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WHO IS JESUS CHRIST?

Professor Simon Greenleaf was one of the most eminent lawyers of all time. His “Laws of Evidence” for many years were accepted by all States in the United States as the standard methodology for evaluating cases. He was teaching law at a university in the United States when one of his students asked Professor Greenleaf if he would apply his “Laws of Evidence” to evaluate an historical figure. When Greenleaf agreed to the project he asked the student who was to be the subject of the review. The student replied that the person to be examined would be Jesus Christ. Professor Greenleaf agreed to undertake the examination of Jesus Christ and as a result, when he had finished the review, Simon Greenleaf personally accepted the Lord Jesus Christ as his Saviour.

Professor Greenleaf then sent an open letter to all jurists in the United States saying in part “I personally have investigated one called Jesus Christ. I have found the evidence concerning him to be historically accurate. I have also discovered that Jesus Christ is more than a human being, he is either God or nothing and having examined the evidence it is impossible to conclude other than he is God. Having concluded that he is God I have accepted him as my personal Saviour. I urge all members of the legal profession to use the “Laws of Evidence” to investigate the person of the Lord Jesus Christ and if you find that he is wrong expose him as a faker but if not consider him as your Saviour and Lord”

HOW CAN I BE SAVED?

Salvation is available for all members of the human race.

Salvation is the most important undertaking in all of God's universe. The salvation of sinners is never on the basis of God's merely passing over or closing His eyes to sin. God saves sinners on a completely righteous basis consistent with the divine holiness of His character. This is called grace. It relies on God so man cannot work for salvation, neither can he deserve it.  We need to realise that the creation of this vast unmeasured universe was far less an undertaking than the working out of God's plan to save sinners.

However the acceptance of God's salvation by the sinner is the most simple thing in all of life. One need not be rich, nor wise, nor educated. Age is no barrier nor the colour of one's skin. The reception of the enormous benefits of God's redemption is based upon the simplest of terms so that there is no one in all this wide universe who need be turned away.

How do I become a Christian?

There is but one simple step divided into three parts. First of all I have to recognise that I am a sinner (Romans 3:23; 6:23; Ezekiel 18:4; John 5:24).

Secondly, realising that if I want a relationship with Almighty God who is perfect, and recognising that I am not perfect, I need to look to the Lord Jesus Christ as the only Saviour (I Corinthians 15:3; 1 Peter 2:24; Isaiah 53:6; John 3:16).

Thirdly, by the exercise of my own free will I personally receive the Lord Jesus Christ as my Saviour, believing that He died personally for me and that He is what He claims to be in an individual, personal and living way (John 1:12; 3:36; Acts 16:31; 4:12).

The results of Salvation

The results of this are unbelievably wonderful:

My sins are taken away (John 1:29),

I possess eternal life now (I John 5:11,12),

I become a new creature in Christ (2 Corinthians 5:17),

The Holy Spirit takes up His residence in my life (I Corinthians 6:19),

And I will never perish (John 10:28-30).

This truthfully is life's greatest transaction. This is the goal of all people; this is the ultimate of our existence. We invite and exhort any reader who has not become a Christian by trusting in the Lord Jesus Christ to follow these simple instructions and be born again eternally into God's family (Matthew 11:28; John 1:12; Acts 4:12; 16:31).
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INTRODUCTION

As part of the project of compiling a “Chronology of the Church” which is to complement the Evangelical Bible College of Western Australia’s Church History curriculum a series of books on different subjects is also being provided.

The Chronology of the Church dating from 32 AD follows the chronological sequence as outlined in Revelation chapters 2 and 3 with the seven churches of Ephesus, Smyrna, Pergamos, Thyatira, Sardis, Philadelphia and Laodicea each representing predominant church types in succeeding periods of Church History. It should be noted however that churches with all of the characteristics have existed throughout the church age.

The sections covered by the seven churches are

Ephesus
The Early Church 

32-96 

Smyrna
The Persecuted Church 
96-311

Pergamos 
The State and Church 
312-590

Thyatira
The Universal Church

590-1510

Sardis 

The Reformed Church
1511-1750

Philadelphia 
The Missionary Church 
1750 -1910

Laodicea 
The Apostate Church 

1910 onwards 

[For a detailed study of Revelation 2&3 please see EBCWA Book on Revelation]

This book is one of a number which the is expecting to publish to assist with understanding the roles certain groups have played in the history of the Church over the last two thousand years.

The outlines are just that. It is not a comprehensive evaluation of the groups as that would be such a vast project as to be impossible to provide. It is however a structure giving the reader a mini biography of people who have contributed to the history of the church in a positive or negative manner as far as Biblical standards are required and allows for the interested student to expand their studies to their own requirement. 

Some of the other characters associated historically with these individuals can be viewed by referring back to the Chronology of the Church and of course there is vast array of information available elsewhere.

We cannot know for sure whether individuals mentioned in these brief biographies are Christians or not, that is for the Lord to judge. However we are told to evaluate others lives by the fruits which they produce and many prominent leaders do not demonstrate fruit that would encourage the concept that they have a personal relationship with God through the Lord Jesus Christ,
In some books the number involved are known and therefore the list of people is comprehensive whilst their biographies are not. Books in this category include those on the Bishops and Popes of Rome, the Roman Emperors and the Archbishops of Canterbury. Others groups such as missionaries, martyrs and Christian social reformers are obviously not comprehensive.
BISHOPS OF THE FIRST CENTURY
STACHYS [38-54] Bishop of Byzantium  said to have been closely associated with the Apostle Andrew  who Origen stated evangelised in this area and set up Stachys as the first bishop here. It is not clear if this is the same one who is referred to in Romans 16:9

ONESIMUS [54-68] Bishop of Byzantium who succeeded Stachys [see 38] who after his period in Byzantium is said to have followed as Bishop in Ephesus. During the Domitian persecution he was taken to Rome and martyred. Because of the date of his reign this was not the Onesimus mentioned in Paul’s epistle to Philemon.

POLYCARPUS I [69-89] Bishop of Byzantium succeeded Onesimus [see 54]. The last eight years of his bishopric was when the Christians were being persecuted during the reign of Emperor Domitian [see 81]  

PLUTARCH [89-105] Bishop of Byzantium who succeeded Polycarpus I [see 69] The persecution of Christians by Marcus Traianus Governor of Anatolia and father of Emperor Trajan took place during his bishopric. He is buried with his predecessors in the church of Argyroupolis

BISHOPS OF THE SECOND CENTURY
SEDECION [105-114] Bishop of Byzantium succeeded Bishop Plutarch [see 89] during the reign of Trajan when the Emperor significantly persecuted Christians as seen below.

DIOGENES [114-129] Bishop of Byzantium who succeeded Sedecion [see105] was in office during the reigns of Emperors Trajan and Hadrian. Very little is known of him.

ELETHERIUS [129-136] Bishop of Byzantium succeeded Diogenes [see 114] during his bishopric was the persecution of Christians by Emperor Hadrian [see 117] 

FELIX [136-141] Bishop of Byzantium succeeded Eleutherius [see 129]. His time in office was during the period of the emperors Hadrian and Antonius Pius.

POLYCARPUS II [141-144] Bishop of Byzantium succeeded Felix [see 136] and was in office during the reign of emperor Antonius Pius. His relics were kept in a coffin of marble

ATHENODORUS [144-148] Bishop of Byzantium succeeded Polycarpus II [see 141]. During his bishopric there was a significant increase in the Christian population. He commissioned the construction of a cathedral in Elaea which was later renovated by Constantine I who wanted to be buried there. He in fact was not interred there as it was considered not suitable being outside Byzantium. The cathedral was dedicated to the martyrdoms of Eleazar and his seven children in 2 Maccabees.

EUZOIS [148-154] Bishop of Byzantium whose Greek name  means “good life” succeeded Athenodorus [see 144] He was in office during the persecutions of Antonius Pius.  

LAURENCE [154-166] Bishop of Byzantium succeeded Euzios [see 148] during the reigns of Antonius Pius and Marcus Aurelius [see 161] in whose time there was persecution of Christians  

ALYPIUS [166-169] Bishop of Byzantium who succeeded Laurence [see 154] held office during the persecutions of Marcus Aurelius. 

PERTINAX [169-187] Bishop of Byzantium who succeeded Alypius [see 166]. He was originally a senior officer in the Roman Army based in Thrace, European Turkey. When he contracted a disease he heard of miracles occurring in a group called Christians. He sought help from Bishop Alypius. When his disease was cured he assumed it was a result of Alypius’ prayers and converted to Christianity. Shortly after he was ordained a priest and succeeded Alypius as Bishop of Byzantium at the time of the latter’s death. His reign of nearly 20 years shows that he was probably younger than others gaining this office.

OLYMPIANUS [187-198] Bishop of Byzantium succeeded Pertinax [see 169]. In 196 Byzantium was conquered by Emperor Septimus Severus [see 193] a great persecutor of Christians. Septimus Severus defeated Pescennius Niger who had been proclaimed Emperor by some eastern legions and made Byzantium subject to Heracleia in Thrace a situation which was maintained for almost a century.

MARK I [198-211] Bishop of Byzantium succeeded Olympianus [see 187]. His bishopric was in the time of Emperor Septimus Severus who severely persecuted Christians. Because of the severity of the persecution it is said that he may have been absent from the bishopric for up to 8 years.

BISHOPS OF THE THIRD CENTURY
PHILADELPHUS [211-217] Bishop of Byzantium succeeded Marcus I [see 198] There is no additional information readily available on him.

CYRIACUS [217-230] Bishop of Byzantium succeeded Philadelphus [see 211] Little is known of Cyriacus I other than he held the position of Bishop of Byzantium for a number of years 

CASTINUS [230-237] Bishop of Byzantium succeeded Cyriacus I [see 217]. Upon conversion he is said to have given up all of his possessions to the poor and devoted himself solely to the Church. He built a temple in Byzantium in memory of St Euphernia. Until then the Cathedral temple had been situated at the sea at a place now called Galatas.

EUGENIUS I [237-242] Bishop of Byzantium succeeded Castinus [see 230] during the reign of Gordian [see 238] There is no additional information readily available on him.

TITUS [242-272] Bishop of Byzantium succeeded Eugenius I [see 237] During his term in Office the persecution of Christians under emperors Decius, Gallus and Valerian took place

DOMETIUS [272-284] Bishop of Byzantium succeeded Titus [see 242] had two sons Probus [see 293] and Metrophanes [see 306] who both became Bishops of Byzantium. He saw the deceit of the religion of idols and accepted the Christian faith and was baptised. Arriving in Byzantium he found the Bishop Titus [see 244] an holy and God fearing man. Titus accepted Dometius into the clergy of the Church and after the death of Titus in 272 became the bishop of Byzantine.

RUFINUS [284-293] Bishop of Byzantium succeeded Dometius [see 272]  There is no additional information readily available on him.

PROBUS [293-306] Bishop of Byzantium succeeded Rufinus I [see 284] There is no additional information readily available on him.
BISHOPS OF THE FOURTH CENTURY
METROPHANES [306-314] Bishop of Byzantium succeeded Probus his brother [see 293]. Constantine the Great was much impressed by Metrophanes and it is said that Constantine’s choice of Byzantium to be the eastern capital of the Roman Empire was influenced by the quality of its bishop. He was unable to attend the Council of Nicea due to age and infirmity sending his successor Alexander in his stead

ALEXANDER [314-337] Bishop of Byzantium succeeded Metrophanes [see 306] as he had been named in his predecessor’s will. It was during his time that Byzantium was renamed Constantinople in 330. When the Arian controversy began the Patriarch of Alexandria requested his co-operation in combating what he perceived as heresy. Arianism was rejected at the Council of Nicea in 325 but Constantine put pressure on Alexander to accept Arius back into the Church. Alexander considered that the repentance of Arius was insincere and secluded himself and prayed that he not do anything wrong. As it was Arius died on the way to the meeting in 337 and Alexander soon followed him having nominated Paul I “the Confessor” [see 337] his vicar, to succeed him and warning about another candidate Macedonius [see 342] 

PAUL I [337-339, 341-342, 346-350] ] Bishop of Constantinople succeeded Alexander [see 314]. As soon as Alexander died the Arians and Orthodox parties clashed with the Orthodox gaining the upper hand and Paul being elected. Emperor Constantius II returned to Constantinople and banished Paul in 339 and installed Eusebius of Nicodemia in his stead. Eusebius died in 341 and the people restored Paul. His renewed tenure of office was short as Constantius who was in Antioch ordered Hermogenes his general of cavalry to remove Paul. The people of Constantinople responded by killing Hermogenes and burning his house. Constantius returned and in 342 drove Paul into exile again setting Macedonias as Bishop until 346. Paul and Athanasius then went to Rome where Pope Julius I ruled that they were orthodox and both of them regained their sees in 346 with Paul in control to 350. Constantius was at least consistent as he sent another legate Phillipus to Constantinople to reinstate Macedonias and in 351 Macedonias I was restored and held office until 360. Paul was removed and eventually died at Cuscusus in Armenia. 

EUSEBIUS OF NICOMEDIA [339-341] Bishop of Constantinople. Originally the Bishop of Berytus modern day Beirut and subsequently Nicomedia he was given the see of Constantinople by Constantius II after the first deposition of Paul [see 337] He was a distant relation of Constantine whom he baptised in 337. He was a supporter of Arius but changed his mind and after long and heated opposition signed the Confession at the first council of Nicaea in 325. His defence of Arius angered Constantine and he went into exile for a while. Bishop Eusebius should not be confused with the church historian of the same name.
Paul I (341-342), restored 1st time

MACEDONIUS I [342-346, 351-360] Bishop of Constantinople who succeeded Paul [see 337] on two occasions. He encouraged a sect called the Macedonians who were later suppressed as heretical. He had hoped to replace Paul in 339 at the time of Paul’s first exile but the see was given to Eusebius [see 339]  Macedonius however did gain the see from 342-346 which Paul was in exile and synods and counter synods held about Paul’s case. Constans the Emperor of the West eventually forced Paul to be reinstated but after Constans was murdered in 350 Constantius became sole ruler of the empire and deposed Paul for the last time placing Macedonius in charge for a ten year period. On his return to the see he treated his opponents very poorly, one of the contemporary writers saying “his exploits on behalf of Christianity consisted of murders, battles, incarcerations and civil wars. He was deposed in 360 on the grounds of cruelty and canonical irregularities.

EUDOXIUS OF ANTIOCH [360-370] Bishop of Constantinople was an Arian who had been bishop of Germanicia for 17 years heard that the see of Antioch was vacant due to the death of its bishop and hurried there to say that he was the Emperor’s selected replacement. He was a very proud and doctrinally erroneous man as seen by the responses of three notables who heard him. Hiliary of  Poitiers said that he wished he was deaf so horribly blasphemous was the language while Theodoret and Epiphanius of Cyprus reported him of boasting that he has as much knowledge about God as God had about him. His term in office was stormy working with various emperors with bishops who had bween restored under Emperor Julian [see 361] being deposed during the reign of Emperor Valens ;see 364]. He died in 370

DEMOPHILUS [370-379] Bishop of Constantinople succeeded Eudoxius see 360. Continuing the Arian controversy he was elected by the Arians. Originally from Macedonia where he held the see of Verroia he became bishop of Constantinople in 370. In 379 Emperor Theodosius the Great removed the Arians from Constantinople and deposed Demophilius who returned to Verroia where he died c 385.
EVAGRIUS  was bishop of Constantinople for brief periods in 370, and possibly 380. Little is known about Evagrius. In 370, the Arians elected Demophilus to fill the bishopric vacancy after the death of Eudoxius. The Catholics and the deposed bishop of Antioch Eustathius chose Evagrius for that see; but a few months later he was banished by the emperor Valens, and remained in exile until his death. Some sources claim that he was elected a second time in 379 or 380, after the expulsion of Demophilus by emperor Theodosius I.

MAXIMUS [380] Bishop of Byzantium There is no additional information readily available on him.

GREGORY 1 [379-381] Bishop of Constantinople succeeded Demophilus [see 370] He is also known as Gregory the Theologian or Gregory Nazianzen. He is widely considered the most accomplished rhetorical stylist of the patristic age. Gregory made a significant impact on the shape of Trinitarian theology among both Greek and Latin-speaking theologians, and he is remembered as the "Trinitarian Theologian". Much of his theological work continues to influence modern theologians, especially in regard to the relationship among the three Persons of the Trinity. Along with Basil the Great [see 370] and Gregory of Nyssa [see 371], he is known as one of the Cappadocian Fathers. He is revered as one of the Three Holy Hierarchs, along with Basil the Great and John Chrysostom [see 398]

NECTARIUS [381-397] Bishop of Constantinople succeeded Gregory I [see 379] When Gregory resigned Nectarius preparing for a journey to Tarsus, he called on the Bishop of Tarsus, Diodorus, who was attending the First Council of Constantinople, to ask if he could take letters for him. His appearance and manners struck the bishop so forcibly that he determined that he should be advanced as a candidate for Archbishop and took Nectarius to see the bishop of Antioch, who asked Nectarius to put off his journey a short time. Emperor Theodosius chose him much to the surprise of many  Nectarius was duly baptized and his clothes were changed for the robes of a Bishop of the Imperial city and became at once president of theCoucil. The 3rd canon of the council declares that, ".the Bishop of Constantinople shall hold the first rank after the bishop of Rome, because Constantinople is the new Rome." 
However, it was not until 1439 that the Council of Florence admitted the Patriarchate of Constantinople. In 383 a third synod at Constantinople was held. In spite of the decrees of bishops and emperor, the Arians and Pneumatomachians continued to spread their doctrines. Theodosius summoned all parties to the Imperial city for a great discussion in June, hoping to reconcile all differences. Before this he had sent for the Archbishop and told him that all questions should be fully debated. Sisinnius suggested that they should produce the testimonies of the old Fathers of the Church on the doctrine of the Son, and first ask the heads of the several parties whether they accepted these authorities or desired to anathematize them. 
Towards the close of his episcopate, Nectarius abolished the office of presbyter penitentiary, whose duty appears to have been to receive confessions before communion. His example was followed by nearly all other Bishops. The presbyter penitentiary was added to the ecclesiastical roll about the time of the Novatianist schism, when that party declined to communicate with those who had lapsed in the Decian persecution. Gradually there were fewer lapsed to reconcile, and his duties became more closely connected with preparation for communion. Nectarius died in office in 397 or 398

JOHN CHRYSOSTOM [398-404] Bishop of Constantinople succeeded Nectarius [see 381] His monastic aspirations were curbed by his responsibility to his widowed mother until 373 when he became a hermit in the mountains. His preaching in the cathedral in Antioch from 381 gave him his 6th century name “chrysostomos’ meaning golden mouthed. In 398 he was unwillingly made Archbishop of Constantinople where his reformist zeal antagonized Empress Eudoxia as well as Theophilus bishop of Alexandria. This resulted in him being deposed a couple of times, exiled but recalled eventually being expelled in 404. He died in 407 in exile enjoying historically wider esteem than any other Church Father.
BISHOPS OF THE FIFTH CENTURY
ARSACIUS [404-405] Bishop of Constantinople succeeded John Chrysostom [see 398] after his violent expulsion. He was the brother of Nectarius, Chrysostom's predecessor, and had served as presbyter under Chrysostom. Before that his brother had selected him for the bishopric of Tarsus but had refused. He was picked by those who had deposed John because of his age and his open hostility to Chrysostom which had been seen at the synod of the Oak, when he appeared as a witness against him and vehemently pressed his condemnation. On hearing of his consecration Chrysostom denounced him "as a spiritual adulterer, and a wolf in sheep's clothing"  The diocese soon made it plain that they regarded the new archbishop as an intruder as with the exception of a few officials who were the dependants of the court party the people of Constantinople refused to attend any religious assembly at which he might be expected to be present. Deserting the churches they gathered in the outskirts of the city and in the open air. Arsacius appealed to the emperor Arcadius, by whose orders soldiers were sent to disperse the suburban assemblies. Those who had taken a leading part in them were apprehended and tortured, and a fierce persecution commenced of the adherents of Chrysostom. We learn that Arsacius was not personally responsible for these cruel deeds; but he lacked strength of character to offer any decided opposition to the proceedings of his clergy. They did what they pleased, and Arsacius bore the blame. As a result his position became intolerable. All the bishops and clergy who by embracing Chrysostom's cause, had refused to recognize him were driven out of the East in November 

 HYPERLINK "http://en.wikipedia.org/wiki/404" \o "404" 
404 but this only spread the discontent more widely. The whole Western episcopate refused to acknowledge him, and the Bishop of Rome Innocent I, who had warmly supported Chrysostom wrote to the clergy and laity of Constantinople strongly condemning the intrusion of Arsacius, and exhorting them to persevere in their support of their true archbishop. As a result it is no surprise that Arsacius's episcopate was a brief one, and that a feeble character worn out by old age should given way to such universal opposition He died on 11th November 405.

ATTICUS [406-425] Bishop of Constantinople succeeded Arsacius [see 404] Born at Armenia he early embraced a monastic life, He had been an opponent of John Chrysostom and helped Arsacius of Tarsus depose him, but later became a supporter of him after his death. He rebuilt the small church that was located on the site of the later Hagia Sophia, and was an opponent of the Pelagians, which helped increase his popularity among the citizens of Constantinople. Vigorous measures were at once adopted by Atticus in conjunction with the other members of the triumvirate to which the Eastern church had been subjected, Theophilus of Alexandria, and Porphyry of Antioch, to crush the adherents of Chrysostom. An imperial rescript was obtained imposing the severest penalties on all who dared to reject the communion of the patriarchs. A large number of the bishops of the East persevered in the refusal, and suffered a cruel persecution; while even the inferior clergy and laity were compelled to keep themselves in concealment, or to fly the country. Unity seemed hardly nearer when the death of Chrysostom on September 14, 407 removed the original ground of the schism. A large proportion of the Christian population of Constantinople still refused communion with the usurper, and continued to hold their religious assemblies, more numerously attended than the churches, in the open air in the suburbs of the city. Atticus displayed great vigour in combating and repressing heresy. He wrote to the bishops of Pamphylia and to Amphilochius of Iconium, calling on them to drive out the Messalians. The zeal and energy he displayed against the Pelagians are highly commended by Pope Celestine I, who goes so far as to style him "a true successor of St. Chrysostom". His writings were quoted as those of an orthodox teacher by the councils of Ephesus and Chalcedon 

SISINNIUS I [426-427] Bishop of Constantinople succeeded Atticus [see 406] There is no additional information readily available on him.

NESTORIUS [428-431] Bishop of Constantinople succeeded Sisinnius [see 426] was accused of heresy that later bore his name, Nestorianism, because he objected to the popular practice of calling the Virgin Mary the "Mother of God" [theotokos] instead preaching that "Mother of Christ" would be more fitting. He was condemned at the Council of Ephesus. Nestorius was born in 386 in Germanicia in the Roman province of Syria and gained a reputation for his sermons that led to his enthronement by Theodosius II as Archbishop following the death of Sisinnius I in 428. Shortly after his arrival in Constantinople, Nestorius became involved in the disputes of two theological factions, which differed in their Christology. Nestorius tried to find a middle ground between those that, emphasizing the fact that in Christ God had been born as a man and insisted on calling the Virgin Mary Theotokos  and those that rejected that title because God as an eternal being could not have been born. 
Nestorius suggested the title Christotokos "birth-giver to Christ"), but did not find acceptance on either side. Nestorius believed that no union between the human and divine were possible. If such a union of human and divine occurred, Nestorius believed that Christ could not truly be con-substantial with God and con-substantial with us because he would grow, mature, suffer and die (which he said God cannot do) and also would possess the power of God that would separate him from being equal to humans.

Eusebius, the bishop of the Dorylaeum was the first to accuse Nestorius of heresy but his most forceful opponent however was Patriarch Cyril of Alexandria [see 444]. Nestorius’ opponents charged him with detaching Christ's divinity and humanity into two persons existing in one body, thereby denying the reality of the Incarnation. This heresy came to be known as Nestorianism. The Emperor Theodosius II (401-450) was eventually induced to call a general church council at Ephesus, which itself was a centre for the veneration of Mary, where the theotokos concept was popular. The Emperor gave his support to the Archbishop of Constantinople, while Pope Celestine I was in agreement with Cyril. Cyril took charge of the First Council of Ephesus in 431, opening debate before the long overdue contingent of Eastern bishops from Antioch arrived and the council deposed Nestorius and declared him a heretic before his supporters arrived. They convened their own synod, at which Cyril was deposed. Both sides then appealed to the emperor. Initially the imperial government ordered both Nestorius and Cyril deposed and exiled, however, Cyril was eventually allowed to return after bribing various courtiers.
In the following months, 17 bishops who supported Nestorius' doctrine were removed from their sees. Eventually John I of Antioch was obliged to abandon Nestorius in March 433. On August 3, 435, Theodosius II issued an imperial edict that exiled Nestorius to a monastery in the Great Oasis of Hibis in Egypt, securely within the diocese of Cyril. Though Nestorius had been condemned by the church, including his fellow Syrians, ideas similar to his own remained strong in the area and eventually led to the formation of separate Nestorian churches, such as the Assyrian Church of the East. In 1895, a 16th century book manuscript containing a copy of a text written by Nestorius was discovered by American missionaries in the library of the Nestorian patriarch in the mountains at Konak, Hakkari. 
This book had suffered damage during Muslim raids, but was substantially intact. The original 16th century manuscript was destroyed in 1915 during the Turkish massacres of Assyrian Christians. In this book written towards the end of his life, Nestorius denies the heresy for which he was condemned and instead affirms of Christ "the same one is twofold", an expression that some consider similar to the formulation of the Council of Chalcedon. Nestorius's earlier surviving writings, however, including his letter written in response to Cyril's charges against him, contain material that seems to support charges that he held that Christ had two persons.
MAXIMIANUS [431-434] Bishop of Constantinople succeeded Nestorius [see 428] Maximianus was the archbishop of Constantinople from 25 October 431 until his death on 12 April434. He had led a monastic life and had entered presbyteral orders; his action in building, at his own expense, tombs for the remains of holy men had obtained for him a reputation of sanctity. The action of the Ecumenical council of Ephesus had thrown the churches of Constantinople into direst confusion. A large proportion of the citizens held strongly to Nestorius; the clergy, with one voice, agreed in the anathema. In principles he followed the former archbishops, Chrysostom, Atticus, and Sisinnius. Pope Celestine I wrote to him in highly complimentary terms on his elevation. The appointment was made by the unanimous vote of clergy, emperor, and people. It was the custom for occupants of the principal sees on election to send a synodical letter to the most considerable bishops of the Christian world, asking for the assurance of their communion. Maximian sent his synodical to the Eastern clergy as to the others. Communion was refused by a number of bishops. Harmony being restored, John of Antioch and the other Eastern bishops wrote Maximian a letter of communion indicating their consent to his election and to the deposition of Nestorius. Cyril wrote to him, attributing the blessed result to the force of his prayers. Maximianus died in office.
PROCLUS [434-446] Archbishop of Constantinople succeeded Maximianus [see 431] The friend and disciple of John Chrysostom, he became secretary to Archbishop Atticus of Constantinople (406 - 425). who ordained him deacon and priest. Sisinnius I (see 426), consecrated him Bishop of Cyzicus, but the people there refused to receive him, so he remained at Constantinople. On the death of Sisinnius, the famous Nestorius succeeded as Archbishop of Constantinople (428 - 431), and early in 429, on a festival of the Theotokos (Virgin Mary), Proclus preached his celebrated sermon on the Incarnation, which was later inserted in the beginning of the Acts of the Council of Ephesus. When Archbishop Maximianus (431-434) died 
Proclus was immediately enthroned by the permission of the Emperor Theodosius and the bishops gathered at Constantinople. His first care was the funeral of his predecessor, and he then sent to both Patriarchs Cyril of Alexandria and John of Antioch the usual synodical letters announcing his appointment, both of whom approved of it. In the time of Proclus the Trisagion or hymns that have Holy, holy holy in it relating to God came into use. The occasion is said to have been at a time when violent earthquakes lasted for four months at Constantinople, so that the people were obliged to leave the city and encamp in the fields. Proclus appears to have been wise, moderate, and conciliatory, desirous, while strictly adhering to Orthodoxy himself, to win over those who differed from him by persuasion rather than force.
FLAVIAN [446-449] Bishop of Constantinople succeeded Proclus [see 434]. He was the guardian of the sacred vessels of the great Church of Constantinople when he was chosen to become Archbishop of Constantinople. During his consecration, Roman Emperor Theodosius II was staying at Chalcedon. His eunuch Chrysaphius attempted to extort a present of gold to the Emperor but as he was unsuccessful, he began to plot against the new Archbishop by supporting the archimandrite Eutyches in his dispute with Flavian. Flavian presided at a council of forty bishops at Constantinople on 8th November 448, to resolve a dispute between the metropolitan bishop of Sardis and two bishops of his province. Eusebius, bishop of Dorylaeum, presented his indictment against Eutyches. The speech of Flavian remains, concluding with this appeal to the bishop of Dorylaeum: "Let your reverence condescend to visit him and argue with him about the true faith, and if he shall be found in very truth to err, then he shall be called to our holy assembly, and shall answer for himself." Eventually the synod deposed Eutyches. However, as Eutyches protested against this verdict and received the support of Dioscorus I of Alexandria, the Emperor convoked another Council to Ephesus. At this council, which assembled on 8th August 449, Eutyches and Dioscuros violently attacked the archbishop. The council reinstated Eutyches and Flavian died from the injuries he received from this attack on August 11, 449, Bishop Leo I , whose legates had been ignored at the council, protested, first calling the council a "robber synod", and declared its decisions void. The Council of Chalcedon, called in 451, condemned Eutyches, confirmed Pope Leo's Tome and canonized Flavian as a martyr.
ANATOLIUS [449-458] Bishop of Constantinople succeeded Flavian  [see 446]  After his consecration, being under suspicion of Eutychianism Anatolius publicly condemned the teachings not only of Eutyches, but also those of Nestorius, subscribing to the letters of Cyril against Nestorius and of Leo I against Eutyches Unlike many of the prelates of that region it is said that Anatolius' faith in Christ remained always pure and his attitude towards the Roman Pontiff most respectful. It was during his time that Constantinople was made equal in dignity with Rome so there arose the controversy between Anatolius and the Roman pontiff. Leo Bishop of Rome complained to Marcian that Anatolius had overstepped his jurisdiction by consecrating Maximinus II as Patriarch of Antioch Edward Gibbon states that the crowning of Leo on his accession by Anatolius is the first instance of the kind on record. Anatolius was credited for putting forward a Greek system of hymns. The followers of Dioscorus I, the Bishop of Alexandria and supporter of Eutyches are said to have killed him in 458.
GENNADIUS I [458-471] Patriarch of Constantinople succeeded Anatolius [see 449]  His first public writing was against Cyril of Alexandria in two works, probably in 431 or 432, including a passage to show that his work was very violent. The anathemas of Cyril and Two Books to Parthenios were criticized. In the latter he exclaims, "How many times have I heard blasphemies from Cyril of Egypt? Woe to the scourge of Alexandria!" In 433 Gennadios probably reconciled with Cyril. If Cyril's letter of 434 is to the same Gennadios, they were friends in that year. Gennadios was a presbyter at Constantinople when he succeeded Anatolius in 458 as the Bishop of Constantinople. From the beginning of his episcopate Gennadios proved his zeal for the Christian faith and the maintenance of discipline. Timotheos Aeluros, the Monophysite who made himself the Patriarch of Alexandria and was later chased from the Patriarchate by order of the Roman emperor, had obtained leave to come to Constantinople, intending, by a pretence of Ecumenisim, to re-establish himself on his throne. On 17th June 460, Pope Leo I warned Gennadios against Timotheos Aeluros and urged him to secure the immediate consecration of an Orthodox prelate for Alexandria. All happened as Leo desired; Timotheos Aeluros was banished to the Chersonese, and Timotheos Solofakiolos was chosen bishop of Alexandria in his stead.  About the same time Daniel the Stylite began to live on a column of Pharos near Constantinople, apparently without the Patriarch's permission and certainly without the permission of Gelasios, the owner of the property where the pillar stood, who strongly objected to this strange invasion of his land. The Emperor Leo protected the ascetic, and some time later sent Gennadios to ordain him priest, which he is said to have done standing at the foot of the column, because Daniel objected to being ordained and refused to let the bishop mount the ladder. 
At the end of ceremony however, the patriarch ascended to give Holy Communion to the stylite and to receive it from him. Whether he then laid his hands on him is not said. The buying and selling of holy orders was a crying scandal of the age. Measures had been taken against simony by the Council of Chalcedon. Gennadios is said to have died in Cyprus at the village of Moro Nero. He stands out as an able and successful administrator whom historians have roundly praised.
ACACIUS [471-488] Patriarch of Constantinople succeeded Gennadius I [see 458] He  was practically the first prelate throughout the Eastern Orthodoxy and renowned for ambitious participation in the Monophysitism controversy. Acacius advised the Byzantine emperor Zeno to issue the Henotikon edict in 482, in which Nestorius and Eutyches were condemned, the twelve chapters of Cyril of Alexandria accepted, and the Chalcedon Definition ignored.
FRAVITAS [488-489] Patriarch of Constantinople succeeded Acacius [see 471] On the death of Acacius, the emperor Zeno placed on the altar of the great church of Constantinople two sheets of paper. On one was written a prayer that God would send an angel to inscribe on the blank sheet the name of him whom He wished to be the patriarch. A fast of 40 days with prayer was ordered. The church was given into the custody of a confidential eunuch, the imperial chamberlain, and the imperial seal set on the casket containing the papers. Fravitas was a presbyter in charge of the suburban church of Saint Thecla. Fuelled with ambition, he paid the eunuch large sums, and promised him more, to write his name on the blank sheet. At the end of the 40 days the casket was opened; the name of Fravitas was found, and he was enthroned amid universal acclamations. Within 4 months he died, and the powerful eunuch was pressing his executors for the promised gold. They revealed the odious tale to the emperor. The forger was turned out of all his employments and driven from the city. The emperor Zeno, ashamed of his failure, entrusted the election of the new patriarch to the clergy. Fravitas simultaneously wrote letters to Peter Mongus asking for his communion, and a letter to pope Felix for his sanction and co-operation. This document was carried to Rome by monks of Constantinople who had always kept separate from Acacius and his friend Mongus. An accompanying letter of Zeno showed great affection for Fravitas; Zeno had only worked for his appointment because he thought him worthy and to restore peace and unity to the churches. Pope Felix, delighted with the letters, had Zeno's read aloud to the deputation and all the clergy of Rome, who expressed loud approval. When the pope, however, wished the monks from Constantinople to undertake that the names of Acacius and Mongus should be rejected from the diptychs, they replied that they had no instructions on that point. The joy of the pope was destroyed by the arrival at Rome of a copy of the letter which Fravitas had sent to Mongus, denying all communion with Rome. The pope would not hear a word more from the monks. Fravitas stands disgraced by this duplicity.
EUPHEMIUS [489-495] Patriarch of Constantinople succeeded Fravitas [see 488]  Prior to his appointment he was a presbyter of Constantinople, administrator of a hospital for the poor at Neapolis, unsuspected of any Eutychian leanings, and is described as learned and very virtuous. In 482, the Emperor Zeno had published a decree called the Henotikon, which forbade in the current theological discussions any other criterion but those of the Councils of First Council of Nicaea and First Council of Constantinople (ignoring the decrees of Chalcedon), carefully avoided speaking of Christ's two natures, and used ambiguous formulae that were meant to conciliate the Monophysites. Despite his efforts, the Henotikon really satisfied no one: Monophysites disliked it as much as Catholics. However, Acacius at Constantinople, Peter Mongus Patriarch of Alexandria, and Peter the Fuller Patriarch of Antioch had all signed it. Pope Felix III convened in 484 a Roman synod of sixty-seven bishops that condemned the emperor's decree, deposed and excommunicated Acacius, Peter Mongus, and Peter Fuller. Acacius retorted by striking the pope's name from his diptychs and persecuted Catholics at Constantinople. When he died, Fravitta, his successor, applied for recognition at Rome, but in vain, since he would not give up communion with Peter Mongus Euphemius immediately recognized the Council of Chalcedon, restored the pope's name to his diptychs, and broke with Peter Mongus, who died in October of the year of Euphemius's accession (490). By these acts, he showed his desire to heal the rift with Rome. Theodoric the Great had become master of Italy, and in 493 sent Faustus and Irenaeus to the emperor Anastasius I to ask to peace. During their sojourn at Constantinople the envoys received complaints from the Greeks against the Roman church, which they reported to the pope. Euphemius urged that the condemnation of Acacius by one prelate only was invalid; to excommunicate a metropolitan of Constantinople a general council was necessary. Before the accession of the Emperor Anastasius I [see 491], Euphemius had made him sign a profession of faith. However he eventually he fell foul of the emperor. A war against the Isaurians was then under way, and Euphemius was accused of treason by revealing the emperor's plans to his enemies.
 A soldier, either by Anastasius's own order or to gain his favour, drew his sword on Euphemius at the door of the sacristy, but was struck down by an attendant. The emperor wanted back his written profession of faith, which Euphemius refused to give up, so the emperor  assembled the bishops who were in the capital and preferred charges against their patriarch, whom they excommunicated and deposed (496). The people loyally refused to surrender him, but inevitably yielded to the emperor. Meanwhile Euphemius, fearing for his life, sought sanctuary in the baptistery, and refused to go out until Macedonius II his successor [see 495] had promised on the word of the emperor that no violence should be done to him when they conducted him to exile. With a proper feeling of respect for the dignity of his fallen predecessor, Macedonius made the attendant deacon take off the newly-given pallium and clothed himself in the dress of a simple presbyter, "not daring to wear" his insignia before their canonical owner. After some conversation, Macedonius, who would himself follow Euphemius to the very same place of exile under the same emperor, handed to him the proceeds of a loan he had raised for his expenses. Euphemius was exiled to Asia Minor and died in 515 at Ancyra. He was recognized to the end as lawful patriarch by his peers in the East who included Elias of Jerusalem Patriarch of Jerusalem, and Patriarch Flavian II of Antioch.
MACEDONIUS II [495-511] Patriarch of Constantinople succeeded Euphemius [see 489] Within a year or two of his accession he assembled a council, in which he confirmed in writing the acts of the Council of Chalcedon [see 451] . In 507 Elias, patriarch of Jerusalem, who had been unwilling to sanction the deposition of Euphemius, united himself in communion with Macedonius. The emperor Anastasius employed all means to oblige Macedonius to declare against the Council of Chalcedon, but flattery and threats were alike unavailing. An assassin named Eucolus was even hired to kill him but the patriarch avoided the blow, and ordered a fixed amount of provisions to be given monthly to the criminal. The people of Constantinople were equally zealous for the council of Chalcedon, even, more than once, to the point of sedition. To prevent unfavourable consequences, Anastasius ordered the prefect of the city to follow in the processions and attend the assemblies of the church. In 510 the Anastasius made a new effort. Macedonius would do nothing without an ecumenical council at which the bishop of Rome should preside. Anastasius, annoyed at this answer, and irritated because Macedonius would never release him from the engagement he had made at his coronation to maintain the faith of the church and the authority of the council of Chalcedon, sought to drive him from his chair. He sent Eutychian monks and clergy, and sometimes the magistrates of the city, to load him with public outrage and insult. This caused such a tumult amongst the citizens that the emperor was obliged to shut himself up in his palace and to have ships prepared in case flight should be necessary. 
He sent to Macedonius, asking him to come and speak with him. Macedonius went and reproached him with the sufferings his persecutions caused the church. Anastasius stated his willingness to this, but at the same time made a third attempt to tamper with the beliefs of the patriarch. One of his instruments was Xenaïas, a Eutychian bishop. He demanded of Macedonius a declaration of his faith in writing; Macedonius addressed a memorandum to the emperor insisting that he knew no other faith than that of the Fathers of Nicaea and Constantinople, and that he anathematized Nestorius and Eutyches and those who admitted two Sons or two Christs, or who divided the two natures. Xenaïas, seeing the failure of his first attempt, found two individuals who accused Macedonius of an abominable crime, avowing themselves his accomplices. They then charged him with Nestorianism, and with having falsified a passage in an epistle of Paul, in support of that sect. At last the emperor commanded him to send the authentic copy of the Acts of the council of Chalcedon signed with the autographs of the bishops. Macedonius refused, and hid it under the altar of the great church. Thereupon Anastasius had him carried off by night and taken to Chalcedon, to be conducted thence to Eucaïta in Pontus, the place of the exile of his predecessor. In 515 Pope Hormisdas worked for the restitution of Macedonius, whom he considered unjustly deposed; it had been a stipulation in the treaty of peace between Vitalian and Anastasius that the patriarch and all the deposed bishops should be restored to their sees. But Anastasius never kept his promises, and Macedonius died in exile. His death occurred around 517, at Gangra, where he had retired for fear of the Huns, who ravaged all Cappadocia, Galatia, and Pontus.
BISHOPS OF THE SIXTH CENTURY
TIMOTHY I [511-518] Patriarch of Constantinople succeeded Macedonius II [see 495] He was appointed in 1511 as Patriarch by the emperor Anastasius I [see 491] the day after Macedonius was deposed as patriarch.. Timothy was a priest of the Eastern Orthodox communion and keeper of the ornaments of the cathedral. 
Two liturgical innovations are attributed to him, the prayers on Good Friday at the church of the Virgin and the recital of the Nicene Creed at every service, although the last is also ascribed to Peter the Fuller. Some people considered him to be a man of bad character and he is said to have adopted the  Monophysite doctrines out of ambition rather than conviction. As Patriarch he sent circular letters to all the bishops, which he requested them to subscribe and assent to the deposition of Macedonius. Some assented to both, others neither, while others subscribed to the letters but refused to assent to the deposition. The extreme Monophysites, headed by John Niciota, Patriarch of Alexandria, whose name he had inserted in the diptychs, at first stood aloof from him, because, though he accepted the Henoticon, he did not reject the Council of Chalcedon, and for the same reason Flavian II of Antioch and Elias of Jerusalem at first communicated with him. 
When Severus of Antioch became Patriarch of Antioch, he assembled a synod which condemned that council, after which act Severus communicated with him. Timothy sent the decrees of his synod to Jerusalem, where Elias refused to receive them. Timothy then incited Anastasius to depose him. He also induced the emperor to persecute the clergy, monks, and laity who adhered to Macedonius, many of whom were banished to the Oasis in the Thebaid. His emissaries to Alexandria anathematized from the pulpit the council of Chalcedon. Within a year of his accession Timothy directed that the Ter Sanctus should be recited with the Monophysite addition of "Who was crucified for us", which led to disturbances in two churches, in which many were slain over November 4 and 5, and to a terrible riot the following day which nearly caused the deposition of the Emperor Anastasius. Timothy died in 523
JOHN II [518-520] Patriarch of Constantinople succeeded Timothy I [see 511] who is also known as John the Cappadocian was appointed by Emperor Anastasius I. His short patriarchate is memorable for the celebrated Acclamations of Constantinople, and the reunion of East and West after a schism of 34 years. John at the death of Timothy, whom Timothy had designated as his successor, was presbyter and chancellor of the church of Constantinople. On 9th July 
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518, the reign of Anastasius came to an end and he was succeeded as Emperor by the orthodox Justin [see below]. On Sunday 15th the new emperor entered the cathedral with John who was accompanied by twelve prelates and they made their way through the large crowds. As he came near the raised dais where the pulpit stood shouts arose, "Long live the patriarch! Long live the Emperor! And demanded that the outcome of the Synod of Chalcedon be proclaimed and opponents cast out. 
The crowd outside shouted that they would not be allowed to come out unless this was done especially deposing Severus the heretical patriarch of Antioch. The patriarch John then came out and mounted the pulpit, saying, "There is no need of disturbance or tumult; nothing has been done against the faith; we recognize for orthodox all the councils which have confirmed the decrees of Nicaea, and principally these three - Constantinople, Ephesus, and the great council of Chalcedon." To which the crowd replied "Fix a day for a festival in honour of Chalcedon and depose Severus!" The patriarch, seeing that something must be done consulted with the twelve attendant prelates, who agreed to the curse on Severus which was then made. The domes of St. Sophia rang with shouts of triumph and the crowd dispersed. It was a day long remembered in Constantinople. The next day the promised commemoration of Chalcedon took place. 
The patriarch after more pressure from the reassembled crowd was at last obliged to have inserted in the diptychs [records] the four councils of Nicaea, Constantinople, Ephesus, and Chalcedon, and the names of Euphemius and Macedonius, patriarchs of Constantinople, and Leo, bishop of Rome. Then the multitude chanted for more than an hour, "Blessed be the Lord God of Israel, for He hath visited and redeemed His people!" The choir assembled on the raised platform, and, turning eastwards, sang the Trisagion, [hymn with three Holy’s] the whole people listening in silence. When the moment arrived for the recitation of the names of the deposed bishops from the diptychs, the multitude closed in silence about the holy table; and when the deacon had read the new insertions, a mighty shout arose, "Glory be to Thee, O Lord!"  To authenticate what had been done, 
John assembled on July 20 a council of 40 bishops, who happened to be at the capital. The four general councils and the name of Pope Leo were inscribed in the diptychs. John wrote to John III of Jerusalem and to Epiphanius of Tyre, telling them the good news of the acclamations and the synod. His letters were accompanied by orders from Justin to restore all who had been banished by Anastasius, and to inscribe the council of Chalcedon in the diptychs. At Jerusalem and at Tyre there was great joy. Many other churches declared for Chalcedon, and during the reign of Justin 2,500 bishops gave their adhesion and approval. Now came the reconciliation with Rome. The emperor Justin wrote to the pope a fortnight after the scene of the acclamations, begging him to further the desires of the patriarch John for the reunion of the churches. 
John wrote saying that he received the four general councils, and that the names of Leo and of Hormisdas himself had been put in the diptychs. A deputation was sent to Constantinople with instructions that Acacius was to be anathematized by name, but that Euphemius and Macedonius might be passed over in silence. The deputies arrived at Constantinople on Mar. 25, 519. Justin received the pope's letters with great respect, and told the ambassadors to come to an explanation with the patriarch, who at first wished to express his adherence in the form of a letter, but agreed to write a little preface and place after it the words of Hormisdas, which he copied out in his own handwriting. Two copies were sent by the legates to Rome, one in Greek, the other in Latin. Emperor, senate, and all present were overjoyed at this ratification of peace.
 All the bishops at Constantinople gave their consent in writing; so did all the abbots, after some discussion. On Easter Day the pacification was promulgated. The court and people, equally enthusiastic, surged into St. Sophia. The vaults resounded with acclamations in praise of God, the emperor, St. Peter, and the Pope of Rome. Opponents, who had prophesied sedition and tumult, were disappointed. Never within memory had so vast a number communicated. The emperor sent an account of the proceedings throughout the provinces and the ambassadors forwarded their report to Rome, saying that there only remained the negotiations with the Patriarch of Antioch. John wrote to Hormisdas to congratulate him on the great work, and to offer him the credit of its success. Soon after on 19th January 520, John died.

EPIPHANIUS [520-535] Patriarch of Constantinople succeeded John II [see 518] The eastern empire was now rising to great splendour through the victories of its generals, Belisarius and Narses. Idolatry was universally suppressed, pagan books were burnt and images destroyed, the professors of the old religion imprisoned and flogged. At Constantinople the zeal of Justin I for a church policy was shown during the patriarchate of Epiphanius by laws (e.g. in 528 and 529) regulating church elections and duties. These enactments, and the passivity of Epiphanius and his clergy, show that church law was still the prerogative of the Emperor and really lacked spiritual content. On 25 February, 520, he was elected bishop by the Byzantine Emperor Justin I, with the consent of bishops, monks, and people. He is described in the letter of the synod of Constantinople to Pope Hormisdas as "holding the right faith, and maintaining a fatherly care for orphans". 
He accepted the conditions of peace between East and West concluded by his predecessor, Patriarch John II with Pope Hormisdas; ratifying them at a council at Constantinople, where he accepted also the decrees of Chalcedon. Epiphanius adopted the symbol of Nicaea, the decrees of Ephesus, Constantinople, and Chalcedon, and the letters of pope Leo I in defence of the faith. His second letter was accompanied by a chalice of gold surrounded with precious stones, a patina of gold, a chalice of silver, and two veils of silk, which he presented to the Roman church. In order to make the peace general, he advised the pope not to be too active in removing of the names of former bishops from diptychs. His excuse for the bishops of Pontus, Asia, and the East is composed in very beautiful language. 
The severe measures by which Justin was establishing the supremacy of the Catholics in the East were arousing Theodoric the Great, the Ostrogothic and Arian master of Italy, to retaliation in the West. John I Bishop of Rome [see 523] , the successor of Hormisdas, became alarmed; and in 525, at the demand of Theodoric, proceeded to Constantinople to obtain the revocation of the edict against the Arians and get their churches restored to them. Great honour was paid to pope John in the eastern capital. The people went out twelve miles to receive him, bearing ceremonial tapers and crosses. The emperor Justin prostrated himself before him, and wished to be crowned by his hand. The patriarch Epiphanius invited him to perform Mass; but the pope, mindful of the traditional policy of encroachment, refused to do so until they had offered him the first seat. With high solemnity he said the office in Latin on Easter Day, communicating with all the bishops of the East except Patriarch Timothy of Alexandria, the declared enemy of Chalcedon. In 531 the dispute between Rome and Constantinople was revived by the appeal of Stephen, metropolitan of Larissa, to Pope Boniface II, against the sentence of Epiphanius. Stephen was eventually deposed, notwithstanding his appeal. 
ANTHIMUS [535-536] Patriarch of Constantinople succeeded Epiphanius [see 520]. He was a Monophysite and Archbishop of Trebizond before accession to the Constantinople see. He was deposed by Pope Agapetus I [see above] before March 13 536 and later hidden by Theodora in her quarters for 12 years, until her death.
MENAS [536-552] Patriarch of Constantinople succeeded Anthimus [see 535] was appointed by the Byzantine emperor Justinian I as Patriarch of Constantinople. 
The Pope Agapetus I consecrated him to succeed Bishop Anthimus, who was a monophysite. He took positions against Origen. He was excommunicated in 547 and in 551 for taking positions counter to those held by the Pope. However, in both cases the sentence of excommunication was lifted quickly. The Patriarchy of Minas represents the greatest extent of papal influence in Constantinople.

EUTYCHIUS [552-565, 577-582] Patriarch of Constantinople succeeded Menas [see 536] His terms of office, occurring during the reign of Emperor Justinian the Great, were marked by controversies with both imperial and papal authority. Eutychius was born in Phrygia into a military family and became a monk at Amasea at the age of 30. As an archimandrite at Constantinople, Eutychius was well respected by Mennas. Eventually, on the day Mennas died, Eutychius was nominated by Justinian the Great to replace the position Mennas had held. Pope Vigilius was in Constantinople when Eutychius became patriarch. Eutychius sent him the usual announcement of his own appointment and a completely orthodox profession of the then-united Catholic faith. At the same time, the Pope urged him to summon and preside over the Church Council summoned to deal with the Three Chapters Controversy. Vigilius first gave, and then withdrew, his consent to the Council. In spite of the Pope's refusal, the council met on 5th  May 553 at Constantinople, and Eutychius shared the first place in the assembly with the Apollinarius of Alexandria and Domninus, called Domnus III of Antioch. At the second session, the pope excused himself again on the grounds of ill health. The agreement of Eutychius to the Acts of this synod, which was later recognized as the Fifth General Council and which concluded on 2nd June 553, is a summary of the decrees against the Three Chapters [see 553]. Eutychius had, so far, stood by the Emperor throughout. 
He composed the decree of the Council against The Chapters. In 562, he consecrated the new church of Hagia Sophia. However, Eutychius came into violent collision with Justinian in 564, when the Emperor adopted the tenets of the Aphthartodocetae, a sect of Egyptian Monophysites who believed that Christ's body on earth was incorruptible and subject to no pain. Eutychius, in a long address, argued the incompatibility of the Aphthartodocetic beliefs with Scripture. Emperor Justinian insisted that he agree to it anyway. When Eutychius refused to compromise, Justinian ordered his arrest. On 22nd January 565, Eutychius was celebrating the feast day of St. Timotheus in the church adjoining the Hormisdas palace when soldiers broke into the patriarchal residence, entered the church, and carried him away. Eutychius was first removed to a monastery called Choracudis and the next day to the monastery of St. Osias near Chalcedon. Eight days later Justinian called an assembly of princes and prelates, to which he summoned Eutychius. The charges against him were trivial: that he used ointments, ate "delicate meats", and prayed for long periods. After being summoned three times, Eutychius replied that he would only come if he were to be judged canonically, in his own dignity, and in command of his clergy. Condemned by default, he was sent to an island in the Propontis named Principus ("Prince's Island"), and later to his old monastery at Amasea, where he spent 12 years and 5 months. Upon the death of Patriarch John III [see 565] whom Justinian had put in the patriarchal chair, the people of Constantinople demanded the return of Eutychius. Justin II had succeeded Justinian in 565 and had associated with himself the young Tiberius. In October 577 the emperors sent a delegation to Amasea to bring Eutychius back to Constantinople. Contemporary reports claim that as he entered the city, a large group of people met him, shouting aloud, "Blessed is he that cometh in the name of the Lord," and "Glory to God in the highest, on earth peace." In imitation of the entrance of Jesus into Jerusalem (recorded in Matthew 21:1-11 and John 12;12-18), he entered the city on an ass's colt, over garments spread on the ground, the crowd carrying palms, dancing, and singing. The whole city was lit, public banquets were held, and new buildings were inaugurated. The next day he met with the two emperors and was given "conspicuous honour" at the Church of the Virgin in Blachernae. He then proceeded to the great church, mounted the pulpit, and blessed the many people. It took him six hours to distribute the communion because all of the people wished to receive it from his own hands. Toward the end of his life, Eutychius maintained an opinion that after the resurrection the body will be "more subtle than air" and no longer a tangible thing. This was considered heretical, because it was taken as a denial of the doctrine of physical, corporeal resurrection. The future Pope Gregory the Great, then residing at Constantinople as Apocrisiarius, opposed this opinion, citing Luke 24:39. Emperor Tiberius talked to the disputants separately, and tried to reconcile them, but the breach was persistent. Eutychius died quietly on the Sunday after Easter, at the age of 70. Some of his friends later told Pope Gregory that a few minutes before his death he touched the skin of his hand and said, "I confess that in this flesh we shall rise again", a rough quote of Job 19:26.
JOHN III [565-577] Patriarch of Constantinople succeeded Eutychius [see 522] was born at Sirimis, in the region of Cynegia, near Antioch. There was a flourishing college of lawyers at Antioch, where he entered and did himself credit. 
The college was suppressed in 533 by Justinian I. John was ordained and became agent and secretary of his church which would bring him into touch with the court at Constantinople. When Justinian, towards the close of his life, tried to raise the sect of the Aphthartodocetae to the rank of orthodoxy, and determined to expel the blameless Eutychius for his opposition, the able lawyer-ecclesiastic of Antioch, who had already distinguished himself by his great edition of the canons, was chosen to carry out the imperial will. He was also credited for methodical classification of Canon law, the Digest of Canon Law. Following some older work which he mentions in his preface, he abandoned the historical plan of giving the decrees of each council in order and arranged them according to their subject matter. The older writers had sixty heads, but he reduced them to fifty. To the canons of the councils of Nicaea, Ancyra, Neocaesarea, Gangra, Antioch, Ephesus, and Constantinople, which had already been collected and received in the church, John added 89 "Apostolical Canons," the 21 of Sardica, and the 68 of the canonical letter of Basil. When John came to Constantinople, he edited the Nomocanon, an abridgment of his former work, with the addition of a comparison of the imperial rescripts and civil laws (especially the Novels of Justinian) under each head. Little is known of his career as a bishop. Seven months after his appointment Justinian died. The new emperor, Justin II, was crowned by the patriarch, November 14, 565. He organized a compromise between the Chalcedonians and Monophysites in 567, and temporarily reunited the two sects in 571 until the Monophysites rejected the doctrines of the Council of Chalcedon once more later that year. John died shortly before Justin in 577

JOHN IV [582-595] Patriarch of Constantinople succeeded Eutychius [see 552] who is also known as John Nesteutes or John the Faster was the first to assume the title Ecumenical Patriarch. He was born at Constantinople of artisan parents, and worked as a sculptor. In 587 or 588, he summoned the bishops of the East in the name of "the Ecumenical Patriarch" to decide the cause of Gregory, Patriarch of Antioch, who was acquitted and returned to his see. Pope Pelagius II solemnly annulled the acts of this council. In 593, John was severely blamed by Pope Gregory I for having allowed an Isaurian presbyter named Anastasius, who had been accused of heresy, to be beaten with ropes in the church of Constantinople. In 595, the controversy was again rife about the title of Ecumenical Patriarch. Gregory wrote to his legate Sabinianus forbidding him to communicate with John. In the case of a presbyter named Athanasius, accused of being to some extent a Manichean, and condemned as such, Gregory tried to show that the accuser was himself a Pelagian, and that by the carelessness, ignorance, or fault of John IV, the Nestorian council of Ephesus had actually been mistaken for the Orthodox Council of Ephesus.

CYRIACUS [596-606] Patriarch of Constantinople succeeded John IV [see 582]  He was previously presbyter and steward, oikonomos, of the great church at Constantinople Gregory the Great [see 590] received the legates bearing the synodal letters which announced his consecration, partly from a desire not to disturb the peace of the church and in his reply he warned him against the sin of causing divisions in the church, clearly alluding to the use of the term ecumenical bishop which indicated Constantinople’s superiority in the east. The personal feelings of Gregory towards Cyriacus appear most friendly. Boniface III of Rome [see 606] however was the first to use the title Pope which could have been in reaction to the ascendency of Constantinople. Cyriacus or Cyriac as he is also known died in 606.

BISHOPS OF THE SEVENTH CENTURY
THOMAS I [607- 610] Patriarch of Constantinople succeeded Cyriacus [see 596] There is no additional information readily available on him. 

SERGIUS I (610-638) Patriarch of Constantinople. In 626 during the absence of Emperor Heraclius on campaign against Sassanid Persia, the Avars laid siege to Constantinople. Along with the magister militum Bonus, he was in charge of the city's defence. He lead a litany to Panagia Hodegetria just before the final attack of the Avars, and right after completing it a huge storm crushed the invading fleet, saving Constantinople. The storm was credited as a miracle of the Virgin Mary. Sergius I promulgated the belief that Jesus Christ had two natures but one will (Monothelitism). To this end, Sergius sent his archdeacon Peter to a synod in Cyprus in 634, hosted by Archbishop Arkadios II and with additional representatives from Pope Honorius. 
The anti-Monothelite side in Jerusalem, championed by Maximus the Confessor and Sophronius, sent to this synod Anastasius pupil of Maximus, George of Reshaina pupil of Sophronius and two of George's own pupils, and also eight bishops from Palestine. When the two sides were presented to the emperor, the emperor persisted with Monothelitism and so with Sergius. Monothelitism was declared a heresy at the Third Council of Constantinople or the Sixth Ecumenical Council [680-681]. He succeeded  Thomas I [see 607]

PYRRHUS I [638-641] Patriarch of Constantinople succeeded Sergius I [see 610] There is no additional information readily available on him.

PAUL II  (641-653) Patriarch of Constantinople. He assumed regency for Byzantine emperor Constans II after a succession crisis in 641. He succeeded Pyrrhus I [see 638] There is no additional information readily available on him.

PETER (654-666) Patriarch of Constantinople He succeeded Paul II [see 641] There is no additional information readily available on him. 

THOMAS II (667-669) Patriarch of Constantinople He succeeded Peter [see 654] There is no additional information readily available on him. 

JOHN V (669-675) Patriarch of Constantinople John was orthodox, as was his predecessor, Thomas II. Prior to his election to the Patriarchal Throne, he was a Presbyter of Constantinople He succeeded Thomas II [see 667] There is no additional information readily available on him. 

CONSTANTINE I (675-677) Patriarch of Constantinople He succeeded John V [see 669] There is no additional information readily available on him.

THEODORE I (677-679) Patriarch of Constantinople He succeeded Constantine I [see 675] There is no additional information readily available on him.

GEORGE I (679-686) He succeeded Theodore I [see 677] There is no additional information readily available on him.

PAUL III (687-693) He succeeded George I [see 679] There is no additional information readily available on him.

CALLINICUS (693-705) He helped to depose emperor Justinian II and place Leontios on the Byzantine throne. Upon Justinian's triumphant return to Constantinople and reinstatement as Emperor, Callinicus was arrested and blinded before being imprisoned in a monastery. He succeeded Paul III [see 687] There is no additional information readily available on him. 

PATRIARCHS OF THE EIGHTH CENTURY

CYRUS (705-711) Patriarch of Constantinople He succeeded Callinicus [see 693] He is regarded as a saint in the Orthodox Church and Roman Catholic Church Cyrus was placed on the patriarchal throne in 705 by Emperor Justinian II, as a replacement for the deposed Patriarch Callinicus I. Soon after Justinian's fall in December 711, Cyrus was replaced by the new Emperor Philippicus with Patriarch John VI, who shared Philippicus Monothelite sympathies.

JOHN VI (712-715) Patriarch of Constantinople He succeeded Cyrus [see 705] John VI was placed on the patriarchal throne in 712 by Emperor Philippicus, as a replacement for the deposed Patriarch Kyros. John was favoured by Philippicus, because he shared his Monothelite sympathies. The religious policy of the new patriarch and his emperor caused the temporary rupture of relations with the Roman Church. However, in 715 the new Emperor Anastasios II deposed John VI and replaced him with the Orthodox Patriarch Germanus I.

GERMANUS I (715-730) Patriarch of Constantinople He succeeded John VI [see 712 ] Appointed by Emperor Anastasius II, Patriarch Germanus negotiated his abdication after the victory of Theodosios III in 715. In 726 Emperor Leo III published an edict forbidding the use of images in the Church. His soldiers consequently removed images from churches throughout the Byzantine Empire. Germanus, the patriarch of Constantinople, protested the edict. He wrote a letter appealing to Pope Gregory II in Rome in 729. Emperor Leo deposed Germanus as patriarch soon afterwards. Pope Gergory opposed Leo and urged him to retract the edict, which Leo refused to do. In 730 Germanus resigned rather than subscribe to the iconoclast decree of Emperor Leo III, which he felt could not be enacted without an ecumenical council. He was replaced by an iconoclast patriarch, Anastasius, and died a few years later.

ANASTASIUS (730-754) Patriarch of Constantinople He succeeded Germanus I [see 715] Anastasius was heavily involved in the controversy over icons (images). His opinion of icons changed twice. First he opposed them, then he favoured them, and finally he opposed them again. Leo appointed Anastasius patriarch of Constantinople and he now willingly sided with the emperor on the question of icons. Pope Gregory died in 731. His successor, Gregory III, continued the campaign to retain icons, and wrote his own letter to Leo, exhorting him to change his policy. The controversy raged for years. In 741 Leo died. His son Constantine V became emperor. Soon afterwards, a man named Artabasdos assumed the rule of Constantinople and the Byzantine Empire. Artabasdos was Leo's son-in-law and his chamberlain, yet he favoured the use of icons. With the support of many clergymen and lay people, Artabasdos declared himself the "Protector of the Holy Icons". He convinced the patriarch Anastasius to crown him emperor. Anastasios now switched sides and became an ardent defender of icons, which Artabasdus reinstalled in the churches. Anastasius excommunicated Constantine V and declared him a heretic and a denier of Jesus. Constantine in the meantime returned to his ancestral home in the Isaurian Mountains. He gathered the Asian segment of his army, who were all iconoclasts, and marched to Constantinople in 743. He defeated Artabastos and began to take bitter vengeance on his enemies. He had Artabastos executed. He removed the icons from the churches once again. His treatment of Anastasius was horrendous. First he had him whipped and blinded and then he paraded him through the streets in shame. He forced Anastasius to revert to his former opinion against idols, and then restored him to his position as patriarch. Anastasius lived until 754.

CONSTANTINE II (754-766) Patriarch of Constantinople He succeeded Anastasius [see 730 ] There is no additional information readily available on him.

NICETAS I (766-780) Patriarch of Constantinople He succeeded Constantine II [see 754]. There is no additional information readily available on him. 

PAUL IV (780-784) Patriarch of Constantinople He succeeded Nicetas I [see 766] In 726 Emperor Leo III published an edict forbidding the use of images in the Church. His soldiers consequently removed images from churches throughout the Byzantine Empire. Germanus, the patriarch of Constantinople, protested the edict. He wrote a letter appealing to Pope Gregory II in Rome in 729. Emperor Leo deposed Germanus as patriarch soon afterwards. Pope Gergory opposed Leo and urged him to retract the edict, which Leo refused to do. Paul IV, known as Paul the New. He had once opposed the veneration of icons but urged the calling of an ecumenical council to address the iconoclast controversy. He resigned and retired to a monastery due to old age and illness. He was succeeded by Tarasius, who was a lay administrator at the time.

TARASIUS (784-806) Patriarch of Constantinople He succeeded Paul IV [see 780 ] TarasiUs was born and raised in the city of Constantinople. A son of a high-ranking judge he was related to important families, including that of the later Patriarch Photios the Great. Tarasius had embarked on a career in the secular administration and had attained the rank of senator, eventually becoming imperial secretary to the Emperor Constantine VI and his mother, the Empress Irene.
 Originally he embraced Iconoclasm, but later repented, resigned his post, and retired to a monastery, taking the Great Schema or monastic habit). Since he exhibited both Iconodule sympathies and the willingness to follow imperial commands when they were not contrary to the faith, he was selected as Patriarch of Constantinople by the Empress Irene in 784, even though he was a layman at the time. Nevertheless, like all educated Byzantines, he was well versed in theology, and the election of qualified laymen as bishops was not unheard of in the history of the Church. He reluctantly accepted, on condition that church unity would be restored with Rome and the oriental Patriarchs. To make him eligible for the office of patriarch, he was ordained to the diaconate and then the priesthood, prior to his consecration as bishop. [4]
Before accepting the dignity of Patriarch, Tarasius had demanded and obtained the promise that theveneration of icons would be restored in the church. As a part of his policy of improving relations with the Church of Rome, he persuaded Empress Irene to write to Pope Adrian I, inviting him to send delegates to Constantinople for a new council, to repudiate heresy. The Pope agreed to send delegates, although he disapproved of the appointment of a layman to the patriarchate. The council convened in the Church of the Holy Apostles on August 17th  786. Mutinous troops burst into the church and dispersed the delegates. The shaken papal legates at once took ship for Rome. The mutinous troops were removed from the city, and the legates reassembled at Nicaea in September 787. The Patriarch served as acting chairman [with Christ being considered the true chairman]. The council, known as the Second Council of Nicaea, condemned Iconoclasm and formally approved the veneration of icons. The patriarch assumed a moderate policy towards former Iconoclasts, which incurred the opposition of Theodore the Studite and his partisans. About a decade later, Tarasius became involved in a new controversy. In January 795 Emperor Constantine VI, divorced his wife, Maria of Amnia and Tarasius reluctantly condoned the divorce. The monks were scandalised by the patriarch's consent. The leaders of the protest, Abbot Plato and his nephew Theodore the Studite, were exiled, but the uproar continued. Much of the anger was directed at Tarasius for allowing the subsequent marriage of the emperor to Theodote to take place, although he had refused to officiate. Under severe pressure from Theodore, Tarasius excommunicated the priest who had conducted Constantine's second marriage. He continued to loyally serve the subsequent imperial regimes of Irene and Nikephoros I. The patriarch's reputation suffered from criticism of his alleged tolerance of simony. On the other hand, his pliability proved most welcome to three very different monarchs and accounts for Tarasius continuation in office until his death. The later selections of the laymen Nikephoros and Photios as patriarchs may have been in part inspired by the example set by Tarasius.

PATRIARCHS OF THE NINTH CENTURY

NICEPHORUS I (806-815) Patriarch of Constantinople He was born in Constantinople of a strictly orthodox family, which had suffered from the earlier Iconoclasm. His father Theodore, one of the secretaries of Emperor Constantine V had been scourged and banished to Nicaea for his zealous support of Iconodules. The son inherited the religious convictions of the father. nevertheless, he entered the service of the Empire, became cabinet secretary, and under Irene took part in the synod of 787 as imperial commissioner. He then withdrew to one of the cloisters that he had founded on the Propontis, until he was appointed director of the largest home for the destitute in Constantinople about 802. After the death of the Patriarch Tarasius, although still a layman, he was chosen patriarch by the wish of the emperor  on April 12th 806. The uncanonical choice met with opposition from the strict clerical party and this opposition intensified into an open break when Nikephoros, in other respects a very rigid moralist, showed himself compliant to the will of the emperor by reinstating the excommunicated priest Joseph. After vain theological disputes, in December 814, there followed personal insults. Nikephoros at first replied to his removal from his office by excommunication, but was at last obliged to yield to force, and was taken to one of the cloisters he had founded. From there he carried on promoting the cause of the iconodules against the synod of 815. On the occasion of the change of emperors, in 820, he was put forward as a candidate for the patriarchate and at least obtained the promise of toleration. He died at the monastery of Saint Theodore 

THEODOTUS I (815-821) Patriarch of Constantinople Theodotus was born into a prominent family and became attached to the court bureaucracy and was a confidant of Emperor. He served as an administrative official and retained imperial favour by promoting the cause of the usurping Emperor Leo V. After Leo's accession, Theodotus convinced the emperor in the righteousness of Iconoclasm. After deposing the Orthodox Patriarch Nikephorus in 815, Emperor Leo V had Theodotus tonsured and appointed him patriarch. The elderly official is described as meek, uneducated, and virtuous, although his previous actions had exhibited a taste for intrigue. 
Theodotus was charged with holding luxurious and frivolous banquets, scandalizing some of the more conservative members of the clergy. He presided over the synod of Constantinople in 815 which reinstituted Iconoclasm, although much of the Iconoclast effort was driven by other clerics, including the later Patriarchs Antony I and John VII. In the aftermath of this synod Theodotos was accused of torturing by starvation more than one Iconodule abbot in an attempt to force them into agreement with his ecclesiastical policy.

ANTONY I (821-836) Patriarch of Constantinople  Antony was of undistinguished background but received a good education, becoming a lawyer in Constantinople around 800. He later became a monk and advanced to the position of abbot. By 814 he had become the bishop in Anatolia. Although Antony was an Iconodule, he became an Iconoclast in 815, when Emperor Leo V reinstituted Iconoclasm. The reason for Antony's change of heart is said to have included his hope for attaining the patriarchate. The emperor appointed him a member of the committee headed by the future Patriarch John Grammatikos to find patristic support for Iconoclasm. In 821 the new Emperor Michael II appointed Antony patriarch, disappointing the Stoudites, who were hoping that icons would be restored. When the patriarch of Antioch crowned Thomas the Slav rival emperor, Antony had him excommunicated in 822. The iconodule historians record that Antony was stricken with a wasting disease as divine punishment for his participation in Iconoclast councils. The patriarch died early in 837 and was later anathematized.

JOHN VII Grammaticus (836-843) Patriarch of Constantinople John was born to an aristocratic family of Armenian origin. John's sister was the mother of the later Patriarch Photios. Beginning his clerical career in 811, John was also an icon painter and a correspondent of Theodore of Stoudios. By 814, John had become an Iconoclast and Emperor Leo V chose him to lead a committee to collect patristic texts supporting this theological position in preparation for the synod of 815, which reinstituted Iconoclasm. John was rewarded for his troubles by being appointed abbot of the prestigious Sergios and Bakchos monastery, where recalcitrant Iconodules were being re-educated. John was renowned for his learning and was also charged with tutoring the future Emperor Theophilos during the reign of his father Michael II, and is credited with instilling strong Iconoclast sympathies in his student. On the accession of Theophilos, John was appointed patriarch's assistant, a position that made him a likely heir to the patriarchate. In 830, John was dispatched as an ambassador to the Abbasids in Baghdad but this did little to prevent a period of fierce warfare between them and the Byzantine Empire. The circumstances of John VII's patriarchate are obscure. He was appointed patriarch by his student Theophilos and may have been responsible for the slight intensification of the persecution of Iconodules. He was deposed by Theophilos' widow Theodora (his own relative) as a preliminary towards the ending of Iconoclasm in 843. The deposed patriarch survived into the 860s.

METHODIUS I (843-847) Patriarch of Constantinople Born to wealthy parents he was sent as a young man to Constantinople to continue his education and hopefully attain an appointment at court. Instead he entered a monastery in Bithynia, eventually becoming abbot. Under the Emperor Leo V the Armenian (813-820) the Iconoclast persecution broke out for the second time. In 815 Methodios went to Rome, perhaps as an envoy of the deposed Patriarch Niκephorοs. Upon his return in 821 he was arrested and exiled as an iconodule by the Iconoclast regime of Emperor Michael II. Ironically, Methodios was released in 829 and assumed a position of importance at the court of the even more fervently iconoclast Emperor Theophilos. Soon after the death of the emperor, in 843, the influential minister Theoktistos convinced the Dowager Empress Theodora, as regent for her two-year-old son Michael III, to permit the restoration of icons by arranging that her dead husband would not be condemned. He then deposed the iconoclast Patriarch John VII Grammatikos and secured the appointment of Methodius as his successor, bringing about the end of the iconoclast controversy. A week after his appointment, accompanied by Theodora, Michael, and Theoktistos, Methodius made a triumphal procession from church to church restoring the icons to them. This heralded the restoration of Orthodoxy, and became a holiday in the Eastern Orthodox Church, celebrated every year on the First Sunday of Great Lent, and known as the "Triumph of Orthodoxy". Throughout his short patriarchate, Methodius tried to pursue a moderate line of accommodation with members of the clergy who were formerly Iconoclasts. This policy was opposed by extremists, primarily the monks of the Stoudios monastery, who demanded that the former Iconoclasts be punished severely as heretics. To rein in the extremists, Methodius was forced to excommunicate and arrest some of the more persevering monks.

IGNATIUS I [847-858, 867-877] Patriarch of Constantinople The Dowager Empress Theodora appointed Ignatius, a staunch opponent of Iconoclasm, to succeed Methodius I as patriarch of Constantinople in 847. He soon became embroiled in the conflict between the Stoudites and the moderates in the Church on the issue whether or not to dispose of clergymen who had cooperated with iconoclast policies in the past. 
He took the side of the conservative Stoudites and deposed the archbishop of Syracuse, Gregory Asbestas, the leader of the moderate party. Asbestas appealed for redress to Pope Leo IV and thus inaugurated a period of friction in relations between the Roman and Constantinopolitan churches. Emperor Michael III removed Theodora from influence in 857 and Ignatius was forced to resign and was replaced by the layman Photios. When Photios reversed some of his predecessor's policies, Ignatius's supporters appealed to Pope Nicholas I, who at first tried to stay out of the controversy but then condemned Photius not so much on the question of icons but on the question of papal precedence over the patriarch, and jurisdiction over newly-converted Bulgaria. In 867 Basil I the Macedonian usurped the throne and, seeking an alliance with Nicholas I and Louis II, Holy Roman Emperor, banished Photius and restored Ignatius on the patriarchal throne. Reinstated, Ignatius refused to yield to the papacy and drew Bulgaria back into the orbit of the Byzantine Church in 870. Since Ignatius and Photius pursued the same policy, the latter was recalled and reinstated as tutor to the emperor's children. When Ignatius died in October 877, Photios was reinstated as patriarch. 

PHOTIUS I the Great [858-867, 877-886] Patriarch of Constantinople Photius is widely regarded as the most powerful and influential Patriarch of Constantinople since John Chrysostom, and as the most important intellectual of his time, being known as "the leading light of the ninth-century renaissance". He was a central figure in both the conversion of the Slavs to Christianity and the estrangement of the Eastern Orthodox churches from the Catholic Church. He was a well-educated man from a noble Constantinopolitan family. He intended to be a monk, but chose to be a scholar and statesman instead. In 858, Emperor Michael III deposed Ignatius, Patriarch of Constantinople, and Photius, still a layman, was appointed in his place. Amid power struggles between the Pope and the Emperor, Ignatius was reinstated. Photius resumed the position when Ignatius died by order of the Emperor.
 A new pope approved his reinstatement. Photius' ecclesiastical career took off spectacularly when he in four days in 858 he was successively ordained lector, sub-deacon, deacon and priest. He was consecrated as Patriarch of Constantinople on Christmas day. The deposition of Ignatius and the sudden promotion of Photius caused scandal and ecclesiastical division as the Pope and the rest of the western bishops took up the cause of Ignatius. However eventually, finding Photius well supported they acquiesced in the confirmation of his election at a synod in 861. On their return to Rome, they discovered that this was not at all what Nicholas had intended, and in 863 at a synod in Rome the pope deposed Photius, and reappointed Ignatius as the rightful patriarch. Four years later, Photius was to respond on his own part, excommunicating the pope on grounds of heresy—over the question of the double procession of the Holy Spirit. The situation was additionally complicated by the question of papal authority over the entire Church and by disputed jurisdiction over newly-converted Bulgaria. 

Photius now obtained the formal recognition of the Christian world in a council convened at Constantinople in November 879. The legates of Pope John VIII attended, prepared to acknowledge him as legitimate patriarch, a concession for which the pope was much censured by Latin opinion. During this time there was also significant instability in the Byzantine Emperors and their close relations. For the Eastern Orthodox, Photius was long the standard-bearer of their church in its disagreements with the pope of Rome. The most important of the works of Photius is his renowned Bibliotheca, a collection of extracts and abridgments of 280 volumes of classical authors the originals of which are now to a great extent lost. 
The work is especially rich in extracts from historical writers. There has been discussions on whether the Bibliotheca was in fact compiled in Baghdad when Photius' was ambassador to the Abbasid court in Samarra since many of the mentioned works, the majority by secular authors, seems to have been virtually nonexistent in both contemporary and later Byzantium. The Abbasids showed great interest in classical Greek works and Photius might have studied them during his years in exile in Baghdad. To Photius we are indebted for almost all we possess of Ctesias, Memnon of Heraclea, Conon, the lost books of Diodorus Siculus, and the lost writings of Arrian. Theology and ecclesiastical history are also very fully represented, but poetry and ancient philosophy are almost entirely ignored. 

STEPHEN I (886-893) Patriarch of Constantinople Stephen was the son of Eudokia who was the mistress of Emperor Michael III. Castrated by Basil I, Stephen became a monk and was designated for a career in the church from his childhood. In 886 his brother, the new Emperor Leo VI, dismissed the Patriarch Photius and appointed the 19-year old Stephen as patriarch in his stead. As patriarch Stephen participated in the ceremonial reburial of Michael III by Leo VI in the imperial mausoleum attached to the Church of the Holy Apostles in Constantinople. There are no important events associated with Stephen's patriarchate and the patriarch, who acquired a reputation for piety, died in May 893.

ANTONY II (893-901) Patriarch of Constantinople A monk by age 12, Antony Kauleas became a priest and the abbot of a monastery. He came to the attention of the all-powerful minister of Emperor Leo VI. Antony had supported Leo against the former Patriarch Photius I of Constantinople, and had contributed to the pacification of the Church by effecting a compromise between the supporters of Photius and Ignatius. The emperor appointed Antony patriarch after the death of his own brother, Patriarch Stephen I of Constantinople in 893. Patriarch Antony II was a pious man who generously endowed monastic foundations and founded or re-founded the Kaulea monastery with the support of the emperor and who preached at the church's dedication ceremony. 

PATRIARCHS OF THE TENTH CENTURY

NICHOLAS I (901-907, 912-925) Patriarch of Constantinople Nicholas was born in the Italian Peninsula and had become a friend of the Patriarch Photius. He fell into disfavour after Photios' dismissal in 886 and retired to a monastery. Emperor Leo VI the Wise retrieved him from the monastery and made him “mystikos”, a dignity indicating either the imperial secretary or a judicial official. On March 1, 901, Nicholas was appointed patriarch. However, he fell out with Leo VI over the latter's fourth marriage to his mistress Zoe. Although he reluctantly baptized the son of this relationship, the future Constantine VII, Nicholas forbade the emperor from entering the church and may have become involved in a revolt. He was deposed as patriarch on February 1, 907 and replaced by Euthymius. Exiled to his own monastery, Nicholas regarded his deposition as unjustified and involved the Papacy in the dispute. About the time of the accession of Leo VI's brother Alexander to the throne in May 912, Nicholas was restored to the patriarchate. A protracted struggle with the supporters of Euthymius followed, which did not end until the new Emperor Romanus I promulgated the Tome of Union in 920. 
In the meantime Alexander had died in 913 after provoking a war with Bulgaria, and the underage Constantine VII succeeded to the throne. Nicholas Mystikos became the leading member of the regency for the young emperor, and as such had to face the advance of Simeon I of Bulgaria on Constantinople. Nicholas negotiated a peaceful settlement, crowned Simeon emperor of the Bulgarians in a makeshift ceremony outside Constantinople, and arranged for the marriage of Simeon's daughter to Constantine VII. This unpopular concession undermined his position, and by March 914 Zoe overthrew Nicholas and replaced him as foremost regent. She revoked the agreement with Simeon, prompting the renewal of hostilities with Bulgaria. With her main supporter crushingly defeated by the Bulgarians at the Battle of Acheloos in 917, Zoe started to lose ground. Embarrassed by further failures, she and her supporters were supplanted in 919 by the admiral Romanos Lekapenos, who married his daughter Helena to Constantine VII and finally advanced to the imperial throne in 920. The Patriarch Nicholas came to be one of the strongest supporters of the new emperor, and took the brunt of renewed negotiations with the Bulgarians until his death in 925. In addition to his numerous letters to various notables and foreign rulers (including Simeon of Bulgaria), Nicholas Mystikos wrote an account of the sack of Thessalonica by the Arabs in 904. He was a critical thinker who went as far as to question the authority of Old Testament quotations and the notion that the emperor's command was unwritten law.

EUTHYMIUS I (907-912) Patriarch of Constantinople There is no additional information readily available on him.

STEPHEN II of Amasea (925-928) Patriarch of Constantinople There is no additional information readily available on him.

TRYPHON (928-931) Patriarch of Constantinople Tryphon was a monk in Constantinople, he was raised to the Patriarchate in 928 by Romanos I on condition that he would resign in favour of the Emperor's son Theophylaktos when the boy would in age to be consecrated as Patriarch. Theophylactus turned 16 in 931 and Roman asked Patriarch Tryphon to step down as promised so Theophylaktos could assume the Patriarchate. Tryphon refused to hand over the throne to a boy and remained in office. Romanos was infuriated and wanted to arrest him and execute him but Tryphon was very much loved by the people for his virtues. Then the Emperor's advisors came up with a better plan to remove him from office without causing a rebellion. During a meeting with other bishops, Bishop Basil accused Tryphon of being illiterate, and the Patriarch protested that he was not. 
Bishop Basil had an Imperial agent ask him to prove that by signing his name on a blank paper, Tryphon signed the blank paper and then Bishop Basil sent the paper to the Palace where the Imperial Clerks wrote the document of his resignation on the blank paper with Tryphon's signature. When he found out that he was deceived it was too late, Theophylactus had been already proclaimed Patriarch and Tryphon was forced to retire to monastery where he died after 3 months

THEOPHYLACTUS (933-956) Patriarch of Constantinople In 933 he was considered old enough to discharge his duties as patriarch even though he was still only sixteen years old. Theophylactus was the third patriarch of Constantinople to be the son of an emperor and the only one to have become patriarch during the reign of his father. His patriarchate of just over twenty-three years was unusually long, and his father had secured the support of Pope John XI for his elevation to the patriarchate. He supported his father's policies and pursued ecclesiastical ecumenism, keeping in close contact with the Greek patriarchates of Alexandria and Antioch. He sent missionaries to the Magyars, trying to help the efforts of imperial diplomacy in the late 940s. At about the same time he advised his nephew-in-law Emperor Peter I of Bulgaria on the new Bogomil heresy. Theophylactus introduced theatrical elements to the Byzantine liturgy, something which was not universally supported by the conservative clergy around him. His detractors describe him as an irreverent man primarily interested in his huge stable of horses, who was ready to abandon the celebration of Divine Liturgy in Hagia Sophia to be present at the foaling of his favourite mare. Perhaps ironically he died after falling from a horse in 956.

POLYEUCTUS (956-970) Patriarch of Constantinople From being a simple monk, Polyeuctus was raised to the Patriarchate in 956, as successor to the imperial prince Theophylactus and remained on the patriarchal throne in Constantinople until his death in 16 January 970. Although he was given his position by Constantine VII he did not show much loyalty to him. He began by questioning the legitimacy of Constantine's parent's marriage, and then went as far as to restore the good name of Patriarch Euthymius who had so vigorously opposed that union. For his great mind, zeal for the faith and power of oratory, he was called a second Chrysostom. Polyeuctus excommunicated Nikephoros II for having married Theophano on the grounds that he had been the godfather to one or more of his sons. He had previously refused Nikephoras communion for a whole year for the sin of having contracted a second marriage. Nikephoras' first wife had been dead several years when he married Theophan, but in the religious views prevalent in the Eastern Roman Empire, especially in the 10th Century, remarriage after the death of ones first wife was a sin only begrudgingly tolerated. He at least had the good grace to oppose sin on all fronts. He excommunicated the assassins of the Emperor Nikiforos II and refused to crown the new Emperor Ioannes I nephew of the late Emperor and one of the assassins until he punished the assassins and exiled his lover Empress Theofano who organised her husband's assassin. 
The Russian Princess Olga came to Constantinople in the time of Patriarch Polyeuctus during the reign of Byzantine Emperor Constantine Porphyrogenitus, and was baptised there in 957. The Patriarch baptised her, and the Emperor stood godfather. Polyeuctus prophesied: `Blessed art thou among Russian women, for thou hast desired the light and cast away darkness; the sons of Russia will bless thee to the last generation. He raised bishop Petrus of Otranto in Italy in 958 to the rank of metropolitan, with the obligation for him to establish the Greek Rite throughout the province which Petrus did with it remaining in use in several towns of the archdiocese until the sixteenth century.

BASIL I Scamandrenus (970-974) Patriarch of Constantinople There is no additional information readily available on him.

ANTONY III the Studite (974-980) Patriarch of Constantinople There is no additional information readily available on him.

NICHOLAS II Chrysoberges (984-996) Patriarch of Constantinople There is no additional information readily available on him.

SISINNIUS II (996-998) Patriarch of Constantinople There is no additional information readily available on him.

SERGIUS II (999-1019) Patriarch of Constantinople Little is known of his reign but whatever the reason, this Patriarch of Constantinople did not include the new Pope's name in the Diptychs which are lists, kept by each Patriarch, which contain the names of the other Patriarchs, living and departed, whom he recognizes as orthodox.

PATRIARCHS OF THE ELEVENTH CENTURY

EUSTATHIUS (1019-1025) Patriarch of Constantinople There is no additional information readily available on him.
ALEXIUS I the Studite (1025-1043) Patriarch of Constantinople He was a member of the Monastery of Stoudios which had been founded in 462, In 1034 he crowned Michael IV the Paphlagonian the favourite of Byzantine empress Zoë, who, to make way for him, procured the death of her husband, the Emperor Romanos III Argyros. Alexius I thwarted the attempts of John, the emperor's brother, to gain the patriarchal see in 1036, and died in 1043. Decrees of his still exist.
MICHAEL I Ceroularius (1043-1058) Patriarch of Constantinople who was born in Constantinople is noted for disputing with Pope Leo IX over church practices where the Roman Church differed from Constantinople, especially the use of unleavened bread in the Eucharist. Pope Leo IX sent a letter to the Patriarch in 1054, that cited a large portion of the Donation of Constantine believing it genuine. Leo IX assured the Patriarch that the donation was completely genuine, not a fable or old wives' tale, so only the apostolic successor to Peter possessed that primacy and was the rightful head of all the Church. Little did Leo IX know that he cited and testified to the authenticity of the most stupendous fraud in European history. This letter of Pope Leo IX was addressed both to Michael Cærularius, Patriarch of Constantinople, and Leo, Metropolitan of Achrida, and was in response to a letter sent by Leo, Metropolitan of Achrida to John, Bishop of Tranum (Bulgaria), that categorically attacked the customs of the Latin Church that differed from those of the Greeks. Especially criticized were the Roman traditions of fasting on the Saturday Sabbath and consecration of unleavened bread. Leo IX in his letter accused Constantinople of historically being the source of heresy and claimed in emphatic terms the primacy of the Bishop of Rome over even the Patriarch of Constantinople, who would have none of it.
In 1054, it can be argued that the Patriarch's letter to Pope Leo IX initiated the events which followed because it claimed the title "ecumenical patriarch" and addressed Pope Leo as "brother" rather than "father." Pope Leo IX sent Cardinal Humbert on a legatine mission to treat with the Patriarch. Cerularius refused to meet with Cardinal Humbert and kept him waiting with no audience for months. Thus, Cardinal Humbert delivered a notice of excommunication against Patriarch Michael on July 16, 1054, despite the death of Pope Leo three months prior meaning that the excommunication was invalid. Michael in turn excommunicated the cardinal and the Pope and subsequently removed the pope's name from the diptychs starting the East-West Schism. This schism led to the end of the alliance between the Emperor and the Papacy, and caused later Popes to ally with the Normans against the Empire. Patriarch Michael closed the Latin churches in his area which, of course, exacerbated the schism. In 1965, those excommunications were rescinded by Pope Paul VI and Patriarch Athenagoras when they met in the Second Vatican Council. Michael also quarrelled with Emperor Isaac I Komnenos who he himself had put on the throne as a puppet Michael went so far as to wear the purple shoes ceremonially reserved for the Emperor over confiscation of church property. Michael was so infuriated that he planned a rebellion to overthrow the Emperor and claim the Imperial Throne for himself. He started wearing the Imperial Regalia publicly and called for popular uprising in his sermons when he died suddenly in 1059, though there was no suspicion that he was murdered. The Emperor claimed that he was punished by God for trying to usurp his temporal powers.

CONSTANTINE III Lichoudas (1059-1063) Patriarch of Constantinople. Born in Constantinople, he rose to high court offices: appointed president  of the Senate and was one of the senior aides of emperors Michael V and Constantine IX. He also became abbot of the imperial Mangana Monastery, and in 1059, following the dismissal of Michael I Cerularius, he was elected into the patriarchal office, which he held until his death. He is considered a saint of the Eastern Orthodox Church. 
JOHN VIII Xiphilinos (1064-1075) Patriarch of Constantinople. There is no additional information readily available on him.
COSMAS (1075-1081) Patriarch of Constantinople. He crowned the Byzantine Emperor Nicephoros III and also used his influence to try and convince Nikephoros III to resign as his popularity declined and the empire entered a period of instability. He was deposed by Alexios I Komnenos in 1081 after Cosmas had imposed a penance on Alexios and his family for a riot their supporters has started.

EUSTATHIUS GARIDAS (1081-1084) Patriarch of Constantinople He was a eunuch and uneducated. Due to his illiteracy he was involved in the case of John Italus, whom his predecessor, Patriarch Cosmas I of Constantinople had condemned. His involvement in this case cost him the throne in July 1084.

NICHOLAS III Grammaticus(1084-1111) Patriarch of Constantinople. He was educated in Constantinople and spent much of his early years in Pisidian Antioch, where it is believed he took his monastic vows. He eventually left the city around 1068 when it was threatened by Seljuk Turkish raiders. Moving to Constantinople, he founded a monastery dedicated to John the Baptist. In 1084, Alexios I Komnenos selected him to replace the deposed patriarch Eustratius Garidas. Nicholas was immediately presented with a number of delicate and difficult issues. He took the emperor's side in the case of Leo of Chalcedon, who protested over Alexios' confiscation of church treasures to alleviate the financial strain the Byzantine-Norman Wars had caused, which was resolved when he presided over the Council of Constantinople (1094). 
He was also prominent in the fight against doctrinal heresy, for instance Nicholas condemned as heretical the Bogomil leader Basil the Physician. But he was very cautious in the ongoing conflict between the provincial metropolitans and the Patriarchate. In spite of some hostile opposition from the clergy of Hagia Sophia, he ended up supporting Niketas of Ankyra against the emperor's right to elevate metropolitans, and exerted a great deal of energy trying to restrict the influence of the Chartophylax. Nicholas was also very concerned with ecclesiastical discipline. 
He wrote a monastic Rule for Mount Athos monastery, while ordering the removal of the Vlachs from Mount Athos. He also rigorously enforced the regulations around fasting. Meanwhile, the ongoing political situation in the Byzantine Empire especially in Anatolia after the disaster of the Battle of Manzikert forced Nicholas to seek a union with Pope Urban II, though he was firm in his views about the major contentious issues of the day, principally the relationship with the Papacy over primacy. He died in 1111. 
PATRIARCHS OF THE TWELFTH CENTURY

JOHN IX Agapetus (1111-1134) Patriarch of Constantinople There is no additional information readily available on him.

LEO STYPPEIOTES (1134-1143) Patriarch of Constantinople. There is no additional information readily available on him.

MICHAEL II KOURKOUAS (1143-1146) Patriarch of Constantinople. When at the beginning of 1143 patriarch Leo and emperor John II Komnenos died within a few months of each other, the Byzantine Church entered a period of great turbulence. 
Soon after assuming power, Manuel I saw to the election of a new patriarch, Michael Kourkouas, a monk from the island monastery of Oxeia. Manuel I himself was crowned by the new patriarch next month upon entering the capital. Upon taking the office Michael II was involved with religious persecution of Bogomils but after three years Michael II resigned in disillusionment.

COSMAS II Atticus (1146-1147) Patriarch of Constantinople. There is no additional information readily available on him.

NICHOLAS IV Muzalon (1147-1151) Patriarch of Constantinople. There is no additional information readily available on him.

THEODOTUS II (1151-1153) Patriarch of Constantinople. There is no additional information readily available on him.

NEOPHYTOS I (1153) Patriarch of Constantinople. There is no additional information readily available on him.

CONSTANTINE IV Chliarenus (1154-1156) Patriarch of Constantinople. There is no additional information readily available on him.

LUKE Chrysoberges (1156-1169) Patriarch of Constantinople. There is no additional information readily available on him.

MICHAEL III of Anchialus (1170-1177) Patriarch of Constantinople. There is no additional information readily available on him.

CHARITON (1177-1178) Patriarch of Constantinople. There is no additional information readily available on him.

THEODOSIUS I Boradiotes (1179-1183) Patriarch of Constantinople. There is no additional information readily available on him.

BASIL II Kamateros (1183-1186) Patriarch of Constantinople. There is no additional information readily available on him.

NIKETAS II Mountanes (1186-1189) Patriarch of Constantinople. There is no additional information readily available on him.

LEO THEOTOKITES (1189-1190) Patriarch of Constantinople. There is no additional information readily available on him.

DOSITHEUS (1190-1191) Patriarch of Constantinople. There is no additional information readily available on him.

GEORGE II Xiphilinos (1191-1198) Patriarch of Constantinople. There is no additional information readily available on him.

JOHN X Kamateros (1198-1206) Patriarch of Constantinople. He fled to Thrace with the deposed emperor Alexios III Angelos after the capture of Constantinople during the Fourth Crusade in 1204. In 1206, Theodore I Laskaris invited him to Nicaea where Theodore founded the Byzantine successor state of the Empire of Nicaea, but John died in the same year. The Crusaders installed a Latin Patriarch in Constantinople, while Theodore simply created a new Greek Patriarchate in Nicaea, which was eventually restored in Constantinople with the rest of the Empire in 1261.

PATRIARCHS OF THE THIRTEENTH CENTURY
MICHAEL IV Autoreianos (1207-1213) Patriarch of Constantinople.  There is no additional information readily available on him.

THEODORE II Eirenikos (1213-1215) Patriarch of Constantinople.There is no additional information readily available on him.

MAXIMOS II (1215) Patriarch of Constantinople. There is no additional information readily available on him.

MANUEL I Charitopoulos (1216-1222) Patriarch of Constantinople. There is no additional information readily available on him.

GERMANUS II (1223-1240) Patriarch of Constantinople. There is no additional information readily available on him.

METHODIUS II (1240) Patriarch of Constantinople.There is no additional information readily available on him but the see of Constantinople was vacant from 1240 to 1244.

MANUEL II (1244-1255) Patriarch of Constantinople. There is no additional information readily available on him.

ARSENIUS [1255-1259, 1261-1267] Patriarch of Constantinople He received his education in Nicaea at a monastery of which he later became the abbot. Subsequently he gave himself up to a life of solitary asceticism in a Bithynian monastery. From this seclusion he was in 1255 called by Theodore II to the position of patriarch at Nicaea, and four years later, on that emperor's death, became joint guardian of his son John. 
His fellow-guardian George Muzalon was immediately murdered by Michael Palaeologus, who assumed the position of tutor. Arsenius then took refuge in the monastery of Paschasius, retaining his office of patriarch but refusing to discharge its duties. Nicephorus of Ephesus was appointed in his stead. 

Michael, having recovered Constantinople, induced Arsenius to undertake the office of patriarch, but soon incurred his severe censure by ordering the young prince John to be blinded. Arsenius went so far as to excommunicate the emperor, who, having vainly sought for pardon, took refuge in false accusations against Arsenius and caused him to be banished to Proconnesus, where some years afterwards he died. 
Throughout these years he declined to remove the sentence of excommunication which he had passed on Michael, and after his death, when the new patriarch Josephus gave absolution to the emperor, the quarrel was carried between the "Arsenites" and the "Josephists." The "Arsenian schism" lasted till 1315, when reconciliation was effected by the patriarch Nephon I. 

NIKEPHORUS II (1260-1261) Patriarch of Constantinople. There is no additional information readily available on him.

GERMANUS III (1267) Patriarch of Constantinople. There is no additional information readily available on him.

JOSEPH I Galesiotes (1267-1275) Patriarch of Constantinople. There is no additional information readily available on him.

JOHN XI Bekkos (1275-1282) Patriarch of Constantinople He was born in Nicaea among the exiles from Constantinople during the period of Latin occupation of that city, and died in prison in the fortress of St. Gregory near the entrance to the Gulf of Nicomedia. His history is closely bound up with the fortunes of the Union of the Churches declared at the Second Council of Lyon (1274), a union promoted by Pope Gregory X in the West and Emperor Michael VIII Palaeologus in the East. The union policy of Michael VIII was largely politically motivated and John at first opposed it; but, after Michael VIII had had him imprisoned for speaking out against it he changed his mind after the reading of  Greek church fathers as to the small theological differences between the Greek and Latin Churches. 
After Patriarch Joseph I Galesiotes abdicated early in 1275 due to his opposition to the Council of Lyon, John was elected to replace him. His relationship with the emperor was sometimes stormy; although Michael VIII depended on him for maintaining his empire’s peace with the West, he was annoyed by his repeated intercessions on behalf of the poor. Michael was a crafty man, and knew how to make the Patriarch’s life miserable in many ways and for a period in 1279 he retired from the position. The final years of Michael VIII’s reign were entirely taken up with defending his empire against the threat posed by the Western king Charles of Anjou, and, in his anxiety to meet this threat, Michael enforced a "reign of terror" against opponents of union.

The ecclesial union engineered by Michael VIII was never popular in Byzantium, and, after his death in December 1282  his son and successor, Andronicus II, repudiated it. On the day after Christmas, 1282, John Bekkos withdrew to a monastery; the former patriarch, Joseph I, was brought into the city on a stretcher, and a series of councils and public meetings ensued, led by a group of anti-unionist monks. John in fear of violent death at the hands of a mob, was induced to sign a formal renunciation of his unionist opinions and of his priesthood (January, 1283), a renunciation which he afterwards disowned as extorted under duress, but which was used against him. After this John spent some years under house arrest at a large monastery in Prusa in Asia Minor. From there, he began a literary campaign to exonerate himself and succeeded in having a council called to re-examine his case but the Council of Blachernae reaffirmed his earlier condemnation although later events made John consider it a victory. He spent the remaining years of his life in prison in the fortress of St. Gregory, revising his writings, maintaining friendly relations with the Emperor and prominent Byzantine churchmen, but unwilling to give up his unionist opinions. He died in 1297.

GREGORY II Cyprus (1283-1289) Patriarch of Constantinople. His name was originally George. His parents were middle class but of noble origin. He moved to Nicosia as a teenager seeking further education. Not satisfied by the level of education provided by local teachers in Greek, he became a student at a Latin school which was available then as Cyprus was a crusader Kingdom. He had difficulty learning Latin and thus got only a superficial knowledge of grammar and Aristotle's Logic. He now moved to Ephesus and then to Nicaea where he completed his studies. With the recapture of Constantinople by Nicaean forces in 1261, he moved there, later becoming a teacher. He became patriarch in 1283. The orthodox and the catholic churches had proclaimed their union in 1274 in the Second Council of Lyons, motivated more by the emperor's politics than by theological arguments. Gregory, contrary to his predecessor refused to accept the filioque clause added to the Nicene creed by the Roman Catholics. Gregory spoke of an eternal manifestation of the Spirit by the Son. 
Gregory's formula has been considered an Orthodox  answer  to the filioque, though it does not have the status of official Orthodox doctrine. Gregory's perception of Trinity was endorsed by the council of Blachernae in 1285. He wrote collections of proverbs and his autobiography. He died in 1289.

ATHANASIUS I (1289-1293) Patriarch of Constantinople. He was the Ecumenical Patriarch of Constantinople for two periods from 1289 to 1293 and 1303 to 1309. He was born in Adrianople and died in Constantinople. Chosen by the emperor Andronicus II Palaeologus as patriarch, he opposed the reunion of the Greek and Roman Churches and introduced an ecclesial reform that evoked opposition within the clergy. He resigned in 1293 and was restored in 1303 with popular support. The pro-union clergical faction forced him into retirement in early 1310.

JOHN XII (1294-1303) Patriarch of Constantinople. There is no additional information readily available on him.

PATRIARCHS OF THE FOURTEENTH CENTURY
NEPHON I (1310-1314) Patriarch of Constantinople. There is no additional information readily available on him.

JOHN XIII Glykys  (1315-1320) Patriarch of Constantinople. There is no additional information readily available on him.

GERASIMOS I (1320-1321) Patriarch of Constantinople. There is no additional information readily available on him.

ISAIAS I (1323-1334) Patriarch of Constantinople. The Byzantine Emperor Andronicus II, had Isaias confined to the monastery section of the Magnaura school in Constantinople in 1327 possibly due to the Patriarch's support for the emperor's grandson, Andronicus III during the Civil War. Upon Andronicus II overthrow by his grandson on May 23/24, 1328, a delegation was sent to the monastery to retrieved Isaias. On his way back to palace, Isaias was escorted not by the usual clergy but by a troupe of musicians, dancing girls and comedians, one of whom had him so helpless with laughter that he almost fell off his horse. 

JOHN XIV KALEKAS  (1334-1347) Patriarch of Constantinople. There is no additional information readily available on him.

ISIDORE I (1347-1350) Patriarch of Constantinople. There is no additional information readily available on him.

CALLISTUS I [1350-1354, 1355-1363] Patriarch of Constantinople. He was a monk from Mt Athos who implemented the Hesychasm method of controlled breathing concentration and prayer into the church which was approved at a synod at Constantinople in 1351 as the approved method of orthodox contemplative prayer. On his refusal to crown Matthew Cantacuzenus to succeed his father he had to resign in 1353 but the following year after the resignation of the father returned to the see. In 1354 he excommunicated the Serbian Tsar for establishing a separate patriarch. Some of his sermons were discovered in the 20th century. He was considered to be a strong and obstinate ruler.

PHILOTHEUS Kokkinos (1354-1355, 1364-1376) Patriarch of Constantinople. He was the Ecumenical Patriarch of Constantinople for three periods from November 1353 to 1354, 1355, and 1364 to 1376. He was appointed patriarch in 1353 by the emperor John VI Kantakouzenos, deposed by John V Palaiologos in 1354 and then restored by Patriarch Callistus I of Constantinople. During the third tenure starting from 1364, Philotheos opposed the emperor John V in his intent to negotiate with Pope Urban V and Pope Gregory XI.

MACARIUS (1376-1379, 1390-1391) Patriarch of Constantinople. There is no additional information readily available on him.

NILUS Kerameus (1379-1388) Patriarch of Constantinople. There is no additional information readily available on him.

ANTONY IV (1389-1390, 1391-1397) Patriarch of Constantinople. There is no additional information readily available on him.

CALLISTUS II Xanothopoulos (1397) Patriarch of Constantinople. There is no additional information readily available on him.

MATTHEW I (1397-1410) Patriarch of Constantinople. There is no additional information readily available on him.

PATRIARCHS OF THE FIFTEENTH CENTURY
EUTHYMIUS II (1410-1416) Patriarch of Constantinople. There is no additional information readily available on him.

JOSEPH II (1416-1439) Patriarch of Constantinople. Born in 1360 IN Bulgaria little is known of his early life before he became a monk on Mount Athos. He became Metropolitan of Ephesus in 1393, before being elected Patriarch of Constantinople on 21st May 1416. Together with Byzantine Emperor John VIII Palaiologos, 23 Metropolitan bishops and countless scholars and theologians, he took part in the Council of Florence. 
While in Florence, he was quartered in the Palazzo Ferrantini. He is portrayed in Benozzo Gozzoli's frescoes in the Magi Chapel of Palazzo Medici Riccardi, which celebrates the entrance of the Byzantine dignitaries in the city. Joseph was very old and ill and died within two months on 10 June 1439 and was buried in Florence. His death caused much grief to all present at the Council, as he was a fervent supporter of union between the Churches. 

METROPHANES II (1440-1443) Patriarch of Constantinople. He served as Bishop of Cyzicus in Asia Minor when he was called to join the delegation of bishops attending the Council of Florence. He was appointed by the Emperor John VIII in May 1440 as successor to Patriarch Joseph II of Constantinople following the death of the latter in Florence. The Emperor was eager to secure help from Pope Eugenius IV to deal with Turkish aggression, so he forced the patriarch and all other bishops to submit to papal authority. Only one bishop did not submit: Markos Eugenikos, Metropolitan of Ephesus, and without his signature the document of Union between East-West fell inactive. For his submission to the Union, he was nicknamed Mitrofonos (Mother-Killer) and deposed by a popular uprising.

GREGORY III Mammas (1443-1450) Patriarch of Constantinople. Gregory is believed to have been from Crete and became a monk around 1420, and is considered to have been the confessor of Emperor John VIII Palaiologos. He was a supporter of the Union with the Catholic Church and participated in the Council of Ferra-Florence. He was elected Patriarch after the death of the also-unionist Patriarch Metrophanes II. In 1450, he was forced to abdicate by the opposition of the anti-unionists to his policies, and went into exile in Rome in August 1451. He was well received by Pope Nicholas V, who aided him financially and tried to pressure the Byzantine emperor to restore him on the patriarchal throne. Indeed, the pro-unionists in the Latin-occupied areas of Greece continued to consider him the legitimate patriarch of Constantinople, ignoring his successor, the anti-unionist Athanasius II. Gregory died in 1459 in Rome. 

ATHANASIUS II (1450-1453) Patriarch of Constantinople. There is no additional information readily available on him.

GENNADIUS II Scholarios (1454-1456) Patriarch of Constantinople. He was a philosopher and theologian was one of the last representatives of Byzantine learning  and a strong advocate of Aristotelian philosophy in the Eastern Church. He had been a teacher of philosophy before entering the service of the emperor John VIII as a theological advisor and as a judge in the civil courts. He accompanied his Emperor to the Council held in 1438-1439 in Ferrara hand Florence. The object of this endeavour was bringing a union between the Greek and Latin Churches. He was in favour of union at this time, although that was to change. He made four speeches at the council all of which were very conciliatory, and wrote a refutation of the first eighteen of Mark of Ephesus'  chapters against the Latins. 

Despite his advocating the union when he came back to Constantinople, like most of his countrymen, he changed his mind with Mark of Ephesus converting him completely to anti-Latin Orthodoxy, and from this time was known as the most uncompromising enemy of the union. 
He now wrote many works to defend his new convictions. After the death of John VIII in 1448 he entered the Pantokrator monastery in Constantinople under Constantine XI (1448-1453) and took a new name: Gennadius. After the fall of Constantinople, Gennadius was taken prisoner by the Turks. When Sultan Mehmed II, the conqueror, thought of reorganizing the now subject Christians, he was naturally anxious to put an end to any sort of alliance between them and the Western princes. Wanting to use the Church to stabilize his empire, and resolved to elect someone to the office, he sent for this Gennadius because he was one of the chief enemies of the union, and told him to be patriarch. On 1 June, 1453, the new patriarch's procession passed through the streets that were still reeking with blood; Mehmed received Gennadius graciously and himself invested him with the signs of his office.

Mehmed gave Gennadius both ecclesiastical and political authority as of the Greek Orthodox, by making the patriarch Ethnarch and gave him a berat  or diploma defining exactly his rights and duties. This still occurs now and as a result, since Gennadius, the Greek Orthodox Church of Constantinople became a civil as well as a religious entity. Gennadius, who was not in holy orders, was then ordained to each grade. One of the symbolic books of the Orthodox Church is the Confession (Homologia) made by him to Mehmed, by which he is said to have secured a certain measure of tolerance for his people. As the Saint Sophia church had been made into a mosque he used another church and was consecrated in 1454 taking up residence in a monastery. He was unhappy as a patriarch and tried twice to resign. Eventually, he found the tensions between the Greeks and the Ottomans overwhelming. Gennadius then, like so many of his successors, ended his days as an ex-patriarch and a monk. He lived in the monastery where he wrote books until he died in about 1473.

ISIDORE II Xanthopoulos (1456-1462) Patriarch of Constantinople. There is no additional information readily available on him.

SOPHRONIUS I Syropoulos (1462-1464) Patriarch of Constantinople. There is no additional information readily available on him.

JOASAPH I (1464-1465) Patriarch of Constantinople. There is no additional information readily available on him.

MARK II Xylokaraves (1466) Patriarch of Constantinople. There is no additional information readily available on him.

SYMEON I of Trebizond (1466, 1471-1474, 1481-1486) Patriarch of Constantinople. There is no additional information readily available on him.

DIONYSIUS I (1466-1471) Patriarch of Constantinople. There is no additional information readily available on him.

RAPHAEL I (1475-1476) Patriarch of Constantinople. As a Serb, he arose to the patriarchal throne with the help of Mara Brankovic, the stepmother of Mehmed the Conqueror. He remained Patriarch for about one year and was deposed after accused for been addicted to alcohol. It is believed that he was appointed Patriarch in an attempt by Mehmed the Conqueror to divide the unity of the Orthodox church and was deposed by the Greek bishops who wanted to regain control over the Patriarchate.

MAXIMUS III Manasses (1476-1481) Patriarch of Constantinople. There is no additional information readily available on him.

NEPHON II (1486-1488, 1497-1498, 1502) Patriarch of Constantinople. He served as Patriarch of Constantinople on three different occasions. His first term was from 1486 to 1488. He was then restored to the Ecumenical throne from 1497 to 1498, and was restored again in 1502, he last time serving only one year.
 He was born in the Peloponnese peninsula in southern Greece of mixed parentage, his mother being a noble Greek lady and his father a rich and learned Albanian lord. He was a monk and after the death of his Elder Anthony went to Mount Athos, where he occupied himself by the copying of books. He was later chosen Metropolitan of Thessalonica. 

MAXIMUS IV (1491-1497) Patriarch of Constantinople. There is no additional information readily available on him.

JOACHIM I (1498-1502, 1504) Patriarch of Constantinople. There is no additional information readily available on him.

PATRIARCHS OF THE SIXTEENTH CENTURY
PACHOMIUS I (1503-1504, 1504-1513) Patriarch of Constantinople. There is no additional information readily available on him.

THEOLEPTUS I (1513-1522) Patriarch of Constantinople. There is no additional information readily available on him.

JEREMIAS I (1522-1545) Patriarch of Constantinople. There is no additional information readily available on him.

JOANNICUS I (1546) Patriarch of Constantinople. There is no additional information readily available on him.

DIONYSIUS II (1546-1555) Patriarch of Constantinople. There is no additional information readily available on him.

JOASAPH II (1555-1565) Patriarch of Constantinople succeeded Dionysius II [see 1546] There is no additional information readily available on him.

METROPHANES III (1565-1572, 1579-1580) Patriarch of Constantinople succeeded Joasaph II [see 1555] There is no additional information readily available on him.

JEREMIAS II Tranos (1572-1579, 1580-1584, 1587-1595) Patriarch of Constantinople. Jeremias, a Greek was elected in 1572 as patriarch for the first time. He was deposed in 1579, because the Ottoman rulers had set limits on the maximum duration of a patriarch's rule, but he was re-elected the next year, and again in 1585. From 1576 to 1581 he conducted the first important theological exchanges between Orthodoxy and Protestants. Lutherans Jakob Andreae and Martin Crusius from Tübingen presented the Patriarch with a translated copy of the Augsburg Confession. Jeremias II wrote three rebuttals known as 'Answers,' which established that the Orthodox Church had no desire for reformation. The Lutherans replied to the first two letters, but the third letter ended in a deadlocked disagreement between the parties. The significance of the exchanges were that they presented, for the first time in a precise and clear way, where the Orthodox and Reformation churches stood in relation to each other. He is also known for his role in establishing the Moscow patriarchate during his trip to Russia in 1589. Jeremias firstly suggested himself as a candidature for the first Patriarch of Moscow, but Boris Godunov suggested that his residence should be Vladimir, a largely impoverished town at this time. Jeremias instead consecrated Boris's associate, Metropolitan Job, as Patriarch. 
He obtained certain privileges for the Greek minorities within the Ottoman Empire of which one was the establishment of schools. There was only one existing Greek school during Turkish Rule (1453-1821). The school was established in 1456 in Constantinople and named the "The Nation's Great School”. However by the end of the century seven other Greek schools were opened outside the empire 

PACHOMIUS II (1584-1585) Patriarch of Constantinople. There is no additional information readily available on him.

THEOLEPTUS II (1585-1586) Patriarch of Constantinople. There is no additional information readily available on him.

MATTHEW II (1596, 1598-1602) Patriarch of Constantinople. There is no additional information readily available on him.

GABRIEL I (1596) Patriarch of Constantinople. There is no additional information readily available on him.

THEOPHANES I Karykes (1597) Patriarch of Constantinople. There is no additional information readily available on him.

MELETIUS I Pegas (1597-1598) Patriarch of Constantinople. There is no additional information readily available on him.

PATRIARCHS OF THE SEVENTEENTH CENTURY
NEOPHYTUS II (1602-1603, 1607-1612) Patriarch of Constantinople. There is no additional information readily available on him.

RAPHAEL II (1603-1607) Patriarch of Constantinople. There is no additional information readily available on him.

CYRIL I [1612, 1620-23, 1623-33, 1633-34, 1634-35, 1637-38] Patriarch of Constantinople. Cyril was born in Crete in 1572, when Crete was part of the Venetian republic's maritime empire. In his youth he travelled through Europe, studying at Venice and Padua, and at Wittenberg and Geneva where he came under the influence of Calvinism and developed strong antipathy for Roman Catholicism. In 1596 he was sent to Poland by Meletios Pegas, Patriarch of Alexandria, to lead the Orthodox opposition to the Union of Brest-Litovsk, which proposed a union of Kiev with Rome. For six years he served as professor of the Orthodox academy in Vilnius in Lithuania. Turkish oppression and the Jesuit missionaries in Constantinople area caused Cyril to set up a theological seminary in Mount Athos. However his ultimate aim was to reform the Orthodox Church along Calvinistic lines. 

In 1629 he published his famous Confessio promoting this thrust. This caused controversy and Cyril to be deposed several times by the Jesuit and Orthodox factions as can be seen by the six periods of his reign. The controversy culminated in 1672 with the convocation by Dositheos, Patriarch of Jerusalem, of the Synod of Jerusalem by which the Calvinistic doctrines were condemned. Cyril was also particularly well disposed towards the Anglican Church, and his correspondence with the Archbishops of Canterbury is extremely interesting. He was a lover of books and manuscripts, and many of the items in the collections of books and these two Patriarchs acquired manuscripts that today adorn the Patriarchal Library. Finally, when the Ottoman Sultan Murad IV was about to set out for the Persian War, the patriarch was accused of a plan to stir up the Cossacks, and to avoid trouble during his absence the Sultan had Cyril killed on June 27,1638 aboard a ship in the Bosporus. His body was thrown into the sea, but it was recovered and buried at a distance from the capital by his friends, and only brought back to Constantinople after many years.

TIMOTHY II  (1612-1620) Patriarch of Constantinople. There is no additional information readily available on him.

GREGORY IV of Amasea (1623) Patriarch of Constantinople. There is no additional information readily available on him.

ANTHIMUS II (1623) Patriarch of Constantinople. There is no additional information readily available on him.

CYRIL II Kontares (1633, 1635-1636, 1638-1639) Patriarch of Constantinople. There is no additional information readily available on him.

ATHANASIUS III Patelaros (1634) Patriarch of Constantinople. There is no additional information readily available on him.

NEOPHYTUS III of Nicea (1636-1637) Patriarch of Constantinople. There is no additional information readily available on him.

PARTHENIUS I (1639-1644) Patriarch of Constantinople. There is no additional information readily available on him.

PARTHENIUS II (1644-1646, 1648-1651) Patriarch of Constantinople. There is no additional information readily available on him.

JOANNICUS II (1646-1648, 1651-1652, 1655-1656) Patriarch of Constantinople. There is no additional information readily available on him.

CYRIL III (1652-1654) Patriarch of Constantinople. There is no additional information readily available on him.

PAISIUS I (1654-1655) Patriarch of Constantinople. There is no additional information readily available on him.

PARTHENIUS III (1656-1657) Patriarch of Constantinople. There is no additional information readily available on him.

GABRIEL II (1657) Patriarch of Constantinople. There is no additional information readily available on him.

PARTHENIUS IV (1657-1659, 1665—1667, 1671, 1675-1676, 1684-1685) Patriarch of Constantinople.There is no additional information readily available on him.

THEOPHANES II (1659) Patriarch of Constantinople. There is no additional information readily available on him. Patriarch of Constantinople see vacant to 1659-1662

DIONYSIUS III (1662-1665) Patriarch of Constantinople. There is no additional information readily available on him.

CLEMENT (1667) Patriarch of Constantinople. There is no additional information readily available on him.

METHODIUS III (1668-1671) Patriarch of Constantinople. There is no additional information readily available on him.

DIONYSIUS IV Muselimes (The Muslim) (1671-1673, 1676-1679, 1682-1684, 1686-1687, 1693-1694) Patriarch of Constantinople. There is no additional information readily available on him.

GERASIMUS II (1673-1674) Patriarch of Constantinople. There is no additional information readily available on him. 

ATHANASIUS IV (1679) Patriarch of Constantinople. There is no additional information readily available on him.

JAMES (1679-1682, 1685-1686, 1687-1688) Patriarch of Constantinople. There is no additional information readily available on him.

CALLINICUS II (1688, 1689-1693, 1694-1702) Patriarch of Constantinople. There is no additional information readily available on him.

NEOPHYTUS IV (1688) Patriarch of Constantinople. There is no additional information readily available on him.

PATRIARCHS OF THE EIGHTEENTH CENTURY
GABRIEL III (1702-1707) Patriarch of Constantinople. There is no additional information readily available on him.

NEOPHYTUS V (1707) Patriarch of Constantinople. There is no additional information readily available on him.

CYPRIANUS I (1707-1709, 1713-1714) Patriarch of Constantinople. There is no additional information readily available on him.

ATHANASIUS V (1709-1711) Patriarch of Constantinople. There is no additional information readily available on him.

CYRIL IV (1711-1713) Patriarch of Constantinople. There is no additional information readily available on him.

COSMAS III (1714-1716) Patriarch of Constantinople. There is no additional information readily available on him.

JEREMIAS III (1716-1726, 1732-1733) Patriarch of Constantinople. There is no additional information readily available on him.

PAISIUS II (1726-1732, 1740-1743, 1744-1748) Patriarch of Constantinople. There is no additional information readily available on him.

SERAPHEIM I (1733-1734) Patriarch of Constantinople. There is no additional information readily available on him.

NEOPHYTUS VI (1734-1740, 1743-1744) Patriarch of Constantinople. There is no additional information readily available on him.

CYRIL V (1748-1757) Patriarch of Constantinople. There is no additional information readily available on him.

CALLINICUS III (1757) Patriarch of Constantinople. Callinicus III is a unique case of an Ecumenical Patriarch who was Patriarch for a single day. He was Bishop of Heracleia and a very ambitious man who used any means in order to become Patriarch. He had tried many times unsuccessfully to seize the throne. In 1757, he plotted with some high ranking Greek civil servants against the incumbent Patriarch Cyril V and by bribing the Turkish Grand Vizier managed to depose his rival and ascend the Throne as Patriarch Callinicus III. His Patriarchate lasted only for hours though because he died from a sudden heart attack when he heard that he had indeed been elected.

SERAPHEIM II (1757-1761) Patriarch of Constantinople. There is no additional information readily available on him.

JOANNICUS III (1761-1763) Patriarch of Constantinople. There is no additional information readily available on him.

SAMUEL I Chatzeres (1763-1768, 1773-1774) Patriarch of Constantinople. There is no additional information readily available on him.

MELETIUS II (1769) Patriarch of Constantinople. There is no additional information readily available on him.

THEODOSIUS II (1769-1773) Patriarch of Constantinople. There is no additional information readily available on him.

SOPHRONIUS II (1774-1780) Patriarch of Constantinople. There is no additional information readily available on him.

GABRIEL IV (1780-1785) Patriarch of Constantinople. There is no additional information readily available on him.

PROCOPIUS I (1785-1789) Patriarch of Constantinople. There is no additional information readily available on him.

NEOPHYTUS VII (1789-1794, 1798-1801) Patriarch of Constantinople. There is no additional information readily available on him.

GERASIMUS III (1794-1797) Patriarch of Constantinople. There is no additional information readily available on him.

GREGORY V (1797-1798, 1806-1808, 1818-1821) Patriarch of Constantinople. Gregory V was Ecumenical Patriarch of Constantinople over three periods. He was responsible for much restoration work to the Patriarchal Cathedral of St George, which had been badly damaged by fire in 1738. At the onset of the Greek War of Independence Gregory V was blamed by Ottoman Sultan Mahmud II for his inability to suppress the Greek uprising. He was taken out of the Patriarchal Cathedral on Easter Sunday, 1821, directly after celebrating the solemn Easter Liturgy, and hanged in full Patriarchal vestments for three days from the main gate of the Patriarchate compound by order of the Sultan. His body was then taken down and delivered to a squad of Jews, who dragged it through the streets and finally threw it into the Bosphorus. The body was later recovered by Greek sailors and was eventually enshrined in the Metropolitan Cathedral of Athens. He is commemorated by the Eastern Orthodox Church as an martyr. In his memory, the main gates of the Patriarchate compound were welded shut in 1821 and have remained shut ever since.

PATRIARCHS OF THE NINETEENTH CENTURY
CALLINICUS IV (1801-1806, 1808-1809) Patriarch of Constantinople. There is no additional information readily available on him.

JEREMIAS IV (1809-1813) Patriarch of Constantinople. There is no additional information readily available on him.

CYRIL VI (1813-1818) Patriarch of Constantinople. There is no additional information readily available on him.

EUGENIUS II (1821-1822) Patriarch of Constantinople. There is no additional information readily available on him.

ANTHIMUS III (1822-1824) Patriarch of Constantinople. There is no additional information readily available on him.

CHRYSANTHUS I (1824-1826) Patriarch of Constantinople. There is no additional information readily available on him.

AGATHANGELUS I (1826-1830) Patriarch of Constantinople. There is no additional information readily available on him.

CONSTANTIUS I (1830-1834) Patriarch of Constantinople. There is no additional information readily available on him.

CONSTANTIUS II (1834-1835) Patriarch of Constantinople. There is no additional information readily available on him.

GREGORY VI (1835-1840 1867-1871) Patriarch of Constantinople. There is no additional information readily available on him.

ANTHIMUS IV (1840-1841, 1848-1852) Patriarch of Constantinople. There is no additional information readily available on him.

ANTHIMUS V (1841-1842) Patriarch of Constantinople. There is no additional information readily available on him.

GERMANUS IV (1842-1845, 1852-1853) Patriarch of Constantinople. In 1826–1830, he was bishop of Vidin, then bishop of Drama until 1835, when he was appointed bishop of Derkoi. He was elected to the patriarchal throne for the first time in 1842, and held the post until 1845, when he was succeeded by Meletius III. Restored to the throne in 1852, he occupied it until his death the next year. During his patriarchy he especially took care of the poor. He founded many churches, schools, libraries and orphanages. His name was particularly associated with the education of the Orthodox clergy, as he was the founder of the Theological School of Halki in the monastery of the Holy Trinity which produced many theologians, priests, bishops and patriarchs of note. The school operated regularly until 1971 when it was closed by the government.

MELETIUS III (1845) Patriarch of Constantinople. There is no additional information readily available on him.

ANTHIMUS VI [1845-48, 1853-55, 1871-73] Patriarch of Constantinople. He was the Ecumenical Patriarch of Constantinople for three periods from 1845 to 1848, from 1853 to 1855 and from 1871 to 1873. He was born in Kutali Island in the Aegean Sea and died in Kandilli. Before becoming a Patriarch, Anthimus was a monk at the Esphigmenou monastery in Mount Athos. In 1845 he expanded the monastery, adding two chapels, a vestibule and a porch to it.

CYRIL VII [1855-1860] Patriarch of Constantinople. There is no additional information readily available.

JOACHIM II (1860-1863, 1873-1878) Patriarch of Constantinople. There is no additional information readily available.

SOPHRONIUS III (1863-1866) Patriarch of Constantinople. There is no additional information readily available.

JOACHIM III (1878-1884, 1901-1912) Patriarch of Constantinople. He was born in Constantinople in 1834 and educated in Vienna. In 1858-1861 he was the deacon in the holy temple of St George. In 1864 he was elected bishop of Varna and ten years later bishop of Thessalonica. During his first reign, he worked on the improvement of the financial state of the Patriarchate. In 1880 he founded the magazine "Truth" and undertook various other charitable acts. He is seen as one of the most prominent and important Patriarchs of modern times. Patriarch Joachim III repeatedly attempted to find a solution to the Bulgarian schism. 

JOACHIM IV (1884-1887) Patriarch of Constantinople. There is no additional information readily available.

DIONYSIUS V (1887-1891) Patriarch of Constantinople.  There is no additional information readily available.

NEOPHYTUS VIII (1891-1894) Patriarch of Constantinople. There is no additional information readily available.

ANTHIMUS VII [1895-1896] Patriarch of Constantinople. In 1895, he criticized the encyclical Praeclara Gratulationis Publicae of Pope Leo XIII [see 1878] .He died in Halki, Turkey. There is no additional information readily available.

CONSTANTINE V [1897-1901] Patriarch of Constantinople. His secular name was Constantinos Valiadis and he was born in Vessa, on the island of Chios There is no additional information readily available.

PATRIARCHS OF THE TWENTIETH CENTURY
GERMANUS V (1913-1918) Patriarch of Constantinople. There is no additional information readily available. The see of Constantinople was vacant from 1918 to 1921

MELETIUS IV (1921-1923) Patriarch of Constantinople. He was also Greek Patriarch of Alexandria from 1926 till 1935 as Meletius II. He was the only Eastern Orthodox leader in history to serve successively as the senior bishop of three autocephalous churches as before his election to the Ecumenical Patriarchate he had briefly headed the Church of Greece in Athens. A known supporter of Greek Prime Minister he served as Bishop in Cyprus, until he was elected Archbishop of Athens following the abdication of Constantine I of Greece replacing Archbishop Theocletus I, a known Royalist. 
Two years later King Constantine I was restored to the throne, Archbishop Meletius was ousted, and former Archbishop Theocletus I was reinstated. In 1921 he was elected Ecumenical Patriarch. He resigned in 1923 following the defeat of the Hellenic Army in the Greco-Turkish War. Some years later he was elected Pope and Patriarch of Alexandria. He died in 1935.

GREGORY VII (1923-1924) Patriarch of Constantinople. He imported the New Style Calendar to the Church of Constantinople. He died suddenly of a massive heart attack in 1924.

CONSTANTINE VI (1924-1925) Patriarch of Constantinople. He was Ecumenical Patriarch of Constantinople from December 17th 1924 till January 30th 1925, for 43 days. He served as a locum tenens following the death of Patriarch Gregory VII in 1924. He was exiled to Greece by the Turkish government under the Republican People's Party in 1925 and resigned the Patriarchate.

BASIL III (1925-1929) Patriarch of Constantinople. There is no additional information readily available.

PHOTIUS II (1929-1935) Patriarch of Constantinople. He was born in 1874. He studied Theology at the Athens University and Philosophy at the University of Munich. Spoke Greek, Turkish, French, German and Bulgarian. In 1902 he was named deacon. He remained in the Metropolis of Philippoupolis and was named Patriarchal Exarch there for the period 1906-1914. In 1915 were elected assistant bishop of Eirinoupolis. On 7 October 1929 was elected Ecumenical Patriarch and assigned to his post on the same day. During his Patriarchy the relations between Greece and Turkey improved thanks to the political actions of Venizelos and Ataturk. He died on 29th  December 1935.

BENJAMIN I [1936-1946] Patriarch of Constantinople. Born in 1871 he studied at the Theological School of Halki. In 1912 he became Metropolitan of Rhodes. Following the death of Patriarch Photius in 1935, his most likely successor was considered the then Metropolitan of Chalcedon, and later Patriarch, Maximus. However, the Prefect of Istanbul eliminated Maximus and Joachim from the election probably due to political associations. However, on January 18, 1936, the Holy Synod elected Metropolitan Benjamin by a vote of 7 to 6. The contentious nature of the election would prove to make relations within the Patriarchate difficult. Despite the unfavourable conditions of his election and the outbreak of World War II, his reign can be characterized as having consolidated the Patriarchate during a difficult period in its history. Also during this time, in 1941 a great fire destroyed the Patriarchal Palace in the Phanar. Patriarch Benjamin died on February 17, 1946. 

MAXIMUS V (1946-1948) Patriarch of Constantinople. He was born in Sinope. He was educated at the Theological School of Halki. In 1918 he was ordained a Deacon. With this appointment he also became teacher at the city school of Theira. He served as Archdeacon under Metropolitans Gregorios of Chalcedon and Joachim of Ephesus. In 1920 he became the Archdeacon of to the Ecumenical Patriarchate itself. 
Patriarch Maximus was known for his leftist opinions and his close ties with the Moscow Patriarchate. Officially he resigned in 1948 due to poor health; unofficially he was forced to resign by western powers who didn't approve his ties with the Soviet-controlled Patriarch of Moscow. He was succeeded by the Archbishop of America Athenagoras. He died in Switzerland on January 1 1972

ATHENAGORAS I (1948-1972) Patriarch of Constantinople.  Patriarch Athenagoras was born the son of the village doctor. His mother died when he was only 13. He was educated at Halki, Turkey, graduating in 1910. Upon graduating he was ordained to the diaconate taking the name Athenagoras. He served as archdeacon of the Diocese of Pelagonia before becoming the secretary to Archbishop Meletius of Athens in 1919. He was raised to the episcopacy as the Metropolitan of Corfu in 1922 while still a deacon. Returning from a fact-finding trip to the Greek Orthodox Archdiocese in America in 1930 he was appointed to the position of Archbishop of North and South America on August 30, 1930. When Archbishop Athenagoras assumed his new position on February 24, 1931, he was faced with the task of bringing unity and harmony to a diocese that was racked with dissension between Royalists and Republicans who had virtually divided the country into separate dioceses. 
To correct that, he centralized the ecclesiastical administration in the Archdiocese offices with all other bishops serving as auxiliaries, appointed to assist the archbishop, without dioceses and administrative rights of their own. He actively worked with his communities to establish harmony. He expanded the work of the clergy-laity congresses and founded the Holy Cross School of Theology. Through his capable and fatherly leadership he withstood early opposition and gained the love and devotion of his people. 
On November 1, 1948, Archbishop Athenagoras was elected Patriarch of Constantinople. As Patriarch, he was actively involved with the World Council of Churches and improving relations with the Roman Catholic Pontiff, the Pope of Rome. He died in Istanbul on July 7th 1972. His meeting with Pope Paul VI in 1964 in Jerusalem led to rescinding the excommunications of 1054 which historically mark the Great Schism, the schism between the churches of the East and West. This was a significant step towards restoring communion between Rome and Constantinople and the other patriarchates of Orthodoxy. It produced the joint Catholic-Orthodox declaration of 1965, which was read out on December 7, 1965, simultaneously at a public meeting of the Second Vatican Council in Rome and at a special ceremony in Constantinople. The controversial declaration did not end the 1054 schism, but rather showed a desire for greater reconciliation between the two churches, as represented by Pope Paul VI and Ecumenical Patriarch Athenagoras I. Not all Orthodox leaders, however, received the declaration with joy fearing that it would lead to heresy.

DEMETRIUS I (1972-1991) Patriarch of Constantinople. Before his election as Patriarch he served as Metropolitan Bishop of Imvros. On November 30, 1979, he proclaimed the establishment of the official theological dialogue between the Orthodox and the Roman Catholic Church with Pope John Paul II. He also met with two different Archbishops of Canterbury. In 1987, he travelled to Rome where he was received by the Pope. At a solemn ceremony in St. Peter's Basilica, the Patriarchs of East and West together recited, in Greek, the Nicene-Constantinopolitan Creed of the Church as originally expressed without the filioque.

BARTHOLOMEW I (1991-PRESENT) Patriarch of Constantinople. He belongs ethnically to the small remnants of the Greek community in Turkey. He studied Theology as an undergraduate at the Patriarchal Theological school or Halki seminary, from which he graduated with highest honours in 1961, and was immediately ordained deacon, receiving the name Bartholomew. Bartholomew fulfilled his military service in the Turkish army as a reserve officer between 1961 and 1963. From 1963 to 1968, Bartholomew pursued his postgraduate studies at the Pontifical Oriental Institute in Rome, the Ecumenical Institute of Bossey in Switzerland and the Ludwig Maximilians University of Munich in Germany. His doctoral research was on the Canon Law. The same year he became a lecturer in the Pontifical Gregorian University in Rome. After returning to Istanbul in 1968, he took a position at the Patriarchal Theological Seminary of Halki, where he was ordained a priest in 1969, by Ecumenical Patriarch Athenagoras I. 
When Demetrius I became Ecumenical Patriarch in 1972 and established the Patriarchal Office, he selected Bartholomew as its director. On Christmas of 1973, Bartholomew became Metropolitan of Philadelphia, and was renamed as director of the patriarchal office until his enthronement as Metropolitan of Chalcedon in 1990. From March 1974 until his enthronement as Ecumenical Patriarch, he was a member of the Holy Synod as well as of many Synodical Committees. He speaks modern Greek, Turkish, Italian, German, French and English; he is also fluent in classical Greek and Latin. As Ecumenical Patriarch, he has been particularly active internationally. One of his first focuses has been on rebuilding the once-persecuted Eastern Orthodox Churches of the former Eastern Bloc following the fall of Communism there in 1990. 
As part of this effort he has worked to strengthen ties amongst the various national Churches and Patriarchates of the Eastern Orthodox Communion. He has also continued the reconciliation dialogue with the Roman Catholic Church started by his predecessors, and initiated dialogue with other faiths, including other Christian sects, Muslims, and Jews. 
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