope becomes bankrupt. As nothing is said about the destiny of the wicked, it is evident that Paul was thinking only of the first resurrection( the resurrection of the saints (15:23; Rev. 20:5, 6).

The final chapter has to do with personalities, and particular with an offering Paul is taking for the church in Jerusalem. In this connection he lays down the rule for a practical system of church finance.


Lesson 5 includes the book of II Corinthians

II Corinthians

Content(Christian Conduct Illustrated

Date(AD 57, written from Macedonia

Author(Paul

Outline

I. Introduction, 1:1-11

1. Salutation, 1:1, 2

2. Thanksgiving, 1:3‑11

II. Vindication of Ministry, 1:12-7:16

1. Sincerity, 1:12-24

2. Absence Explained, 2

3. Living Epistles, 3

4. Tribulation, 4 

5. Hope and Purpose, 5 

6. Conduct, 6

7. Consolation, 7

III. Jerusalem Collection, 8, 9

1. Macedonian Liberality, 8:1‑5

2. Titus Commissioned, 8:6‑24

3. Bounties and Blessings, 9

IV. Vindication of Authority, 10‑12

1. Spiritual Power, 10

2. Labors and Sufferings, 11

3. Glory in Infirmities, 12

V. Conclusion, 13

1. Discipline Determined, 13:1‑4

2. Examination Exhorted, 13:5‑10

3. Farewell Greetings, 13:11‑14

Selected Reading( II Corinthians 1, 2, 5‑7, 11‑13

At the time Paul wrote what has come to be known as the First Epistle to the Corinthians, he was in great distress (II Cor. 2:4), being afraid that the various factions would pay no regard to it. Therefore after sending it by the messengers who had come from Corinth, he dispatched Titus (II Cor. 7:6‑8, 13, 15), that his presence and exhortation might give it the more effect. With Titus the apostle sent another brother (II Cor. 8:18; 12:18) to assist in healing the divisions that had rent the Corinthian church. While waiting at Ephesus to hear the results of this letter and deputation, there occurred the tumult precipitated by Demetrius and his fellow craftsmen, which made it necessary for Paul to flee to Troas, where “a door was opened” (2:12).

But no word coming from Corinth the anxiety of the apostle led him to cross over into Macedonia, where he was greatly relieved by the arrival and report of Titus (2:13).

From Titus Paul was overjoyed to learn the complete success of the mission. On the delivery of the apostle's letter, the Corinthians received the messengers with fear and trembling (7:15); expressing the deepest sorrow for their misconduct (7:9‑11) and giving, ready obedience to all the apostle's injunctions.

But with this good news of the success of his communication Paul also heard of the strength of that faction that discredited his apostolic authority and misrepresented his motives and conduct. They even used his former letter to bring new charges against him, laying stress on the fact that he had failed to keep his promise of visiting the field, but rather wrote from a distance with far more authority than he would have dared to assume had he been present in person to settle their differences (10:1, 10).

Being thus made acquainted with the situation in the Corinthian church, Paul judged it advisable to write them a second letter, and that it might have the greater weight he again sent Titus.

While it is evident that the second letter is a sequel to the first, there is a marked difference between the two. The first is systematic, corrective, and instructive; the second seems to have been prepared without an orderly arrangement of its material. It is largely personal and emotional and throbs with a sense of anguish. The writer was keenly suffering from personal misunderstanding, resulting from misinterpretation, and he strives to set himself right with those who had misunderstood him because of this misinterpretation. This impassionate self-defense against unjust charges is marked with sharp contrasts, for words of commendation and love are blended with those of censure and even of threatening. Paul was not fighting for official recognition. He was not angry because some did not think as highly of him as of Apollos or Cephas. But he realized that the church at Corinth did not understand the true function of the ministers of Jesus Christ and was failing to obey the teaching of those ministers.

Second Corinthians is, the most personal of all Paul's epistles, except Philemon. In no letter does he speak so freely of himself. In fact, this epistle is almost an autobiography. Some things he tells of his personal history, not revealed even to such an intimate companion as Luke, are here humbly and modestly brought forth as evidences of his apostolic authority. In answering the calumnies of those who sought to discredit him as an apostle, he is led to mention unrecorded facts, such as the working of miracles for their conversion, imparting to them spiritual gifts after they believed, and preaching the gospel to them without remuneration. He also discloses his escape from Damascus (11:32, 33); his remarkable visions (12:1‑4); his thorn in the flesh (12:7). His sufferings from men and from the elements, the hardships and privations he endured, are remarkable (11:23‑27). The five times he was beaten with stripes were Jewish scourgings of which no mention is made in Acts. The three times he was beaten with rods were Roman penalties, only one of which is mentioned in Acts (16:22, 23). Of the three shipwrecks to which he alludes not one is recorded by Luke, although in one of these experiences, on the deep for a day and a night, there was nothing between him and death but a plank or a spar. And then he tells something of his perils of rivers, swollen streams unabridged and dangerous; of robbers, thieves, and brigands of the mountains, and pirates of the sea( stirring experiences of toil, privation risk, and exposure.

The first seven chapters are devoted to a defense of his ministry, in which he shows that his only motives were the fear of God and the restraining love of Christ. He sought not theirs but them. In the eighth and ninth chapters he digresses from his theme again to refer to the offering for the relief of the poor Christians at Jerusalem (I Cor. 16:1). These chapters form the best sermon on Christian giving in the New Testament. He cites the example of the Macedonians to inspire the Corinthians, stating that their liberality was due to the fact that they “first gave their own selves to the Lord.” In the last four chapters Paul again takes up the vindication of his apostleship, the last two delineating his personal experiences. The final chapter is most severe in its censure and sharp in its rebukes, but concludes with the tenderest farewell and the most loving of all benedictions (13:11‑14).

I & II Corinthians
Challenge

Module 3
Lesson 5
Answer challenge questions on a separate sheet of paper and return to your instructor.
1. a) Where was I Corinthians written?
b) Where was II Corinthians written?

2. Describe the moral and religious conditions in Corinth.

3. What is known of Paul's early ministry in this city?

4. What three matters were involved in connection with the writing of I Corinthians?

5. In what respects does I Corinthians differ from Romans and Galatians?

6. Give the seven general divisions of I Corinthians.

7. On what fact does Paul base the assurance of our resurrection?

8. What was the occasion of the writing of II Corinthians?

9. What is the marked difference between I and II Corinthians?

10. Name five facts in Paul's life that are here revealed that are not mentioned in Acts.

11. What were Paul's only motives for the defense of his ministry?

12. What chapters in this book form the best sermon on Christian giving? 

Ephesians

Module 3 
Lesson 6

Content(The Unity of the Church

Date(AD 62, written from Rome

Author(Paul

Outline
I. Introduction, 1:1,2

II. Divine Origin, 1:3‑2:22

1. Chosen, 1:3, 4

2. Redeemed, 1:5‑12

3. Enlightened, 1:13‑23

4. Human Inability, 2:1‑9

5. Spiritual Construction, 2:10‑22

III. Gentile Constituency, 3

IV. Rules of Conduct, 4:1‑6:9

1. Charity, 4:1, 2

2. Unity, 4:3‑16

3. Purity, 4:17‑5:21

4. Family, 5:22‑6:9

V: Rules for Conflict, 6:10‑18

VI. Conclusion, 6:19‑24

Selected Reading(Ephesians 1‑6

Ephesians, Philippians, and Colossians, are the three church epistles written during Paul's first imprisonment at Rome (Eph. 3:1; Phil. 1:13; Col. 4:3). While there was opportunity for these letters to have been prepared during the two years captivity at Caesarea (Acts 24:27), the reference in Philippians to the progress of the gospel preached in the household of Caesar, points directly to Rome. Moreover, the larger liberty he enjoyed and the greater information concerning the churches that was likely to reach him at the capital of the Roman Empire would more probably lead to these communications (Acts 28:30).

Ephesians is the only one of all Paul's epistles that has nothing in it peculiar to the state or case of that particular church, but much of common concern to all Christians, and for that reason some have suggested that it was a circular letter sent to several congregations. It must be observed, however, that the epistle was not only expressly inscribed to the saints at Ephesus (1:1), but also entrusted for delivery to Tychicus (6:21, 22), whom we are told elsewhere was sent direct from Rome to Ephesus (II Tim. 4:12).

There is a marked contrast between Galatians and Ephesians. The former is a battlefield. It resounds with the blows of one who knows that he fights for the truth of God. There are also the marks of controversy in the two epistles to the Corinthians; Paul is battling for the vindication of apostolic authority. But when we turn to Ephesians we enter the stillness and repose of the sanctuary. Here prevails the atmosphere of meditation and worship. The remarkable pathos and ardor that characterize this epistle, as well as the two which follow it, are ascribed to the extraordinary consolations enjoyed by the apostle in writing to those whom be had no occasion to rebuke. Thus the entire confidence of his affection took the place of the caution and stern reserve that were requisite in the three preceding epistles.

Ephesus, like Corinth, was a political, commercial, and religious center. It was the port of Asia Minor through which the trade of the Orient must pass. It boasted of a theater that could seat 50,000. Its grand temple of Diana was one of the seven wonders of the ancient world. It had a famous racecourse where Paul had fought with beasts (I Cor. 15:32). Paul first visited the city after his long sojourn in Corinth. He immediately recognized it as a promising field, but as he was hastening to keep an appointment in Jerusalem, he left behind two Corinthian companions, Aquila and Priscilla, and promised to return (Acts 18:19‑21). This promise he kept on his third missionary journey, and his ministry was so greatly blessed that he remained three years, only withdrawing on the occasion of the great riot of Demetrius, which was a wonderful testimony to the growth and influence of the local assembly (Acts 19).

The Epistle to the Ephesians contains the profoundest truth revealed in the New Testament. As it is the object of the Epistle to the Romans to explain the gospel, so it is that of Ephesians to declare “the mystery which was kept secret since the world began, but now is made manifest.” This mystery, to which reference is made in other places in the New Testament, is the Church. Christ first introduced it when His disciples acknowledged His deity: “Upon this rock I will build my church” (Matt. 16:18, 19). In this epistle the apostle provides an exposition of Christ's statement. The figure of a building (2:20‑22) and the term “edify” (4:12) are frequently employed to expound the expression, “I will build my church”; the description of the Christian's armor as well as his weapons of aggressive warfare (6:11‑18), is in harmony with the prediction that “the gates of hell shall not prevail against it”; the standard of morals and ethics set forth for the Church (5:22‑6:9) is its God‑given trust, or the “keys to the kingdom.”

The prophets of the Old Testament spoke of a kingdom that would be set up on the earth with Jerusalem as its center and the Messiah as its King. In the Gospels it was observed how Christ offered Himself as the King of the Jews, and was rejected. In the Acts it may be said He was offered to the Jews again, and again rejected (Acts 13:41‑48). With the exception of Romans 11 nothing more is heard about the kingdom until Revelation is reached, and Israel is found converted and Christ seated on the throne in Jerusalem. Here, then, is a long interval to be accounted for between the departure of Christ from the world and His coming again. This is the Church period, which is covered by the teachings of the epistles.

The central teaching of this whole letter is suggested by certain words in the first verse: “the saints in Jesus Christ,” as they describe the constituency of the Church of God. While the word “saints” suggests differences and diversities, “in Jesus Christ” indicates unity (1:11‑13). The first three chapters are doctrinal, and deal with the divine origin of the Church; the last three chapters are practical, and have to do with the organization and conduct of the Church.

In the first chapter Paul discloses the eternity of the Church in Christ Jesus, who was given “to be head over all things to the church, which is his body, the fullness of him that filleth all in all.”

In the next chapter is revealed the construction of the Church, “built upon the foundation of the apostles and the prophets, Jesus Christ himself being the chief cornerstone, in whom all the building fitly framed together groweth unto an holy temple in the Lord.”

The third chapter treats of the purpose. The Church was established that the Gentiles might see “what is the fellowship of the mystery, which from the beginning of the world hath been hid in God, who created all things by Jesus Christ: to the intent that now unto the principalities and powers in heavenly places might be known by the church the manifold wisdom of God.”

The predominating theme of the fourth chapter is the unity, of the Church, and utilization of its constituent parts that “the whole body fitly joined together and compacted by that which every joint supplieth, according to the effectual working in the measure of every part, maketh increase of the body unto the edifying of itself in love.”

Much attention is given to the walk of the Church (4:17‑6:9), that its members( wives, husbands, children, servants, masters( “walk not as other Gentiles walk, in the vanity of their mind . . . . because of the blindness of their heart”; but “walk worthy of the vocation wherewith ye are called,” “in love, as Christ also hath loved us.”

The last chapter proclaims the warfare of the Church, and urges its members to “put on the whole armor of God, that ye may be able to stand against the wiles of the devil.”

Lesson 6 includes the book of Philippians

Philippians

Content(Joy in Christ

Date(AD 63, written from Rome

Author(Paul

Outline

I. Introduction, 1:1, 2

II. Gratitude, 1:3‑26

1. Memory, 1:3‑11

2. Experience, 1:12‑18

3. Expectation, 1:19‑26

III. Exhortation, 1:27‑2:18

1. Unity, 1:27‑2:2

2. Humility, 2:3‑13

3. Cheerfulness, 2:14‑18

IV. Ministering Messengers, 2:19‑30

V. Warning, 3

1. Legalism, 3:1‑16

2. False Liberty, 3:17‑21

VI. Rejoicing, 4:1‑20

VII. Conclusion, 4:21‑23

Selected Reading(Philippians 1‑4

The earliest Christian congregation gathered in Europe was at Philippi as this was the first city Paul visited after he obeyed the Macedonian call to “come over and help us” (Acts 16:9). The first converts of his ministry were a woman of Thyatira who sold purple; a converted slave girl who had been a fortune teller; a jailer and his household, and probably many of the criminals who had been imprisoned with Paul and Silas (Acts 16:14‑34). Perhaps the marked kindness of these Philippian converts in contrast to the bitter experiences Paul suffered in that city, particularly endeared that church to his heart. At any rate, this epistle is the most affectionate of all Paul's communications, the freest from censure, and the fullest of tenderness and expressions of love.

The church at Philippi had reason to be especially loved by the apostle. Their behavior was such as never to cause him anxiety or concern. Evidently they maintained the doctrine of the gospel in purity and walked in the holy manner required by its precepts, for there is no record of their being reproved or corrected. Moreover, they remembered to do what apparently other churches had forgotten, namely, sent an offering for Paul's support (4:15). This it appears they did repeatedly (4:16), regarding Paul as their own missionary on the foreign field. The Epistle to the Philippians might therefore be said to be a letter from a missionary to the church that supported him.

Having heard of Paul's imprisonment at Rome, the Philippian church sent Epaphroditus, one of their most esteemed pastors, to comfort him, not only by an expression of their affection, but by a financial contribution to make his confinement comfortable (4:18). After Epaphroditus arrived at Rome he employed himself with such assiduity in preaching the gospel and ministering to the apostle, that he became dangerously ill. Before he was fully recovered the grave concern of his parishioners at Philippi was reported to him and made him extremely desirous of returning to them. As soon, therefore, as it was safe for him to undertake the journey, the apostle dismissed him with this letter, in which he informed the church of Epaphroditus' sickness and of his longing to return to them. At the same time he apologized for the prolonged absence of their pastor, bore testimony to the worthiness of his character, and recommended his affectionate reception (2:25‑30).

In their communication to Paul the Philippian church seemed to have expressed great sorrow that a life so valuable and so fruitful should be imprisoned, and that the apostle's great missionary program for evangelizing the whole world should be thus prematurely terminated. But the epistle informed them that even if the writer was a prisoner, and for the time being his larger plans set aside, God had made no mistake in bringing him as a prisoner to Rome. He explained that as a prisoner of state he had access to the leading officials of the government (1:13), and that his apparent helplessness had been the occasion of prompting some to take up his work, and others to vigorously contest their efforts (1:14, 15). If his confinement enabled him the better to witness for Christ, he gladly resigned himself to that lot; and if the imprisonment was to end in a martyr's death, it would be his freedom to be home with the Lord (1:23). He found great happiness in the recognition that he was the prisoner of Jesus Christ, and declared that the secret of his unconquerable joy was in magnifying Christ whether it was by life or by death (1:20).

Joy is the predominating word of the epistle, the word being used seventeen times in four chapters. The writer's final exhortation to be joyful and his emphatic “Rejoice in the Lord alway and again I say, Rejoice” (4:4), suggest his earnest desire that his beloved friends should no longer grieve of his imprisonment.

The doctrinal teaching of is epistle is suggested by the phrase “the mind of Christ.” It reveals the mind of Christ(His consciousness of condescension, humiliation, crucifixion (2:6-8), but also of triumph and exaltation (2:9-11). It also reveals the mind of Christ in the Christian’s consciousness( “In lowliness of mind let each esteem other better than themselves…. Do all things without murmurings and disputings; that ye may be blameless and harmless, the sons of God, without rebuke, in the midst of a crooked and perverse nation” (2:3, 14, 15). The apostle’s supreme appeal is to “let this mind be in you which was also in Christ Jesus” (2:5).

Following his doctrinal instruction Paul promises the Philippian church to send to them Timothy, a docile and devoted minister, who could fully understand and appreciate this affectionate and sacrificial people, and best report back to him of their welfare (2:19-22). Meanwhile, however, he anticipates an early trial, and if acquitted, as he hopes, he himself will come to Philippi (1:26; 2:24).

Lesson 6 includes the book of Colossians

Colossians

Content(Glory in Christ

Date(A D 62, written from Rome

Author(Paul

Outline

I. Introduction, 1:1-8

II. Prayer, 1:9‑12

III. Exposition(Christ, 1:13‑29

1. Redeemer, 1:13‑17

2. Reconciler, 1:18‑20

3. Perfecter, 1:21‑29

IV. Admonition, 2

1. False Doctrine, 2:1‑17

2. Angel Worship, 2:18‑23

V. Exhortation, 3:1‑4:6

1. Holiness, 3:1‑11

2. Charity, 3:12‑17

3. Submission and Sincerity, 3:18‑4:1

4. Prayer and Practice, 4:2‑6

VI. Conclusion, 4:7‑18

Selected Reading(Colossians 1‑4

Philemon and his slave Onesimus were dwellers at Colosse, as well as Archippus and Epaphras (4:9, 12, 17), and it has been naturally concluded that the latter was the founder of the church in that city (1:7). In any case, Paul was not directly responsible for the establishment of this church, and we have here another instance of his concern for an organ​ization that he had never visited. His high regard for their pastor, as well as for Philemon, is manifested not only in his expressions of endearment (1:7; Phile. 1), but also in his directions to prepare him a lodging for a visit that he anticipated as soon as he was released (Phile. 22).

It would appear that the “beloved fellow servant” Epaphras had come to Rome to consult Paul about the state of the church, and it was on his infor​mation concerning the serious errors of doctrine that were finding entrance into the faithful group at Colosse that the apostle's heart was filled with great anxiety and he was led to write this letter (1:7; 4:12). That these errors had also gained entrance into the neighboring church of Laodicea would be inferred from Paul's direction to have this epistle read there also. Apparently a message had been sent to Laodicea also which they were to read (4:16). This has not come down to us.

Colossians bears a similar relationship to Ephesians as does Romans to Galatians. The resemblance appears in the occurrence of the same words and forms of expression, and in the general structure, though there are striking differences. Ephesians treats of the oneness of Christ; Colossians of completeness in Christ. The central theme of Ephesians is the Church; of Colossians, Christ. In Ephesians the body of the Church is set forth; in Colossians, the Head. Controversy is conspicuously absent in Ephesians, but not in Colossians. Ephesians is a revelation, but Colossians contains also a warning. The similarity of Colossians to Ephesians is probably due to the fact that they were both dictated about the same time to Tychicus, who also became responsible for their delivery (Eph. 6:21; Col. 4:7). It appears that Epaphras, who naturally would have carried back the communication to his own church, from the time of his arrival in Rome, so strenuously exerted himself in the cause of Christ, that he became obnoxious to the magistrates and was imprisoned (Phil. 23).

While Paul's epistle to the Galatians was designed to correct their false notion of justification through observance of the law, in the Colossian church the matter of chief interest was how to attain sanctification. False teachers had declared that if they were to reach a high state of holiness they must get an insight into the deep mysteries of God and give themselves over to speculations, about angels and spirits. This semi‑Judaistic and semi‑oriental philosophy, which was corrupting the simplicity of their belief, tended to obscure the eternal glory and dignity of Christ. It was this error that had crept into the church that Paul's letter was designed to correct. The church was losing sight of the supreme Headship of Christ. Paul in his passion for Christ insisted that He be crowned Lord of all: “For in him dwelleth all the fullness of the Godhead bodily. And ye are complete in him, which is the head of all principality and power” (2:9, 10).

The first chapter is devoted to doctrine. Here Christ is shown to be all and in all. The doctrines of the deity of Christ and of the sufficiency and preeminence of Christ are clearly set forth in this chapter.

The second chapter is devoted to polemics. Having established the fact that Christ is the head of the body in whom all fullness dwells, the apostle now warns his hearers against being led away from Him by false teachers.

Chapter three contains an exhortation to mind spiritual things, to give heed to special duties, and in consciousness of Christ's abiding Word, to sing praises and in His name to give thanks. Wives and husbands, children and parents, were all to perform their duties; servants were to be faithful, masters to he just.

Chapter four gives further precepts, which are strikingly similar to those given to the Ephesians. They were to pray for the apostle, to walk circum​spectly, and to be ready to give a reasonable answer to all who questioned them.

Ephesians, Philippians & Colossians
Challenge

Module 3
Lesson 6
Answer challenge questions on a separate sheet of paper and return to your instructor.
1. Where and under what circumstances were the prison epistles written?

2. What is the difference between Galatians and Ephesians?

3. In what respect is this epistle a commentary on Matthew 16:18, 19?

4. What is the purpose of the Church?

5. Outline Ephesians.

6. What was the immediate occasion for the writing of Philippians?

7. In what two ways does Paul regard his imprisonment as providential?

8. What passages suggest that the apostle anticipated an early release?

9. How did Paul come to write Colossians?

10. Compare Colossians with Ephesians.

11. Compare Colossians with Galatians.

12. Outline Colossians. 

I Thessalonians

Module 3 
Lesson 7

Content(The Second Coming Attested

Date(AD 52, written from Corinth

Author(Paul

Outline

I. Introduction, 1

II. Reminiscences, 2. 3

1. Preaching, 2:1‑13

2. Persecution, 2:14‑20

3. Timothy, 3:1‑6

4. Consolation, 3:7‑13

III. Exhortation, 4:1‑12

1. Purity, 4:1‑8

2. Charity, 4:9‑12

IV. Exposition, 4:13‑5:3

1. Advent of Christ, 4:13‑18

2. Uncertainty of Time, 5:1-3

V. Application, 5:4‑22

1. Comfort, 5:4‑11

2. Conduct, 5:12‑22

VI. Conclusion, 5:23‑2

Selected Reading ( I Thessalonians 1‑5

First and Second Thessalonians were the first of Paul’s letters to the churches and were prepared fully five years before I and II Corinthians, Galatians, and Romans, and ten years before the epistles of the Roman imprisonment.

Thessalonica was a great civic center. It was the largest city on the main Roman highway that connected the imperial metropolis with the whole region north of the Aegean Sea. Besides its inland communication with the rich plains of Macedonia, its maritime position made it a great emporium by sea. In fact, it was nearly, if not quite, on a level with Corinth and Ephesus in the commerce of the Orient. Trade inevitably brought Jews to Thessalonica; and the presence of a synagogue may explain why Paul came to this city after leaving Philippi, which is nearly one hundred miles distant. Amphipolis and Apollonia, two towns of some importance, lay between Philippi and Thessalonica, but it appears that Paul and his companions made no effort to stop there and preach the gospel, probably because of the policy of the apostle to establish churches in radiating centers. Antioch was one of these; Ephesus another strategic point in Asia Minor. Philippi and Thessalonica were the most important cities in Macedonia; Corinth and Athens, in Greece, and Rome in Italy.

The apostle did not merely conduct a flying evangelistic campaign in these cities, but conducted Bible schools for extended periods(three years in Ephesus. The sojourn in Thessalonica was not so long as in the other great centers. While Paul was only permitted use of the synagogue for three Sabbaths, for some time after he taught in the house of Jason(long enough to receive on several occa​sions special offerings that were sent up to him by the Philippian church (Phil. 4:16). Finally the Jews instigated a tumult and the house of Jason was assaulted, but not before the disciples had succeeded in spiriting away Paul and Silas to Berea.

Paul's success in Thessalonica was remarkable. Among his converts were Demas, who later deserted him (II Tim. 4:10); Gaius who shared some of his perils at Ephesus (Acts 19:29); Secundus, who assisted him later in the Jerusalem collection (Acts 20:4); Aristarchus, who accompanied him on his voyage to Rome and shared his imprisonment there (Acts 27:2; Col. 4:10).

Compelled thus suddenly to leave a work most promising, the apostle was naturally anxious to hear of its welfare and as he himself was twice prevented from returning, he finally sent Timothy to inquire and to report to him as to the condition of the church (3:1‑5). Timothy returned with the most favorable tidings, telling not only of their progress in Christian faith and practice, but also of their strong attachment for their old teacher (3:6‑10). The first epistle is the outpouring of the apostle's gratitude on receiving this good news of “their work of faith, and labor of love, and patience of hope.” Thus we have set before us the purpose, the time, and the place of writing, for in Acts 18:5 we are told that it was at Corinth Timothy gave his report to Paul.

It would appear that after the departure of the apostle from Thessalonica he was accused by his enemies of a want of courage, and they had brought this accusation to prove that he was conscious and the gospel was an imposture. Besides, his leaving the church of Thessalonica without an instructor in a time of great need may also have been urged as evidence of his indifference to their welfare. To meet these charges, the apostle reminded them of the courage required to proclaim the gospel amid violent persecution at Philippi, and likewise despite opposition at Thessalonica (2:2). He had given them all possible proofs of sincerity, and they themselves were witnesses that his preaching had been done without any appearance of fraud or guile (2:3‑5). He had been willing not only to impart the gospel, but also to give his own life for the Thessalonians; and to show that he had no selfish aim while with them, he had supported himself by labor of his own hands (2:6‑9). And far from not feeling any interest in them, he had repeatedly sought to visit them, but had in every instance been prevented (2:17, 18). Since he was kept from going to them, however, he had made the personal sacrifice of parting with Timothy at Athens that he might visit them and comfort their hearts.

The outstanding theme of both letters to the Thessalonians is, the second coming of Christ. It would seem that they had need of some special message of comfort, since many had become discouraged because of persecution (3:2‑4), and others were distressed by the death of some of their fellow believers whom they feared should lose their part in the corning kingdom (4:13).

Paul had preached on the second coming of Christ when he was in the city (II Thess. 2:5), for his communications suggest that the church was familiar with this subject. The first chapter in its conclusion would so indicate: “Ye turned to God from idols to serve the living and true God; and to wait for Son from heaven” (1:9, 10). The second chapter also refers to this subject at its close (2:19). The third chapter ends: “To the end he may stablish your hearts unblameable in holiness before God, even our Father, at the coming of our Lord Jesus Christ with all his saints” (3:13). Now as weeks and months had rolled by and some of their number had died without seeing Christ or without partaking of the glory of His advent, some of the Thessalonians were troubled lest their loved ones who had died should not share in the joy and glory of Christ's appearing. Paul therefore comforts them with the assurance that those who are alive at the coming of the Lord will have no advantage over the Christian dead. At the coming of the Lord “the dead in Christ shall rise first; then we which are alive and remain shall be caught up together with them in the clouds, to meet the Lord in the air; and so shall we ever be with the Lord. Wherefore comfort one another with these words” (4:16‑18).

This is what is called the Rapture. It is an experience for the whole Church, or body of Christ not unlike that which came to Enoch (Heb. 11:5) and Elijah. This good news, which is the keynote of the first epistle, Paul states is a special revelation from the Lord.

In the continuation of the subject Paul speaks of the time of this event, only to rebuke that disposition on the part of some to fix dates for Christ's return. But in keeping with the Lord's own instruction that “in such an hour as ye think not the Son of man cometh” (Matt. 24:44), Paul reminds them that He will come “as a thief,” like the flood in Noah's time, or the fire in Lot's day. But true Christians who are watching will not be surprised or “overtaken.” They will have no fear in the prospect of that day (5:1‑6).

Lesson 7 includes the book of II Thessalonians

II Thessalonians

Content‑The Second Coming Amplified 

Date‑AD 52, written from Corinth

Author ‑Paul

Outline

I. Introduction, 1:1‑5

II. Instruction, 1:6‑2:12

1. Day of Judgment, 1:6‑12

2. Man of Sin, 2:1‑12

III. Application, 2:13‑3:15

1. Consolation, 2:13‑17

2. Prayer, 3:1‑5

3. Labor, 3:6‑13

4. Obedience, 3:14, 15

IV. Conclusion, 3:16‑18

Selected Reading( II Thessalonians 1‑3

The second letter was written shortly after the first, but its purpose was different. The aim of the first epistle was to comfort, but that of the second to correct. Like the first, the central theme of the second epistle is the second coming of Christ, but it was written, first, to correct a false conception of Christ's advent, and, second, to correct false conduct arising out of such a false view.

It would seem that there were false teachers at Thessalonica who were interpreting the second coming of Christ in the light of calendars and almanacs. Some of these had even gone so far as to forge Paul's name to a letter in which they claimed that “the day of the Lord” had already come, alarming many and leading others astray (2:1, 2).

To meet this Paul writes a second letter, beginning with “thanksgiving” for their growing faith and abounding love (1:3) despite persecutions and afflictions (1:4), and again comforting them by telling of the speedy recompense that would come in the day “when the Lord Jesus shall be revealed from heaven with his mighty angels, in flaming fire taking vengeance on them that know not God and that obey not the gospel of our Lord Jesus Christ.” But this “day” of the Lord is not the same as that to which he referred in the previous epistle. He had written to them that “we which are alive and remain shall be caught up together with them in the clouds, to meet the Lord in the air” (I Thess. 4:17). He had written in such a way as to fasten their attention on an early advent as the hope of Christian souls. But the false teachers insisted that by this Paul meant “the day of the Lord” was now present and the persecution they were experiencing was a part of the Great Tribulation which Christ predicted would precede His coming (Matt. 24:21). Paul therefore writes that “the day of the Lord” was not near and that it could not come: until certain things had happened. In other words, there are two different days associated with Christ’s coming. In the first epistle the apostle was speaking of the day of Rapture, and now in the second epistle, of the day of Revelation.

The day of Rapture marks the coming of Christ for His saints. The day of Revelation designates the time when Christ shall come with His saints. This latter aspect is referred to many times by the Old Testament prophets as “the day of the Lord.” They have nothing to say about His coming for His Church, as indeed they say nothing about the Church, but focus their attention on the end of the age when only Israel and the Gentile nations will be on earth, the Church having been taken away. While the day of Rapture may dawn without the least warning, and for this reason the Church, the Bride of Christ, is to be ever vigilant in anticipation of the coming Bridegroom (Matt. 25:1‑10), the day of His Revelation to the world will not come until certain events have first taken place.

First there must “come a falling away” (2:3). Paul here makes his first reference to the great apostasy in Christendom a subject on which he writes more fully in his later epistles to Timothy, and concerning which Peter also writes (II Pet. 2), and Jude devotes an entire epistle.

Second, “that man of sin be revealed” (2:3‑12). This lawless one who was foretold by Daniel, Zechariah, and Christ himself is described as opposing and exalting himself against “all that is called God” in the sense that he gives out that he himself is God, and men are ready to believe him. The “temple of God” (Dan. 9; Matt. 24) is the Jewish temple re‑erected in Jerusalem by the unconverted Jews who will accept this Antichrist as their Messiah. But the lawless conditions that will bring in the Antichrist will be held in check by the Holy Spirit and the Church (2:7), and until the latter is taken away at the day of Rapture, Antichrist will not be revealed. The time of the supremacy of the “man of sin” is brief, for “the Lord shall consume [him] with the spirit of his mouth, and shall destroy with the brightness of his coming” (2:8).

Having corrected a false view of Christ's advent Paul now proceeds to correct false conduct arising out of such a false view. In a very practical way he severely rebukes the busybodies who had stopped working and became a charge to others because they thought Christ was to return immediately. Why should a man build a house, or buy a farm, which he was so soon to leave? Men, naturally disposed to be idle, excused their lack of industry and enterprise on the ground of the Lord's speedy return. When Paul wrote his first epistle he was evidently aware that there were some in the church at that time who were disposed to be idle, for he had tenderly exhorted them to be quiet, to do their own business, and to work with their own hands (I Thess. 4:11). But it seems that the exhortation and the example of the apostle himself while there (I Thess. 2:9) had not been successful. Moreover, the misunderstanding and misinterpretation of his teaching about the Lord's return had increased the ranks of the idlers and confirmed the tendency to indolence and disorder. It became therefore necessary for him now to use the strong language of command, and require that if these idlers would not work, the church should withdraw from them (3:6‑12). While the second coming of Christ to Paul was “that blessed hope” (Tit. 2:13), yet he never permitted its imminence to interfere with his ardent labors for the furthering of the gospel, nor even with his daily employment as a tentmaker, that he “might not be chargeable to any” (3:8).

Both epistles are marked by great simplicity and affection, and there is less of the belligerent spirit than in the later letters. We read nothing of heathen enmity and nothing of Judaizers. It is the later epistles that reveal Paul's conflict with Jewish Christians who attempted to graft Christianity onto Judaism. It is also noteworthy that there are no direct quotations from the Old Testament, which is probably due to the fact that Paul is addressing Gentile converts, and hence does not employ the older Scriptures to instruct and illustrate his teaching, as his hearers would not be familiar with them.

I & II Thessalonians
Challenge

Module 3
Lesson 7
Answer challenge questions on a separate sheet of paper and return to your instructor.
1. What intervals of time elapsed between the three groups of Paul epistles?

2. What do we know about Thessalonica?

3. What evidence do we have that Paul conducted Bible schools rather than merely evangelistic campaigns?

4. What is the outstanding theme of both letters to the Thessalonians?

5. How did I Thessalonians come to be written?

6. What do we mean by the Rapture?

7. What does Paul teach about the imminency of Christ's coming?

8. What misunderstanding led to the writing of II Thessalonians?

9. How does Paul distinguish between the Rapture and the Revelation?

10. What is meant by Antichrist?

11. What false conduct does Paul reprove?

12. a) Explain the absence of Old Testament quotations.
 b) Why is there no belligerent spirit of later letters?

I Timothy

Module 3 
Lesson 8

Content(The Christian Pastor (3:14‑16)

Date(AD 65, written probably from Macedonia

Author(Paul

Outline

I. Introduction, 1:1, 2

II. False Teachers, 1:3‑20

III. Public Worship, 2

1. Prayer, 2:1‑7

2. Conduct, 2:8‑15

IV. Church Officers, 3

1. Minister, 3:1‑7

2. Deacon, 3:8‑13

V. Church Government, 4‑6

1. Minister, 4, 5 

a. Preaching, 4 

b. Practice, 5

2. Congregation, 6:1‑15

VI. Conclusion, 6:20, 21

Selected Reading(I Timothy 1‑6

First and Second Timothy and Titus belong to the fourth group of Paul’s writings. They are called pastoral epistles since they are addressed to ministers in charge of churches. Timothy was the pastor of the great church at Ephesus (I Tim. 1:3), while Titus was located at Crete (Tit. 1:5). Both were converts, of Paul's ministry and shared in the experiences of his missionary journeys.

Timothy was a native of Lystra (Acts 16:1; II Tim. 3:11), a city located near Tarsus the home of Paul. His father was a Greek, but his mother was a Jewess, and her faithful instruction to her promising son, as well as that rendered by his grandmother, Lois, receives special commendation in Scripture (II Tim. 1:5; 3:14, 15). At the time of Paul's first visit to Lystra Timothy, being greatly affected by the apostle's preaching, was converted, and from that time he showed such proficiency in the knowledge of the gospel and was so zealous for the cause of Christ, that he attracted the esteem of all the church. Although but a youth, he was ordained as an evangelist (4:14; II Tim. 1:6), and when Paul came to Lystra the second time Timothy was so highly recommended to the apostle that he was chosen to be Paul's assistant.

We have reason to believe that Timothy became one of the most intimate and most trusted friends of Paul. Of him the latter wrote to the Philippians, “I have no man likeminded” (Phil. 2:20), and the important errands on which he was entrusted would seem to confirm this testimony. He was the first sent to Thessalonica to comfort the congregation there, and later summoned to Corinth to help Paul in the problems of that city. His knowledge of the conditions in this church probably led to his being selected to settle the difficulties that later arose (I Cor. 16:10; Acts 19:22).

Timothy was in Rome during Paul's first imprisonment, and is mentioned in three of the four epistles of this period (Phil. 1:1; Col. 1:1; Philemon 1). The apostle evidently intended that he should follow Epaphroditus, the bearer of the Philippian letter, as a special expression of Paul's appreciation for their kindness (Phil. 2:19‑24).

However, the dispatch of Timothy to Philippi it would seem, rested on what disposition the Roman authorities made of Paul's case (Phil. 2:23), and we have reason to believe that, as the apostle confidently expected (Phil. 2:23, 24; Philemon 22), he was released and joined Timothy in visiting Philippi and other cities, on a fifth missionary journey. At any rate, in I Timothy and Titus, Paul no longer refers to “bonds,” but, on the contrary, speaks of a proposed visit (I Tim. 3:14, 15; Tit. 3:12), and gives instructions for a winter lodging at Nicopolis. Clement of Rome writing about the end of the first century, declares that Paul journeyed to the utmost point of the West. Therefore he probably realized his desire to visit Spain (Rom. 15:24), and then returned for a tour of the churches in the East.

In this tour of the churches it is reasonable to suppose that Paul and Timothy went together to Judea to visit the Hebrews (Heb. 13:23), stopping at Crete on their way, where Titus was left (Tit. 1:5). Having exhorted and comforted the brethren in Judea, who were greatly distressed by the tumults, which bought on the final and fatal war with the Romans, they departed to visit the Colossian and Ephesian churches. The latter merited the apostle's particular attention on account of his long ministry in that city and the number and quality of its members.

On their arrival at Ephesus, false teachers, as Paul himself had predicted (Acts 20:29, 30), were discovered, busily spreading their errors (6:3, 4, 20), and because the neighboring churches in Asia by reason of their close contact with this strategic center, might be swayed by conditions in the Ephesian church, Paul felt it necessary that Timothy should remain in this city. But Timothy being young, and his responsibilities great, the apostle after his departure to Macedonia wrote him this letter probably from that place to direct him in the discharge of his duties and at the same time to establish his authority with the Ephesians.

In the first chapter Paul reminds the young pastor of his commission to oppose false teachers (1:3), and enumerates the particular errors he was to condemn together with the truths he was to inculcate. In the second and third chapters he sets forth a pure worship for the church, the substance of which is summed up in the concluding verses: “These things write I unto thee . . . . that thou mayest know how thou oughtest to behave thyself in the house of God, which is the church of the living God, the pillar and ground of the truth” (3:14, 15). Men are exhorted and directed in prayer (2:1‑8), while women are urged to be modest (2:9‑15). The qualifications of bishops and deacons are set forth (3:1‑13) in order that the pastor might be assisted by a sufficient number of capable fellow laborers in the ministry.

The last portion of the epistle has to do with a faithful ministry, and is introduced by a prophecy of approaching apostasy, which was to be met by an example of godly living and by the preaching and teaching of sound doctrine (chap. 4). The state of things predicted by Paul then and conditions now are strikingly similar. The “fables and endless genealogies” find their counterpart today in Mormonism, Anglo‑Israelism, and Millennial Dawnism. Those that “depart from the faith, giving heed to seducing spirits and doctrines of devils” are represented by the Spiritualists; and the “questionings,” “disputings,” and “opposition of science falsely so‑called” (6:20), are most apt designations of the godless evolution, destructive criticism, and “Christian Science” of modern times. In chapter five duties toward young and old, women and widows are described. In chapter six is found the obligations of slaves, another warning against false teachers, and special instruction to the wealthy members of the church. The epistle concludes with earnest exhortation to loyalty and vigilance.

Lesson 8 includes the book of Titus

Titus

Content(The Christian Teacher (1:5)

Date(AD 65, written probably from Macedonia

Author(Paul

Outline

I. Introduction, 1:1‑4

II. Christian Officers, 1:5‑16

1. Elder, 1:5, 6

2. Bishop, 1:7‑9

3. False Teachers, 1:10‑16

III. Christian Instruction, 2:1‑3:11

1. Conduct in Home, 2 

a. Aged, 2:2, 3 

b. Young, 2:4‑8 

c. Servants, 2:9, 10 

d. General, 2:11‑14

2. Conduct in Society, 3:1‑11 

IV. Conclusion, 3:12-15

Selected Reading(Titus 1-3

It was during Paul's fifth missionary journey that he left Titus at Crete to “set in order the things that are wanting, and ordain elders in every city” (1:5). His commission, therefore, was similar to that of Timothy who was left behind at Ephesus, and as we might expect, the epistles to these two pastors are very much alike. More than that, they were written about the same time, and some months if not years, before the dictation of II Timothy.

All we know of Titus is derived from Paul's epistles, as there is no mention made of him in Acts. He was a young Greek (Gal. 2:3) of exceptional talents, whom Paul found profitable for his ministry. Titus' home was in Antioch, of Syria and he may have been one of the earliest converts of Paul, since Paul calls him “mine own son after the common faith” (1:4). He accompanied Paul and Barnabas to the missionary council in Jerusalem, and then is lost sight of until the third missionary journey, when Paul appears to have taken both Timothy and Titus with him for they are mentioned as being at Ephesus (II Cor. 8:23).

It was to Titus that the very difficult and delicate task was committed to compose the troubles that were distracting the church at Corinth. Timothy had already been dispatched with Erastus (Acts 19:22) from Ephesus, but Titus was later sent to join his good offices with these men to further peace. The marked success of his efforts is indicated by the fact that Paul mentions his name no less than nine times in II Corinthians, which letter he then commits to him for delivery.

Paul's high esteem for Titus probably accounts for his assigning him to the pastorate of the difficult field at Crete. The Cretians were rude, half civilized people. The terms in which the apostle speaks of them are severe, but not unjust. Quoting from one of their own writers, Epimenides, he calls them inveterate “liars, evil beasts, idle gluttons” (1:12).

Churches had already been organized as the result of some earlier missionary activity(probably dating back to Pentecost, for there were representatives from Crete present at Jerusalem (Acts 2:11)(and Titus was now to ordain elders to take the oversight of these churches and to organize and train their constituency. Paul believed that the gospel would not only tame the wild natures of these half civilized people, but would also make them loyal citizens of the Roman state and decent members of society. The doctrine which was to leave so large a part in this transformation is summed up in the concluding verses of the second chapter:



“For the grace of God that bringeth salvation hath appeared to all men, teaching us that, denying ungodliness and worldly lusts, we should live soberly, righteously, and godly, in this present world; looking for that blessed hope, and the glorious appearing of the great God and our Saviour Jesus Christ: who gave himself for us that he might redeem us from all iniquity, and purify unto himself a peculiar people, zealous of good works” (2:11‑14).

In the first chapter Titus is directed as to his procedure in organizing the churches, and is cautioned to take into consideration the character of the people with whom he had to deal. In the second chapter he is given various instructions as to the content and method of his teaching, showing what kind of doctrine should be taught and what particular directions he should give to the different classes of hearers, which included aged men and women, young men and servants. In the third chapter he is admonished to instruct the church in Christian citizenship, that its members might be subject to all lawful authority, and to avoid foolish questions and contentions and strifes about law.

That Paul did not intend that Titus should remain permanently in Crete and that he would later be relieved by Artemas Tychicus, is indicated by the apostle's directions to meet him at Nicopolis (3:12), where he intended to winter. The last mention of Titus is that he had gone from Rome to Dalmatia (II Tim. 4:10), probably for a similar purpose to that for which he had been left at Crete, since the people of that country were similar in character to the Cretians.

Lesson 8 includes the book of II Timothy

II Timothy

Content(The Christian Preacher (1:6)

Date(AD 67, written from Rome

Author(Paul

Outline

I. Introduction, 1:1-5

II. Christian Conduct, 1:6-2:14

1. Courage and Steadfastness, 1:6-18

2. Endurance, 2:1-14

III. Christian Preaching, 2:15-4:5

1. Preparation, 2:15-26

2. Congregation, 3:1-13

3. Scripturalism, 3:14-17

4. Dispensation, 4:1-5

IV. Paul’s Last Words, 4:6‑22

Selected Reading(1 Timothy 1‑4

After leaving Titus in Crete and Timothy in Ephesus, it is probable that Paul went to Colosse, where, even before he had left Rome, he had written Philemon to provide him a lodging (Philemon 22). If it is true that the first epistle to Timothy was written from Macedonia, it would suggest that the apostle visited there before going to Nicopolis, where he had directed Titus to meet him and where he expected to spend the winter (Tit. 3:12). It would seem that in parting from Timothy, Paul had promised to return to Ephesus from Nicopolis (I Tim. 3:14). But he was disappointed in this plan, for not long after writing Timothy, Titus came from Crete, and hearing of the persecution which Nero was carrying on against the Christians in Rome, Paul resolved to go thither.

En route to Rome his ship stopped at the port of Miletum, where the sick Trophimus was left behind, and later at Corinth, where Erastus left the party (II Tim. 4:20). On his arrival at Rome Paul took an active part in the affairs of the Christians and soon became obnoxious to the heathen priests. Being pointed out as a ringleader of the despised Christians, he was apprehended and closely imprisoned as a malefactor (2:9). In this arrest, Alexander, the Ephesian coppersmith who had probably apostatized to Judaism, took an active part (4:14). How long Paul remained in prison before he was brought to trial does not appear, nor are we told what time elapsed between his first and second hearing. It was between these two trials, when his imprisonment was far more rigorous than it had ever been before, that II Timothy, the last of his writings, was penned.

While I Timothy gives special consideration to the duties of a pastor, II Timothy is concerned with the preacher. The principle design of the first chapter is to exhort the young minister to steadfastness and fidelity, especially in a time when many in Asia, like Phygellus and Hermogenes, were departing from the faith (1:15).

The second chapter is made up of various exhortations and encouragements to duty. He is to commit his testimony to faithful men to impart to others (2:2); to endure hardness as a good soldier of Jesus Christ (2:3‑5); to study to show​ himself approved unto God (2:15); and to avoid controversy (2:16‑26).

The third chapter is a reminder of the great apostasy that was to be expected in the Church and a description of some of its characteristics. “Perilous times” are predicted, and persecutions and trials for all who would live godly in Christ Jesus (3:12). The world would not grow better but worse (3:13). However, those who would continue in the inspired Word of God would find all that is necessary for correction arid instruction in righteousness (3:14‑17).

The last chapter contains a solemn charge to be faithful in preaching the gospel and in the entire work of the ministry (4:1‑5).

While Paul's judges had not yet condemned him, he indicates that he has little hope of acquittal. His accusers and judges were so vehement against trim at the first trial that none of his friends would appear with him, and all but Luke fled from the city, fearing that they would likewise be arrested and put to death (4:16). Thus being deserted by friends and having no hope of escape, he has a great desire to enjoy Timothy's company and services during the short time he has to live. Three times he urges him to come as soon as possible, and to bring the parchments to read in his lonely hours, and the cloak, the warmth of which he sadly needed in the gloomy, damp cell which he occupied (4:9, 13, 21).

But it is probable that Timothy never reached Rome in time to comfort his condemned companion. Shortly after this last letter was dictated to Luke and entrusted to him for delivery to the pastor of the Ephesian church, Paul was summoned to his second trial, the results of which he had anticipated in the concluding chapter of his parting communication:



“I am now ready to be offered and the time of my departure is at hand. I have fought a good fight, I have finished my course, I have kept the faith: henceforth there is laid up for me a crown of righteousness which the Lord, the righteous judge, shall give me at that day: and not to me only but unto all them also that love his appearing.”

In the first epistle Paul wrote, mention was made of the second coming of Christ (I Thess.) and now years after in the final chapter of his last letter, he comforts Timothy with the glorious anticipation of Christ’s appearing. 

“Life’s work well done,

Life’s race well run,

Life’s crown well won.”

I, II Timothy & Titus
Challenge

Module 3
Lesson 8
Answer challenge questions on a separate sheet of paper and return to your instructor.
1. What are the general contents of the pastoral epistles?

2. Give a brief biography of Timothy.

3. What passages in I Timothy and Titus suggest that Paul had been released from his Roman prison?

4. For what two reasons did Paul write to Timothy?

5. Make three comparisons of the apostasy that Paul predicts with the “isms” of the present day.

6. Outline I Timothy.

7. Who was Titus?

8. In what two places was he commissioned to work?

9. Describe the character of the Cretians.

10. What three places did Paul visit between Ephesus and Rome?

11. What is the difference between I Timothy and II Timothy?

12. What can we learn of Paul’s last days from his second letter to Timothy?

Philemon

Module 3 
Lesson 9

Content(The Christian Brother

Date(AD 62, written from Rome

Author(Paul

I. Greetings, vv. 1‑3

II. Thanksgiving, vv. 4-7

III. Purpose, vv. 8‑21

1. Paul, vv. 8, 9

2. Onesimus, vv. 10‑14

3. Brotherly Love, vv. 15‑21

IV. Conclusion, vv. 22‑25

1. Hope of Release, v. 22

2. Salutations, vv. 23-25

Selected Reading(Philemon

Philemon is one of the prison epistles, being written, with Ephesians, Philippians, and Colossians, during Paul's first confinement in Rome. Instead of being addressed to a church, however, it is a personal letter telling of a purely domestic matter. It alone has been preserved from a large correspondence that Paul must have carried on with his many friends and disciples.

Philemon, to whom this epistle was addressed, was not a stranger to Paul. It would seem from the way the apostle addresses all the members of the family (vv. 2, 3), that he was well acquainted with them, and it is probable that Philemon was one of his own converts. He was an inhabitant of Colosse (Col. 4:9), and appears to have been a person of some means. His household was so large that it constituted a church by itself(at least a considerable part of the church at Colosse (v. 2). He was a conscientious and benevolent Christian and made many contributions to worthy saints (vv. 6, 7). Apphia was probably his wife, and Archippus his son.

However, this epistle is not concerned primarily with Philemon, but it is written in behalf of Onesimus, one of his former slaves. Onesimus had run away from Colosse, appropriating enough of his master’s belongings to pay his expenses to Rome, where he felt that he would be safer than anywhere else. The fame of the apostle's preaching attracted Onesimus to hear some of the many discourses Paul delivered in his own hired house. These made such an impression on him that he became a sincere convert of the gospel.

After his conversion, Onesimus abode with the apostle and served him with great assiduity and affection. But being sensible of his sin in running away from his master, and being afraid that on his return he would be put to death, as the law decreed for fugitive slaves, he besought Paul to write and request Philemon to forgive and to receive him again into his family.

The apostle complied with his request; and with the greatest softness of expression, warmth of affection, and delicacy of address, he not only interceded for Onesimus’ pardon, but also urged Philemon to esteem him and to put confidence in him as a sincere Christian. And because restitution, by repairing the injury that has been done, restores the person who did the injury to the standing, which he has lost, Paul bound himself to repay all that Onesimus owed to Philemon and to make full reparation for whatever injury he had done by running away. Tychicus, a good friend and fellow worker of Paul, was to bring letters to Ephesus (Eph. 6:21, 22) and to Colosse (Col. 4:7, 8). Onesimus should accompany Tychicus back to Colosse with his personal communication to Philemon.

This is one of the most straightforward and manly letters ever penned. The subject was a difficult one, and it is well to notice that Paul did not order Philemon to set Onesimus free. Valuable as the slave had been to the apostle, he realizes that Onesimus must be sent back to his master and restoration made of whatever property he may have appropriated in order to pay his expenses to Rome. All this Paul expresses a willingness to assume.

Lesson 9 includes the book of Hebrews

Hebrews

Content(Christianity Superior to Judaism

Date(About AD 65

Author( Paul (?)

Outline

I. Superiority of Christ, 1-7

1. Prophets, 1:1-3

2. Angels, 1:4-2:18

a. Divine Nature, 1:4-14

(Warning, 2:5-18)

b. Human Nature, 2:5-18

3. Moses, 3:1-4:13

a. Eternal Son, 3:1-6

(Warning, 3:7-19)

b. Eternal Rest, 4:1-13

4. High Priest, 4:14-7:28

a. Perfect Sympathy, 4:14-5:7

b. Perfect Obedience, 5:8-14

(Warning, 6)

c. Perfect Sacrifice, 7

II. Superiority of Christianity, 8:1‑10:37

1. Covenant, 8

2. Worship, 9:1‑10:18

a. Time and Place, 9

b. Sacrifices, 10:1‑13

3. Fellowship, 10:19‑25

(Warning, 10:26‑37)

III. Witnesses. 10:38-12:3

1. Heroes of Faith, 11

2. Perfecter of Faith, 12:1‑3

IV. Exhortation, 12:4‑13:17

1. Conduct before God, 12:1‑29 

a. Patience, 12:4-13 

b. Holiness, 12:14‑29

2. Conduct before Men, 13:1‑17

V. Conclusion, 13:18-25

Selected Reading(Hebrews 1‑13

Hebrews is different from all other epistles in the New Testament; it is without address. It begins like an essay, but it ends like an epistle. It contains many quotations from the Old Testament, being exceeded only by Revelation. It does not use the common form of introducing these quotations, “It is written,” or “That the scripture might be fulfilled.” The word scripture is not found in it, nor, with one exception, the mention of any human writer of Scripture. There is such a blending of the writer’s thoughts with the words of Scripture that only those thoroughly familiar with the Old Testament recognize the transition. Other epistles state a doctrine and conclude with an application, but Hebrews closes each topic or exposition with an exhortation without reserving it to the end.

Hebrews is anonymous. The writer takes pains to conceal his identity, and in this many consider him successful. In Paul's epistles the name of the author is the first word. This is likewise true in the epistles of James, Peter, and Jude; and while John’s name is not mentioned in his letters, the internal evidence as clearly declares it as if his name were attached. However, there are many reasons to believe that Hebrews should be included with the Pauline epistles.

It is evident that the writer was well known to those whom he addressed. He says: “Ye had compassion on me in my bond.” referring to some assistance which the Hebrews had given a prisoner (10:34). Again he writes: “Pray for us: . . . but I beseech you the rather to do this, that I may be restored to you the sooner” (13:18, 19). This language is almost identical with that with which Paul, confident of his release, used in writing to the Philippians (Phil. 2:23, 24) and Philemon (22). Timothy, the constant companion of Paul, is mentioned in the concluding paragraph: “Know ye that our brother Timothy is set at liberty; with whom, if he come shortly will see you” (13:23).

The subject of this epistle also has a close relation to what Paul wrote in Romans and Galatians on the great subject of faith. These three epistles are based on one of the greatest texts of the Old Testament. “The just shall live by his faith” (Heb. 2:4). Romans has to do with the first two words(“The just”(and answers the question of Job, “How can man be justified with God?” (Job 25:4). Galatians expounds the two central words( “shall live”(since the Galatians had the idea that works could perfect saving faith. The book of Hebrews takes up the last two words(“by faith”(and demonstrates the nature and power of faith by Old Testament illustrations.

The recent discovery by A. Chester Beatty of a group of manuscripts older than any that were previously known, includes the Epistle to the of Hebrews with the other epistles of Paul to the churches. As this collection does not include his pastoral epistles or those of the other New Testament writers, it would seem that Hebrews was recognized as Pauline.

While James wrote to the Hebrews “scattered abroad.” this epistle was prepared for a distinct church of Christian Jews, with a strong probability that it was the society of Jerusalem. The organization had long existed (5:12; 13:7), and had suffered imprisonment and loss of goods (10:32‑34). But as yet they had not endured bloody persecution (12:4), although there was a crisis impending (10:25: 12:27; 13:13, 14), which anticipated the terrible days of the destruction of Jerusalem under Titus. Moreover, at Jerusalem a powerful pressure was constantly exerted on the Christian Jews by their unbelieving kindred to draw them back into the bosom of Judaism (Acts 21:20, 21), and this epistle was written largely to prevent such disaster. The unconverted Jews at Jerusalem were strongly prejudiced against Paul (Acts 23:12), and it is thought that for this reason he deemed it wise to conceal his identity that the Jews might be instructed without prejudice. Besides the doctrines that he set forth being wholly founded on the Old Testament, the faith of the Hebrews in these doctrines was to stand not on the authority of the writer of the epistle, but on that of the Scriptures themselves.

The letter to the Hebrews cannot be fully appreciated without full knowledge of Leviticus, of which it is the commentary. Our Lord's fulfillment of the ceremonial law is here set forth and the main argument is to prove that Christianity is superior to Judaism. The content of Hebrews is threefold: first, the preeminence of Christ; second, the possibilities of faith; and third, the peril of apostasy.

God is the first word of the letter, which begins like the first verse of Genesis, and concludes with the heavenly Jerusalem of Revelation (12:22, 23). The opening chapters teach that the revelation of Christ supersedes all other. Did the prophets introduce Judaism into the world? Christ is better than the prophets. Was Judaism ministered to Israel through angels? Christ is better than angels. But does not Judaism owe its position to that mighty man Moses? Christ is better than Moses. But is not Judaism associated with the divinely instituted priesthood of Aaron? Yes, but Christ is better than Aaron and the priests. He is like unto Melchizedec: “Without father, without mother, without descent, having, neither beginning of days, nor end of life” (7:3). Moreover, the sacrifice offered by this High Priest was for all and had complete efficacy. The sacrifices of the Levites were offered perennially for never ceasing sin, but “Christ was once offered to bear the sins of many; and unto them that look for him shall he appear the second time without sin unto salvation” (9:28).

Christianity is superior to Judaism, not only because Christ, its sum and substance, center and circumference, is pre‑eminent, but because it is embraced by faith in what has been accomplished, and not by a vain effort to fulfill the works of the law. No other book more carefully defines faith or more fully delineates the achievements of faith (chap. 11). Faith is not only defined but is revealed at work. It has an energy that drives and accomplishes. The men who triumphed by faith were men who did things because they believed. These heroes of faith are catalogued. Abel, Enoch, Noah, Abraham, Isaac, Jacob, Joseph, Moses, Joshua, have had their immortal names inscribed in the temple of heroes not because of their fulfillment of the law, but because of their faith. And not only does faith achieve, but it also suffers. “Others had trial of cruel mockings and scourgings, yea, moreover of bonds and imprisonment: they were stoned, they were sawn asunder, were tempted, were slain with the sword” (11:36, 37). Finally, faith waits on God. “The trying of your faith worketh patience” (James 1:3) is illustrated by those who have died before they were glorified. “These all, having obtained a good report through faith, received not the promise: God having provided some better thing concerning us, that apart from us they should not be made perfect” (11:39, 40).

And as the writer speaks of the great possibilities of faith he also warns of the perils of apostasy. In fact, Hebrews may be said to have been written as a preventive of apostasy. Jewish Christians of the apostolic age were constantly tempted to renounce Christ and return to the faith of their fathers. The infinite superiority of Judaism over paganism and the exalted advantages and distinct privileges of Israel were not lost sight of by those rabbis who sought to reclaim them for the Jewish religion. These zealous teachers did everything short of murder to bring back the brethren who had embraced the faith of the gospel. To persecution and threats they added arguments, remonstrances, entreaties based on the excellency of Judaism. The earnest exhortations with which the epistle to the Hebrews abounds clearly indicate this supreme object of this important document. Its appeal is, “hold fast,” be firm and steady to the end.

The entire message is interspersed with warnings. Most of these are introduced by the word “lest,” which is used seven times (2:1; 3:12, 13; 4:11; 12:3, 13, 15). These exhortations are enforced by the pronouncement of the terrible doom of apostasy: “If we sin willfully after that we have received the knowledge of the truth, there remaineth no more sacrifice for sins, but a certain fearful looking for of judgment and fiery indignation, which shall devour the adversaries” (10:26, 27). Apostasy is the exact opposite of faith. It is willful disobedience. Men are not apostate because the doctrine they hold is wrong; they are apostate because they refuse to obey the true doctrine that they possess. To “sin willfully” does not describe a single act of sin, but a state. Here it refers to those who deliberately, definitely, and finally turn away from Christ and go back to Judaism. Today it refers to “those who were once enlightened, and have tasted of the heavenly gift . . . . and the good word of God” (6: 4, 5), and have now repudiated the Bible and the divine Christ to whom they owe their salvation. Apostasy is the blackest sin men can commit. It involves deliberate and scornful trampling upon the Son of God, profaning His sacrificial blood, and doing despite to the Holy Spirit (10:29).

But with his frequent warnings the writer intersperses passages of encouragement. For the most part these messages of consolation and inspiration are introduced by the words, “let us”(a terminology which suggests fellowship rather than command, since the apostle to the Gentiles did not feel that his authority extended to the churches composed of Christian Jews. These words are used thirteen times (4:1, 11, 14, 16; 6:1; 10:22, 23, 24; 12:1, 28; 13:13, 15). One of these passages Griffith Thomas declares is the keynote to the epistle, “Let us go on to perfection.” In other words, the writer says:



“Judaism is superior to paganism; it has its place and also its imperfections; but now that the pre‑eminence of Christianity has become manifested, and ‘they have tasted of the heavenly gift, and were made partakers of the Holy Ghost,’ the Sanctifier and Perfecter, ‘let us go on unto perfection’.”

Philemon & Hebrews
Challenge

Module 3
Lesson 9
Answer challenge questions on a separate sheet of paper and return to your instructor.
1. How does Philemon differ from the rest of Paul's epistles?

2. What was the occasion of this personal letter?

3. What arrangement did Paul make for restitution?

4. In what respect does Hebrews differ from the other epistles in the New Testament?

5. a) Who is believed by some, to be the author of Hebrews?
b) State two reasons why.

6. How is its subject matter related to Romans and Galatians?

7. What evidence do we have that the epistle was written before the destruction of Jerusalem?

8. a) What is its threefold content?
b) Why should it be studied in the light of Leviticus?

9. Show the successive steps by which Christianity was proved to be better than Judaism.

10. List the names of the heroes of faith recorded in chapter 11.

11. Show how the word “lest” refers to the anticipated apostasy.

12. What encouragement was implied by the frequent use of the words “let us”?

James

Module 3 
Lesson 10

Content(Practical Christianity

Date(About AD 45

Author(James

Outline

I. Introduction, 1:1

II. Trial of Faith, 1:2‑27

1. Temptation, 1:2‑18

a. Purpose, 1:2‑12

(1) Patience, 1:3, 4

(2) Prayer, 1:5‑7

(3) Stability, 1:8‑12

b. Source, 1:13‑18

2. Practical Rules, 1:19‑27

a. Attention, 1:19‑21

b. Action, 1:22‑25

c. Sincerity, 1:26, 27

 III. Working of Faith, 2

1. Respecter of Persons, 2:1‑13

2. Faith and Works, 2:14‑26

IV. Wisdom of Faith, 3

1. Tongue Trouble, 3:1‑12

2. True Wisdom, 3:13‑18

V. Character of Faith, 4

1. Purity, 4:1‑4

2. Charity, 4:11, 12

3. Submission, 4:13‑17

VI. Triumph of Faith, 5:1‑18

1. Oppression Avenged, 5:1‑6

2. Patience Rewarded, 5:7‑11

3. Prayer Answered, 5:13‑18

VII. Summary, 5:19, 20

Selected Reading(James 1‑5

The Epistle of James is the first of the seven general epistles, which follow the writings of Paul. They are called catholic, in the sense of being circular letters to be read in more than one church. This particular epistle is addressed to “the twelve tribes scattered abroad,” limiting its sphere to churches composed of Christian Jews.

There were three disciples by the name of James: the son of Zebedee, the son of Alphaeus, and the brother by of our Lord (Mark 6:3). It is generally, conceded, however, that the latter is the writer of this epistle.

Unlike Paul or Peter, James does not call himself an apostle (1:1), a claim which either the son of Zebedee or the son of Alphaeus could have truthfully made (Matt. 10:2, 3). Neither he nor his brother Jude accepted Christ as the Messiah during His earthly ministry (John 7:3‑5). In fact, these brothers seemed to have entertained serious doubts as to His sanity and thought that He was “beside himself” (Mark 3:21, 31). It is suggested by some that James was converted when the risen Lord appeared to him (I Cor. 15:7). At any rate, we find him one of the praying band in the upper room on the Day of Pentecost (Acts 1:14), and later he became the chief pastor and principal teacher of the church at Jerusalem. It was he who, with Peter and John, gave the right hand of fellowship to Paul and Barnabas (Gal. 2:9), to whom Peter sent the tidings of his deliverance from prison (Acts 12:17), and who together with the elders received Paul and his companions on their arrival in Jerusalem with the gifts of Gentile churches for the needy saints (Acts 21:18). It was this James who took so prominent a part in the council of Jerusalem, and whose ruling on that occasion proved that he was tolerant and had a large and wise view of Christian liberty (Acts 15:13‑29). This last passage needs to be read in order better to understand the epistle.

It would seem that the churches of Jewish Christians “scattered abroad” had various problems with which James would be perfectly familiar because of his connection with the Jerusalem church. They seemed to have been composed of rich and poor, and the tendency of the former was to despise the latter. Like all other Christians, they were passing through trial and their faith was being constantly tested by the influence of false teachers. Perhaps the greatest shortcoming of these Jewish church members was their interest in the mere intellectual perception of truth, regardless of its practical application and its influence on life and practice. This tendency naturally followed their release from the ceremonial works of the law. Justification by faith meant a practical demonstration in what James calls “works.”

There is no ground for believing that this emphasis of James on works contradicts Paul's stress on faith. The latter insists on faith without works, while the former seems to stress works without faith. But there is no contradiction between these writers. The one is laying down the principle of salvation; the other is showing the working of that principle in the life of the Christian. Paul opposes the prevailing doctrine of Jew and Gentile alike that salvation can be, procured by meritorious deeds. James on the other hand, denounces the belief that the free gift of God’s grace will come as a matter of course to the descendants of Abraham without any demonstration of the sacrificial life. This should logically follow their allegiance and devotion to the One who has purchased their salvation.

Another circumstance that explains the harmony of the teachings of Paul and James is the fact that this epistle was written long before Paul prepared his controversial discourses for the Galatians and Romans. In fact, this letter probably antedates all of Paul's epistles, and is generally recognized as the first contribution to the New Testament canon. It is noteworthy that within sixteen years after Pentecost the gospel had penetrated to the widely scattered people of Israel. James himself told Paul that there were “many thousands” who believed (Acts 21:20), from which we can readily infer something of the size of the Jewish constituency before the Gentile Christians predominated the Church.

It is also noteworthy that James has no word of disparagement for faith. What he condemns is the dead and fruitless thing the Jewish Christians were calling faith. True faith will exhibit itself in patience under trial (1:2‑4), and express itself not so much in words as in deeds (1:26, 27). True faith will not permit the Church to make a distinction between the rich and the poor, but will rather guarantee that each member shall have equal rights and equal responsibilities (2:1‑6). True faith will recognize the Christian's obligation to love his neighbor so unselfishly that he will not injure him through careless speech (3:5‑10), or defraud him by withholding just recompense for his labor (5:1‑6). Like Paul, James finds in works the fruit of the Spirit (Gal. 5:22, 23) manifest in patience (1:3, 4; 5:7, 8), love (2:8, 9), charity (2:15‑17), peacefulness (4:1, 2); humility (4:6‑10), prayer (5:13‑18).

The epistle abounds in vivid imagery. “With a single stroke the writer commends a duty, scourges a fault, denounces a wrong, and crowns a virtue with transcendent glory.” There is a wide difference between this composition and the writing of Paul. The contribution of James is more of a treatise than a communication. Without salutation or personal allusions, the writer launches immediately into his subject, and concludes with the climax of a platform speaker rather than the personal touch of a correspondent.

James died a martyr's death. According to Eusebius, when Paul had appealed to Caesar and had been sent to Rome a protected prisoner, the Jews who had plotted his death (Acts 23:12), disappointed in their design, turned their rage against the bishop of the Jerusalem church. The high priest and Jewish rulers demanded that he renounce Christ, and on his refusal he was forced to the roof of the Temple and hurled to his death.

Lesson 10 includes the book of I Peter

I Peter

Content(Christian Conduct

Date(About AD 65, probably written from Babylon

Author(Peter

Outline

I. Introduction, 1:1‑12

II. Conduct before God, 1:13‑2:10

1. Holiness, 1:13‑17

2. Love, 1:18‑25

3. Spiritual Growth, 2:1‑8

4. Praise, 2:9, 10

III. Conduct before Men, 2:11-4:19

1. Submission to Authority, 2:13-17

2. Submission to Persecution, 2:18-25

3. Family Relations, 3:1-7

4. Social Relations, 3:8‑22

5. Christian Example, 4

IV. Conduct of Church, 5:1-10

1. Pastor, 5:1-4

2. People, 5​:5-11

V. Conclusion

Selected Reading( I Peter 1‑5

Our study of the Gospels and the Acts made us well acquainted with the writer of this epistle. In the four lists of the apostles recorded in the New Testament his name stands first. Altogether Peter's name is mentioned 210 times, while Paul's occurs only 162 times, and the total appearance of the names of the various other apostles is not more than 142 times.

Peter was the spokesman of the twelve and the commanding figure in the early Church. The large place that he held in the estimation of the apostolic congregation is indicated by the united prayer that was offered on his behalf when his life was in jeopardy (Acts 12:1‑5). He is not mentioned in the Acts after the council of Jerusalem, but a visit to Antioch is recorded (Gal. 2:11). His mission was chiefly among his own people, and for that reason Paul calls him the apostle of the circumcision (Gal. 2:8). He labored in Jerusalem, Palestine, Antioch, Asia Minor, Babylon, and Rome. It is probable that his last years were passed in the capital of the empire, where he suffered martyrdom. If “Babylon” (5:13) is to be taken literally, that city was the scene of his labor during some part of the interval between the visit to Antioch and his arrival in Rome.

The First Epistle of Peter was written to the Christians of Pontus, Galatia, Cappadocia, Asia, and Bithynia (1:1), whose faith was being tested by severe persecution. They were relatively few in number, scattered, and in comparative poverty. The enemies of Christianity, to enrage the magistrates against them, represented them as movers of sedition and lawlessness. To disprove these aspersions Peter sends Silvanus (5:12) with this letter, not only to comfort them in their persecution, but to urge that their relations toward magistrates and unbelievers be blameless and remarkable for every virtue, that their enemies might be ashamed of their base conduct (2:12‑17). Many of these Christians belonged to churches founded by Paul, and because the apostle to the Gentiles had been questioned and maligned by Judaizers, it would appear that Peter wrote to support and substantiate Paul's teaching (II Pet. 3:15-18).

Peter's epistle bears a resemblance to those of Paul. It opens with a similar salutation (1:1, 2) and thanksgiving (1:3‑12), and concludes with that personal touch which so characterizes the writings of the apostle to the Gentiles.

All the chief doctrines of Christianity emphasized in the Pauline epistles are mentioned(the vicarious suffering and death of the Lord Jesus Christ (2:24), the new birth (1:23), redemption by the blood of Christ (1:18, 19), the resurrection (3:21, 22), and second coming of Christ (1:7, 13; 5:4).

The large number of times the words “suffering” and “hope” are used suggests that the theme of this book might be designated as “Christian Conduct amid Present Suffering through Hope of Future Glory.” That believers might be prepared to pass through “fiery trials,” the apostle sought to arm them even for martyrdom (3:14; 4:1) by imbuing them with the spirit of Christ, “who, when he was reviled, reviled not again; when he suffered, threatened not; but committed himself to him that judgeth righteously” (2:23). He reminded the “little flock” that as servants of Christ they were to share His rejection and to feel the bitter hatred of the world (4:12‑16). The coming of the Lord was to be their hope then (4:7), as it would be to their suffering brethren of the future (1:7, 13). In the meantime they were to set an example of godly living, not only by their obedient relations to state authority (2:13‑17), but also in their domestic conduct. Servants should he faithful and patient under oppressive masters (2:18‑20). Wives should be in subjection to their unbelieving husbands that then might testify to the grace of God by their pure and patient lives (3:1‑6). Husbands also were to honor their wives and recognize their equal position as heirs of “the grace of life” (3:7). Finally, all were to be loving, compassionate, and courteous stimulated by the realization that “the eyes of the Lord are over the righteous” and no one can harm them without His will (3:8‑14).

In Peter's exhortation to the elders to “feed the flock of God which is among you, taking the oversight,” the apostle reiterated the special commission entrusted to him by our Lord (John 21:17). The word “Christian,” which the witty people of Antioch nicknamed the followers of Christ, twice used by Luke (Acts 11:26; 26:27, 28), has its only other mention in this epistle (4:16). This is explained by the fact that the new converts were called Nazarenes by the Jews, while among themselves they were known as “brethren,” “disciples,” and “saints.” The name Christian was recognition of Christ-like resemblance, and because Peter particularly urges the members of these churches to be imitators of Christ, the term here applied is most fitting.

In this epistle a brief summary is given of Old Testament prophecy. The apostle declares that the Old Testament prophets searched diligently to learn “what, or what manner of time the Spirit of Christ which was in them did signify, when it testified beforehand the sufferings of Christ, and the glory that should follow” (1:10‑12). The sufferings and the glory(these were the two lines of prophesy, confusing to the prophets themselves, through which the Holy Spirit gave testimony, not for their time, but for those who should live long afterward. “Sufferings” refers to the first coming of Christ, as depicted in Psalm 22 and Isaiah 53. “Glory” refers to the second advent, as depicted in Psalm 24 and Isaiah 11. Sometimes these two pictures of Christ blend in one passage, as in Isaiah 9:6, 7; 61:1, 2, where only a punctuation mark separates the sufferings from the glory of Christ, though the pause of that punctuation may extend some two thousand years.

Lesson 10 includes the book of II Peter

II Peter

Content(Christian Perils

Date(About AD 68 probably written from Rome
Author(Peter

Outline

I. Introduction, 1:1, 2

II. Preservation, 1:3-21

1. Promises, 1:3, 4

2. Progress, 1:5-11

3. Witness, 1:12-18

4. Word, 1:19-21

III. Peril(False Teachers, 2

1. Presence, 2:1, 2

2. Punishment, 2:3-13

3. Perception, 2:14-18

IV. Perseverance, 3

1. Mockery, 3:1-7

2. Mercy, 3:8, 9

3. Wrath, 3:10-13

4. Watchfulness, 3:14-18

Selected Reading(II Peter 1-3

The churches in Asia Minor were tried by persecutions(trials from without. To strengthen them in this crisis, Peter had written his first epistle. Now at a later date they were threatened by heresies and apostasy(perils from within. To meet this even more dangerous situation, the second communication was prepared. Its purpose was both to warn and to exhort (3:17, 18). The warning was against falling from grace, while the exhortation was to grow in grace.

The epistle was written from Rome shortly before the death of the apostle (1:14), which prophecy (John 21:18, 19) and tradition state was by crucifixion. Peter's familiarity with Paul's epistles (3:15, 16) would suggest that this letter was prepared after the latter's execution, as undoubtedly in his last epistle to Timothy Paul would have referred to Peter had the latter been in Rome at the time. Persecutions against Christians were raging and Peter had an immediate prospect of suffering martyrdom. He therefore writes his last word and dying testimony to the doctrines that he had received from Christ and had taught these converts with unshaken steadfastness.

While the key word of the first epistle may be said to be hope, that of the second is knowledge. The frequency with which “knowledge” is used (1:2, 3, 5, 6, 8; 2:20, 21; 3:18) would suggest the importance the apostle attaches to it. False teachers had come into the Church, like wolves in sheep's clothing, and were trying to deceive the very elect (Matt. 24:24). Christians should therefore have full knowledge of the Word of God, and thus be able to detect prevailing error and rampant teachings that would poison their minds and paralyze their faith. 

In the first chapter the apostle declares a living faith in Jesus Christ and in His “exceeding great and precious promises” to be the basis of true knowl​edge (1:1-4). Then to this faith there must be certain additions in order that there be definite growth in knowledge, since the growing Christian is not only fruitful in service, but more enlightened against apostasy (1:5‑11). Finally, as his dying testimony to the certainty of this Christian knowledge, Peter cites two trustworthy facts: (1) the transfiguration of Christ, of which he was an eyewitness (1:16-18), and (2) the inspiration of the Scriptures (1:19‑21).

The second chapter that is very similar to the book of Jude, calls attention to the approaching apostasy, and gives various Old Testament characters as illustrations of God's dealing with those who depart from the faith. The false prophets that appeared among God's chosen people Israel were to be succeeded by false teachers who should secretly and subtlety gain entrance into the Church and deceive the people (2:1‑3). The principal doctrine they would deny would he that of the atonement (2:1), which may be said to be the supreme test of all the heresies and “isms” of the day. But God is fully awake to the awful deception of these “natural brute beasts,” and the swiftness and certainty of their judgment is illustrated by the fate of the fallen angels, the antediluvians, and the Sodomites (2:4‑6). That the faithful might he warned, there follows a detailed description of their character and the terrible fate that awaits them.

In the last chapter the apostle speaks of the exceptional apostate conditions that will prevail before the, second coming of Christ. He reiterates the warning that the Lord will come as a thief in the night (3:1‑10), and urges all to whom God has graciously imparted a knowledge of these things, to “be diligent that ye may be found of him in peace, without spot, and blameless” (3:14), and “beware lest ye also, being led away with the error of the wicked, fall from your own steadfastness” (3:17).

James, I & II Peter
Challenge

Module 3
Lesson 10
Answer challenge questions on a separate sheet of paper and return to your instructor.
1. Why are the seven letters following Paul's epistles called catholic?

2. Give a brief sketch of the author of the first catholic epistle.

3. Describe the conditions that existed in the churches of Jewish Christians.

4. Show how the teachings of James are not inconsistent with those of Paul.

5. Show that Peter was recognized as one of the outstanding characters of the New Testament​.

6. a) To whom did he address his first epistle?
b) What was its occasion?

7. Compare Peter's epistles with those of Paul.

8. What does the frequent use of the words “suffering” and “hope,” suggest as to an appropriate title for I Peter?

9. What was Peter's purpose in using the word “Christian”?

10. How does he summarize Old Testament prophecy by the use of the words “suffering” and “glory”?

11. Distinguish between I and II Peter as to;
a) Contents.
b) Existing conditions.
c) The key word.

12. How does II Peter 2 compare with Jude?

I John

Module 3 
Lesson 11

Content(Christian Communion

Date(About AD 97, Probably at Ephesus

Author(John

Outline

I. Introduction, 1:1-4

II. Light, 5‑2:29

1. Perception, 1:5-2:11

a. Fellowship, 1:5‑10

b. Obedience, 2:1-11

2. Person and Purpose, 2:12-14

3. Perils, 2:15‑23

4. Permanence, 2:24‑29

III. Love, 3, 4

1. Sons, 3

2. Seducers, 4:1-6

3. Brothers, 4:7-21

IV. Life, 5

1. Witnesses, 5:1-12

2. Confidence, 5:13-21

Selected Reading(I John 1‑5

John was the apostle of love. The disciple “whom Jesus loved” permeates his epistles with this marked characteristic. All of his writings were in his last years. Revelation probably came first, during his exile on the island of Patmos. The Gospel followed shortly after his release and return to Ephesus. The epistles concluded his literary contributions and were prepared only a few years before the end of his long life. James, Peter, and Paul had now been dead for thirty years. They and all the other apostles had met a martyr’s death. John himself is said to have been seized by the emperor Domitian and thrown into a vat of boiling oil, but was rescued and sent to labor in the mines of Patmos. He lingered on to an advanced age and died a natural death.

This epistle is addressed to no particular church, but is apparently a circular letter sent to a group of Christian congregations of which Ephesus was the center. Timothy, who was bishop of this diocese when Paul corresponded with him, had suffered martyrdom, and John had become his successor.

The Gospel, which was written shortly before this, was for the purpose of emphasizing the fact that “Jesus is the Christ the Son of God” (John 20:31). The purpose of this letter was that those reading it, having already believed on the name of the Son of God, might have the means whereby to find assurance of their possession of eternal life. “These things have I written unto you that believe on the name of the Son of God; that ye may know that ye have eternal life” (5:13).

At the very beginning of the epistle the word “fellowship” is found (1:3), and its use suggests the key word, since eternal life is life in fellowship with God. In the Gospel the apostle taught that the believer comes into eternal life when he enters into fellowship with God through faith in His Son. Now he teaches that the believer continues in eternal life as he abides in fellowship with God. The nature of this fellowship is described as walking in light (chaps. 1, 2), while the fruit of this fellowship is indicated as love, our love for God being openly manifest by our love for our fellow men (chaps. 3, 4). The result of this fellowship is life (chap. 5), and this life is only attained through faith in Christ as the Son of God (5:13).

The book is characterized by the positiveness of the writer as one who had personally heard, seen, and handled the Son of God. Again and again he uses the expression “we know” as evidence of his assurance. In the five chapters the word “know” and kindred terms are found forty times. There was reason for these positive statements. The last of the apostles had lived to see great corruptions, both in doctrine and practice, introduced into the Church by many who professed themselves disciples of Christ. Among the false teachers at that time was a class called Ebionites, who taught that Christ was a mere man. Another party, called Cerenthians, taught that Christ was an emanation from God that descended on the man Jesus and left Him again before the crucifixion. A third group designated Docetae held that Christ had no real body, hence only appeared to suffer. It is to this last heresy that John here addressed himself. They denied that “Christ is come in the flesh” (4:1, 2). They were willing to concede that Christ had come into the world, but denied that He had come in the verity of our human nature.

Apostle of love that he was, John nevertheless dealt very bluntly and decidedly with these false teachers. He declared that this was the spirit of Antichrist (2:18, 22; 4:3), the coming of which had already been predicted (II Thess. 2:3‑10). He associated them with the world (4:5) and the god of this world (5:18, 19), and pointed out that if the believer loves the world, the love of the Father is not in him (2:15). The teaching of Paul had been that Antichrist was to be one of the last foes of the Church, who would be destroyed by the second coming of Christ (II Thess. 2:8), and because the spirit of Antichrist was now predominant, John may have anticipated an early return of the Lord, and thus wrote, “Little children, it is the last time” (2:18). Other parts of the epistle also manifest a tone of authority that is characterized by plain speaking (2:4; 3:15; 4:20; 5:10, 12).

Lesson 11 includes the book of II John

II John

Content(Christian Charity

Date(About AD 97, written probably at Ephesus

Author(John

Outline

I. Introduction, vv. 1‑4

1. Salutation, vv. 1-3

2. Thanksgiving, v. 4

II. Commandment, vv. 5, 6

III. Warning, vv. 7-9

IV. Exhortation, vv. 10, 11

V. Conclusion, vv. 12,13

Selected Reading(II John

Second and Third John are personal letters perhaps all that we have left of the private correspondence of the apostle. They give us some insight into the membership and conditions of the apostolic Church. The fact that the writer calls himself “elder” (1:1) not only suggests his advanced age, but also discloses a fatherly relation between him and those he tenderly addresses.

The epistle addressed “unto the elect lady and her children,” a woman of some prominence and influence, whose identity may have been concealed in order to preserve her family from any unpleasant reaction should its contents become known to those against whom she is particularly warned. It would appear that her hospitality was well known, and she had a house large enough to entertain traveling missionaries. Because of ignorance of false teachers, she was in danger of extending her generosity to those who were a menace to the Christian faith, and, like most of the heretics of that age, conspicuous for their impure and profligate lives (vv. 10, 11). She must safeguard the faith and her children against such persons.

While the one great truth that John seeks to set forth in this brief message is the commandment that we who are in Christ should love one another, he warns of the heresies of which he had written in the first epistle (v. 7). True love is based on truth (v. 1) and is exercised in the interest of truth. True love will shut the door against those who do not hold the apostolic teaching respecting Christ. Love should minister to those in affliction or sickness, but must not help those who are propagating error.

In the Revised Version verse seven is rendered, “Many deceivers entered into the world, who confess not that Jesus Christ cometh in the flesh,” which suggests that the writer had in mind that the spirit of Antichrist denied the second personal corning of Christ as well as the first. Moreover, the “full reward” mentioned in this connection (v. 8) would seem to be for those who were working and watching in anticipation of the Lord's return (Luke 19:15‑27; I Cor. 3:11‑15; II Tim. 4:8; I Pet. 1:7; Rev. 22:12).

Lesson 11 includes the book of III John

III John

Content(Christian Hospitality

Date(About AD 97, written probably at Ephesus

Author(John

Outline

I. Introduction, vv. 1-4

1. Salutation, vv. 1, 2

2. Thanksgiving, vv. 3, 4

II. Hospitality Commended (Gaius), vv. 1, 2

III. Selfishness Condemned (Diotrephes), vv. 9, 10

IV. Exhortation (Demetrius), vv. 11, 12

V. Conclusion, vv. 13, 14

Selected Reading(III John

As the previous letter was written to a wealthy woman admonishing her to shut her door against anti‑Christian teachers, this letter was evidently written to a wealthy man, exhorting him to open his door, to ambassadors of the true gospel.

Three men are named(Gaius, Diotrephes, and Demetrius. Gaius is a name frequently mentioned in the New Testament (Acts 19:29; 20:4; Rom. 16:23; I Cor. 1:14), but whether this is the same person is uncertain. The man mentioned here was evidently a convert of John and not of Paul, and lived near Ephesus, as the aged apostle hoped soon to visit him (v. 14). It would also appear that he was an official in one of the churches of the diocese of Ephesus, to which the bishop had previously written (v. 9) commending to its care certain missionaries (vv. 5, 6).

Another official of this church, Diotrephes, who was impressed with his own importance, had refused to receive these brethren or to allow any one else to entertain them on penalty of expulsion from the church. Of this conduct the apostle thoroughly disapproves, and states that when he visits the church he will exercise the authority vested in him to correct these abuses (v. 10).

In sharp contrast to his condemnation of Diotrephes, the apostle com​mends Demetrius, who “hath good report of all men, and of the truth itself” (v. 12). In other words, he seems to say, “Imitate not that which is evil( Diotrephes and his company, but that which is good(Demetrius and those like him.”

These two short epistles disclose the life and character of the members of the primitive Church. Christians then, even as now, had their weaknesses and their imperfections, and pastoral oversight was just as necessary to commend the faithful and sincere as to discipline the domineering and derelict.

Lesson 11 includes the book of Jude

Jude

Content(Christian Apostasy

Date(About AD 65

Author(Jude

Outline

I. Introduction, vv. 1‑4

1. Salutation, vv. 1, 2

2. Purpose, vv. 3, 4

II. National Apostasy, vv. 5‑10

1. Illustration, vv. 5‑7 

a. Israel, v. 5 

b. Angels, v. 6 

c. Sodom, v. 7

2. Application, vv. 8‑10 

III. Individual Apostasy, vv. 11‑16

1. Illustration, v. 11

a. Cain

b. Balaam

c. Korah

2. Application, vv. 12‑16

IV. Exhortation, vv. 17‑23

1. Reminders, vv. 17‑19

2. Requests, vv. 20‑23

V. Conclusion, vv: 24, 25

Selected Reading(Jude

Jude was a common name among the Jews. There were two of the twelve apostles by that name: Jude, whose surname was Thaddaeus, and Judas Iscariot (Luke 6:16, cf. Matt. 10:3). The writer of this epistle, however, was the brother of James (1:1), whom we have already identified as the brother of our Lord. Jude is mentioned with James, Joses, and Simon as sons of Joseph (Mark 6:3), but like his brother, his unaffected humility does not permit him to hint at his relationship to Jesus. On the other hand, he speaks of being the “brother of James,” probably to give author and weight to his letter, since the bishop of Jerusalem was far more distinguished and influential than he.

The purpose of Jude's epistle is stated very clearly (v. 3). It would seem that he had been making careful preparation to write a fourth Gospel (John had not yet made his contribution), when the solemn and urgent necessity was pressed on him to warn Christians of the dangers that threatened the truth. Certain men who had crept in privily, were “turning the grace of our God into lasciviousness, and denying the only Lord God, and our Lord Jesus Christ.” Therefore he felt constrained “to write unto you . . . and exhort you that ye should earnestly contend for the faith which was once delivered unto the saints.”

In the latter part of the apostolic age many false teachers were proselyting in the churches, even as Paul had predicted to the elders of Ephesus (Acts 20:30). In drawing disciples after them these teachers had nothing in view but to increase their own gains, that they might have wherewithal to spend on their lusts. From the first the Christians, having a great affection for their teachers, willingly and liberally contributed to their maintenance. These false teachers resolved the whole Christianity into speculative belief and, having cancelled the obligations of morality, they taught their disciples to live in all manner of licentiousness. One of the perverse doctrines these corrupt teachers propagated, was that God was so good He would not punish men for sinful indulgence. To expose this impiety and falsehood, and to preserve Christians from being seduced by it, Jude wrote his epistle. He proved by recorded facts that God had already punished the angels who sinned, notwithstanding their dignity, and the antediluvians, notwithstanding their numbers. In the same way he would most assuredly punish all willful sinners in the severest manner.

The central teaching of this letter, then, is the peril of apostasy. The writer first defines its character and characteristics, and then proceeds to give illustrations of its nature. He mentions Israel, angels, Sodomites, Cain, Balaam, and Korah(all familiar subjects of the Old Testament. The nature of the apostasy of Israel was unbelief; that of the angels, rebellion; the apostasy of Sodom and Gomorrah, licentiousness. The sin of Cain was self‑righteousness; that of Balaam, greed that of Korah, presumption. Thus apostasy is seen to be volitional though closely allied with the intellectual. When a man turns the grace of God into lasciviousness, he presumes upon God's grace, he is apostatizing. Following these illustrations of apostasy there is presented some of its characteristics (vv. 12, 16, 19). Perhaps there is no more forceful passage in the whole of the New Testament than these verses. Reading it one becomes conscious of the awfulness of this sin.

No two chapters in the New Testament are more alike than this and II Peter 2, but it is evident that Peter wrote some time before Jude. Peter speaks of apostasy as undeveloped, but the later writer finds it actually present.

While all Scripture is profitable, the book of Jude is particularly applicable for the present time. The apostasy of his day was only a shadow, or type, of the final apostasy into which the Church now, seems to have entered.

Having begun with the statement that true believers are preserved in Jesus Christ, Jude concludes with their presentation as “faultless before the presence of his glory with exceeding joy” (v. 24). As Peter sets forth growth in grace and in the knowledge of Christ as the antidote for apostasy (II Peter 3:17, 18), so Jude exhorts the saints to keep building, praying, loving, looking, and working (vv. 20-23). As Paul recommends sound doctrine as an antidote for apostasy (I Tim. 4:16; II Tim. 4:2, 3), Jude in his brief epistle presents a compendium of Christian doctrine. He witnesses to the three persons of the Trinity (vv. 4, 20); the deity of Christ (v. 21); the historicity of the, Old Testament (vv. 5‑11); the existence and power of Satan (v. 9); the existence of angels and spirits (vv. 6, 7); the certainty and fearfulness of retribution (vv. 6. 7, 13), and the second coming of Christ (vv. 14. 15).

I, II, III John & Jude
Challenge
Module 3
Lesson 11
Answer challenge questions on a separate sheet of paper and return to your instructor.
1. a) Where were the writings of John prepared?
b) In what order were they written?

2. What are some of the peculiar characteristics of John's first epistle?

3. Show how its contents are characterized by the positiveness of the writer.

4. What is the content of each of his three epistles?

5. What does he say about extending hospitality to false teachers?

6. Who were Gaius, Diotrephes, and Demetrius?

7. How do these personal letters disclose the life and character of primitive church members?

8. For whom was the “full reward” of II John 8?

9. Who was Jude?

10. What was the purpose of his epistle?

11. Why is a study of Jude profitable for the present time?

12. Name seven respects in which Jude is a compendium of Christian doctrine.

Revelation

Module 3 
Lesson 12

Content(
Date(Probably About AD 96

Author(John

Outline

I. Introduction, 1

1. Salutation, 1:1‑6

2. Subject (Glorified Christ), 1:7‑20

II. Seven Epistles, 2, 3

1. Ephesus, 2:1‑7

2. Smyrna, 2:8‑11

3. Pergamos, 2:12‑17

4. Thyatira, 2:18‑29

5. Sardis, 3:1‑6

6. Philadelphia, 3:7‑13

7. Laodicea, 3:14‑22

III. Premillennial Revelation, 4‑18

1. God, 4

2. Christ, 5

3. Seals, 6‑11 

a. First Six, 6 

b. (Saints Preserved, 7; 10:1‑11:14) 

c. Trumpets, 8‑11 

(1) First Four, 8 

(2) Fifth and Sixth, 9 

(3) Seventh, 11:15‑19

4. Conflicts, 12‑14

5. Plagues, 15, 16

6. Babylon, 17, 18

IV. Millennial Revelation, 19:1‑20:6

1. Marriage Supper, 19

2. Thousand Years, 20:1‑6

V. Postmillennial Revelation, 20:7‑22:6

1. Judgment, 20:7‑15

2. Heaven, 21:1‑22:5

VI. Conclusion, 22:5‑21

Selected Reading(Revelation 1‑22

The book of Revelation is the capstone of all Scripture. It not only completes the New Testament, but it fulfills all the incomplete prophecies of the Old Testament. Without Revelation the Bible would not be a finished book, and without knowledge of its contents we would be without a clear understanding of many portions of Scripture. Revelation gathers the loose threads of the Old and New Testaments and weaves them into one clear and complete picture.


“The New is in the Old contained, 
The Old is in the New explained;
The New is in the Old concealed, 
The Old is in the New revealed.”

We have seen how the Gospels, Acts, and epistles abound with quotations from the Old Testament, but in this respect the book of Revelation exceeds all others. While the Gospel of Matthew contains 92, and the Epistle to the Hebrews 102, the 22 chapters of Revelation have 285 references to the Old Testament.

This concluding chapter of all Scripture gathers into itself the imaginary language and objects of the older prophecies, and shows how intimately the prophetic parts of the Bible are united. Moreover it marks progress in prophecy. Daniel's predictions advance beyond those of Isaiah, of Joel, and even of Ezekiel. Zechariah adds features to the enlarging picture of the end of the age. Christ in His Olivet address (Matt. 24, 25) fills into it details which clarify and intensify it. Paul paints the Man of Sin (II Thess. 2) so vividly and so frightfully that he will be dreaded as quickly as he will be recognized. But Revelation crowns the whole prophetic Word by supplying important details and completing unfinished programs.

Those who have encountered difficulties in understanding this concluding chapter of the Word of God are for the most part ignorant of some portions of the sixty‑five books that proceed. When we have studied the Old Testament prophecies that find their fulfillment in Revelation; when we have recognized that Jesus Christ is the sum and substance, center and circumference of all Scripture, many of these difficulties will disappear. In fact, the subject of this marvelous and majestic book is the revelation, or unveiling of Jesus Christ, and we may confidently expect its contents will have to do with the theme expressed in the first verse.

Centering Christ as the foundation and fundamental of all Scripture, the contents of the entire Bible can be compressed into four lines:

Old Testament(The King and Saviour prophesied

Gospels(The King rejected; the Saviour revealed

Acts, Epistles(The Saviour proclaimed; the King concealed

Revelation(The King and Saviour glorified

As the first four books of the New Testament unveil the first advent of our Lord, the concluding book unveils the second advent. This unveiling, or vision of the second coming of Christ, was granted to John, the beloved disciple, as it was previously given to Daniel, the beloved prophet (Dan. 9:23‑27). Both of these eminent servants of God had outlived their contemporaries in lives of usual length and service; both wrote in their last years; both wrote while in exile. While Daniel announced the events of Revelation he was not permitted to describe them; instead, he was commanded to “shut up the words, and seal the book, even to the time of the end.” But now, more than six hundred years later, the greatly beloved disciple of the New Testament witnessed the opening of the book (chap. 5), and was directed to record the last prophecies of Scripture.

While John does not reveal his name in his Gospel or his epistles, four times he mentions it in his prophecy (1:1, 4, 9; 22:8), as if to authenticate it in the same way that the Old Testament prophets attached their names to their books as a guarantee of their predictions.

After John's vision of the glorified Christ (chap. 1) he is commanded to write, first, “the things which thou hast seen”; second, “the things which are,” and third, “the things which shall be hereafter” (1:19). In other words, John is first to write the vision of his Lord, which he had just seen, then the events which are to take place in this present age, and finally, the things that shall be accomplished in the future. This is the plain division of the book, and if it is followed we will encounter no difficulty in correctly outlining its contents.

Having written “the things which thou hast seen,” the apostle now pro​ceeds to record “the things which are” (chaps. 2, 3). This is the message of Christ to the seven churches. All these churches existed in Asia at that time, and yet the epistles have not only a local application, but apply representatively to the whole Church everywhere at that time. Many think they have a prophetic application to the entire history of the Church from the day on which it was established at Pentecost until it shall be caught up to meet Christ in the air (I Thess. 4:17). In this respect they bear a close relation to the seven parables of the kingdom (Matt. 13). The apostasy in Christendom there outlined began in the apostolic days, and has ever since, with varying power, been in the visible Church. There has been a gradual decline from the fervor of the first love of the Ephesian church to the lukewarmness of the present Laodicean church. The indifference today of a vast number of church members as to just what they believe, seems to reproduce exactly the picture of the Laodicean church, as well as suggest the growing power of the apostasy.

The history of the Church as outlined in these epistles is divided into seven periods: Ephesus (2:1) prefigures the one hundred years of the apostolic age, ending with the death of the apostle John. Smyrna (2:8) represents the martyr church, as its message was peculiarly fitting to the great army of Christians who perished during the ten persecutions that were waged from 100 to 311. Pergamos (2:12) marks the union of Church and State. When Constantine embraced Christianity persecution for the time ceased, but the way was now prepared for the rise of the papacy. Thyatira (2:18) represents the rule of the Church of Rome during the millennium of the Dark Ages, 500 to 1500. Sardis (3:1) represents the Protestant movement, from the Reformation to the rise of Methodism, 1500 to 1755. Philadelphia (3:7) typifies the mis​sionary period; which extends from the last part of the eighteenth century, down to the present time. Laodicea (3:14) parallels the Philadelphian period, and typifies a condition just the opposite to it. It is further described in II Timothy 3:1‑7, and II Peter 3:3, 4. Both of these latter churches will be in evidence at the second coming of Christ, the one to be caught up and saved from the Great Tribulation (3:10), and the other to be rejected (3:16). At the close of the third chapter the Church disappears and is not mentioned again until 19:7, when it is seen in heaven at the marriage supper of the Lamb.

In the next two chapters (4, 5) the scene is laid in heaven, which suggests that the Rapture of the Church has taken place. All interest now centers in a great book sealed with seven seals, and “no man was found worthy to open and to read the book, neither to look thereon.” What the book contains is no secret. Beginning with the sixth chapter the seals are opened, and after they are all broken, the contents of the book are made known. This mysterious book contains the judgments for this earth preceding Christ's coming in power and glory and the beginning of His reign. He only is seen worthy to open the book and disclose the amazing and horrifying events which are yet to take place on the earth between the time of His coming for His Church and His return with His saints to be glorified where once He was crucified (chaps. 6‑19).

Beginning with chapter six the events in Revelation have to do with “the day of the Lord,” so often mentioned by the Old Testament prophets. This is not the day of grace, but the day of divine wrath and indignation. Christ fulfilled the first part of the prophecy in Isaiah 61:1, 2 when He came “to preach the acceptable year of the Lord” (Luke 4:19). He now comes to fulfill the last part, and “proclaim the day of vengeance of our God.” This is the unprecedented time of trouble of which Daniel writes (Dan. 12:1) and which our Lord confirms (Matt. 24:15‑21). This is “the beginning of sorrows” (Matt. 24:8).

Both Daniel and John in their prophecies divide this great tribulation period into two equal periods of three and one‑half years, variously called “forty‑two months,” “twelve hundred and three score days,” or “a time, times, and half a time.” Chapters six to eleven describe the first half of this period, in which there are wars, famines, plagues, and persecutions that will devastate the entire earth. During these years the Jewish nation will be entirely revived and restored to its capital and kingdom, in fulfillment of Old Testament prophecy (Isa. 1:26; 11:12; 27:13; Jer. 30:10; 32:37; Ezek. 20:40; 36:8; Joel 3:1; Amos 9:14; Zech. 10:6; 14:11). They will also undergo great persecution (6:9‑11; 7:9‑14).

Six of the seven seals are opened in chapter six, revealing the world conqueror (vv. 1, 2), wars (vv. 3, 4), famine (vv. 5, 6), plague (vv. 7, 8), persecution (vv. 9‑11), and celestial signs (vv. 12‑17). This is a remarkable fulfillment of the predictions in Matthew (24:4‑30). Chapter seven is another illustration of the law of recurrence, for it gives in detail what verses 9‑11 of chapter six give in outline. It tells who the martyrs are and how they will be preserved.

The opening of the seventh seal reveals the trumpets of judgment (8:2). We have here another illustration of the law of recurrence, for in the chapters that follow (8:2-11:19) we go over the ground of the seventh chapter, although certain features are added which were not there manifest. 

The trumpets are judicial. The first four smite, not guilty man directly, but certain objects of nature which are essential to man's well being. The first trumpet strikes vegetation (8:7); the second trumpet, the sea (8:8, 9); the third, the rivers and fountains of waters (8:10, 11); the fourth, the sun, moon, and stars (8:12, 13). Through nature God chastises the ungodly. The fifth and sixth trumpets are directed at men, and bring a fearful scourge on the earth (chap. 9). The seventh trumpet is the final consummation. “The kingdoms of this world are become the kingdom of our Lord, and of his Christ” (11:15-19).

Chapters twelve to eighteen describe the terrible days, which will characterize the last half of this period. During this time of approximately three and a half years, Satan will be cast out of heaven and let loose on the earth to begin his fierce and final struggle before he is eventually chained. Seven angels pour out of seven vials the last seven plagues of divine wrath against sin. 

The visions of chapters twelve to fifteen form the central subject of the book and are a parenthesis. This parenthesis is a notable example of prophetic form by which earlier events are narrated later. Events recorded in this parenthesis take place before chapter six and are parallel with chapters six to eleven. These latter chapters give the outer view of prophetic history, and chapters twelve to fifteen the inner view. 

After Satan's expulsion from the heavens (12:7-9) he will persecute the loyal followers of Christ (12:13, 17). The woman in this chapter is Israel, whose Son, prophecy had decreed (Gen. 3:15), would crush the serpent's head. Thus we are here given a brief panorama of Satan's futile efforts to attack the woman, as well as the child, and finally to vent his wrath on “the remnant of her seed.” In the next chapter (13) Satan instigates and energizes the great world conqueror that will gather all the kingdoms of the earth together and rule with supernatural power. This masterpiece of Satan is the prince of Daniel 9:27, and the little horn which the prophet saw in the midst of the ten horns (the revived Roman Empire). At the same time Satan will introduce a second potentate, the False Prophet (16:13), or Antichrist, who will be the last ecclesiastical head of the federated empire (13:11-18). He is also described in Daniel 11:36-39 and II Thessalonians 2:3-11. Under these two satanic creatures the most terrible tyranny and persecution will be pursued. 

The fourteenth and fifteenth chapters anticipate the outpouring of the seven last plagues. The great conflict will at this point reach its climax. Men will have to decide between the worship of Christ and Antichrist. Neutrality will be impossible. The plagues finally fall (chap. 16) because of the unparalleled wickedness of those last forty-two months. These are similar to but far more intense and extensive than the plagues of Egypt. The fall of Babylon, the great ecclesiastical system, deceptive and anti-Christian, follows (chap. 17). Next the fall of Babylon, the world center of commerce and corruption, is seen (chap. 18). 

The climax of the period of tribulation (cf. Matt. 24:29, 30), to which reference has frequently been made, is the sudden appearing of Jesus Christ to rule on the earth (chap. 19). The closing scenes (chap. 20) are of peculiar interest because of the definite information given concerning the millennium. The prophets foreshadowed the coming time of the reign of universal righteousness and peace, but did not state the length of that period. Christ spoke of the existing conditions at the time of His return and the judgment of the nations (Matt. 24, 25). Paul did the same, and added that at His second coming Christ would destroy the Man of Sin (II Thess. 2:8). All this is now fulfilled and the period of Christ's reign is designated as a thousand years no less than six times. The righteous dead will have been raised (before and after the Tribulation) these are considered a part of the first resurrection they are seen reigning with Christ throughout the millennium (20:4, 5). 

The binding of Satan for the entire period makes this glory age possible. At its conclusion he is temporarily liberated, that those who have yielded only a feigned obedience to the King of kings during the millennium might have an opportunity to cast their lot with the forces of rebellion and share in the everlasting imprisonment of their great deceiver (20:7-10). Here is the last mention of Satan in the Bible. The serpent appeared in the third chapter of Genesis and his trail has been seen in every book(the trail that was marked by anarchy of Israel, the decline and fall of the kingdom, the persecution of the prophets, the blood of the martyrs, and the terrible woes of the tribulation. Now when his last rebellion is crushed he is cast into the lake of fire, and the wicked dead who did not have a part in the first resurrection, together with the rebels of the postmillennial insurrection, are judged and cast into hell with him (20:12-15). 

The last two chapters give us a vision of the new heaven and the new earth when Christ delivers up the kingdom to the Father who gave it (I Cor. 15:24-28). In this eternal state of the righteous there is neither sin nor Satan, death nor destruction. Now we have reached the apex and finale of the eternal state in a culmination, which brings the Bible's most far-reaching prophecy to a close. “And they shall reign for ever and ever.” Here is realized in all its marvelous magnificence that glorious golden promise, “He that overcometh shall inherit all things; and I will be his God, and he shall be my son” (Rev. 21:7). Sons of God! Heirs of glory! Princes of supreme sovereignty! Participants of endless bliss! 

The last verses extend a glorious invitation to all who will to come and partake of the water of life freely. The Old Testament ends with the word “curse,” but the New Testament ends with the promise and prayer of Christ's coming. The first book ends with a coffin, the last book ends with a benediction, “The grace of our Lord Jesus Christ be with you all.” 

Revelation
Challenge

Module 3
Lesson 12
Answer challenge questions on a separate sheet of paper and return to your instructor.
1. Why is Revelation the capstone of all Scripture?

2. How does it compare with other books in its references to the Old Testament?

3. What prerequisite studies will enable us to have a clear understanding of this book?

4. Show how the contents of the entire Bible can be compressed into four lines.

5. What verse suggests the natural outline of the book?

6. What prophetic aspect is given by the message to the seven churches?

7. a) What is the content of the “mysterious book” mentioned in chapters six and seven? 
b) Who is worthy to open it?

8. a) What is the tribulation period?


b) What chapters in Revelation relate to it?

9. What is the content of chapters 6‑11?

10. What is the content of chapters 12‑18?

11. What is the content of the last two chapters?

12. Quote the last verse of Revelation.
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